Sri Priti-sandarbha 


Introduction 


tau santosayata santau 
srila-rupa-sanatanau 
daksinatyena bhattena 
punar etad vivicyate 

tasyadyam granthana-lekham 
kranta-vyutkranta-khanditam 
paryalocyatha paryayam 
krtva likhati jivakah 


Srila Gopala Bhatta GosvamI, the great philosopher from the 
southern provinces who greatly pleased Srila Rupa GosvamI and Srila 
Sanatana GosvamI, left many valuable notes that defeat various 
philosophical misconceptions. Systematically arranging these notes, and 
considering their content, Jiva GosvamI writes this book. 


Anuccheda 1 


Now the Priti-sandarbha will be written. The Supreme Truth, as 
He is revealed in the scriptures, was described in the first four 
sandarbhas. The worship of the Supreme Truth was described in the 
next, the fifth sandarbha. Those topics already explained, the true need 
of mankind will be now described. The need of mankind is to end 
suffering and attain happiness. When the Supreme Personality of 
Godhead is pleased, then one attains happiness and ends all sufferings. 
In the previous sandarbhas many passages from scripture were quoted to 
describe the nature of the Supreme Truth. There it was proved that the 
Supreme Truth is perfect with eternal, limitless, transcendental bliss. In 



Taittinya Upanisad (2.8.1) it is said that the Prajapatis enjoy happiness 
thousands of times greater than the happiness of human beings, and the 
great souls who know the Supreme enjoy happiness hundreds of times 
greater still. In Taittirlya Upanisad (2.4.1) it is said that happiness is 
limitless and very extraordinary. In Taittirly Upanisad (2.7.1) it is said 
that the Supreme is the source of all bliss experienced by the living 
entities. In the same way the Supreme is also the source of the sun's light 
and all other light also. When he is ignorant of the Supreme Lord, the 
individual soul finds himself defeated by maya (material illusion). In 
that condition, his awareness of his original form is taken away from him 
and he is covered by an external form created by maya. In this way he is 
imprisoned in the world of birth and death and shackled by a host of 
material sufferings. This was already explained in the Paranmatma- 
sandarbha. Therefore when one has direct knowledge of the Supreme 
Truth, one attains the greatest bliss. Attaining that bliss is the true goal 
of life. When ignorance is dispelled, one understands his true spiritual 
nature. Then sufferings end. The first (understanding one's true 
spiritual nature) of these is attained when the Supreme Truth is directly 
manifest before one. The second (the end of sufferings) of these is 
atained when one attains his spiritual form, which never dies. Then one 
is situated in eternity. The first of these is the highest goal of life. It is 
described in these words of Srimad-Bhagavatam (1.2.9-12): 


dharmasya by apavargasya. . . 

tac chraddadhana munayo 
jnana-vairagya-yuktaya 
pa^arity atmani catmanam 
bhaktya sruta-grhitaya 


"All occupational engagements are certainly meant for ultimate 
liberation. They should never be performed for material gain. 
Furthermore, according to sages, one who is engaged in the ultimate 
occupational service should never use material gain to cultivate sense 



gratification.* 

"Life's desires should never be directed toward sense gratification. 
One should desire only a healthy life, or self-preservation, since a 
human being is meant for inquiry about the Absolute Truth. Nothing 
else should be the goal of one's works.* 

"Learned transcendentalists who know the Absolute Truth call the 
nonOdual substance Brahman, Paramatma, or Bhagavan.* 

"The seriously inquisitive student or sage, well equipped with 
knowledge and detachment, realizes that Absolute Truth by rendering 
devotional service in terms of what he has heard from the Vedanta- 
sruti."* 


The stage where all sufferings end is described in these words of 
Srimad-Bhagavatam (1.2.21): 


bhidyate hrdaya-granthih.. . 


"Thus the knot in the heart is pierced, and all misgivings are cut to 
pieces. The chain of fruitive actions is terminated when one sees the self 
as the master."* 

This is also described in these words of Sri Visnu Purana (6.5.59): 


nirastatisayahlada- 

sukha-bhavaika-laksana 
bhesajam bhagavat-praptir 
ekantatyantiki mata 


"Attaining the Supreme Lord is the medicine to cure the suffering 
soul. That medicine fills the taker with transcendental bliss." 


In the Taittiriya Upnaisad (2.4.1) it is said: 



anandam brahmano vidvan 
na bibheti kutascana 


"A soul who knows the bliss that comes from the Supreme 
Brahman never fears." 

The word "mukti" (liberation) is defined as: {.sy 168}The state that 
comes after the shakcles of birth and death are cut". Srila Suta GosvamI 
describes liberation in these words of Srimad-Bhagavatam (12.4.34): 


yadaivam etena viveka-hetina 

maya-mayahankaranatma-bandhanam 
chittvacyutatmanubhavo 'vatisthate 
tarn ahur atyantikam anga samplavam 


"Cutting the bonds of false ego with the sword of knowledge, the 
soul sees the infallible Supreme Personality of Godhead. My dear friend, 
then the soul's bondage in matter is completely destroyed." 

This verse means, "When the soul sees the infallible Supreme 
Personality of Godhead, that state is called liberation." 

The same explanation is given in these words of Srimad- 
Bhagavatam (2.10.6): 


muktir hitvanyatha-ruparii 
svarupena vyavasthitih 


"Liberation is the permanent situation of the form of the living 



entity after he gives up the changeable gross and subtle material 
bodies."* 

These words mean that even though the soul may still reside in 
the world of birth and death, he may still directly see his original 
spiritual form. These words also mean that the soul's misidentification 
with the external material body (anyatha-rupam) is then destroyed. In 
this verse the primary meaning of the word "svarupa" is "the form of the 
Supreme Personality of Godhead". However, because the individual 
spirit souls are fragmental parts of the Supreme Personality of Godhead 
in the same way rays of sunlight are fragmental parts of the sun planet, 
the word "svarupa" may also refer to the individual soul. 

In Srimad-Bhagavatam (3.9.33) Lord Garbhodakasayl Visnu tells 
the demigod Brahma: 


yada rahitam atmanam 
bhutendriya-gunasayaih 
svarupena mayopetam 

pasyan svarajyam rcchati 


"When you are free from the conception of gross and subtle bodies, 
and when your senses are free from all influences of the modes of 
material nature, you will realize your pure form in My association. At 
that time you will be situated in pure consciousness."* 

In this verse the word "upetam": means "it is attained without any 
trouble". The happiness of the Supreme Personality of Godhead is most 
important. The happiness of the individual souls is secondary. The 
individual souls' relationship with the Supreme is described in these 
words of Srimad-Bhagavatam (10.14.55): 


tasmat priyatamah svatma. .. . 



krsnam enam avehi tvam 
atmanam akhilatmanam 
jagad-dhitaya so 'py atra 
dehiva. .. . 


"Therefore it is his own self that is most dear to every embodied 
living being, and it is simply for the satisfaction of this self that the 
whole material creation of moving and nonmoving entities exists.* 

"You should knowe Krsna as the original soul of all atmas (living 
entities). For the benefit of the whole universe He has, out of His 
causeless mercy, appeared as an ordinary human being."* 

The idea that the individual souls are not in any way different 
from the Supreme has already been refuted in the Paramatma- 
sandarbha. The Taittirlya Upanisad (2.7.1) gives this conclusive opinion: 


raso vai sah. rasam by evayam labdhvanandi bhavati. 


"When one understands the Personality of God, the reservoir of 
pleasure, Krsna, he actually becomes transcendentally blissful."* 

The individual souls are the fragmental parts and the Supreme is 
whole, within which the parts are contained. That is their relationship. 
This relationship is manifested in two ways. In the first manifestation 
one becomes free from the illusions presented by maya and attains the 
impersonal Brahman. In this way one attains knowledge of the power of 
impersonal Brahman manifested in the material world. Then one 
gradually passes beyond the coverings of the material world. Then one 
very intently worships the impersonal Brahman. In the second 
manifestation of liberation one attains the Supreme Personality of 
Godhead. One attains Him because, even though He is not openly 
present everywhere in the material world, by His inconceivable potency 



the Supreme Personality of Godhead is openly present everywhere in 
the spiritual world of Vaikuntha, and then one also attains Him because 
one is able to stay near His lotus feet. One may attain liberation at the 
moment of death, and one may also be liberated even during thetime 
one lives in the material world. At the time of death one may become 
free from having to take another material body and one may directly see 
the Supreme Personality of Godhead. Also, even as one lives in the 
material world, one may know that he is not the external material body 
created by maya and one may also see the Supreme Personality of 
Godhead directly. That liberation is the highest goal of life is explained 
in these words of Srimad-Bhagavatam (4.22.35), where Sanatkumara 
tells King Prthu: 


tatrapi moksa evartha 
atyatikatayesyate 
traivargyo 'rtho yato nityam 
krtanta-bhaya-samyutah 


"Out of the four principles-namely religion, economic 
development, sense gratification, and liberation-liberation has to be 
taken very seriously. The other three are subject to destruction by the 
stringent law of nature-death."* 

In the Brhad-aranyaka Upanisad (2.4.3) it is also said: 


yenaharii namrtah syarii kim aharii tena kuryam 


"What shall 1 do to become free of death?" 

Attaining the liberation where one directly sees the Supreme 
Truth is the highest goal of life. This is explained again and again. The 
Supreme Truth has two features. In one feature He is seen indistinctly. 



and in the other feature He is seen distinctly. In His feature as the 
impersonal Brahman He is seen indistinctly, and in His feature as 
Paramatma (the Supersoul) and Bhagavan (the Supreme Personality of 
Godhead) He is seen distinctly. Thus His feature as Bhagavan and 
Paramatma is superior to His feature of impersonal Brahman. This I 
have already explained in Bhagavat-sandarbha (anuccheda 80) in my 
explanation of this verse of Srimad-Bhagavatam (1.5.4): 


jijnasitam adhitam ca 

brahma yat tat sanatanam 
tathapi socasy atmanam 
akrtartha iva prabho 


"You have fully delineated the subject of impersonal Brahman as 
well as the knowledge derived therefrom. Why should you be 
despondent in spite of all this, thinking that you are undone, my dear 
prabbu?"* 

With further explanations I will now again show how that is true. 
Direct perception of Bhagavan, who appears as Paramatma and in many 
other forms also, is the highest kind of liberation. In that highest 
liberation the most exalted spiritual activities are known by names like 
"bhakti" (devotional service) and "priti" (spiritual love). Spiritual love is 
considered the highest of all spiritual sentiments. Priti completely ends 
all sufferings. Without priti the highest stage of spiritual life is not 
attained. Priti is not dependent on anything else. To the extent one has 
priti, one is fortunate. Priti is present as one is making progress toward 
liberation and it is also present when one has attained liberation. That is 
the correct understanding. 

The form of the Supreme Personality of Godhead is full of 
transcendental bliss, transcendental bliss is the abode of priti. Therefore 
priti is most important in experiencing transcendental bliss. Therefore, 
the spirit souls should always try to attain priti. Priti is the greatest need, 
the highest goal of the spirit souls. 



Some examples of the exalted nature of priti will now be given. In 
Srimad-Bhagavatam (11.20.33) the Supreme Personality of Godhead 
explains: 

sarvam mad-bhakti-yogena 
mad-bhakto labhate 'njasa 

svargapavargam mad-dhama 
kathancid yadi vanchati 

"If he desires them, by serving Me with devotion My devotee easily 
attains Svargaloka, liberation, or My own abode." 

In Srimad-Bhagavatam (5.5.6) Lord Rsabhadeva explains: 

pritir na yavan mayi vasudeve 
na mucyate deha-yogena tavat 

"Therefore, until one has love for Lord Vasudeva, who is none 
other than Myself, he is certainly not delivered from having to accept a 
material body again and again."* 

In Srimad-Bhagavatam (11.14.21) the Supreme Personality of 
Godhead explains: 

bhaktyaham ekaya grahyah 
sraddhayatma priyah satam 

"Being very dear to the devotees and sadhus, 1 am attained through 
unflinching faith and devotional service."* 



In the Mathara-sruti it is said: 

bhaktir evainam nayati. bhaktir evainam darsayati. bhakti-vasah 
puruso bhaktir eva bhuyasl. 

"Devotional service brings one to the Supreme Personality of 
Godhead. Devotional service reveals to one the Supreme Personality of 
Godhead. Devotional service brings the Supreme Personality of 
Godhead under its control. Devotional service is stronger than the 
Supreme Personality of Godhead." 

In Srimad-Bhagavatam (11.2.42) Kavi-yogesvara explains: 

bhaktih paresanubhavo viraktir 
anyatra caisa trika eka-kalah 

"Devotion, direct perception of the Supreme Personality of 
Godhead, and detachment from the material world, these three appear 
simultaneously." 

Priti manifest as one makes progress toward liberation is described 
in these words of Vasudeva Upanisad: 

mad-rupam advayam brahma 
madhyady-anta-vivar j itam 

sva-prabham sac-cid-anandam 
bhaktya janati cavyayam 

"Only by devotional service can one understand my glorious, 
eternal, blissful, all-knowing spiritual form." 



Chandogya Upanisad's declaration "tat tvam asi" (You are that) 
actually describes the individual soul's natural love for the Supreme 
Personality of Godhead. Love is seen even in the ordinary dealings of 
the material world love. Love is natural for all living beings. It is seen 
even among the least spiritual of materialists, among they who have 
destroyed their spiritual life. How can the soul give up its nature? 
Therefopre every soul seeks someone to love. That search for love finds 
its final culmination when one falls in love with the Supreme 
Personality of Godhead. Therefore rfalling in love with the Supreme 
Personality of Godhead is the highest goal of life. This the saintly 
devotees say. That love will be written about in this Priti-sandarbha. 

In this sandarbha will be shown, one after another, many proofs 
that love for the Supreme Personality of Godhead is the highest goal of 
life. The scriptures declare that liberation is the true goal of life, for 
example, in Srimad-Bhagavatam (12.13.12) it is said: 


sarva-vedanta.. .kaivalyaika-prayojanam 


"Srimad-Bhagavatam is accepted as the essence of all Vedic 
literature and Vedanta philosophy. Srimad-Bhagavatam explains that 
liberation is the true goal of life." 

This verse means: "Srimad-Bhagavatam explains that liberation is 
the true goal of life." Ignorance of the Supreme Truth, the Supreme 
Lord, is the root of all problems that beset the individual soul. This is 
explained in these words of Srimad-Bhagavatam (11.2.37): 


bhayam dvitiyabhinivesatah syad 
Isad apetasya.. . 


"When the living entity is attracted by the material energy, which 



is separate from Krsna, he is overpowered by fear."* 

The word "kaivalya" used in the previously quoted verse of Srlmad- 
Bhagavatam (12.13.12) thus means "the purity that comes from knowing 
the Supreme Personality of Godhead". Or, the world "kaivalya" may also 
mean, {.sy 168}the highest state of liberation, which is manifested in the 
Supreme Personality of Godhead Himself". This second meaning is seen 
in these words of Skanda Purana: 


brahmesanadibhir devair 
yat praptum naiva sakyate 
sa yat-svabhavam kaivalyam 
sa bhavan kevalo hare 


"O Lord Hari, Your exalted position is far above the material 
world. Even Brahma, Siva, and all the demigods cannot attain Your 
exalted position of the highest liberation." 

Sometimes the world "kaivalya" means, "the Supreme Personality 
of Godhead, whi is situated in the highest state of liberation. In Srlmad- 
Bhagavatam (11.9.1), in the teachings of Dattatreya, the word is used in 
that way: 


paravaranam parama 

aste kaivalya-samjnitah 
kevalanubhavananda- 
sandoho nirupadhikah 


"The Supreme Personality of Godhead is greater than all other 
beings, both high and low. His form is not material. He is filled with 
spiritual bliss. He is situated in the highest stage of liberation." 



Thus the word "kaivalya" may mean either {.sy 168}directly seeing 
the Supreme Personality of Godhead" or {.sy 168}the Supreme 
Personality of Godhead, who is situated in the highest state of 
liberation". Both meanings are employed in the scriptures. The verse 
quoted in the beginning of this anuccheda was spoken by Srila Suta 
Gosvaml. 


Anuccheda 2 


In Srimad-Bhagavatam (6.16.63) it is said: 


etavan eva manujair 

yoga-naipunya-buddhibhih 
svarthah sarvatmana jneyo 
yat paratmaika-darsanam 


"Persons who try to reach the ultimate goal of life must expertly 
observe the Supreme Absolute Person and the living entity, who are one 
in quality in their relationship as part and whole. This is the ultimate 
understanding of life. There is no better truth than this."* 

In his commentary on this verse Srila Sridhara Svami explains: 

"The gist of this verse is: 'There is no higher goal of life than this.' 
This verse says: 'They whose intelligence is expert at yoga see that they 
are one in quality with the Supreme." 

These words may also mean: "They fix their gaze on the supremely 
liberated Personality of Godhead." This verse was spoken by Lord 
Sankarsana to King Citraketu. 



Anuccheda 3 


Liberation attained at the moment of death is of two kinds: 
immediate and gradual. The first kind of liberation, Immediate 
liberation, is described in these words of Srimad-Bhagavatam (2.2.15-21): 


sthiram sukham casanam. . .visrjet pararii gatah 


"O king, whenever the yogi desires to leave this planet of human 
beings, he should not be perplexed about the proper time or place, but 
should comfortably sit without being disturbed and, regulating the life 
air, should control the senses by the mind.* 

{.sy 168Thereafter, the yogi should merge his mind, by his 
unalloyed intelligence, into the living entity, and then merge the living 
entity into the Superself. And by doing this the fully satisfied living 
entity becomes situated in the supreme stage of satisfaction, so that he 
ceases from all other activities.* 

"In that transcendental state of labdhopasanti, there is no 
supremacy of devastating time, which controls even the celestial 
demigods who are empowered to rule over mundane cratures. 9And 
what tio speak of the demigods themselves?) Nor is there the mode of 
material goodness, nor passion, nor ignorance, nor even the false ego, 
nor the material Causal Ocean, nor the material nature.* 

"The transcendentalists desire to avoid everything godless, for they 
know that supreme situation in which everything is related with the 
Supreme Lord Visnu. Therefore a pure devotee who is in absolute 
harmony with the Lord does not create perplexities, but worships the 
lotus feet of the Lord at every moment, taking them into his heart.* 

"By the strength of scientific knowledge, one should be well 
situated in absolute realization and thus be able to extinguish all 
material desires. One should then give up the material body by blocking 
the air hole (through which stool is evacuated) with the heel of one's 
foot and by lifting the life air from one place to another in the six 



primary places.* 

"The meditative devotee should slowly push up the life air from 
the navel to the heart, from there to the chest and from there to the 
root of the palate. He should search out the proper places with 
intelligence.* 

"Thereafter the bhakti-yogi should push the life air up between the 
eyebrows, and then, blocking the seven outlets of the life air, he should 
maintain his aim for going home, back to Godhead. If he is completely 
free from all desires for material enjoyment, he should then reach the 
cerebral hole and give up his material connections, having gone to the 
Supreme."* 

The second kind of liberation, gradual liberation, is described in 
these words of Srimad-Bhagavatam (2.2.22-31): 

S 

yadi prayasyan nrpa paramesthyam. . .tenatmanatmanam upaiti 
santam 


"However, O king, if a yogi maintains a desire for improved 
material enjoyments, like transference to the topmost planet, 
Brahmaloka, or the achievement of the eightfold perfections, travel in 
outer space with the Vaihayasas, or a situation in one of the millions of 
planets, then he has to take away with him the materially molded mind 
and senses.* 

"The transcendentalists are concerned with the spiritual body. As 
such, by the strength of their devotional service, austerities, mystic 
power, and transcendental knowledge, their movements are 
unrestricted, within and beyond the material worlds. The fruitive 
workers, or the gross materialists, can never move in such an 
unrestricted manner.* 

"O king, when such a mystic passes over the Milky Way by the 
illuminating Susumna to reach the highest planet, Brahmaloka, he goes 
first to Vaisvanara, the planet of the deity of fire, wherein he becomes 
completely cleansed of all contaminations, and thereafter he goes still 



higher, to the circle of Sisumara, to relate with Lord Hari, the 
Personality of Godhead.* 

"This Sisumara is the pivot for the turning of the complete 
universe, and it is called the navel of Visnu (Garbhodakasayl Visnu). 
The yogi alone goes beyond this circle of Sisumara and attains the planet 
(Maharloka) where purified saints like Bhrgu enjoy a duration of life of 
4,300,000,000 solar years. This planet is worshipable even for the saints 
who are transcendentally situated.* 

"At the time of the final devastation of the complete universe (the 
end of the duration of Brahma's life), a flame of fire emanates from the 
mouth of Ananta (from the bottom of the universe). The yogi sees all 
the planets of the universe burning to ashes, and thus he leaves for 
Satyaloka by airplanes used by the great purified souls. The duration of 
life in Satyaloka is calculated to be 15,480,000,000,000 years.* 

"In that planet of Satyaloka there is neithger bereavement, nor old 
age, nor death. There is no pain of any kind, and therefore there are no 
anxieties, save that sometimes, due to consciousness, there is a feeling of 
compassion for those unaware of the process of devotional service, who 
are subjected to unsurpassable miseries in the material world.* 

"After reaching Satyaloka, the devotee is specifically able to be 
incorporated fearlessly by the subtle body in an identity similar to that 
of the gross body, and one after another he gradually attains stages of 
existence from earthly to watery, fiery, glowing, and airy, until he 
reaches the ethereal stage.* 

"The devotee thus surpasses the subtle objects of different senses 
like aroma by smelling, the palate by tasting, vision by seeing forms, 
touch by contacting, the vibrations of the ear by ethereal identification, 
and the sense organs by material activities.* 

"The devotee, thus surpassing the gross and subtle forms of 
coverings, enters the plane of egoism. And in that ststus he merges the 
material modes of nature (ignorance and passion) in this point of 
neutralization and thus reaches egoism in goodness. After this, all 
egoism is merged in the mahat-tattva, and he comes to the point of pure 
self-realization.* 

"Only the purified soul can attain the perfection of associating 
with the Supreme Personality of Godhead in complete bliss and 



satisfaction in his constitutional state. Whoever is able to renovate such 
devotional perfection is never again attracted by this material world, 
and he never returns."* 

It is also seen that one may be liberated even while living in this 
material world. How, by directly seeing the Supreme Personality of 
Godhead, one may liberated while still living in the material world is 
described in these words of Srimad-Bhagavatam (1.3.33): 


yatreme sad-asad-rupe 
pratisiddhe sva-samvida 
avidyayatmani krte 

iti tad brahma-darsanam 


"Whenever a person experiences, by self-realization, that both the 
gross and subtle bodies have nothing to do with the self, at that time he 
sees himself as well as the Lord."* 

This verse says: "A person learns, by self-realization, the truth 
about the gross and subtle material bodies." What kind of truth does the 
soul learn? The soul learns that "both the gross and subtle bodies have 
nothing to do with the self". At that time the soul directly sees the 
Supreme. Then the soul understands his own true nature. The soul 
understands liberation. But that does not mean that the soul ceases to 
exist. When he understands that the idea that he is identical with the 
gross and subtle material bodies is an illusion, and when he then directly 
sees the Supreme Personality of Godhead, the soul attains liberation, 
even though he may remain alive in the material world. That is the 
meaning of this verse. This verse was spoken by Srila Suta Gosvaml. 


Anuccheda 4 



Lord Kapila describes liberation 
Bhagavatam 3.28.35-38): 


in these words (Srlmad- 


muktasrayam.. . 


"When the mind is thus completely freed from all material 
contamination and detached from material objectives, it is just like the 
flame of a lamp. At that time the mind is actually dovetailed with that of 
the Supreme Lord and is experienced as one with Him because it is freed 
from the interactive flow of the material qualities.* 

"Thus situated in the highest transcendental stage, the mind 
ceases from all material reaction and becomes situated in its own glory, 
transcendental to all material conceptions of happiness and distress. At 
that time the yogi realizes the truth of his relationship with the Supreme 
Personality of Godhead. He discovers that pleasure and pain as well as 
their interactions, which he attributed to his own self, are actually due 
to the false ego, which is a product of ignorance.* 

"Because he has achieved his real identity, the perfectlyrealized 
soul has no conception of how the material body is moving or acting, 
just as an intoxicated person cannot understand whether or not he has 
clothing on his body.* 

"The body of such a liberated yogi, along with the senses, is taken 
charge of by the Supreme Personality of Godhead, and it functions until 
its destined activities are finished. The liberated devotee, being awake to 
his constitutional position and thus situated in samadhi, the highest 
perfectional stage of yoga, does not accept the by-products of the 
material body as his own. Thus he considers his bodily activities to be 
like the activities of a body in a dream."* 

In these verses it is said, "When the mind is freed from material 
contamination, one sees the Supersoul. That is liberation." Then it is 
said, "The mind is situated in its own glory. Then the yogi realizes the 
truth of his relationship with the Supreme Personality of Godhead." 
Then it is said, "Then the soul understands his own form and the form of 



the Supreme Brahman." Then it is said, "Then the liberated devotee is 
awake to his constitutional position." Simply by beginning these spiritual 
activities, the soul begins to understand what is liberation. This is 
described in the following words of Isopanisad (mantra 7): 


tatra ko mohah kah soka 
ekatvam anupasyatah 


"One who always sees all living entities as spiritual sparks, in 
quality one with the Lord, becomes a true knower of things. What, then, 
can be illusion or anxiety for him?"* 

At the end one sees the Supreme Personality of Godhead directly. 
This is called liberation. It is described in these words of Srlmad- 
Bhagavatam (1.3.34): 


yady esoparata devi 
maya vaisaradi matih 
sampanna eveti vidur 
mahimni sve mahiyate 


"If the illusory energy subsides, and the living entity becoems fully 
enriched with knowledge by the grace of the Lord, then he becomes at 
once enlightened with self-realization and thus becomes situated in his 
own glory."* 

This verse says, "When, even while living in this material world, 
an individual spirit soul is situated in the state of liberation, the expert 
Supreme Personality of Godhead gives to him glorious intelligence, 
intelligence filled with knowledge given by His spiritual potency (maya), 
intelligence in the mode of pure goodness. That intelligence enables the 
soul to become detached from the material world. Then, all obstacles 



surmounted, the soul attains transcendental bliss. The sages know this is 
liberation. Attaining this good fortune, the soul is situated in the glory 
of his own original spiritual form. Then he is worshiped. Then he is 
gloriously manifest." This verse was spoken by Srila Suta Gosvaml. 


Anuccheda 5 


In the previous sandarbhas, the Tattva, Bhagavat, and Paramatma 
sandarbhas, many passages from the Sruti-sastra and other scriptures 
were quoted to prove that the individual spirit souls are all parts and 
parcels of the Supreme Truth. As particles of sunlight emanate from the 
sun planet, the the individual spirit souls are particles of spirit 
emanating from the Supreme Spirit. Because He is all-pervading, the 
Supreme Spirit is also present within each indiovidual spirit soul. That 
the Supreme has not material form does not refute that the idea that the 
Supreme is also localized, staying in only one place. Because the 
individual souls have emanated form Him, the Supreme is their shelter. 
When this knowledge of the Supreme is absent, the particles of light 
that are the individual spirit soul are covered by the dark shadow of 
material illusion (maya). When they try to understand the Supreme and 
take shelter of Him, the individual souls are situated in the light. This 
has been explained in the previous sandabhas. Because they are manifest 
from the Supreme Lord Himself and because they are meant to help the 
Lord in His pastimes, the individual souls are the Lord's potency. The 
individual spirit souls are atomic in size, for that is the scriptures' 
description of them. Like spots of sandalwood anointing the Lord's body, 
the individual souls are manifested from the Lord's potencies. Because 
the Lord's potencies are inconceivable, there is no contradiction in any 
of this. This is also confirmed by these words of Vedanta-sutra (2.1.27): 


srutes tu sabda-mulatvat 



"There is contradiction, for that is the explanation of the 
scriptures." 

It is also confirmed by these words of Visnu Purana (1.22.53): 


eka-desa-sthitasyagner 
jyotsna vitarini yatha 
parasya brahmanah saktis 
tathedam akhilam jagat 


"Just as the illumination of fire, which is situated in one place, is 
spread all over, the energies of the Supreme Personality of Godhead, 
Parabrahman, are spread all over this universe."* 

In this way it is seen that the individual souls and 5the Supreme 
Lord are simultaneously one and different. In Chandogya Upanisads 
(6.8.7) statement "tat tvam asi" (You are that) it is seen that because 
they are His parts and parecels, the individual spirit souls are not 
different from the Supreme Lord. In the Sruti-sastra it is said that the 
Supreme is not divided into parts. This statement may be interpreted in 
two ways. The primary interpretation is that the Supreme is liberated 
and full of bliss. The secondary interpretation is that the Supreme is 
blissful and has spiritual potencies, and when He manifests parts and 
parcels. His parts and parcels are never material in nature. In Bhagavad- 
glta it is said that the Supreme has all potencies and everything that 
exists is part and parcel of Him. The individual spirit souls are His parts 
and parcels eternally, eternally like rays of light emanating from the sun 
that is the Supreme Lord. In this way it is proved that the Supreme Lord 
is always the supreme ontroller, the supreme enjoyer, and supreme in all 
other ways. The Supreme Lord's potency has the power to do anything. 
Manifesting His maya potency, the Lord creates the various 
transformations of the material nature. By the touch of the maya 
potency the world of birth and death is manifest. With the help of the 
Lord's internal potency the soul is able to see himself, the impersonal 



Brahman, and the Supreme Personality of Godhead (bhagavan). That 
one needs the help of the Lord's internal potency to see the Lord is 
hinted by this rhetorical question spoken in Brhad-aranyaka Upanisad 

(2.4.14): 


yatra tasya sarvam atmaivabhut. . . tat kena kam pasyet 


"If everything is the Supreme, then how will one be able to see 
Him? Whom will one see?" 

Without the help of the Lord's internal potency no one has the 
power to see the Supreme. That one's needs teh Lord's help in order to 
see Him is also confriemd by these words of Katha Upanisad (1.2.23): 


yam evaisa vrnute tena labhyah 


"The Lord is obtained only by one whom He Himself chooses. To 
such a person He manifests His own form."** 

In this way, by the touch of the Supreme Lord's internal potency, 
the illusory potency (maya) disappears, and the cycle of birth and death 
is stopped. Persons who do not think liberation is a situated of happiness 
do not attain the true goal of life. In the absence of liberation all that 
they have is worthless. No one desires, "1 will become happiness itself". 
Rather, everyone desires, "1 will experience happiness." Therefore for a 
person who does not try to become happy by attaining liberation, the 
meaning of the scriptures is lost. A person who does not feel unhappy to 
be deprived of the bliss of liberation is not able to attain the true goal of 
life. Narada Muni explained this goal of life to King Pracmabarhi in 
these words of Srimad-Bhagavatam (4.25.4): 



duhkha-hanih sukhavaptih 
sreyas tan neha cesyate 


"The chief aim of life is to get rid of all miseries and enjoy 
happiness, but these tow things cannot be realized by fruitive activity."* 

This is also seen in the following words of Taittirlya Upanisad 
(2.7.1): 


rasam by evayam labdhvanandi bhavati. 

"When one understands the Personality of God, the reservoir of 
pleasure, Krsna, he actually becomes transcendentally blissful."* 

It is also seen in these words of Chandogya Upanisad (7.25.2): 

atma-ratih atma-kridah 


"The liberated souls enjoy the Supreme Lord's company. They 
enjoy pastimes with the Lord." 


It is also seen in these words of Visnu-dharma Purana: 


bhinne drtau yatha vayur 
naivanyah saha vayuna 
kslna-punyagha-bandhas tu 
tathatma brahmana saha 


"As the air within a blacksmith's bellows is not different from the 



air outside, so a soul whose bonds of piety and sin are cut is not different 
from the Supreme. 


tatah samasta-kalyana- 

samasta-sukha-sampadam 
ahladam anyam akalankam 
apnoti sasvatam 


"Such a soul attains pure eternal bliss, bliss far beyond all the 
happiness and prosperity of the material world. 


brahma-svarupasya tatha 
by atmano nityadaiva sab 
vyutthana-kale rajendra 
aste hi atirohitah 


"O king of kings, when he attains liberation the soul attains 
eternal spiritual bliss. 


adarsasya malabhavad 
vaimalyam kasate yatha 
jnanagni-dagdha-heyasya 
sa hlado by atmanas tatha 


"He becomes pure, like the perfect reflection in a perfectly clean 
mirror. His sins burned away by the fire of spiritual knowledge, he 
attains spiritual bliss. 


tatha heya-guna-dhvamsad 



avabodhadayo gunah 
prakasante na janyante 
nitya evatmano hi te 


"His sins destroyed, his spiritual virtues, beginning with spiritual 
knowledge, are manifest. Those spiritual qualities were not born at that 
moment. They had always existed within him. 


jnanam vairagyam aisvaryam 
dharmas ca manujesvara 
atmano brahma-bhutasya 
nityam eva catustayam 


"O great king, knowledge, renunciation, opulence, and piety, these 
four glories always reside in a liberated soul. 


etad advaitam akhyatam 
esa eva tavoditah 
ayarii visnur idarii brahma 
tathaitat satyam uttamam 


"It is said he is not different from the Lord. He is Visnu. He is the 
impersonal Brahman. That is the truth." 

In this passage the example of the air within and without the 
bellows is given to show how the individual spirit soul is the part and the 
Supreme Lord is the whole. Although he is by nature the Supreme Lord's 
part and parcel, the individual soul can still tuen his face away from the 
Lord. When he turns his face away from the Lord, the individual soul, 
now in the grip of the Lord's illusory potency, maya, no longer 
understands his true, his original nature. However, when he turns his 



face again towards the Lord, by the Lord's mercy the soul attains 
liberation. This is described in these words of Taittirlya Upanisad 
( 2 . 4 . 1 ): 


anandam brahmano vidvan 


"One who knows the bliss of the Supreme eventually attains 
liberation." 

This is also described in these words of Brhad-aranyaka Upanisad 

(2.4.1): 


na tasmat prana utkramanti. atraiva samavahyante. brahmaiva san 
brahmapyeti. 


"He does not truly die. He goes to the spiritual world. He attains a 
spiritual form and then he meets the Supreme." 

Here it is clearly said that one attains a spiritual nature and then 
one meets the Supreme. In this passage the first use of the word 
"brahma" refers to the soul's nature, which is like that of the Supreme. 
The second use of the word {.sy 168}brahma" refers to the Supreme 
Himself. In this way the phrase "brahmaiava sann" means "attaining a 
spiritual nature like that of the Supreme". This is so because the soul's 
nature is spiritual, like that of the Supreme. The soul and the Supreme 
do not have different natures, one spiritual and the other something 
else. This is also described in these words of Mundaka Upanisad (3.2.9): 


brahma veda brahmaiva bhavati 



"One who knows the Supreme attains a spiritual nature like that 
of the Supreme." 

In some places in the scriptures it is said that the individual soul's 
spiritual nature like that of the Supreme. For example, in the Mundaka 
Upanisad (3.1.3) it is said: 


niranjanah paramam samyama upaiti 


"A soul untouched by matter becomes like the Supreme." 
In Bhagavad-gita (14.2) the Supreme Lord declares: 


idarii jnanam samasritya 
mama sadharmyam agatah 


"By becoming fixed in this knowledge one can attain to the 
transcendental nature, which is like My own nature."* 

The individual soul and the Supreme are both clearly described in 
these words of Katha Upanisad (2.1.15): 


yathodakam suddhe suddham 
asiktam tadrg eva bhavati 
evarii muner vijanata 
atma bhavati gautama 


"As clear water poured into clear water becomes like the water 
into which it is poured, so the individual soul who attains liberation 
becomes like the Supreme." 



In this example the soul does not become identical with the 
Supreme. Also, the soul's nature is not different from the Supreme's 
nature. In ther Skanda Purana it is said: 


udakam tudakam siktam 
misram eva yatha bhavet 
tad vai tad eva bhavati 
yato buddhih pravartate 


"When water is poured into water, the two waters become mixed 
together. 


evam evarh hi jivo 'pi 

tad-atmyam paramatmana 
prapto 'pi nasau bhavati 
svatantryadi-visesanat 


"However, the individual soul never becomes mixed together with 
the Supreme in that way, for the Supreme always remains a distinct 
person with distinct qualities, like His supreme independence." 

In some places it is said that the individual spirit soul is like a 
reflection of the Supreme. In Vedanta-sutra (3.2.19-20) it is said: 


ambuvad agrahanat tu na tathatvam 


"The individual soul is not like a reflection of the Supreme, like 
the sun reflected in the water." 



vrddhi-hrasa-bhaktvam antar-bhavad ubbaya-samanjasyad evarh 
darsanac ca 


"Even tbougb He stays in tbe conditioned soul's heart, the 
Supreme does not find His fortunes rise and fall with the rise and fall of 
the conditioned soul. This is so because both examples show it and 
because it is seen to be so." 

That the individual spirit soul is different from the Supreme is also 
confirmed by these words of Chandogya Upanisad (8.12.2): 


evam esa samprasado 'smac charirat samutthaya param jyoti-rupam 
sampadya svena rupenabhinispadyate 


"Attaining liberation, the soul leaves the material body. Then the 
soul attains its own effulgent spiritual form. Manifesting that form, the 
soul meets the Supreme Person." 

In the Visnu Purana (6.7.94) it is said: 


vibheda-janake 'jnane nasam 


"When the false idea of difference is destroyed, then one attains 
liberation." 

The difference here is the different species of life, such as the 
demigods and others. Who will say that the indiviedual souls do not 
continue to remain different from the Supreme Lord? No one can say it. 
In this way the passage of Visnu Purana is explained. iN his commentary 
on Srimad-Bhagavatam, Srila Sridhara Svami also says that after they 



attained liberation, the cowherd people of Vraja saw the spiritual world 
of Vaikuntha. In this way the statement of Srimad-Bhagavatam 1.3.34 
(previously quoted in this book) should be understood. This is the proper 
understanding of what liberation means. This proper understanding Sis 
also confirmed by Jada Bharata's explanations to King Rahugana, 
epxlanations recoreded in the Visnu Pur ana. In the following four verses 
Jada Bharata explains that directly seeing the Supreme is the highest 
goal of life, and the materialistic goals attained by ordinary yajnas are 
not the highest goal of life: He says (Visnu Purana 2.14.21-24): 


rg-yajuh-sama-nispadyam 
yajna-karma rnatarh tava 
paramartha-bhutam tatrapi 
sruyatam gadato mama 


"If you think the yajnas described in the Rg, Yajur, and Sama 
Vedas are the highest goal of life, then please hear my words. 

yat tu nispadyate karyam 
mrda karana-bhutaya 
tat-karananugamanaj 
jayate nrpa mrn-mayam 


"Duties in relation to things made of clay bring as their results 
other things made of clay. 


evarii vinasibhir dravyaih 
samid-ajya-kusadibhih 
nispadyate kriya ya tu 
sa bhavitri vinasim 



"Thus the rituals employing perishable things, like firewood, ghee, 
and kusa straw, bring only perishable results. 

anas! paramarthas ca 

prajnair abhyupagamyate 
tat tu nasi na sandeho 
nasi-dravyopapaditam 

"The wise agree that the true goal of life is eternal and 
imperishable. Perishable things bring only perishable results. Of this 
there is no doubt." 

This example does not refer to the processes of worship followed 
by the devotees of the Lord, for this description does not refer to their 
method of worship. The method of worship described in these verses is 
within the realm of the modes of material nature. The devotees' worship, 
however, is beyond the modes of nature. The Supreme Personality of 
Godhead personally affirms that the devotees' method of worship is 
beyond the modes of material nature. He says (Srimad-Bhagavatam 

11.25.24): 

kaivalyam sattvikam jnanam.. . 

"Knowledge of impersonal Brahman is in the mode of goodness. 
The great bewildering variety of conflicting philosophies is in the mode 
of passion. The knowledge that knows only what is made of the material 
elements is in the mode of ignorance. However, devotion to Me is 
beyond the touch of the modes of material nature." 

When, by the action of the Lord's internal potency, the Lord's 
mercy is present, then the process of devotional service is manifest. 
Because devotional service is limitless in nature, it brings a result that is 



also limitless. This is confirmed by the Vedic scriptures. When they do 
not take shelter of the Supreme Lord, the individual spirit souls imagine 
that their external material bodies are their true selves. Devotional 
service is not given when violence, sin, or mental speculation are still 
present. That is why devotional service is not described in the jnana- 
khanda (philosophical speculation) portion of the Vedic scriptures. Only 
ordinary yajnas and other ordinary activities are described there. 
Affirming that yajnas and other like activities bring only perishable 
resaults and therefore cannot be the true goal of life, Jada Bharata 
explains that only a person who has no material desires can perform the 
spiritual activities that lead to the true goal of life. Only such a person 
attains true liberatio. Jada Bharata says (Visnu Purana 2.14.25): 


tad evaphaladam karma 
paramartho matas tava 
mukti-sadhana-bhutatvat 
paramartho na sadhanam 


"If you think ordinary material activities are the true goal of life, 
then you must also think that spiritual activities, activities that bring 
final liberation, are not the true goal of life." 

One should not think the spiritual activities of devotional service 
are like yajnas or ordinary material activities. The perfect liberated souls 
never turn away from the pastimes of devotional service to the Supreme 
Personality of Godhead. Therefore the truth is the explanation already 
guven here. Here someone may protest: "Is it not so that meditation 
one's own original spiritual identity is the true goal of life? After all, in 
the state of liberation the pure soul is eternally manifest. It is only 
because the he does know his own nature that the soul is now covered 
over by matter. That is the only reason the material world of repeated 
birth and death even exists." To this protest Jada Bharata gives the 
following answer (Visnu Purana 2.14.26): 



dhyanam ced atmano bhupa 
paramarthartha-sabditam 
bheda-kari-parebhyas tat 
paramartho na bhedavan 


"O king, if you say that meditation on one's own original spiritual 
identity is the highest goal of life, that cannot be, for the highest goal of 
life is not something that can exclude the Supreme Personality of 
Godhead." 

In the Sruti-sastra it is said that when the Supreme is understood, 
then everything else is understood also. Liberation should be known in 
that way. Because He is the Supersoul present everywhere, the Supreme 
is naturally filled with all knowledge. He is the great fire of all 
knowledge. From Him come the flames and sparks that are different 
branches of knowledge. Each individual spirit soul is fragmental part of 
His jiva-sakti potency. Therefore the liberation of that individual part 
and parcel cannot be considered separately from its relationship with 
the Supreme Whole. Here someone may again protest: {.sy 168}ls it not 
true that the individual soul is the same as the Supreme Personality of 
Godhead? Therefroe the individual soul is himself the all-pervading 
Supersoul. The indivisdual soul's identity as the Supreme is never 
destroyed. Therefore he has all knowledge. Therefore trhe individual 
soul's becoming one with the Supreme is the highest goal of life." to this 
protest the following answer is given i Visnu Purana (2.14.27): 


paramatmatmanor yogah 
paramartha itisyate 
mithyaitad anyad dravyam hi 
naiti tad-dravyatam gatah 


"If someone says, 'the individual soul's becoming the Supreme is 



the true goal of life', then that person indeed speaks a lie. The individual 
soul can never become the Supreme." 

This verse means: "When they describe the goal of life in that way, 
they speak lies." Here the word "hi" means "It is concluded in this way", 
"yatah" means "because", and "anyad dravyam na tad-dravyatam gatah" 
means, "the individual soul never becomes the Supreme Personality of 
Godhead". Therefore this verse means, "The merging of the very weak 
individual spirit soul into the all-powerful Supreme Personality of 
Godhead is not the true goal of life." Or, the word "yogah" may also be 
interpreted to mean "oneness"and the remainder of the verse 
interepreted as it was before. If someone argues that the verse should be 
interepreted in that way, with "yoga" meaning "oneness", then this idea 
is refuted in the following words of Visnu Purana (2.14.28): 


tasmat sreyamsy asesani 
nrpaitena na samsayah 
paramarthas tu bhupala 

sanksepac chayatam mama 


"In this way one attains the true goals of life. Of this there is no 
doubt. O king, now 1 will briefly describe the true goal of life." 

Here the word "sreyamsi" means "the way to attain the true goal of 
life". The true goal of life is then described in the following three verses 
(Visnu Purana (2.14.29-31): 


eko vyapi samah suddho 
nirgunah prakrteh parah 
janma-vrddhy-adi-rahita 
atma sarva-gato 'vyayah 



"The one supreme soul is all-pervading, equipoised, pure, free from 
the material modes, beyond the touch of matter, free from the material 
cycle that begins with birth and growth, eternal, and present 
everywhere. 


para-jnana-mayo 'sadbhir 
nama-jaty-adibhir vibhuh 
na yogavan na yukto 'bhun 
naiva parthiva yoksyati 


"He is situated in transcendental knowledge. Never has He been 
touched by false material names, material birth, or anything else 
material. O king. He will never be touched by them. 


tasyatma-para-dehesu 

sato 'py ekamayam hi yat 
vijnanam paramartho 'sau 
dvaitino 'tathya-darsinah 


"Only materialists, fools who have no power to see the truth, think 
the Supreme Personality of Godhead has an external material body, a 
body like the bodies of the conditioned souls." 

In the first of these verses the use of the word {.sy 168}ekah" (one) 
shows that the soul described here is not the individual spirit souls, for 
the individual souls are many, not one. As a fire is present over a large 
area by the means of its sparks, so the Supreme Personality of Godhead 
is present everywhere by the means of His potencies. That is why He is 
described here by the word "vyapi (all-pervading). The all-pervasiveness 
of the Supreme Personality of Godhead is not like that of the individual 
spirit soul, who is all-pervasive only within his external material body. 
The individual spirit souls residing in the material world are different 



from their external material bodies. However, the Supreme Personality 
of Godhead does not have an external material body that is different 
from Him. He and His spiritual body are identical. He is the supreme 
goal of life because He is imperishable, all-knowing, present within 
everything, and the final goal of life. Persons who, seeing that they 
themselves are ifferent from their external material bodies, think the 
Supreme Personality of Godhead must also be different (dvaitinah) from 
His own spiritual body, and who therefore also think that the Supreme 
Personality of Godhead is neither all-pervading nor all-knowing, are 
fools who have no power to see the truth (atathya-darsinah). An 
example to show how the individual spirit souls, souls who are part and 
parcel of the Supreme, are different from their external material bodies, 
and are also simultaneously different and not-different from the 
Supreme Personality of Godhead is given in these two verses of Visnu 
Purana (2.14.32-33): 


venu-randhra-vibhedena 
bhedah sadjadi-samjnitah 
abheda-vyapino vayos 

tatha tasya mahatmanah 


"The Supreme Personality of Godhead is not different from His 
body. He is like the air, air that never becomes broken, even when 
blowing through the holes of a flute and making various melodies in the 
sad] a and other scales. 


ekatvam rupa-bhedas ca 
bahya-karma-pr avrtti-j ah 
devadi-bheda-madhyas te 
nasty evavarano hi sah 


"Thus the Supreme Personality of Godhead is identical with His 



body. Because of their various material activities, the individual souls in 
the material world have various external bodies, demigod bodies, and the 
bodies opf other forms of life also. However, the Supreme Personality of 
Godhead is never covered by an external material body." 

The meaning of these verses is: "The Supreme Personality of 
Godhead is identical with His body." This verse says: "Because of their 
material activities (karma-pravrtti), the individual souls resideing in the 
external (bahya), the material world, souls who are all tiny particles of 
spirit, take birth in various material bodies (rupa-bheda) because their 
various material activities. These bodies are all different from the souls 
themselves. Manifesting His form as the Supersoul, the Supreme 
Personality of Godhead stays in those material bodies, the bodies of 
demigods and other species of life. However, the Supreme Personality of 
Godhead does not identify with those external bodies. Therefore it is 
said that He is never covered (nasty avaranam) by a material body. 
Sometimes the Supreme Personality of Godhead may assume the form of 
a demigod or other being, but His body is never material. These are His 
forms of His own transcendental pastimes. That is the meaning here. 

To directly see the Supreme Personality of Godhead is to attain 
liberation. This is explained in these words of Srimad-Bhagavatam 
(7.6.18): 


tato vidurat parihrtya daitya 

daityesu sangam visayatmakesu 
upeta narayanam adi-devam 

sa mukta-sangair isito 'pavargah 


"Therefore, although you are sons of demons, keep aloof from such 
(materialistic) persons and take shelter of the Supreme Personality of 
Godhead, Narayana, the origin of all the dmeigods, because the ultimate 
goal for the devotees of Narayana is liberation from the bondage of 
material existence."* 



Srila Sridhara Svami comments: 


"This verse explains: 'Liberation is the ultimate goal'." 

Directly seeing the Supreme Personality of Godhead eventually 
leads to liberation. This is so because the great bliss one attains by seeing 
Him destroys one's continued residence in the world of repeated birth 
and death. Simply by the Supreme Lord's presence, the cycle of birth 
and death is destroyed. This verse was spoken by Sri Prahlada. 


Anuccheda 6 


It is also said in Srimad-Bhagavatam (4.9.17): 


satyasiso hi bhagavams tava pada-padmam 
asis tathanubhajatah purusartha-murteh 
apy evam arya bhagavan paripati dlnan 
vasreva vatsakam anugraha-kataro 'sman 


"My Lord, O Supreme Lord, You are the supreme personified form 
of all benediction. Therefore, for one who abides in Your devotional 
service with no other desire, worshiping Your lotus feet is better than 
becoming king and lording it over a kingdom. That is the benediction of 
worshiping Your lotus feet. To ignorant devotees like me. You are the 
causelessly merciful maintainer, just like a cow, who takes care of the 
newly born calf by supplying milk and giving it protection from attack."* 

Srila Sridhara Svami comments: 

"This verse means: 'O Supreme Personality of Godhead 
(bhagavan). Your form (murteh) is the supreme bliss that is the highest 



goal of life (purusartha). Your lotus feet (pada-padmam) are the true 
benediction (satya asih), a benediction far greater that other 
benedictions (asisah), benedictions such as ruling over a kingdom. That 
is the right conclusion (hi). Why is that the right conclusion? It is like 
this (tatha): For the devotees who worship You (anubhajatah) without 
any ulterior motive You are the highest goal of life. O master (arya),. 
even though this is so, You still maintain and protect poor (dinan) 
people like us (asman).' " This verse was spoken by Dhruva to Sri 
Dhruvapriya (the Supreme Lord's incarnation who was dear to Dhruva). 


Anuccheda 7 


The Supreme Personality of Godhead appears before His devotees 
in two ways: 1. He appears within their hearts, and 2. He appears outside 
their hearts. The first of these is described in these words of Srlmad- 
Bhagavatam (1.6.33): 


pragayatah sva-viryani 

tirtha-padah priya-sravah 
ahuta iva me sighram 
darsanam yati cetasi 


"The Supreme Lord, Sri Krsna, whose glories and activities are 
pleasing to hear, at once appears on the seat of my heart, as if called for, 
as soon as 1 begin to chant His holy activities."* 

The second of these is described in these owrds of Srlmad- 
Bhagavatam (3.15.38): 


te 'caksataksa-visayam sva-samadhi-bhagyam. .. 



"The sages, headed by Saunaka Rsi, saw that the Supreme 
Personality of Godhead, Visnu, who was formerly visible only within 
their hearts in ecstatic trance, had now actually become visible to their 
eyes."* 

How one becomes qualified to see the Supreme Personality of 
Godhead in one's heart is described in these words from the Sri Rudra- 
glta (the Song of Lord Siva, Srimad-Bhagavatam 4.24.59): 


na yasya cittarh bahir-artha-vibhramam 
tamo-guhayam ca visuddham avisat 
yad-bhakti-yoganugrhitam anjasa 
munir vicaste nanu tatra te gatim 


"The devotee whose heart has been completely cleansed by the 
process of devotional service and who is favored by BhaktidevI does not 
become bewildered by the external energy, which is just like a dark well. 
Being completely cleansed of all material contamination in this way, a 
devotee is able to understand very happily Your name, fame, form, 
activities, etc."* 

This verse means: "The previously described devotee, whose 
(yasya) heart (cittam) has been completely cleansed (visuddham) by the 
process of devotional service and who is favored by BhaktidevI (bhakti- 
yogenanugrhltam) does not become bewildered by the external energy, 
which is just like a dark well (tamo-guhayam). Such a person is a sage 
(munih)." 

The way one becomes qualified to see the Supreme Personality of 
Godhead outside one's heart is described in these words spoken by the 
Supreme Personality of Godhead to Narada (Srimad-Bhagavatam 1.6.21): 



hantasmin janmani bhavan 
na mam drastum iharhati 
avipaksa-kasayanam 

durdarso 'ham kuyoginam 


"O Narada (the Lord spoke), I regret that during this lifetime you 
will not be able to see Me any more. Those who are incomplete in 
service and who are not completely free from all material taints can 
hardly see Me."* 

To have a pure heart is not the only qualification here. What 
other qualification is needed? With great devotion one must yearn to see 
the Lord. That is the root from which directly seeing the Supreme 
Personality of Godhead grows. By seeing the Lord in this way one attains 
all perfection. Seeing the Supreme Personality of Godhead within one's 
heart is described in these words of Srimad-Bhagavatam (1.2.21): 


bhidyate hrdaya-granthih.. . 


"Thus the knot in the heart is pierced, and all misgivings are cut to 
pieces. The chain of fruitive actions is terminated when one sees the self 
as the master."* 

Seeing the Supreme Personality of Godhead outside one's heart is 
described in these words spoken by Citraketu to Lord Sankarsana 
(Srimad-Bhagavatam 6.16.44): 


na hi bhagavann aghatitam idarii 

tvad-darsanan nrnam akhila-papa-ksayah 


"My Lord, it is not impossible for one to be immediately freed from 



all material contamination by seeing You."* 


Lord Nrsiriihadeva tells Prahlada (Srimad-Bhagavatam 7.9.53): 


mam aprinata ayusman 

darsanam durlabham hi me 
drstva mam na punar jantur 
atmanam taptum arhati 


"My dear Prahlada, may you live a long time. One cannot 
appreciate or understand Me without pleasing Me, but one who has seen 
or pleased Me has nothing more for which to lament for his own 
satisfaction."* 

The Personified Vedas tell the Supreme Personality of Godhead 
(Srimad-Bhagavatam 10.86.49): 


sa tvarii sadhi sva-bhrtyan nah 
kirii deva karavama he 
etad-anto nrnam kleso 
yad bhavan aksi-gocarah 


"You are the Supreme Personality of Godhead. Please order us. We 
are Your servants. O Lord, what may we do for You? When You come 
before the people's eyes, their sufferings all come to an end." 

With the help of the potency that makes Him visible, the Supreme 
Personality of Godhead appears in the pure hearts of His devotees. Then 
the devotees can see Him. The potency that makes Him visible is the 
potency of devotional service. This is explained in the following words 
of Srimad-Bhagavatam (1.2.12): 



tac-chraddadhana munayah 


"The seriously inquisitive student or sage, well equipped with 
knowledge and detchment, realizes that Absolute Truth by rendering 
devotional service in terms of what he has heard from the Vedanta- 
sruti."* 


Many words may be used to describe the Supreme Personality of 
Godhead. For example, He may be called "icchamaya" (He whose every 
desire is at once fulfilled). The words Bhagavan and Brahman both 
describe the Supreme Personality of Godhead. That these two words are 
both names of the Lord is seen in the following words spoken by Lord 
Matsya to Satyavrata, words that again show devotional service's power 
to reveal the Lord (Srimad-Bhagavatam 8.24.38): 


madiyam mahimanam ca 
param brahmeti sabditam 
vetsyasy anugrhitam me 
samprasnair vivrtam hrdi 


"You will be thoroughly advised and favored by Me, and because of 
your inquiries, everything about My glories, which are known as pararii 
brahma, will be manifest within your heart. Thus you will know 
everything about Me."* 

Speaking to the demigod Brahma, the Supreme Personality of 
Godhead gives a similar instruction of the power of devotional service to 
reveal the Lord in these words (Srimad-Bhagavatam 2.9.22): 


manisitanubhavo 'yam 
mama lokavalokanam 



"The highest perfectional ingenuity is the personal perception of 
My abodes, and this has been possible because of your submissive 
attitude in the performance of severe penance according to My order."* 

In the Sri Narayanadhyatma it is also said that devotional service 
enables one to see the Lord: 


nityavyakto hi bhagavan 
iksyate nija-saktitah 
tarn rte pundarlkaksam 

kah pasyetamitam prabhum 


"The Supreme Personality of Godhead is always invisible. 
However, with the help of His transcendental potency, one may see 
Him. Without the help of the Lord's potency, who has the power to see 
the lotus-eyed Supreme Lord?" 

In the Katha Upanisad it is also said (1.2.23): 


S 

yam evaisa vrnute tena labhyas 

tasyaisa atma vivrnute tanum svam 


"The Lord is obtained only by one whom He Himself chooses. To 
such a person He manifests His own form."* 

The Lord does this by reflecting His internal potency on the pure 
senses of the devotee. Even persons who had committed sins, such as 
King Mucukunda who had committed the sin of hunting, were able to 
see the Lord because of their great devotion to Him. The Lord personally 
praised these devotees when they directly saw Him. Fearing that they 
would be deprived of the sight of the Lord, these devotees felt their love 



for Him increase. When Yudhisthira and his brothers, who were 
devotees that dearly loved the Supreme Lord, saw hell, that hell was only 
an illusion, a magic trick. That is clearly described in the Svargarohana- 
parva of Mahabharata. In the Visnu-dharma Purana it is said that after 
three births they gave grains and cows to a brahmana, and because of 
this pious deeds they were freed from hell and allowed to enter 
Svargaloka. However, Srimad-Bhagavatam does not accept that account. 
Srimad-Bhagavatam declares that they attained the abode of the 
Supreme Lord. When the Supreme Lord descends to the mateial world 
as an avatara, even persons with impure hearts are able to see Him with 
their own eyes. Still, their seeing Him is not direct. They see the 
reflection (abhasa) of Him. That is explained in the scriptures. 
Otherwise, the people have no power to see Him. The Supreme Lord 
Himself declares in Bhagavad-gita (7.25): 


naharii prakasah sarvasya 
yoga-maya-samavrtah 


"1 am never manifest to the foolish and unintelligent. For them 1 
am covered by My eternal creative potency (yogamaya)."* 

In the Padma Purana, Uttara-khanda, it is also said: 


yogibhir drsyate bhaktya 
nabhaktya dHyate kvacit 
drastum na sakyo rosac ca 
matsarac ca janardanah 


"Because of their devotion the yogis see the Supreme Personality 
of Godhead. Without devotion no one sees Him. he angry and envious 
have no power to see Him." 



During the times when He is not manifest as an avatara, the Lord 
cannot be seen, even though He is present everywhere. At the time of 
the Lord's appearance as an avatara, the people do not see His true 
nature. They think He is the opposite of what He really is. In this way, 
even though He is the source of great bliss, some people think He makes 
others suffer. Even though is the most handsome and charming, some 
people think He is ferocious and horrible. Even though He is the friend 
of everyone, some people think He is their enemy. At that time the 
Lord's Yogamaya potency is the root cause of his manifestation before 
the people. Still, the people who have offended the Lord's devotees feel 
uneasy at heart when the Lord is present. Even though in truth the Lord 
is always present everywhere, these people have made their hearts as 
hard as stone to Him. Persons who do not have the qualities of a 
liberated soul, qualities described in Srimad-Bhagavatam 2.10.6, see only 
the reflection of the Lord when He is preset in this world. The word {.sy 
168}liberation" cannot be used to describe the status of these people. In 
the prose description that begins in Visnu Purana 4.15.8 it is said that 
although in the beginning he saw Lord Krsna in this indirect way, at the 
end Sisupala saw Lord Krsna purely. In Visnu Purana 4.15.9 it is said: 


atma-vinasaya bhagavad-asta-cakramsu-malojjvalam aksaya-tejah- 
svarupam parama-brahma-bhutam apagata-dvesadi-doso bhagavantam 
adraksit 


"At the moment of his death, Siupala, now cleansed of hatred and 
every other vice, gazed at the Supreme Personality of Godhead, whose 
eternal form was filled with power and glory, and who was garlanded 
with light from the Sudarsana-cakra." 

In Srimad-Bhagavatam (10.86.49) it is said: 


etad-anto nrnarh kleso 
yad bhavan aksi-gocarah 



"O Lord, when You come before the people's eyes, their sufferings 
all come to an end." 

This means that the people whose hearts are pure, the people 
whose hearts are contaminated by offenses to the Lord's devotees, the 
people who eagerly turn their faces to the Lord, as well as the people 
who have turned their wyes away from the Lord all find that their 
sufferings are all destroyed. This is also described in these words of 
Srimad-Bhagavatam (10.86.21): 


tebhyah sva-viksana-vinasta-tamisra-drgbhyah 
ksemam tri-loka-gurur artha-drsam ca yacchan 


"To them, their eyes destroyed by darkness. Lord Krsna, the master 
of the three worlds, gave auspiciousness. He gave them eyes to see the 
truth."* 

This is also described in the previously quoted prose passage of 
Visnu Purana. Persons whose hearts are impure are of two kinds: they 
who have turned their faces away from the Lord (bhagavad-bahir- 
mukha), and they who hate the Lord (bhagavad-vidvesi). The persons 
who have turned their faces away from the Lord are of two kinds: 
persons who see the Lord and insult Him, and persons who at the time of 
the Lord's incarnation in this world think the Lord is an ordinary 
demigod, human being, or other like being. This is described in the 
following insult spoken by the demigod Indra (Srlmad- 
Bhagavatam(10.25.3): 


krsnam martyam upasritya 



"The people of Vraja have taken shelter of Krsna, who is only a 
human being." 

The Supreme Lord's rescue of persons with impure hearts is 
described by the Personified Vedas in these words (Srimad-Bhagavatam 
10.87.35): 


dadhati sakrn manas tvayi ya atmani nitya-sukhe 
na punar upasate purusa-sara-haravasathan 


"O Supreme Personality of Godhead full of spiritual bliss, anyone 
who once places his thoughts in You will never again worship 
materialistic household life, which who rob a man of his dearest spiritual 
wealth." 

This is also affirmed by the Supreme Lord Himself in these words 
spoken to the dmeigod Indra (Srimad-Bhagavatam 10.27.16): 


mam aisvarya-sri-madandho 
danda-panim na pasyati 
tarii bhramsayami sampadbhyo 
yasya cecchamy anugraham 


"A man blinded by pride of wealth and power does not see the 
hand that waits to punish him. If 1 am kind to him, 1 make him fall from 
his fortunate position." 

This description of people with impure hearts does not apply to 
the cowherd people of Vraja, who dedicated their everything to serve 
Lord Krsna. This is described in the following words of Srimad- 
Bhagavatam (10.14.35): 



yad-dhamartha-suhrt-priyatma-tanaya- 
pranasayas tvat-krte 

"O Lord, these residents of Vrndavana have given You everything: 
Their bodies, their minds, their love, their homes."* 

This is also confirmed by these words of Srimad-Bhagavatam 
(10.16.10): 

krsne 'rpitatma-suhrd-artha-kalatra-kamah 

"The men of Vraja dedicated their friends, wealth, wives, desires, 
and their own selves to Lord Krsna." 

It is also confirmed by these words of Srimad-Bhagavatam 
(10.65.6): 

krsne kamala-patrakse 

sannyastakhila-radhasah 

"To lotus-eyed Krsna the cowherd people offered all that they 

had." 

Even though their relationship with Him was only like a reflection 
of the intimate relation the people of Vraja have with Him, the Yadavas 
and Pandavas also dedicated their everything to Lord Krsna's service. 
This is described in these words of Srimad-Bhagavatam (10.90.46): 

sayyasanatanalapa- 



krida-snanadi-karmasu 
na viduh santam atmanam 
vrsnayah krsna-cetasah 

"Their love of Krsna was so intense that in their regular activities- 
in sitting, sleeping, traveling, talking, sporting, cleansing, and bathing- 
the members of Yadu dynasty were simply absorbed in thoughts of Krsna 
and paid no attention to bodily activities."* 

This is also described in these words of Srimad-Bhagavatam 

( 1 . 12 . 6 ): 

kim te kamah sura-sparha 
mukunda-manaso dvijah 
adhijahur mudam raj nab 
ksudhitasya yathetare 

"O brahmanas, the opulence of the king was so enchanting that 
the denizens of heaven aspired for it. But because he was absorbed in the 
service of the Lord, nothing could satisfy him except the Lord's 
service."* 

However, Dhrtarastra and the others like him are described in 
these words of Srimad-Bhagavatam (1.13.17): 

evarii grhesu saktanam 
pramattanam tad-lhaya 

"They are too much attached to family affairs and are always 
engrossed in their thought."* 



In the next verse (Srimad-Bhagavatam 1.13.18) is described the 
instruction Dhrtarastra received, an instruction that was not given to 
the others, an instruction that begins with these words: 


viduras tad abhipretya 


"Vidura knew all this, and therefore he addressed Dhrtarastra, 
saying: My dear king, please get out of here immediately. Do not delay. 
Just see how fear has overtaken you."* 

To increase the Lord's sweetness, the Lord's pastime potency (llla- 
sakti) manifests among friends and among enemies also. Even the 
reflection of that potency of the Lord attracts the senses of the dear 
devotees. That this reflected potency attracts the devotees is seen in this 
description of Putana (Srimad-Bhagavatam 10.6.6): 


valgu-smitapanga-visarga-viksitair 

mano harantirii vanitam vrajaukasam 


"She was glancing at everyone with very attractive looks and 
smiling face, and all the residents of Vrndavana were captivated."* 

Here the word "mano-harantim" has a double meaning. It means 
both, "with a reflection of the Lord's potencies Putana attracted the 
hearts of the residents of Vrndavana" and "Putana was charming and 
beautiful'." In the same passage it is also said (Srimad-Bhagavatam 
10 . 6 . 6 ): 

The power of the Lord's potency is then described in these words 
of Srimad-Bhagavatam (10.16.3): 



na yatra sravanadmi 

rakso-ghnani sva-karmasu 
kurvanti satvatam bhartur 
yatudhanyas ca tatra hi 


"Wherever the chanting of the holy name of Krsna is done, even 
negligently, all bad elements-witches, ghosts, and dangerous calamities- 
immediately disappear."* 

Of Putana it is also said in Srimad-Bhagavatam (10.6.6): 


amamsatambhoja-karane rupinim 

gopyah sriyam drastum ivagatam patim 


"The innocent cowherd women thought that she was a goddess of 
fortune appearing in Vrndavana with a lotus flower in her hand. It 
seemed to them that she had personally come to see Krsna, who is her 
husband."* 

Here the word "sriyam" means "a girl who brings material 
prosperity and good fortune" and "patim" means "an appropriate pious 
man". There it is also said (Srimad-Bhagavatam 10.6.9): 


tarn tiksna-cittam.. .tat-prabhayavaradharsite janani atisthatam 


"When Putana was taking baby Krsna on her lap, both Yasoda and 
RohinI were present, but they did not forbid her because she was so 
beautifully dressed and because she showed motherly affection towards 
Krsna. They could not understand that she was a sword within a 
decorated case."* 



In this way the people of Vraja were defeated by the Lord's illusory 
(maya) poyency. Even Lord Balarama and others were defeated by that 
illusory potency, as is seen in these words spoken by Lord Balarama 
Himself (Srimad-Bhagavatam 10.13.27): 


prayo mayastu me bhartur 
nanya me 'pi vimohim 


"It was arranged by Krsna, and even I could not check His mystic 
power."* 

The power of the Lord's illusory potency is also seen in the 
activities that led Jaya and Vijaya to take birth as demons. The Lord's 
illusory potency acted only very slightly on Lord Balarama. However, it 
acted very powerfully on Jaya and Vijaya. This is because Lord Balarama 
was full of love for Lord Krsna, but Jaya and Vijaya were not. Jaya and 
Vijaya did not become demons merely by the sages' curse, but rather by 
the will of the Supreme Lord Himself. The Lord confirms this in these 
words of Srimad-Bhagavatam (3.16.29): 


rnatarh tu me.. . 


"The Lord then said to His attendants, Jaya and Vijaya: Depart 
this place, but fear not. All glories unto you. Thgough I am capable of 
nullifying the brahmanas' curse, I would not do so. On the contrary, it 
has My approval."* 

Jaya and Vijaya's acceptance of the role of enemeies of the Lord 
was not their own doing. Rather, it was personally arranged by the Lord. 
In Srimad-Bhagavatam (10.14.2) it is said: 



svecchamayasya.. . 


"O Lord, whatever You desire is at once fulfilled." 

Still, the Lord was merciful to Jaya and Vijaya, who were His 
devotees. It is said in Srimad-Bhagavatam (6.11.23): 


traivargikayasa-vighattam asmat- 
patir vidhatte purusasya sakra 


"Our Lord, the Supreme Personality of Godhead, forbids His 
devotees to endeavor uselessly for religion, economic development, and 
sense gratification. O Indra, onecant bus infer how kind the Lord is. 
Such mercy is obtainable only by unalloyed devotees, not by persons 
who aspire for material gain."* 

That the Supreme Lord continued to protect Jaya and Vijaya is 
seen in these words of Srimad-Bhagavatam (10.2.33): 


tatha na te madhava tavakah kvacid 

bhrasyanti margat tvayi baddha-sauhrdah 


"O Madhava, Supreme Personality of Godhead, Lord of the 
goddess of fortune, if devotees completely in love with You sometimes 
fall from the path of devotion, they do not fall like nondevotees, for You 
atill protect them."* 

Jaya and Vijaya did not choose to take birth as demons because 
then they could quickly be rid of the curse. Rather, they accepted that 
birth because a devotee will not accept residence on same planet where 
the Lord lives or any other auspicious condition of life if in that 



condition the devotee has no opportunity to serve the Lord. On the 
other hand, the devotee will accept life in hell if there he may serve the 
Lored. This is described in the following words of Srimad-Bhagavatam 
(3.15.48): 

natyantikam viganayaty api.. . 

"Persons who are very expert and most intelligent in 
understanding things as they are engage in hearing narrations of the 
auspicious activities and pastimes of the Lord, which are worth chanting 
and worth hearing. Such persons do not care even for the highest 
material benediction, namely liberation, to say nothing of less important 
benedictions like the material happiness of the heavenly kingdom."* 

It is also said in Srimad-Bhagavatam (3.15.49): 

karnarh bhavah sva-vrj inair nirayesu nah stat. . . 

"O Lord, we pray that You let us be born in any hellish condition 
of life, just as long as our hearts and minds are always engaged in the 
service of Your lotus feet, our words are made beautiful (by speaking of 
Your activities) just as tulasi leaves are beautiful when offered unto Your 
lotus feet, and as long as our ears are always filled with the chanting of 
Your transcendental qualities."* 

Jaya and Vijaya also offered the following prayer (Srimad- 
Bhagavatam 3.15.36): 

ma VO 'nutapa-kalaya bhagavat-smrti-ghno 

moho bhaved iha tu nau vrajator adho 'dhah 



"But we pray that due to Your compassion at our repentance, the 
illusion of forgetting the Supreme Personality of Godhead will not come 
upon us as we go rpogressively downward."* 

In they had been real enemies of the Lord, Jaya and Vijaya would 
not have brought happiness to the devotees. They brought happiness to 
devotees because they were friends with many devotees. Therefore their 
enmity to the Lord was only the reflection of enmity, an enmity assumed 
to enable the Lord and the other devotees to taste certain rasas. For this 
we may assume that the Lord wished to enjoy pastimes of fighting, and 
to please Him the devotees Jaya and Vijaya, employing their mystic 
powers, manifested certain spiritual forms and assumed the role of His 
enemies. Then, meditating on the Lord as their enemy, they eventually 
relinquished that role of being the Lord's enemy. Therefore thei being 
the Lord's enemy was only an external show. This is confirmed by Lord 
Narayana Himself when he told them (0 3.16.29: 


yatarii ma bhaistam astu sam 


"Depart this place, but fear not. All glories unto you."* 

In its description of the Lord's battle with Hiranyaksa, Srlmad- 
Bhagavatam (3.18.9) explains that the Lord was not really angry with 
Jaya and Vijaya when they were playing the parts of demons: 


paranusaktam. .. 


"The demon, who had a wealth of ornaments, bangles, and 
beautiful golden armor on his body, chased the Lord from behind with a 
great mace. The Lord tolerated his piercing ill words, but in order to 
reply to them. He eexpressed His terrble anger."* 



Srila Sridhara Svami comments: " 

"The Lord's terrible anger is here only an external show, a show 
intended to relieve the fears of the demigods, who were frighted by the 
demon's insults. The Lord did not really become angry by hearing those 
insults." 

Srimad-Bhagavatam (3.19.8-9) again explains: 


karala. .. . 


"The demon, who had fearful tusks, stared at the Personality of 
Godhead as though to burn Him. Springing into the air, he aimed his 
mace at the Lord, exclaiming at the same time, 'You are slain!'* 

"O saintly Vidura, while His enemy looked on, the Lord in His 
boar form, the enjoyer of all sacrificial offerings, playfully knocked down 
the mace with His left foot, even as it came upon Him with the force of 
a tempest."* 

Srila Sridhara Svami comments: "All of this shows that the Lord 
was not really angry." 

In the story of the Syamantaka Jewel, the story of Maha-kala-pura, 
the story of ther mace, and toher stories, it is seen that the Lord's anger 
towards Lord Balarama, Arjuna, Narada Muni, and others is only a 
pretense, a pale reflection of true anger. Here there are two groups. In 
one group are Lord Balarama, Arjuna, and others who did not 
understand Lord Krsna's intention at the time, and in the second group 
are Narada Muni and others who did understand Lord Krsna's intention 
at the time. This second group is described in Srimad-Bhagavatam 
(3.3.24), where Uddhava says: 


kopita munayah sepur 



bhagavan-mata-kovidah 


"Once upon a time, great sages were made angry by the sporting 
activities of the princely descendents of the Yadu and Bhoja dynasties, 
and thus, as desired by the Lord, the sages cursed them.* The sages were 
aware that this was the Lord's desire." 

Persons who in these situatuions understand the Lord's true 
intention, see the Lord directly. However, if their hearts are impure, 
even persons who understansd the Lord's true intention do not see Him 
directly. They see only the reflection of Him. Even though the Lord may 
come before their eyes, they see only the reflection of His form. These 
perssons with impure hearts are persons who have turned their faces 
away from the Loerd. Even though they see Him, they do not see Him as 
He really is. Persons who hate the Lord are of two kinds. Some see the 
handsomeness, sweetness,a nd other virtues of the Lord, bust still they 
hate Him. Kalayavana and other demons fall into this ctaegory. Others 
see the Lord only as ferocious and terrible, and therefore they hate Him. 
Kamsa's wrestlers and other demons fall into that category. Thus there 
are four categories: the two kinds of people who have turned their faces 
away from Krsna and the two kinds of people who hate Krsna. These 
four kinds of people are like persons wo, because of a disease of the 
tongue cannot perceive the true taste of various foods. Some persons, 
because of an imbalance of bile and air in the bodyy, do nto experience 
the taste of various foods as pleasureable. Some persons, although they 
cannot experience the true taste, do not hold the food at fault for that. 
Other persons, persons who are proud, hold the food at fault and 
criticize it. Still other persons can indeed taste the sweetness of delicious 
food. But because they prefer the taste of bitter and sour things, they 
hate food that is sweet. Still other persons perceive sweet food as being 
bitter, and for that reason they hate sweet food. Thus these four kinds of 
people, by their own fault, do not see the Supreme Lord directly. They 
see only His reflection. They do not know the Lord's true nature. 
Because they have neither knowledge, devotion, nor pure spiritual love, 
they have no power to understand the Lord's ture nature and His 



glorious qualities, such as His eternity, omniscience, bliss, suprem power 
and opulence, amd supreme sweetness. Still, as a person who has a 
disease of the tongue may eventually become cured, so these persons may 
eventually become delivered. This is described in the following words of 
Visnu Purana (4.15.9): 


tatas tarn evakrosesuc cavayan. . .apagata-dvesadi-doso bhagavantam 
adraksit 


"Although at first he hated the Lord, eventually his hatred and 
other vices were all removed. Then he saw the Supreme Personality of 
Godhead directly." 

Therefore, they who have pure hearts see the Supreme Personality 
of Godhead directly. That is called liberation. That seeing the Supreme 
Personality of Godhead directly is better than seeing the impersonal 
Brahman is described in the Bhagavat-sandarbha (anucchedas 78-80), in 
the description of the four Kumar as' seeing Vaikuntha, and in Sri 
Vyasa's and Sri Narada's conversation about the relative importance of 
impersonal Brahman and the Supreme Personality of Godhead. In 
Srimad- SBhagavatam (3.15.43) it is said of the Four Kumaras: 


tasyaravinda-nayanasya. .. 


"When the breeze carrying the aroma of tulasi leaves from the toes 
of the lotus feet of the Personality of Godhead entered the nostrils of 
those sages, they experienced a change both in body and mind, even 
though they were attached to the impersonal Brahman understanding."* 

That the Supreme Personality of Godhead is superior to the 
impersonal Brahman is hinted in these words of Srimad-Bhagavatam 

(1.5.4): 



jijnasitam adhitam ca. .. 


"You have fully delineated the subject of impersonal Brahman as 
well as the knowledge derived therefrom. Why should you be 
despondent in spite of all this, thinking that you are undone, my dear 
prabhu?"* 

The superiority of the Supreme Personality of Godhead is also 
confirmed by these words of Dhruva Maharaja (Srimad-Bhagavatam 
4.9.10): 


ya nirvrtis tanu-bhrtam. .. 


"My Lord, the transcendental bliss derived from meditating upon 
Your lotus feet or hearing about Your glories from pure devotees is so 
unlimited that it is far beyond the stage of brahmananda, where one 
thinks himself merged in the impersonal Brahman as one with the 
Supreme. Since brahmananda is also defeated by the transcendental 
bliss derived from devotional service, then what to speak of the 
temporary blissfulness of elevating oneself to the heavenly planets, 
which is ended by the separating sword of time? Although one may be 
elevated to the heavenly planets, he falls down in due course of time."* 

About the author of Srimad-Bhagavatam it is said (Srimad- 
Bhagavatam 12.12.69): 


svasukha-nibhrta-cetas tad-vyudastanya-bhavah. .. 


"1 offer my respectful obeisances unto Srila Sukadeva Gosvami, the 



son of Vyasadeva. He is the destroyer of all sinful reactions and is full in 
self-realization and bliss. Because of this, he has no other desire. Still, he 
was attracted by the transcendental pastimes of the Supreme Personality 
of Godhead, and out of compassion for the people, he described the 
transcendental historical literature called Srimad-Bhagavatam. This is 
compared to the light of the Absolute Truth."* 

In Bhagavad-gita (18.54) the Supreme Personality of Godhead 
Himself declares: 


brahma-bhutah prasannatma.. . 


"One who is thus transcendentally situated at once realizes the 
Supreme Brahman. He never laments nor desires to have anything. He is 
equally disposed to every living entity. In that state he attains pure 
devotional service unto Me."* 

Simply by seeing the Supreme Personality of Godhead, Sri 
Prahlada became free from all sins. Fiorst he saw the impersonal 
Brahman, then he saw the Supreme Personality of Godhead, and then 
he became filled with transcendental bliss. In this way he attained the 
supreme goal of life. Of him it is said in Srimad-Bhagavatam (7.9.6): 


sa tat-kara-sparsa-dhutakhilasubhah 
sapady abhivyakta-paratma-darsanah 
tat-pada-padmam hrdi nirvrto dadhau 
hrsyat-tanuh klinna-krd-asru-locanah 


"By the touch of Lord Nrsimhadeva's hand on Prahlada Maharaja's 
head, Prahlada was completely freed of all material contaminations and 
desires, as if he had been thoroughly cleansed. Therwefore he at once 
became transcendentally situated, and all the symptoms of ecstasy 



became manifest in his body. His heart filled with love, and his eyes with 
tears, and thus he was able to completely capture the lotus feet of the 
Lord within the core of his heart."* 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 8 


When one directly see the Supreme Personality of Godhead, 
seeing Him outside the heart is better than seeing Him within the heart. 
In Srimad-Bhagavatam (12.9.5) it is said: 


grhitvajadayo yasya 

srimat-padabj a-darsanam 
manasa yoga-pakvena 

sa bhavan me 'ksi-gocarah 


"O Lord whom Brahma and the demigods saw in their hearts 
advanced in yoga. You have now come before my eyes." 

Srila Sridhara Svami comments: 

"This verse means: 'O Lord whom Brahma and the demigods saw 
in their hearts advanced in yoga. You have now come before my eyes. 
What boon is greater than this?" 

In Srimad-Bhagavatam (10.12.12) it is also said: 


yat-pada-pamsur bahu-janma-krcchratah.. . 



"Who can estimate the transcendental fortune of the residents of 
Vrndavana? They were personally visualizing the Supreme Personality of 
Godhead face to face, He whom many yogis cannot find even after 
undergoing severe austerities, although He is sitting within the heart."* 

In Srimad-Bhagavatam (1.6.33) Srila Narada Muni says: 


pragayatah sva-viryani 

tirtha-padah priya-sravah 
ahuta iva me sighram 
darsanam yati cetasi 


"The Supreme Lord Sri Krsna, whose glories and activities are 
pleasing to hear, at once appears on the seat of my heart, as if called for, 
as soon as 1 begin to chant His holy activities."* 

Evenb though can always see the Lord within his heart, Srila 
Narada Muni preferred to see Him outside the heart. This In described 
in these words of Srimad-Bhagavatam (11.2.1): 


govinda-bhuj a-guptayam 
dvaravatyam kurudvaha 
avatsin narado 'bhiksnam 
krsnopasana-lalasah 


"Eager to worship Lord Krsna, Narada stayed, O best of the Kurus, 
at Dvaraka, which is always protected by Lord Krsna's arms." 

This verse was spoken by Markandeya Muni to Sri Narayana Rsi. 



Anuccheda 9 


A person who directly sees the Supreme Personality of Godhead is 
liberated, even if that person is still living in the material world. This is 
described in the following words spoken by the Supreme Personality of 
Godhead Himself (Srimad-Bhagavatam 11.14.13): 


akincanasya dantasya 
santasya sama-cetasah 
maya santusta-manasah 
sarvah sukha-maya disah 


"For a person who is penniless, peaceful, self-controlled, and 
equipoised in every situation, and whose heart is satisfied with Me as its 
only possession, every direction is full of bliss." 

In this verse the word "akincana" means, {.sy 168}one who has the 
Supreme Personality of Godhead as his only possession. He has no other 
possession." Because he has the Supreme Personality of Godhead as his 
only possession, such a person has the three virtues of being peaceful, 
self-controlled, and equipoised in every situation. Because he does not 
wish to possess unworthy things, things that are not the Supreme 
Personality of Godhead, he is equipoised in every situation. Because he 
directly sees the Supreme Personality of Godhead everywhere, for him 
every direction is full of bliss. This verse was spoken by the Supreme 
Personality of Godhead. 


Anuccheda 10 


That directly seeing the Supreme Personality of Godhead in this 
way is the highest condition of life is affirmed by Prahlada Maharaja in 



these words of Srimad-Bhagavatam (7.9.16): 


. . .usattama te 'nghri-mulam 

prito 'paravga-saranam hvayase kada nu 


"O most powerful insurmountable Lord, . . .when will that moment 
come when You will call me to the shelter of Your lotus feet, which are 
the ultimate goal for liberation from conditional life?"* 

There are five kinds of liberation. They are: salokya, sarsti, 
sarupya, samipya, and sayujya. In salokya liberation one resides in 
Vaikuntha, the planet where the Supreme Personality of Godhead also 
resides. In sarsti liberation one possesses opulences like those of the 
Lord. In sarupya liberation one has a spiritual form like the Lord's. In 
samipya liberation one is able to stay close to the Lord. In sayujya 
liberation one some souls enter the Lord's form. To each of these five 
words (salokya, sarsti, sarupya, samipya, and sayujya) the word "mukti" 
(liberation may be affixed. In salokya, sarsti, and sarupya liberation one 
generally sees the Supreme Personality of Godhead within one's heart. 
In samipya liberation one generally sees the Supreme Personality of 
Godhead outside one's heart. In sayujya liberation one generally sees the 
Supreme Personality of Godhead within one's heart. Even though the 
Supreme Personality of Godhead is personally present before him, in 
sayujya liberation the individual soul isin a state of trance that is like a 
dreamless sleep. In that condition the soul cannot see the Supreme 
Personality of Godhead present before him. The highest state of 
liberation is described in these words of Chandogya Upanisad (7.25.2): 


sa va evarh pasyann evarh manvana evarh vijanann atma-ratir atma- 
krlda atma-mithuna atmanandah. sa svarad bhavati sarvesu lokesu 
kama-caro bhavati. 



"In this way the liberated soul directly sees the Supreme 
Personality of Godhead, thinks of Him, understands Him, delights in 
Him, enjoys pastimes with Him, becomes His companion, and enjoys 
bliss with Him." 

By his own will a liberated soul can manifest many different forms. 
This is described in these words of Chandogya Upanisad (7.26.2): 


sa ekadha bhavati, dvidha bhavati, tridha bhavati. 


"The liberated soul may manifest one form, two forms, three forms, 
or more forms than that." 

The spiritual world of Vaikuntha is far beyond the touch of the 
illusory potency maya. This is described in these words of Srlmad- 
Bhagavatam (2.9.10): 


na yatra maya. .. 


"In that personal abode of the Lord, the material modesd of 
ignroance and passion do not prevail, nor is there any of their influence 
in goodness. There is no predominance of the influence of time, so what 
to speak of the illusory external energy? It cannot enter that region. 
Without discrimination, both the demigods and demons worship the 
Lord as devotees."* 

One who enters the spiritual world never returns to the material 
world. This is described in these words of Vedanta-sutra (4-4.23): 


anavrttih sabdat 



"By spiritual sound one attains the spiritual world, from which one 
never returns." 


In the Chandogya Upanisad (8.15.1) it is said: 


na sa punar avartate 


"One who enters the spiritual world never returns to the material 
world of birth and death." 

In Srimad-Bhagavatam (7.4.22) the demigods harrassed by 
Hiranyakasipu pray: 


tasyai namo 'stu kasthayai 
yatratma harir isvarah 
yad gatva na nivartante 
santah sannyasino 'malah 


"Let us offer our respectful obeisances unto that direction where 
the Supreme Personality of Godhead is situated, where those purified 
souls in the renounced order of life go, and from which, having gone, 
they never return."* 

In Srimad-Bhagavatam (3.25.38) Lord Kapiladeva explains: 


na karhicin mat-parah santa-rupe 

nanksyanti no me 'nimiso ledhi hetih 


"My dear mother, devotees who receive such transcendental 



opulences are never bereft of them. Neither weapons nor the change of 
time can destroy such opulences."* 

Bhagavad-gita (8.16) Lord Krsna declares: 


a-brahma-bhuvanal lokah 
punar avartino 'rjuna 
mam upetya tu kaunteya 
punar janma na vidyate 


"From the highest planet in the material world down to the lowest 
all are places of misery wherein repeated birth and death take place. But 
one who attains to My abode, O son of KuntI, never takes birth again."* 

In Bhagavad-gIta (15.6) Lord Krsna declares: 


yad gatva na nivartante 

tad dhama paramam mama 


"That abode of Mine is not illumined by the sun or moon, nor by 
electricity. One who reaches it never returns to this material world."* 

In Bhagavad-gita (18.62) Lord Krsna declares: 


tat-prasadat param santim 
sthanarii prapsyasi sasvatam 


"By His grace you will attain transcendental peace and the 
supreme and eternal abode."* 



In Padma Purana, Srsti-khanda it is said: 


a-brahma-sadanad eva 
dosah santi mahl-pate 
ata eva hi necchanti 

svarga-praptim mamsinah 


"Even up to Brahmaloka, all the material worlds are filled with a 
host of faults. That is why, O king, they who are truly wise do not desire 
to go even to Svargaloka. 


a-brahma-sadanad urdhvam 
tad visnoh paramam padam 
subhram sanatanam jyotih 
para-brahmeti tad viduh 


"They who are wise know that above Brahmaloka and all the 
material worlds is the supreme abode of Lord Visnu, an effulgent, 
glorious, eternal, spiritual abode. 


na yatra mudha gacchanti 
purusa visayatmakah 
dambha-lobha-bhaya-droha- 
krodha-mohair abhidrutah 


"Fools, hedonists, and persons conquered by pride, greed, fear, 
hatred, anger, and illusion do not go to that spiritual abode. 


nirmama nirahankara 



nirdvandvah samyatendriyah 
dhyana-yoga-ratas caiva 
tatra gacchanti sadhavah 


"Only saintly devotees who are free from false ego, false 
possessiveness, and the duality of material illusion, who control their 
senses, and who are rapt in spiritual meditation go to that spiritual 
abode." 

In Padma Purana, Srsti-khanda, King Subahu says: 


dhyana-yogena devesam 
yajisye kamala-priyam 
bhava-pralaya-nirmuktam 
visnulokam vrajamy aham 


"In a trance of meditation 1 will worship the Supreme Personality 
of Godhead, who is the master of the demigods and the husband of the 
goddess of fortune. In this way 1 will go to the spiritual world of Lord 
Vlsnu, a world that is not destroyed when the material worlds perish." 

The pure devotees of the Lord are not even interested in attaining 
the five kinds of liberation. It is said in Srimad-Bhagavatam (9.4.67): 


mat-sevaya pratitam te 
salokyadi-catustayam 
necchanti sevaya purnah 
kuto 'nyat kala-viplutam 


"My devotees, who are always satisfied to be engaged in My loving 
service, are not interested even in the four principles of liberation 



(salokya, sarupya, samipya, and sarsti), although these are automatically 
achieved by their service. What then is to be said of such perishable 
happiness as elevation to the higher planetary systems?"* 

Because everything in the material world will eventually be 
destroyed by time, and because they have heard that once going to the 
spiritual world they will never return, the devotees aspire to go to the 
spiritual abode of the Supreme Lord. They also aspire to join the 
Supreme Lord in His transcendental pastimes. The devotees' attainment 
of salokya liberation, where they reside in the same planet as the Lord, is 
described in these words of Bhavisya Purana, Uttara-khanda: 


evarii kaunteya kurute 

yo 'ranya-dvadasim narah 
sa dehante vimana-stho 
divya-kanya-samavrtah 


"O son of Kunti, a person who resides in this twelve-forest land of 
Vrndavana, at the time of his death finds himself in a celestial airplane 
surrounded by glorious gopis. 


yati jnati-samayuktah 

svetadvipam hareh puram 
yatra loka pita-vastrah 


"Accompanied by his relatives, he goes to Lord Krsna's realm of 
Svetadvipa, where the residents are all dressed in yellow garments. 

There it is also said: 


tisthanti visnu-sannidhye 



yavad ahuta-samplavam 


tasmad etya maha-viryah 
prthivyam nrpa-pujitah 
martya-loke kirtimantah 
sambhavanti narottamah 


tato yanti param sthanam 

moksa-margam sivam sukham 
yatra gatva na socanti 

na samsare bhramanti ca 


"On this earth are many saintly heroes and many glorious saints 
worshiped by many kings. These saintly persons stay always near to Lord 
Visnu. When this material world is destroyed by floods, these saints 
travel on the path pf liberation. They go to the auspicious and blissful 
spiritual abode. Going there, they never lament. Going there, they never 
again wander in this world of birth and death." 

In the story of Jaya and Vijaya, where salokya liberation is 
described, it is seen that the liberated souls are free from the influence 
of the modes of mnaterial nature. In the same way the devotees aspiring 
for liberation also are free from the material modes. This Lord Krsna 
explains in the following words of Srimad-Bhagavatam (11.25.26): 


sattvikah karako 'sangi.. . 

.. .nirguno mad-apasrayah 


"A worker free from attachment is in the mode of goodness, a 
worker blinded by desire is in the mode of passion, a worker who forgets 



right and wrong is in the mode of ignorance, and a worker who takes 
shelter of Me is always untouched by the modes of material nature." 

In final liberation the devotees attain a spiritual nature and form 
like those of the Supreme Personality of Godhead Himself. This is 
described in the following words of Srimad-Bhagavatam (3.15.14): 


vasanti yatra purusah 

sarve vaikuntha-murtayah 
ye 'nimitta-nimittena 

dharmenaradhayan harim 


"In the Vaikuntha planets all the residents are similar in form to 
the Supreme Personality of Godhead. They all engage in devotional 
service ot the Lord without desires for sense gratification."* 

Here "nimitta" means "result", and {.sy 168}animitta" means 
"without cause". These two words together mean, "without the desire for 
material sense gratification". "Dharmena" means "by devotional service 
to the Supreme Personality of Godhead". Here the word "vaikuntha" 
means "the Supreme Personality of Godhead". "Vaikuntha-murtayah" 
means {.sy 168}numberless forms of the individual souls who reside in 
Vaikuntha and who are manifest from tiny fragments of the effulgence 
of the Supreme Personality of Godhead. There are many liberated souls, 
each with his own form, and there is one Supreme Personality of 
Godhead, who has His own form. Still, the liberated souls have forms 
that are like the form of the Supreme Personality of Godhead. This 
verse was spoken by the demigod Brahma to the demigods. 


Anuccheda 11 


Liberation is also described in these words of Srimad-Bhagavatam 



(1.6.28): 


prayujyamane mayi tam 

suddham bhagavatim tanum 
arabdha-karma-nirvano 
nyapatat panca-bhautikah 


"Having been awarded a transcendental body befitting an associate 
of the Personality of Godhead, I quit the body made of five material 
elements, and thus all acquired fruitive results of work (karma) 
stopped."* 

It is again described in these words of the Supreme Personality of 
Godhead Himself (Srimad-Bhagavatam 1.6.23): 


hitvavadyam imam lokam 
ganta maj-janatam asi 


"By service of the Absolute Truth, even for a few days, a devotee 
attains firm and fixed intelligence in Me. Consequently he goes to 
become My associate in the transcendental world after giving up the 
present deplorable material worlds."* 

In Srimad-Bhagavatam 1.6.28 the Supreme Personality of Godhead 
promises to give the devotee a spiritual form like His own. Here "tam 
bhagavatim" means "a form that is a fragment of the spiritual effulgence 
of the Supreme Lord", {.sy S168}suddham" means "untouched by 
matter", {.sy 168}tanum" means "a form given by the Supreme Personality 
of Godhead", and "mayi prayujyamane" means {.sy 168}attained by me 
when the results of karma came to an end". This happened when the 
material body made of five elements fell away (nyapatat panca- 
bhautikah). Here it is seen that the subtle material body of mind. 



intelligence, and false ego is also destroyed. Because of his faith in the 
Supreme Personality of Godhead, the devotee's past karma also comes to 
an end. In his commentary on this verse Srila Sridhara Svami explains: 

"The bodies of a personal associates of the Supreme Lord are 
eternal, pure, and free from karma." This verse was spoken by Sri Narada 
to Sri Vyasa. 

Anuccheda 12 

The body of a liberated soul is also described in these words of 
Srimad-Bhagavatam (8.3.19): 

yam dharma-kamartha. . .raty api deham avyayam 

"After worshiping the Supreme Personality of Godhead, those who 
are interested in the four principles of religion, economic development, 
sense gratification and liberation obtain from Him what they desire. 
What, then, is be said of other benedictions? Indeed, sometimes the Lord 
gives a spiritual body to such ambitious worshipers."* 

Srila Sridhara Svami comments: 

"In this way the Supreme Lord gives the devotee an eternal 
spiritual body." 

Anuccheda 13 

The bodies of the liberated souls are also described in these words 
of Chandogya Upanisad (8.13.1): 



asva iva romani vidhuya. . .dhutva sariram akrtarh krtatma 
brahmalokam abhisambhavani 


"As a horse sheds its hairs, . . .so will 1 shed this external material 
body and go to the spiritual abode odf the Supreme Lord." 

Thus, by the intervention of the Supreme Lord's inconceivable 
potency, the devotee leaves behind his material body and attains a 
spiritual body like that of the Lord. This is described in the following 
narration of Dhruva Maharaja's activities (Srimad-Bhagavatam 4.12.29): 


bibhrad rupam hiranmayam 


"Before getting aboard, Dhruva Maharaja worshiped the airplane, 
circumambulated it, and also offered obeisances to the associates of 
Visnu. In the meantime he became as brilliant and illuminating as 
molten gold. He was thus completely prepared to board the 
transcendental plane."* 

Srila Sridhara Svami comments: 

"This means he attained a form brilliant and illuminating as 
molten gold." 

Sarsti liberation is described in these words of the Supreme Lord 
(Srimad-Bhagavatam 11.29.34), which 1 have already discussed in Bhakti- 
sandarbha (anuccheda 309): 


martyo yada tyakta-samasta-karma.. . 

. . .mayatma-bhuyaya ca kalpate vai 



"A human being who renounces all fruitive activities, offers 
himself to Me, and yearns to serve Me, becomes immortal. He becomes 
glorious like Me." 

Sarsti liberation is also described in these words of Chandogya 
Upanisad (8.12.3): 


sa tatra paryeti jaksan kridan ramamanah 


"In the spiritual world the liberated soul walks, plays, and enjoys 

life." 


Sarsti liberation is also described in these words of Taittiriya 
Upanisad (1.6.2): 


apnoti svarajyam 


"The liberated soul attains a kingdom in the spiritual world." 
In the Taittiriya Upanisad (1.5.3) it is said: 


sarve 'smai deva balim aharanti 


"All the demigods place offerings before the liberated soul." 
In Chandogya Upanisad (7.25.2) it is said: 



tasya sarvesu lokesu kama-caro bhavati 


"The liberated soul can travel to whatever world he wishes, simply 
by wishing to be there." 

In Brhad-aranyaka Upanisad (4.4.22) it is said: 

sarvesvarah... 

"The liberated soul becomes glorious like the Supreme Personality 
of Godhead Himself." 

Still, the liberated soul does not have all the powers of the 
Supreme Personality of Godhead. For example, the liberated soul has no 
power to create universes. How, then, can the liberated souls become the 
rulers of the spiritual world of Vaikuntha? This is described in the 
following words of Vedanta-sutra (4.4.22): 

jagad-vyapara-varjam 

"Although he has powers and glories like those of the Supreme 
Lord, the liberated soul has no power to create universes." 

Lord Krsna tells Devaki (Srimad-Bhagavatam 10.3.41): 

adrstvanyatamam loke.. . 

"Since 1 found no one else as highly elevated as you in simplicity 
and other qualities of good character, 1 appeared in this world as 



Prsnigarbha, or one who is celebrated as having taken birth from 
Prsni."* 

In this way, in having saintly qualities, the devotee is in some ways 
equal to the Lord. Whatever the yogis attain by their eight mystic 
powers, powers that begin with anima siddhi, is only a small fraction of 
the glories and powers attained by the liberated devotee. 

The great treasure that the devotee attains by the Supreme Lord's 
mercy is eternal and imperishable. Srimad-Bhagavatam (3.23.7-8) 
explains: 


ye me svadharma-niratasya tapah-samadhi- 
vidyatma-yoga-vij ita bhagavat-prasadah 
tan eva te mad-anusevanayavaruddhan 

drstim prapasya vitaramy abhayan asokan 


"Kardama Muni continued: I have achieved the blessings of the 
Lord in discharging my own religious life of austerity, meditation, and 
Krsna consciousness. Although you have not yet experienced these 
achievements, which are free from fear and lamentation, I shall offer 
them all to you because you are engaged in my service. Now just look at 
them. I am giving you the transcendental vision to see how nice they 
are.* 


anye punar bhagavato bhruva udvijrmbha- 
vibhramsitartha-racanah kim urukramasya 
siddhasi bhunksva vibhavan nija-dharma-dohan 
divyan narair duradhigan nrpa-vikriyabhih 


"Kardama Muni continued: What is the use of enjoyments other 
than the Lord's grace? All material achievements are subject to be 



annihilated simply by a movement of the eyebrows of Lord Visnu, the 
Supreme Personality of Godhead. By your principles of devotion to your 
husband, you have achieved and can enjoy transcendental gifts very 
rarely attained by persons proud of aristocracy and material 
possessions."* 

Here the words "tapah-samadhi-vidya" refer to the activities of 
devotional service. "Atma-yoga" means {.sy 168}concentration of the 
mind". The rhetorical question, {.sy 168}What is the use of enjoyments 
other than the Lord's grace?" is answered with the words, "They are of no 
use." Then it is said, "All material achievements are subject to be 
annihilated simply by a movement of the eyebrows of Lord Visnu, the 
Supreme Personality of Godhead." This verse was spoken by Kardama 
Muni to Devahuti. 


Anuccheda 14 


Sarupya liberation is described in these words of Srimad- 
Bhagavatam (8.4.6): 


gajendro bhagavat-sparsad 
vimukto 'jnana-bandhanat 
prapto bhagavato rupam 
pita-vasas catur-bhujah 


"Because Gajendra, king of the elephants, had been touched 
directly by the hands of the Supreme Personality of Godhead, he was 
immediately freed of all material ignorance and bondage. Thus he 
received the salvation of sarupya-nukti, in which he achieved the same 
bodily features as the Lord, being dressed in yellow garments, and 
possessing four hands."* 



The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 15 


Samipya liberation is described in these verses (Srlmad- 
Bhagavatam 3.24.43-47), verses 1 have already discussed in Bhagavat- 
sandarbha (anuccheda 84), verses that describe Kardama Muni's 
attainment of liberation: 


mano brahmani yunjanah.. . 

. . .labdhatma mukta-bandhanah. .. 
. . .bhagavad-bhakti-yuktena 
prapta bhagavatl gatih 


"He fixed his mind upon the Supreme Personality of Godhead, 
Parabrahman, who is beyond cause and effect, who manifests the three 
modes of material nature, who is beyond those three modes, and who is 
perceived only through unfailing devotional service.* 

"Thus he gradually became unaffected by the false ego of material 
identity and became freed from material affection. Undisturbed, equal 
to everyone, and without duality, he could indeedf see himself also. His 
mind was turned inward and was perfectly calm, like an ocean 
unagitated by waves.** 

"He thus became liberated from conditioned life and became self- 
situated in transcendental devotional service to the Personality of 
Godhead, Vasudeva, the omniscient Supersoul within everyone.* 

"He began to see that the Supreme Personality of Godhead is 
situated in everyone's heart, and that everyone is existing on Him, 
because He is the Supersoul of everyone.* 

"Freed from all hatred and desire, Kardama Muni, being equal to 
everyone because of discharging uncontaminated devotional service. 



ultimately attained the path back to Godhead."* 

Now we will discuss sayujya liberation, which was attained by 
Aghasura and other demons. Srimad-Bhagavatam clearly explains that 
sayujya liberation is not auspicious and desirable. It is not like salokya 
and the other kinds of liberation. Some individual souls may desire to 
taste bliss by merging into the Lord's existence. In these situations the 
Lord may by His potency allow them to thus taste a small particle of the 
remnants of the bliss He has already tasted. However, the souls that 
merge into the Lord in this way do not become Him. Neither do they 
attain all His powers. For example they do not attain His power to create 
universes. This is described in the following words of the Brhat-sruti: 


yadainam mukto nu pravisati modate ca kamans caivanubhavati 


"The liberated soul then merges into the Lord. Then he is happy. 
Then his desires are fulfilled." 

In the Madhyandinayana-sruti it is said: 


brahmabhisampadya brahmana pa^ati brahmana srnoti 


"Then the soul merges into Brahman. When Brahman sees, the 
soul also sees. When Brahman hears, the soul also hears." 

This state of merging into the Lord is attained by a very slight 
intervention of the Lord's potency. The scriptures explain: 


adatte hari-hastena 



"With His own hand Lord Krsna gives sayujya liberation." 

Sometimes, if the Lord wishes to enjoy pastimes with that 
individual soul, the Lord may send him out of that merged condition and 
make him a personal associate of the Lord. Sisupala and Dantavakra are 
examples of this. First they attained sayujya liberation, and then 
afterwards they became personal associates of the Lord. Sri Narada 
describes them in these words of Srimad-Bhagavatam (7.1.47): 


vairanubandha-tivrena 

dhyanenacyuta-satmatam 
nltau punar hareh parsvam 
jagmatur visnu-parsadau 


"These two associates of Lord Visnu-Jaya and Vijaya-maintained a 
feeling of enmity for a very long time. Because of always thinking of 
Krsna in this way, they regained the shelter of the Lord, having returned 
home, back to Godhead."* 

In this way we have described how, by directly seeing the Supreme 
Lord, the individual soul may quickly attain salokya or the other kinds of 
liberation. Now we will show how the soul may gradually attain 
liberation and meet the Supreme Personality of Godhead. This gradual 
attainment of liberation is also described in the scriptures. For example, 
Ajamila's attainment of perfection is described in these words of Srimad- 
Bhagavatam (6.2.40-44): 


sa tasmin deva-sadana 
asino yogam asthitah 
pratyahrtendriya-gramo 
yuyoja mana atmani 



"In Hardwar, Ajamila took shelter at a Visnu temple, where he 
executed the process of bhakti-yoga. He controlled his senses and fully 
applied his mind in the service of the Lord.* 


tato gunebhya atmanam 
viyujyatma-samadhina 
yuyuje bhagavad-dhamni 
brahmany anubhavatmani 


"Ajamila fully engaged in devotional service. Thus he detached his 
mind from the process of sense gratification and became fully absorbed 
in thinking of the form of the Lord.* 


yarhy uparata-dhis tasmin 
adraksit purusan purah 
upalabhyopalabdhan prag 
vavande sirasa dvijah 


"When his intelligence and mind were fixed upon the form of the 
Lord, the brahmana Ajamila once again saw before him four celestial 
persons. He could understand that they were those he had seen 
previously, and thus he offered them his obeisances by bowing down 
before them.* 


hitva kalevaram tirthe 
gangayam darsanad anu 
sadyah svarupam jagrhe 

bhagavat-parsva-vartinam 


"Upon seeing the Visnudutas, Ajamila gave up his material body at 



Hardwar on the bank of the Ganges. He regained his original spiritual 
body, which was a body appropriate for an associate of the Lord.* 


sakarii vihayasa vipro 
mahapurusa-kinkaraih 
haimam vimanam aruhya 
yayau yatra sriyah patih 


"Accompanied by the order-carriers of Lord Visnu, Ajamila 
boarded an airplane made of gold. Passing through the airways, he went 
directly to the abode of Lord Visnu, the husband of the goddess of 
fortune."* 

The meaning of these verses is clear. Of the two, the quick 
attainemnt of liberation is better than the gradual attainment of 
liberation. 


Anuccheda 16 


Samipya liberation is the best kind of liberation, better than 
salokya or the others. That is because the Supreme Lord is directly 
manifest outside the devotee's heart and before the devotee's eyes. This 
kind of liberation is described in this question posed by Vajra Maharaja 
in the Visnu-dharma Purana, Uttara-khanda: 


kalpanam jiva-samye hi 
muktir naivopapadyate 
kadacid api dharma-jna 
tatra prcchami karanam 



"Kalpa after kalpa the number of individual souls in the material 
world remains the same. Do the individual souls never attain liberation? 
O knower of religion, 1 ask you what is the reason for this. 


ekaikasmin nare muktim 
kalpe kalpe gate dvija 
abhavisyaj jagac chunyarii 
kalasyader abhavatah 


"One by one, kalpa after kalpa, the individual souls attain 
liberation. O brahmana, would not the material world become gradually 
empty in the course of time? 

To this question, Sri Markandeya gave this answer: 


jivasyanyasya sargena 
nare muktim upagate 
acintya-saktir bhagavan 
jagat purayate sada 


"When one individual soul attains liberation, the Supreme 
Personality of Godhead, who has inconceivable potencies, replaces him 
by creating another soul. In this way the Lord keeps the material world 
always filled. 


brahmana saha mucyante 
brahma-lokam upagatah 
srjyante ca maha-kalpe 
tad-vidhas capare janah 



"The souls who reside on Brahmaloka attain liberation along with 
the demigod Brahma. When, in the next maha-kalpa, the material 
worlds are created again, these souls are replaced with other souls like 
them." 


In the numberless material universes there are numberless 
individual souls whose karma is not awakened and who are as if asleep, 
merged in material nature. When the Supreme Lord awakens these souls 
and gives them external material bodies, this is called "creation of the 
souls". In truth the souls do not have a beginning in time, a moment in 
time when they were created. Each individual soul always existed. No 
individual soul will ever cease to exist. Every individual soul exists 
eternally. 

Now we will explain how pure love for the Supreme Personality of 
Godhead is better than mere liberation. Although the liberated souls are 
not without pure love for the Lord, still, some souls wish to attain 
samipya or the other kinds of liberation so thatb they may become free 
from sufferings. This does not make pure love for the Supreme 
Personality of Godhead any the less important. It is said in Srlmad- 
Bhagavatam (12.13.12): 


kaivalyaika-prayoj anam 


"And that one thing is the only goal of life." 

The "one thing" referred to here is pure love for the Supreme 
Personality of Godhead. The preceding three quarters of this stanza all 
describe the Supreme Personality of Godhead. Therefore this last 
quarter should be understood to refer to Him also. That the verses of 
Srimad-Bhagavatam describe the Supreme Personality of Godhead has 
already been revealed in the Tattva and Bhagavat sandarbhas. In the 
preceding stanze it is said (Srimad-Bhagavatam 12.13.11): 



hari-lila-katha-vrata- 

mrtanandita-sat-suram 


"Srimad-Bhagavatam is filled with nectarean descriptions of Lord 
Krsna's transcendental pastimes, descriptions that delight the saintly 
devotees." 

These words affirm that pure love for the Supreme Personality of 
Godhead is the primary topic of Srimad-Bhagavatam. The words "hari- 
llla-kathamrta" mean "The descriptions of Lord Krsna's pastimes are 
nectar", and the words "sat-suram mean "The self satisfied (atmarama) 
devotees. 

The glory of pure love for the Supreme Personality of Godhead is 
also described in these words of Srimad-Bhagavatam (10.12.11): 


ittham satam brahma-sukhanubhutya 


"Lord Krsna, who awards the impersonal brahman realization by 
His bodily effulgence, also gives pleasure to the devotees as the Supreme 
Personality of Godhead. Those who are under the spell of external 
energy, maya, take Him only as a beautiful child. Yet He gave full 
transcendental pleasure to the cowherd boys who played with Him. Only 
after accumulating heaps of pious activities, those boys were promoted to 
personally associate with the Supreme Personality of Godhead."* 

It is also described in these words of Srimad-Bhagavatam (2.1.9): 


parinisthito 'pi nairgunye 


"O saintly king, 1 was certainly situated perfectly in trascendence. 



yet I was still attracted by the delineation of the pastimes of the Lord, 
who is described by enlightened verses."* 

Therefore the word "kaivalya" in Srimad-Bhagavatam 12.13.12 
should be interpreted according to these explanations of the true 
prupose of Srimad-Bhagavatam. The true meaning of {.sy 168}kaivalya", 
then, is "pure love for the Supreme Personality of Godhead". However, 
even if the word {.sy 168}kaivalya" is interpreted to mean "purity", it still 
refers to love for the Supreme Personality of Godhead, for that love is 
the purest thing that exists. That the word {.sy 168}suddha" (pure) may 
be used to describe the unalloyed devotees of the Lord has already been 
established in the Bhakti-sandarbha. Others, persons who are not 
devotees of the Lord, have many faults. These persons are criticized in 
the following words of Srimad-Bhagavatam (1.1.2): 


dharma-projjhita-kaitavo 'tra paramah 


"Completely rejecting all religious activities which are materially 
motivated, this Bhagavata Purana propounds the highest truth."* 

Srila Sridhara SvamI comments: 

"In this verse the preposition 'pra' in the word 'projjhita' indicates 
that the desire for liberation is also rejected in this book." 

Therefore this verse of Srimad-Bhagavatam declares that the 
desire for liberation is actually materially motivated (kaitava). Although 
the word "kaivalya" may be used to describe the Supreme Personality of 
Godhead, or the spiritual nature of the Supreme Personality of 
Godhead, the devotees who love the Supreme Lord still say (Srimad- 
Bhagavatam 3.15.49): 

S 

karnarh bhavah sva-vrj inair nirayesu nah stac 



ceto 'livad yadi nu te padayo rameta 


"O Lord, we pray that You let us be born in any hellish condition 
of live, just as long as our hearts and minds are always engaged in the 
service of Your lotus feet, our words are made beautiful (by speaking of 
Your activities) just as tulasi leaves are beautified when offered to Your 
lotus feet, and as long as our ears are always filled with the chanting of 
Your transcendental qualities."* 

Here it is seen that the devotees give their love to the Supreme 
Personality of Godhead alone. If the word {.sy 168}kaivalya" may be 
interpreted to mean "liberation". Still, the best meaning of that word is 
"pure love for the Premadasa". That is the interpetation that should be 
accepted. In truth the word "kaivalya" nad other like words primarily 
refer to pure devotional service. This is seen in the following prose 
pasage of Srimad-Bhagavatam (5.19.19-20): 


yatha-varna-vidhanam apavargas capi bhavati. . .yo 'sau bhagavati 
sarva-bhutatmany anatmye 'nirukte 'nilayane paramatmani vasudeve 
'nanya-nimitta-bhakti-yoga-laksano nana-gati-nimittavidya-granthi- 
randhana-dvarena yada hi maha-purusa-purusa-prasangah. 


"If one's position is ascertained by a bona-fide spiritual master and 
one is properly trained to engage in the service of Lord Visnu according 
to the four social divisions (brahmana, ksatriya, vaisya, and sudra) and 
the four spiritual divisions (brahmacarl, grhastha, vanaprastha, and 
sannyasa), one's life becomes perfect.* 

"After many, many births, when the results of one's pious activities 
mature, one gets an opportunity to associate with pure devotees. Then 
one is able to cut the knot of bondage to ignorance, which bound him 
because of varied fruitive activities. As a result of associating with 
devotees, one gradually renders service to Lord Vasudeva, who is 
transcendental, free from attachment to the material world, beyond the 



mind and words, and independent of everything else. That bhakti-yoga, 
devotional service to Lord Vasudeva, is the real path of liberation."* 

In the first paragraph here it is said: "One who follows the 
varbnasrama system (varnasya yad vidhanam) and, following his own 
nature, engages in devotional service, offering the results of his work to 
the Supreme Personality of Godhead, will gradually attain liberation 
(apavargas ca bhavati). The nature of that liberation is described in the 
second paragraph. The word "atmya" here means material passion and 
other vices", and therefore the word "anatmya" means {.sy 168}freedom 
from those vices". The person described here strives to attain the 
happiness felt by the devotees. He does not try to become happy separate 
from the Lord. He wishes to be happy as the devotees are happy. Here 
the word "anirukte" means {.sy 168}the Supreme Personality of 
Godhead's form and qualities are beyond the descriptive power of 
words". The word {.sy 168}anilayane" means "the Supreme Personality of 
Godhead never dies (nilayana). He exists eternally". Here the word {.sy 
168}bhakti-yogah" (devotional service" is modified by the djective 
"ananya-nimitta", which means "free from liberation or any other 
material motivation". The word {.sy 168}laksanah" means "that is the 
nature of devotional service". The activities by which one attains what is 
described by the word "apavargah" are described in the words: {.sy 
168}nana-gati-nimittavidya-granthi-randhana", which mean {.sy 
168}Then one is able to cut the knot of bondage to ignorance, which 
bound him because of varied fruitive activities." In this way (dvarena) 
one attains what is called "apavarga". That is the meaning here. The 
word "apavarga" comes from the verb "vrj" preceded by the peroposition 
"apa". It is derived in that way. It is said in the Padma Purana, Uttara- 
khanda: 


visnor anucaratvam hi 
moksam ahur mamsinah 


"The wise say that devotional service to Lord Visnu is true 



liberation." 


In the same way it is said in the Skanda Purana, Reva-khanda: 


niscala tvayi bhaktir ya 
saiva muktir janardane 
mukta eva hi bhaktas te 
tava visno yato hareh 


"O Lord Krsna, unwavering devotion to You is true liberation. O 
Lord Visnu, Your devotees are already liberated." 

Reassuring Queen Rukmim, Lord Krsna said (Srimad-Bhagavatam 
10.60.50-53): 


santi by ekanta-bhaktayas tava.. . 

. . .mam prapya maniny apavarga-sampadam 
vanchanti ye sampada eva tat-patim 


"O most beautiful Rukmini, you are My dearmost wife. I am greatly 
pleased to understand how much love you have for Me. Please take it for 
granted that no matter what ambition and desire you might have and no 
matter what you might expect from Me, I am always at your service. And 
it is a fact also that My devotees, My dearmost friends and servitors, are 
always free from material conbtamination, even though they are not 
inclined to ask from Me such liberation. My devotees never desire 
anything from Me except to be engaged in My service. 

In Srimad-Bhagavatam (2.3.12) it is said: 



kaivalya-sammata-pathas tv atha bhakti-yogah 


"Transcendental knowledge in relation with the Supreme Lord 
Hari is knowledge resulting in the complete suspension of the waves and 
whirlpools of the material modes. Such knowledge is self-satisfying due 
to its being free from material attachment, and being transcendental it is 
approved by authorities. Who could fail to be attracted?"* 

Srila Sridhara SvamI comments: 

"This verse means: 'Devotional service is the true path of 
liberation." 

The word "pathah" (path) here means "the way to attain 
association with the Supreme Personality of Godhead." This is described 
in Srimad-Bhagavatam 5.19.20 (quoted in the beginning of this 
anuccheda) in the passage beginning with the words "yada hi". That 
verse was spoken by Srila Sukadeva Gosvaml. 


Anuccheda 17 


in Srimad-Bhagavatam (2.10.1) it is said: 


atra sargo visargas ca. .. 


"In the Srimad-Bhagavatam there are tne divisions of statements 
regarding the following: the creation of the universe, subcreation, 
planetary systems, protection by the Lord, the creative impetus, the 
change of Manus, the science of God, returning home, back to Godhead, 
liberation, and the summum bonum."* 



In the this description of the ten topic of a maha-purana, the word 
"mukti" (liberation) comes toward the end. Therefore, before attaining 
liberation one must first attain {.sy 168}posana", which precedes it in this 
list, {.sy 168}Posana" here means "mercy". The greatest mercy is the gift of 
pure love (priti) for the Lord. This is described in the following words of 
Srimad-Bhagavatam (5.6.18): 


muktim dadati karhicit sma na bhakti-yogam 


"Those engaged in getting the Lord's favor attain liberation from 
the Lord very easily, but He does not very easily give the opportunity to 
render direct service unto Him."* 

This is also confirmed by the following words, where Supreme 
Personality of Godhead tells King Prthu (Srimad-Bhagavatam 4.20.16): 


vararii ca mat kancana manavendra 
vrnisva.. . 


"My dear king, I am very captivated by your elevated qualities and 
excellent behavior, and thus I am very favorably inclined toward you. 
You may therefore ask from Me any benediction you like."* 

King Prthu spoke these words in reply to the Lord (Srimad- 
Bhagavatam 4.20.31): 


yatha cared bala-hitam pita svayam 
tatha tvam evarhasi nah samihitum 


"My Lord, due to Your illusory energy, all living beings in this 



material world have forgotten their real constitutional position, and out 
of ignorance they are always desirous of material happinesss in the form 
of society, friendship, and love. Therefore please do not ask me to take 
some material benefits from You, but as a father, not waiting for the 
son's demand, does everything for the benefit of the son, please bestow 
upon me whatever You think best for me."* 

The Supreme Lord then said to King Prthu (Srimad-Bhagavatam 
4.20.32): 


tarn aha raj an mayi bhaktir astu 


"The Lord, the seer of the universe, after hearing Prthu Maharaja's 
prayer, addressed the king: 'My dear king, may you always be blessed by 
engaging in My devotional service'."* 

The word "bhakti" here means "devotional service filled with pure 
love for the Lord". This last verse was spoken by Lord Visnu. 


Anuccheda 18 


By hearing Srimad-Bhagavatam one attains pure love for the 
Supreme Personality of Godhead, love that is the true goal of life. This 
has already been briefly explained in Tattva-sandarbha. This truth about 
pure love for the Supreme Lord was revealed to Lord Vyasadeva is a 
mystic trance of samadhi and it was also revealed to Srila Sukadeva 
Gosvami in his heart. That one attains love for the Supreme Personality 
of Godhead by hearing Srimad-Bhagavatam is confirmed by these words 
of Srimad-Bhagavatam (1.7.7): 


yasyam vai sruyamanayam. .. 



"Simply by giving aural reception to this Vedic literature, the 
feeling for devotional service to Lord Krsna, the Supreme Personality of 
Godhead, sprouts up at once to extinguish the fire of lamentation, 
illusion, and fearfulness."* 

It is also confirmed by these words (Srimad-Bhagavatam 12.12.69): 


svasukha-nibhrta-cetas tad-vyudastanya-bhavah. .. 


"1 offer my respectful obeisances unto Srila Sukadeva GosvamI, the 
son of Vyasadeva. He is the destroyer of all sinful reactions and is full in 
self-realization and bliss. Because of this, he has no other desire. Still, he 
was attracted by the transcendental pastimes of the Supreme Personality 
of Godhead, and out of compassion for the people, he described the 
transcendental historical literature called Srimad-Bhagavatam. This is 
compared to the light of the Absolute Truth."* 

It is also confirmed by these words (Srimad-Bhagavatam 1.1.2): 


dharma-projjhita-kaitavo 'tra paramah.. . 

. . .kim va parair Isvarah 

sadyo hrdy avarudhyate 'tra krtibhih susrusubhis tat-ksanat 


"Completely rejecting all religious activities which are materially 
motivated, this Bhagavata Purana propounds the highest truth, which is 
understandable by those devotees who are fully pure in heart. The 
highest truth is reality distinguished from illusion for the welfare of all. 
Such truth uproots the threefold miseries. This beautiful Bhagavatam, 
complied by the great sage Vyasadeva (in his maturity), is sufficent in 
itself for God-realization. What is the need of any other scripture? As 



soon as one attentively and submissively hears the message of 
Bhagavatam, by this culture of knowledge the Supreme Lord is 
established within his heart."* 

In the four most important verses of Srimad-Bhagavatam (2.9.33- 
36) thw word "rahasya" (secret) refers to this truth: that by hearing 
Srimad-Bhagavatam one attains love for the Supreme Personality of 
Godhead. This has already been described in Bhagavat-sandarbha's 
explanation of the third of these four most important verses. Love for 
the Supreme Lord is true liberation, is the Lord's greatest mercy, and is 
the greatest goal of life. Simply by hearing Srimad-Bhagavatam one 
attains it. As Sri Vyasa was about to write Srimad-Bhagavatam, Sri 
Narada rebuked him and gave him this instruction (Srimad-Bhagavatam 
1.5.9): 

yatha dharmadayas cartha 
muni-varyanukirtitah 
na tatha vasudevasya 

mahima hy anuvarnitah 

"Although, great sage, you have very broadly described the four 
principles beginning with religious performances, you have not 
described the glories of the Supreme Personality, Vasudeva."* 

In this verse the word "ca" means {.sy 168}although". Sri Narada 
spoke these words because he knew that the description of the Supreme 
Lord's glories would awaken love for Him. This verse was spoken by Sri 
Narada. 

Anuccheda 19 


Devotional service eclipses all kinds of liberation. Opening their 



throats, the scriptures loudly proclaim this truth. Sometimes liberation is 
offered by the Supreme Lord Himself, and sometimes it is given by the 
Lord's persopnal associates. In either case liberation is eclipsed by 
devotional service. That liberation offered by the Supreme Lord Himself 
is eclipsed by devotional service is seen in these words of Srlmad- 
Bhagavatam (5.6.17): 


yasyam eva kavaya atmanam aviratam vividha-vrjina-samsara- 
paritapopatapyamanam anusavanam snapayantas tayaiva paraya nivrtya 
by apavargam atyantikam parama-purusartham api svayam asaditam no 
evadriyante bhagavadlyatvenaiva parisamapta-sarvarthah. 


"Devotees always bathe themselves in devotional service in order 
to be relieved of the various tribulations of material existence. By doing 
this, the devotees enjoy supreme bliss, and liberation personified comes 
to serve them. Nonetheless, they do not accept that service, even if it is 
offered by the Supreme Personality of Godhead Hismelf. For the 
devotees, liberation (mukti) is very unimportant because, having 
attained the Lord's transcendental loving service, they have attained 
everything desirable and have transcended all material desires."* 

In this passage the word "yasyam" means {.sy 168}devotional 
service, which was described in the previous paragraph". Liberation and 
all other kinds of good fortune follow as by-products of devotional 
service. This is also confirmed by the following words of Sri Narada- 
pancaratra: 


hari-bhakti-maha-devyah 
sarva mukty-adi-siddhayah 
bhuktayas cadbhutas tasyas 
cetika-vad anuvratah 



"Liberation and all other perfections, as well as all kinds of 
wonderful enjoyments are the followers and servants of the goddess of 
devotional service." 

Still, the devotees disdain all these offered perfections and 
enjoyments. This is described in the following words spoken by King 
Indra to Sri Vrtra Srimad-Bhagavatam (6.12.22): 


yasya bhaktir bhagavati 
harau nihsreyasesvare 
vikridato 'mrtambhodhau 

kim ksudraih khatakodakaih 


"A person fixed in the devotional service of the Supreme Lord, 
Hari, the Lord of the highest auspiciousness, swims in the ocean of 
nectar. For him, what is the use of water in small ditches?"* 

The verse quoted in the beginning of this anuccheda was spoken 
by Srila Sukadeva Gosvaml. 


Anuccheda 20 


That devotional service eclipses the liberated attained by serving 
great devotees and by hearing the descriptions of the Lord's glories is 
described in these words of Srimad-Bhagavatam (10.87.21): 


duravagamatma-tattva-nigamaya tavatta-tanos 
carita-mahimamrtabdhi-parivarta-parisramanah 
na parilasanti kecid apavargam apisvara te 

carana-saroja-hariisa-kula-sanga-visrsta-grhah 



"Dear Lord, it is very difficult to understand spiritual knowledge. 
Your appearance here, just as You are, is to explain to us this most 
difficult subject of knowledge of the spirit. As such. Your devotees who 
have left their domestic comforts to associate with the liberated acaryas 
(teachers) are now fully merged in the devotional service of Your 
Lordship, and thus they do not care for any so-called liberation."* 

In this verse the words "atma-tattvam" mean {.sy 168}the truth of 
the Supreme Personality of Godhead, whose form is eternal and full of 
knowledge and bliss, "nigama" means "knowledge", "atta-tanoh" means 
{.sy 168}whose form is maifest", "pari" means "for renouncing", "carita- 
mahamrtabdheh parivarta" means "by diving int the nectar of Your 
pastimes, they become free of all fatigue", "carana-saroja-hamsanam" 
means "the great souls like Srila Sukadeva Gosvami", {.sy 168}kulani" 
means "the disciples and granddisciples", "sanga-visrsta" means because 
of that association they have renoucned their homes", and "apavargam 
na parilasanti" means "Because they are like swans at the lotus flowers of 
Your feet, they do not desire even liberation". What more need be said 
of these great souls? In this way the meaning of this verse is explained. 
This verse was spoken by the Personified Vedas. 


Anuccheda 21 


In this way devotional service eclipses even the liberation attained 
by serving the Lord and also the liberation attained by chanting and 
hearing the Lord's glories. This has already been discussed in the Bhakti- 
sandarbha, where Lord Kapiladeva was quoted as saying Srlmad- 
Bhagavatam (3.25.24): 


naikatmatam me sprhayanti kecit.. . 



"A pure devotee, who is attached to the activities of devotional 
service and who always engages in the service of My lotus feet, never 
desires to become one with Me. Such a devotee, who is unflinchingly 
engaged, always glorifies My pastimes and activities."* 

In this verse the word "ekatmatam" means either {.sy 168}the 
liberation of merging into the impersonal Brahman" or "the liberation of 
merging into the Supreme Personality of Godhead". That devotional 
service eclipses even the liberation attained by serving the Lord is 
affirmed by Lord Visnu Himself in these words of Srimad-Bhagavatam 
(9.4.67): 


mat-sevaya pratitam te.. . 


"My devotees, who are always satisfied to be engaged in My loving 
service, are not interested even in the four principles of liberation 
(salokya, sarupya, samipya, and sarsti), although these are automatically 
achieved by their service. What then is to be said of such perishable 
happiness as elevation to the higher planetary systems?"* 

This is also affirmed by Lord Kapiladeva in these words of Srimad- 
Bhagavatam (3.29.13): 


salokya-sarsti.. . 


"A pure devotee does not accept any kind of liberation-salokya, 
sarsti, samipya, sarupya, or ekatva- even though they are offered by the 
Supreme Personality of Godhead."* 

In this way the scriptures say that liberation is to be rejected, as 
the other goals of life are also. In this way it is seen that all these goals 
are eclipsed by devotional servicve. That ordinary liberation is eclipsed 



by devotional service is affirmed by these words previously quoted in 
Bhakti-sandarbha and other places (Srimad-Bhagavatam 11.20.34): 


na kincit sadhavo dhirah. .. 


"My dear Uddhava, the devotees who have completely taken 
shelter of My service are so steadfast in devotional service that they 
have no other desire. Even if they are offered the four kinds of spiritual 
opulences, they will refuse to accept them. So what to speak of their 
desiring anything within this material world!"* 

This truth is also affirmed by these words of Srimad-Bhagavatam 

( 12 . 10 . 6 ): 


naivecchaty asisah kvapi 

brahmarsir moksam apy uta 
bhaktim param bhagavati 
labdhavan puruse 'vyaye 


"My dear Devi, this great brahmana sage Markandeya has attained 
unflinching faith and devotion unto the Supreme Personality of 
Godhead, and as such he does not aspire after any benedictions, 
including liberation from the material world."* 

Liberation is also eclipsed by attachment to the Lord, an 
attachment that frees one from the material pleasures and sufferings 
destined by one's past karma. This is described in the following words of 
Srimad-Bhagavatam (6.17.28): 


narayana-parah sarve 
na kutascana bibhyati 



svargapavarga-narakesv 
api tulyartha-darsinah 


"Devotees solely engaged in the devotional service of the Supreme 
Personality of Godhead, Narayana, never fear any condition of life. For 
them, the heavenly planets, liberation, and the hellish planets are all the 
same, for such devotees are interested only in the service of the Lord."* 

Because their only goal is to attain the Supreme Personality of 
Godhead, these devotees see every place in the material world, from 
Svargaloka down to the lower worlds, as equally abominable. In this way 
they see with equal vision. This verse was spoken by Lord Siva to 
Goddess Durga. 


Anuccheda 22 


Liberation is also eclipsed by the intense longing to serve the feet 
of the Supreme Personality of Godhead. This is described in these words 
of Srimad-Bhagavatam (3.4.15): 


ko nv Isa te pada-saroja-bhajam 
sudurlabho 'rthesu catursv aplha 
tathapi naham pravrnomi bhuman 
bhavat-padambhoja-nisevanotsukah 


"O Lord, devotees who engage in the transcendental loving service 
of Your lotus feet have no difficulty in achieving anything within the 
realm of the four principles of religiosity, economic development, sense 
gratification, and liberation. But, O great one, as far as 1 am concerned, 1 
have preferred only to engage in the loving service of Your lotus feet."* 



In this verse the word "isa" means "O Supreme Personality of 
Godhead". This verse was spoken by Sri Uddhava to the Supreme 
Personality of Godhead. 


Anuccheda 23 


Liberation is also eclipsed by the desire to worship the Lord by 
offering everything to Him. This is described in these words of Srlmad- 
Bhagavatam (11.14.14): 


na paramesthyam na mahendra-dhisnyam 
na sarvabhaumam na rasadhipatyam 
na yoga-siddhir apunar-bhavam va 
mayy arpitatmecchati mad vinanyat 


"My dear Uddhava, a person whose consciousness is completely 
absorbed in My thought and activities does not aspire Seven to occupy 
the post of Brahma, or the post of Indra, or the post of lordship over the 
planets, or the eight kinds of mystic perfections, or even liberation 
itself."* 

Srila Sridhara Svami comments: 

"Here the word 'rasadhipatyam' means 'lordship over Patalaloka 
and the other lower worlds', 'apunar-bhavam' means 'liberation', 'mad- 
vina anyan icchati' means 'he does not desire anything but Me' The 
meaning here is 'I am most dear to him'. That is the meaning.". 

Here the word "sarvabhaumam" means "a great kingdom, like that 
of Maharaja Priyavrata and other great kings". In this verse the rulership 
of four planets, beginning with Brahmaloka (paramesthya) and going 
down from there to lesser worlds, is described. If the rulership of 



Brahmaloka is rejected here, then what need be said about the rulership 
of other, lesser worlds? Liberation and yogic powers are also rejected 
here. Devotional service is superior to them both. This verse was spoken 
by the Supreme Personality of Godhead. 


Anuccheda 24 


It is said in Srimad-Bhagavatam (6.11.25): 


na naka-prstham na ca paramesthyam 
na sarvabhaumam na rasadhipatyam 
na yoga-siddhir apunar-bhavam va 
samanjasa tva virahayya kankse 


"O my Lord, source of all opportunities, 1 do not desire to enjoy in 
Dhruvaloka, the heavenly planets, or the planet where Lord Brahma 
resides, nor do 1 want to be the supreme ruler of all the earthly planets or 
the lower planetary systems. 1 do not desire to be master of the powers of 
mystic yoga, nor do 1 want liberation if 1 have to give up Your lotus 
feet."* 

Here the word "naka-prstham" means {.sy 168}Dhruvaloka". If 
Dhruvaloka is rejected, then what need be said about the four other 
worlds described in the pervious verse quoted here. Those four worlds 
are all inferior to Dhruvaloka. Dhruvaloka is superior because it is near 
the spiritual world of Lord Visnu. This verse was spoken by Sri Vrtra. 


Anuccheda 25 


That liberation is also eclipsed by attaining close association with 



the Lord is confirmed by these words of Srimad-Bhagavatam (10.16.37): 


na naka-prstham na ca paramesthyam 
na sarvabhaumam na rasadhipatyam 
na yoga-siddhir apunar-bhavam va 

vanchanti yat-pada-raj ah-prapannah 


"Dear Lord, the dust of Your lotus feet is very wonderful. Any 
person who is fortunate enough to achieve this dust does not care for 
heavenly planets, lordship over all the planetary systems, the mystic 
perfections of yoga, or even liberation from material existence."* 

This verse says: "He does not care for heavenly planets, what to 
speak of lordship over Brahmaloka, what to speak of lordship over 
Patalaloka." In the second half of this stanza the word "va" (or) shows the 
relationshiop of all these. There the word "pada-rajah" (the dust of Your 
lotus feet) indicates close devotional association with the Lord. This 
verse was spoken by the Nagapatnls to the Supreme Personality of 
Godhead. 


Anuccheda 26 


Liberation is also eclipsed by the activities of chanting the glories 
of the Supreme Personality of Godhead. This is confirmed by these 
words of Srimad-Bhagavatam (7.6.25): 


tuste ca tatra kim alabhyam ananta adye 

kim tair guna-vyatikarad iha ye sva-siddhah 
dharmadayah kim agunena ca kanksitena 
saram jusam caranayor upagayatam nah 



"Nothing is unobtainable for devotees who have satisfied the 
Supreme Personality of Godhead, who is the cause of all causes, the 
original source of everything. The Lord is the reservoir of unlimited 
spiritual qualities. For devotees, therefore, who are transcendental to the 
modes of material nature, what is the use of following the principles of 
religion, economic development, sense gratification, and liberattion, 
which are all automatically obtainable under the influence of the modes 
of nature? We devotees always glorify the lotus feet of the Lord, and 
therefore we need not ask for anything in terms of dharma, kama, artha, 
and moksa."* 

In this verse the word "agunena" means "by liberation", and 
"saram-jusam" means "of the saintly devotees who taste the sweetness of 
glorifying the Lord". This verse was spoken by Sri Prahlada to the sons of 
the demons. 


Anuccheda 27 


Liberation is also eclipsed by hearing the glories of the Supreme 
Personality of Godhead. This is confirmed by the following words of 
Srimad-Bhagavatam (4.20.23-24): 


varan vibho tvad varadesvarad budhah 
katham vrnite guna-vikriyatmanam 
ye narakanam api santi dehinam 
tan Isa kaivalya-pate vrne na ca 


"My dear Lord, You are the best of the demigods who can offer 
benedictions. Why, therefore, should any learned person ask You for 
benedictions meant for living entities bewildered by the modes of 
material nature? Such benedictions are available automatically, even in 



the lives of the living entities suffering in hellish conditions.My dewar 
Lord, You can certainly bestow merging into Your existence, but 1 do 
not wish to have such a benediction.* 


na kamaye natha tad apy aharii kvacin 
na yatra yusmac-caranambujasavah 
mahattamantar-hrdayan mukha-cyuto 
vidhatsva karnayutam esa me varah 


"My dear Lord, 1 therefore do not wish to have the benediction of 
merging into Your existence, a benediction where there is no existence 
of the nectarean beverage of Your lotus feet. 1 want the benediction of 
at least one million ears, for thus 1 may be able to hear about the glories 
of Your lotus feet from the mouths of Your pure devotees."* 

In this verse the words "tad api" mean "even liberation". These 
verses were spoken by King Prthu to Lord Visnu. 


Anuccheda 28 


Liberation is also eclipsed by the desire to become a servant of the 
Supreme Personality of Godhead. This is confirmed by the following 
words of Srimad-Bhagavatam (5.14.44): 


yo dustyajan ksiti-suta-svajanartha-daran 

prarthyam sriyarh sura-varaih sadayavalokam 
naicchan nrpas tad-ucitam mahatam madhudvit- 
sevanurakta-manasam abhavo 'pi phalguh 


"My dear king, the activities of Bharata Maharaja are wonderful. 



He gave up everything difficult for others to give up. He gave up his 
kingdom, his wife, and his family. His opulence was so great that even 
the demigods envied it, yet he gave it up. It was quite befitting a great 
personality like him to be a great devotee. He could renounce everything 
because he was so attracted to the beauty, opulence, reputation, 
knowledge, strength, and renunciation of the Supreme Personality of 
Godhead, Krsna. Krsna is so attractive that one can give up all desirable 
things for His sake. Indeed, even liberation is considered insignificant 
for those whose minds are attracted to the loving service of the Lord."* 

In this verse the word "yah" (who) refers to Rsabhadeva's son 
Bharata. This verse was spoken by Srila Sukadeva Gosvaml. 


Anuccheda 29 


Liberation is also eclipsed by the desire to serve the Lord by 
becoming a demigod and ruling a planet on the Lord's behalf. This is 
described in the following words of Srimad-Bhagavatam (7.8.42): 


pratyanltah parama bhavata trayata nah sva-bhaga 

daityakrantam hrdaya-kamalam tad-grham pratyabodhi 
kala-grastam kiyad idam aho natha susrusatam te 

muktis tesarii na hi bahumata narasiriihaparaih kim 


"O Supreme Lord, You are our deliverer and protector. Our shares 
of sacrifice, which are actually Yours, have been recovered from the 
demon by You. Because the demoniac king Hiranyakasipu was most 
fearsome, our hearts, which are Your permenant abode, were all 
overtaken by him. Now, by Your presence, the gloom and darkness in 
our hearts have been dissipated. O Lord, for those who always engage in 
Your service, which is more exalted than liberation, all material 
opulence is insignificant. They do not even care for liberation, not to 



speak of the benefits of kama, artha, and dharma."* 

The meaning of this verse is clear. This verse was spoken by the 
demigod Indra to Lord Nrsimha. 


Anuccheda 30 


Liberation is also eclipsed by associating with great devotees of the 
Lord. This is described in these words of Srimad-Bhagavatam (4.24.57): 
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Because the demoniac king Hiranyakasipu was most fearsome, our 
hearts, which are Your permenant abode, were all overtaken by him. 
Now, by Your presence, the gloom and darkness in our hearts have been 
dissipated. O Lord, for those who always engage in Your service, which is 
more exalted than liberation, all material opulence is insignificant. They 
do not even care for liberation, not to speak of the benefits of kama, 
artha, and dharma."* 

The meaning of this verse is clear. This verse was spoken by the 
demigod Indra to Lord Nrsiriiha. 


Anuccheda 30 



Liberation is also eclipsed by associating with great devotees of the 
Lord. This is described in these words of Srimad-Bhagavatam (4.24.57): 


ksanardhenapi tulaye 

na svargam napunar-bhavam 
bhagavat-sangi-sangasya 
martyanam kim utasisah 


"If one by chance associates with a devotee, even for a fraction of a 
moment, he no longer is subject to attraction by the results of karma or 
jnana. What interest, then, can he have in the benedictions of the 
demigods, who are subject to the laws of birth and death?"* 

Srila Sridhara Svami comments: 

"A person who has attained the feet of a great devotee becomes 
free of all fear. What remains to be attained by him? Association with a 
devotee of the Lord dances on the heads of all other goals of life." 

This verse was spoken by Lord Siva to the Pracetas. 


Anuccheda 31 


This is also confirmed by the following words of Srimad- 
Bhagavatam (4.30.33-34): 


yavat te mayaya sprsta 

bhramama iha karmabhih 
tavad bhavat-prasanganam 



sangah syan no bhave bhave 


"Dear Lord, as long as we have to remain within this material 
world due to our material contamination and wander from one type of 
body to another and from one planet to another, we pray that we may 
associate with those who are engaged in discussing Your pastimes. We 
pray for this benediction life after life, in different bodily forms and on 
different planets.* 


tulayama lavenapi 

na svargam napunar-bhavam 
bhagavat-sangi.. . 


"Even a moment's association with a pure devotee cannot be 
compared to being transferred to heavenly planets, or even merging into 
the Brahman effulgence in complete liberation. For living enttiies who 
are destined to give up the body and die, association with pure devotees 
is the highest benediction."* 

Afraid that they will turn their faces away from the Lord and 
become non-devotees, the devotees offer this prayer, to protect 
themselves from becoming non-devotees. By associating with devoptees, 
they save themselves from becoming non-devotees. In the second of 
these verses is described the limitless glory of the devotees. In the first of 
these verses the devotees say they wish to love the lotus feet of the Lord 
and stay near them. The devotees do not desire samipya-mukti or any 
other kind of liberation. These two verses were spoken by the Pracetas 
to the eight-armed Purusa-avatara. 


Anuccheda 32 



Similar verses are seen in many different places in the scriptures. 
That devotional service is the highest attainment is also confirmed in 
the following words from the Brhat-tantra, words quoted by Srila 
Madhvacarya in his commentary: 


yatha srir nitya-muktapi 
prapta-kamapi sarvada 
upaste nityaso visnum 
evam bhakto bhaved api 


"Even though she is eternally liberated, and even though her every 
desire is at once fulfilled, Goddess LaksmI still worships Lord Visnu 
eternally. The devotees also act in that way." 

In the Brahma-vaivarta Purana it is said: 


na hraso na ca vrddhir va 
muktanam vidyate kvacit 
vidvat-pratyaksa-siddhatvat 
karanabhavato 'numa 


"For the liberated souls there is not improvement and no 
diminution. Because their knowledge is perfect, they are free from cause 
and effect. 


barer upasana catra 
sadaiva sukha-rupini 
na ca sadhana-bhuta sa 
siddhir evatra sa yatah 



"In the spiritual world they have forms of bliss. There they worship 
Lord Hari eternally. They do not make gradual advancement in 
devotional service, for their devotion is always perfect." 

In the Sauparna-sruti it is said: 


sarvadaitam upasita, yavad vimuktir mukta hy etam upasate 


"The liberated souls worship Lord Hari eternally. The goddess of 
liberation herself worships Lord Hari." 

In his Bharata-tatparya commentary on Mahabharata, Srila 
Madhvacarya quotes these words from another place in the Sruti-sastra: 


muktanam pai bhaktir hi 
paramananda-rupini 


"The liberated souls also engage in devotional service. It brings 
them great bliss." 

This truth is also confirmed by the following words of the 
Gautamlya Tantra: 


evam diksam cared yas tu 
puruso vita-kalmasah 
sa loke vartamano 'pi 

jivan-muktah pramodate 


"A sinless person initiated by a bona-fide spiritual master becomes 
liberated. Even as he lives in the material world he is both liberated and 



happy. 


uditakrtir anandah 

sarvatra sama-darsakah 
purnahanta-mayi saksad 

bhaktih syat prema-laksana 


"He becomes bliss personified. He sees with equal vision. Retaining 
his individual identity, he serves the Lord with great love and devotion." 

The equal vision mentioned here means that the devotees are 
equal in both loss and gain. In the Gautamlya Tantra the sages ask this 
question: 


katham bhaktir bhavet premna 
jivan-muktasya narada 
jivan-mukta-sarlranam 
cit-satta-nihsprha yatah 
virakteh karanam bhaktih 
sa tu muktes tu sadhanam 


"Why would a soul liberated in this life serve the Supreme Lord 
with love and devotion? The souls already liberated in this life have 
already attained eternal liberated life. Therefore they have no material 
desires. Devotional service is only a means to attain an end, to attain 
renunciation, or to attain liberation." 

To this question Sri Narada gives the following answer: 


bhadra-muktam bhavadbhis ca 
muktis turya parat para 



niraham yatra cit-satta 
turya sa muktir ucyate 


"You are all perfectly liberated. Liberation is beyond the material 
world. It is higher than the highest. Spiritual existence where individual 
idently no longer exists is called liberation. 


purnahanta-mayl bhaktis 
turyatita nigadyate 
krsna-dhamamayam brahma 
kvacit kutrapi bhasate 


"However, individual identity continues to exist in devotional 
service, which is said to be above even liberation. The impersonal 
Brahman effulgence that is the goal of liberation is only the effulgence 
of Lord Krsna's limbs. 


nirvijendriya-gam tat tu 

atma-stham kevalam sukham 
krsnas tu paripurnatma 
sarvatra sukha-rupakah 
bhakti-vrtti-krtabhyasat 
tat-ksanad gocarl-krtah 


"Spiritual bliss is perceived only by spiritual senses. Lord Krsna is 
the original form of the Supreme. He is always full of bliss. By regularly 
serving Him with devotion one can come to see Him directly." 

Even the impersonalist philosophers accept the supreme position 
of the Lord's personal form. In the Nrsimha-tapam Upanisad (2.4) it is 
said: 



yam vai sarve deva amananti mumuksavo brahma-vadinas ca 

"The demigods, the brahmavadls, and the jnanls who long for 
liberation all bow down before the Supreme Personality of Godhead." 

In his commentary on that verse Sri Sankaracarya says: 

yatha mukta api lilaya vigraham krtva bhagavantam bhajante 


"The liberated souls attain spiritual bodies, worship the Supreme 
Personality of Godhead and participate in His pastimes." 

The word "brahma-vadinah" here means "liberated souls". This is 
supported by these words of Panini (Astadhyayl 7.2.7): 


vada sthairye 


That the impersonalist jnanis eventually become devotees is also 
confiremd by these words (Bhagavad-gita 7.17): 


tesarii jnani nitya-yukta 
eka-bhaktir visisyate 


"Of these, the wise one who is in full knowledge in union with Me 
through pure devotional service is the best."* 

That the mercy of the Supreme Personality of Godhead is the 



highest attainemnt is confirmed by the following words of the Narada 
pancaratra, Jitanta-stotra: 


moksa-salokya-sarupyan 
prarthaye na dharadhara 
icchami hi maha-bhaga 
karunyam tava suvrata 


"O Lord, O maintainer of the worlds, 1 do not pray for liberation, 
or to live on Your planet, or to have a from like Your form. 1 wish only 
for Your mercy." 

That devotional service eclipses all other goals of life is confirmed 
by these words of Sri Hayasirsa-pancaratra, Sri Narayana-vyuha-stava: 


na dharmam kamam artham va 
moksam va varadesvara 
prarthaye tava padabje 
dasyam evabhikamaye 


"O Supreme Personality of Godhead, O giver of boons, 1 do not 
pray for piety, sense pleasure, or wealth. 1 wish only service to Your feet. 


punah punar varan ditsur 
visnur muktim na yacitah 
bhaktir eva vrta yena 

prahladam tarn namamy aham 


"1 offer my respectful obeisances to Sri Prahlada. Even though 
Lord Visnu again and again offered boons to him, he never asked for 



liberation. The boons he chose were only devotional service. 


yadrcchaya labdham api 
visnor dasarathes tu yah 
naicchan moksam vina dasyarh 
tasmai hanumate namah 


"1 offer my respectful obeisances to Sri Hanuman. Even though 
Lord Ramacandra offered him liberation, he would not accept it without 
devotional service." 

In the Jitanta-stotra it is also said: 


dharmartha-kama-moksesu 
neccha mama kadacana 
tvat-pada-pankaj asyadho 
jivitam diyatam mama 


"O Lord, never 1 will wish for material piety, sense pleasure, or 
money. Please give me only a place under Your lotus feet." 

It is not surprising that love for the Supreme Lord eclipses all 
other goals of life. In Srimad-Bhagavatam (5.18.12) it is said: 


yasyasti bhaktir bhagavaty akincana 
sarvair gunais tatra samasate surah 


"All the demigods and their exalted qualities, such as religion, 
knowledge, and renunciation, become manifest in the body of one who 
has developed unalloyed devotion for the Supreme Personality of 



Godhead, Vasudeva."* 


Devotional service brings the virtue of compassion. In Srimad- 
Bhagavatam (9.21.12) King Rantideva says: 


na kamaye 'harii gatim isvarat param 
astarddhi-yuktam apunar-bhavam va 
artim prapadye 'khila-deha-bhajam 

antah-sthito yena bhavanty aduhkhah 


"I do not pray to the Supreme Personality of Godhead for the eight 
perfections of mystic yoga, nor for salvation from repeated birth and 
death. I want only to stay among all the living entities and suffer all 
distresses on their behalf, so that they may be freed from suffering."* 

The meaning of this verse is clear. Because he was a great hero of 
compassion (daya-vira). King Rantideva would not abandon the people 
in general. Neither did he consider who was worthy and who was not 
worthy to receive charity from him. In the same way, persons who are 
heroes of charity (dana-vira), persons who, because of their earnest love 
for the Supreme Personality of Godhead, have renounced even 
liberation, have nothing to fear. Such persons, persons like Srila 
Sukadeva GosvamI, persons who know the truth, persons who have faith 
that love for the Supreme Lord is the highest goal of life, are described 
in this verse. Such persons choose love for the Supreme Personality of 
Godhead over any kind of liberation. This verse was spoken by King 
Rantideva. 


Anuccheda 33 


Love for the Supreme Personality of Godhead is ultimate result 
obtained by following the spiritual practices described in the Vedas. It is 



said in Srimad-Bhagavatam (3.9.41): 


purtena tapasa yajnair 
danair yoga-samadhina 
raddham nihsreyasam pumsam 
mat-pritis tattvavin-matam 


"It is the opinion of expert transcendentalists that the ultimate 
goal of performing all traditional good works, penances, sacrifices, 
charities, mystic activities, trances, etc. is to invoke My satisfaction."* 

Srila Sridhara Svami comments: 

"In this verse the Supreme Personality of Godhead says: 'Nothing 
is more important than satisfying Me.' He says: 'It is the opinion of 
expert transcendentalists (tattvavin-matam) that the ultimate goal 
(raddham nihsreyasam) of performing all traditional good works 
(beginning with purta) is to invoke My satisfaction (mat-pritih)'." 

The meaning here is that persons who are not great 
transcendentalists, persons who do not know the real truth, think other 
results are more important than satisfying the Supreme Personality of 
Godhead. These persons think devotional service is only a tool that one 
uses to perform these other activities. 


Anuccheda 34 


What is the opinion of the advanced transcendentalists, the 
persons who know the real truth? The Supreme Personality of Godhead 
Himself explains (Srimad-Bhagavatam 3.9.42): 



aham atmatamanam dhatah 
presthah san preyasam api 
ato mayi ratim kuryad 
dehadir yat-krte priyah 


"I am the Supersoul of every individual. 1 am the supreme director 
and the dearest. People are wrongly attached to the gross and subtle 
bodies, but they should be attached to Me only."* 

In this verse the Supreme Personality of Godhead says: {.sy 168}! 
(aham) am the Supersoul (atma). 1 am like the sun, and the of individual 
souls (atmanam), are like the rays of My sunlight." 

This is also described in these words of Srimad-Bhagavatam 
(10.14.55): 


krsnam enam avehi tvam 
atmanam akhilatmanam 


"You should know Krsna as the original soul of all atmas (living 
entities)."* 

in Srimad-Bhagavatam 3.9.42.the Supreme Personality of Godhead 
declares: "1 am supremely pure. 1 am the dearest (prestha) of all dear 
things (preyasam). People are wrongly attached to the gross and subtle 
bodies (krte dehadibhir priyah), but they should be attached to Me 
only." These words mean: "They who have the fault of not 
understanding Me do not do everything for Me." This verse was spoken 
by Sri Garbhodakasayl Visnu to the demigod Brahma. 


Anuccheda 35 



From this it may be understood that pure love (suddha-priti) for 
the Supreme Personality of Godhead is the best of all spiritual 
attainments. It is said in Srimad-Bhagavatam (6.14.3-5): 


rajobhih sama-sankhyatah 
parthavair iha jantavah 
tesarii ye kecanehante 
sreyo vai manujadayah 


"In this material world there are as many living entities as atoms. 
Among these living entities, a very few are human beings, and among 
them few are interested in following religious principles.* 


prayo mumuksavas tesarii 
kecanaiva dvijottama 
mumuksunarh sahasresu 
kecin mucyeta sidhyati 


"O best of the brahamnas, Sukadeva GosvamI, out of many persons 
who follow religious principles, only a few desire liberation from the 
material world, among many thousands who desire liberation, one may 
actually achieve liberation, giving up material attachment to society, 
friendship, love, county, home, wife, and children. And among many 
thousands of such liberated persons, one who can understand the true 
meaning of liberation is very rare.* 


muktanam api siddhanarh 
narayana-parayanah 
sudurlabhah prasantatma 
kotisv api maha-mune 



"O great sage, among many millions who are liberated and perfect 
in knowledge of liberation, one may be a devotee of Lord Narayana, or 
Krsna. Such devotees, who are fully peaceful, are very rare."* 

In these verses the word "sreyah" means {.sy 168}persons who are 
interested in following religious principles so they will be happy in the 
next life, are better", and {.sy 168}mucyeta" means "they beocme liberated 
even while living in the material world". If after they attain liberation, 
such souls do not commit offenses to the Supreme Personality of 
Godhead, they attain the highest, the final liberation. The liberated 
sousl who commit offenses to the Supreme Personality of Godhead are 
described in these words of Srimad-Bhagavatam (10.2.32): 


aruhya krcchrena param padam tatah 

patanty adho 'nadrta-yusmad-anghrayah 


"O lotus-eyed one, those who think they are liberated in this life 
but who are without devotional service to You are of impure 
intelligence. Although they accept severe austerities and penances to 
rise to the spiritual position, to impersonal Brahman realization, they fall 
down again because they neglect to worship Your lotus feet."* 

These persons were also described in these words of the scriptures 
quoted previously in Bhakti-sandarbha (110-120): 


jivan-muktah prapadyante 
punah samsara-vasanam 
yady acintya-maha-saktau 
bhagavarty aparadhinah 



"Even liberated souls will again take birth in the world of birth and 
death if they offend the Supreme Personality of Godhead, whose great 
powers are beyond all understanding." 


nanuvrajati yo mohad 

vrajantam paramesvaram 
jnanagni-dagdha-karmapi 
sa bhaved brahma-raksasah 


"Even if his past karma is burned to ashes by spiritual knowledge, a 
person who does not worship the Supreme Personality of Godhead when 
He arrives will take birth as a brahma-raksasa demon." 

Among many millions of liberated souls, one exalted devotee of 
the Lord is rare. It is said in Srimad-Bhagavatam (10.9.21): 


nayam sukhapo bhagavan.. . 


"The Supreme Personality of Godhead, who is known as the son of 
Yasoda and Nanda Maharaja, is never so completely known to the yogis 
and speculators. But He is easily available to His devotees."* 

It is also said in Srimad-Bhagavatam (5.6.18): 


muktim dadati karhicit sma na bhakti-yogam 


"Those engaged in getting the Lord's favor attain liberation from 
the Lord very easily, but He does not very easily give the opportunity to 
render direct service unto Him."* 

In Srimad-Bhagavatam (10.14.5) it is said: 



narayana-parayanah sudurlabhah 


"O great sage, among many millions who are liberated and perfect 
in knowledge of liberation, one may be a 

Such devotees are pezceful (prasantatma) because they have full 
faith in the Sri Supreme Personality of Godhead. 

This is confirmed in Srimad-Bhagavatam (11.19.36), where the 
Supreme Lord declares: 


samo man-nisthata buddheh 


"Faith in Me is peacefulness of the intelligence." 

The verses quoted in the beginning of this anuccheda were spoken 
by King Parlksit to Srila Sukadeva Gosvaml. 

Anuccheda 36 

It is said in Srimad-Bhagavatam (2.1.7): 


prayena munayo raj an 
nivrtta vidhi-sedhatah 
nairgunya-stha ramante sma 
gunanukathane hareh 



"O King Pariksit, mainly the topmost transcendentalists, who are 
above the regulative principles and restrictions, take pleasure in 
describing the glories of the Lord."* 

In these words the devotional service performed by the great souls 
is described. The position of the non-devotees is criticized in these words 
of Srimad-Bhagavatam (2.3.24): 


tad asma-saram hrdayam batedam 


"Certainly that heart is steel-framed which, in spite of one's 
chanting the holy name of the Lord with concentration, does not 
change when ecstasy takes place, tears fill the eyes, and the hairs stand 
on end."* 

The devotees are also praised in these words of Srimad- 
Bhagavatam (7.13.23): 


tathapi brumahe prasnams 
tava raj an yatha-srutam 
sambhasaniyo hi bhavan 
atmanah suddhim icchata 


"My dear king, although you know everything, you have posed 
some questions, which 1 shall try to answer according to what 1 have 
learned by hearing from authorities. 1 cannot remain silent in this 
regard, for a personality like you is just fit to be spoken to by one who 
desires self-purification."* 

In this verse the word "suddhim" means "the desire to attain pure 
dveotional service". This verse was spoken by Lord Dattatreya to Sri 
Prahlada. 



Anuccheda 37 


The devotees are also praised in these words of Srimad- 
Bhagavatam (11.14.24): 


vag gadagada dravate yasya cittam 
rudaty abhiksnam hasati kvacic ca 
vilajja udgayati nrtyate ca 

mad-bhakti-yukto bhuvanam punati 


"A devotee whose voice becomes choked, whose heart melts, who 
weeps again and again, who becomes embarrassed, and who sometimes 
laughs, sings, and dances, purifies the whole world." 

The meaning of this verse is clear. 


Anuccheda 38 


The Supreme Lord Himself praises the devotees in these words of 
Srimad-Bhagavatam (11.14.16): 


nirapeksam rnunirh santarh 
nirvairam sama-darsanam 
anuvrajamy aharii nityarh 
puyeyety anghri-renubhih 


"1 follow a devotee who is peaceful and desireless, who always 



thinks of Me, who sees everyone equally, and who thinks of no one as his 
enemy. 1 follow him so 1 may become purified by the dust of his feet." 

In this verse the Supreme Lord saus: "1 follow a pure devotee 
(muni), a devotee like Sri Narada and others, a devotee who is peaceful 
(santam) and desireless (nirapeksam), who does not think some things 
should be accepted and others should be rejected (sama-darsanam). and 
who thinks of no one as his enemy (nirvairam)." 

In this verse the Supreme Lord says: "1 am devoted to the saintly 
persons who have sincere devotion to Me." Why does the Lord follow 
such devotees. The Lord says: "1 follow them so 1 may become absolved 
(puyeya) of the debt 1 owe them for their devotion to Me". That is the 
meaning here, this verse was spoken by the Supreme Personality of 
Godhead. 


Anuccheda 39 


The devotees are again praised in these 
Bhagavatam (7.4.36): 


words of Srimad- 


gunair aham asankhyeyair 
mahatmyam tasya sucyate 
vasudeve bhagavati 
yasya naisargiki ratih 


"Who could list the innumerable transcendental qualities of 
Prahlada Maharaja? He had unflinching faith in Vasudeva, Lord Krsna 
(the son of Vasudeva), and unalloyed devotion to Him. His attachment 
ot Lord Krsna was natural because of His previous devotional service. 
Although his good qualities cannot be enumerated, they prove that he 
was a great soul (mahatma)."* 



The word "tasya" (of him) in this verse refers to Sri Prahlada. This 
verse was spoken by Srila Sukadeva Gosvaml. 

Anuccheda 40 

All of this proves that pure love for the Supreme Personality of 
Godhead is the highest goal of life. This truth is also confirmed by this 
prose passage of Srimad-Bhagavatam (6.9.39): 

atha ha vava tava mahimamrta-rasa-samudra-viprusa sakrd 
avahdhaya sva-manasi nisyandamananavarata-sukhena vismarita-drsta- 
sruta-visaya-sukha-lesabhasah parama-bhagavata ekantino bhagavati 
sarva-bhuta-priya-suhrdi sarvatmani nitaram nirantaram nirvrta- 
manasah katham u ha va ete madhumanthana punah svartha-kusala by 
atma-priya-suhrdah sadhavas tvac-caranambujanusevam visrjati na yatra 
punar ayarii samsara-paryavartah 

"Therefore, O killer of the Madhu demon, incessant 
transcendental bliss flows in the minds of those who have even once 
tasted but a drop of the nectar from the ocean of Your glories. Such 
exalted devotees forget the tiny reflection of so-called material 
happiness produced from the material senses of sight and sound. Free 
from all desires, such devotees are the real friends of all living entities. 
Offering their minds unto You, and enjoying transcendental bliss, they 
are expert in achieving the real goal of life. O Lord, You are the soul and 
dear friend of such devotees, who never need return to this material 
world. How could they give up engagement in Your devotional service?"* 

Liberation is described in these words of Srimad-Bhagavatam 
(7.15.35): 



cittarh brahma-sukha-sprstam 
naivottistheta karhicit 

"When one's consciousness is uncontaminated by material lusty 
desires, it becomes calm and peaceful in all activities, for one is situated 
in eternal blissful life. Once situated on that platform, one does not 
return to materialistic activities."* 

These words of Srimad-Bhagavatam say: "O Lord, You are the dear 
friend of the individual soirit souls". The verse quoted in the beginning 
of this anuccheda was spoken by the demigods to the Supreme 
Personality of Godhead 

Anuccheda 41 

Liberation is again described in these words of Srimad- 
Bhagavatam (1.5.18-19): 

tasyaiva hetoh prayateta kovindo 

na labhyate yad bhramatam upary adhah 
tal labhyate duhkhavad anyatah sukham 
kalena sarvatra gabhlra-rariihasa 

"Persons who are actually intelligent and philosophically inclined 
should endeavor only for that purposeful end whoch is not obtainable 
ven by wandering from the topmost planet (Brahmaloka) to the lowest 
planet (Patala). As far as happiness derived from sense enjoyment is 
concerned, it can be obtained automatically in course of time, just as in 
the course of time we obtain miseries even though we do not desire 
them."* 



na vai jano jatu kathancanavrajen 

mukunda-sevy anyavad anga samsrtim 
smaran mukundanghry-upaguhanam punar 
vihatum icchen na rasa-graho janah 


"My dear Vyasa, even though a devotee of Lord Krsna sometimes 
falls down somehow or other, he certainly does not undergo material 
existence like others (fruitive workers, etc.) because a person who has 
once relished the taste of the lotus feet of the Lord can do nothing but 
remember that ecstasy again and again."* 

The meaning of these verses is clear. These verses were spoken by 
Sri Narada. 


Anuccheda 42 


Devotional service and liberation are described in these words of 
Srimad-Bhagavatam (4.20.29): 


bhajanty atha tvam ata eva sadhavo 
vyudasta-maya-guna-vibhramodayam 
bhavat-padanusmaranad rte satam 

nimittam anyad bhagavan na vidmahe 


"Great saintly persons who are always liberated take to Your 
devotional service because only by devotional service can one be 
relieved from the illusions of material existence. O my Lord, there is no 
reason for the liberated souls to take shelter at Your lotus feet except 
that such souls are constantly thinking of Your feet."* 



Srila Sridhara Svami comments: 


"This verse says: 'O Supreme Personality of Godhead, because You 
are kind and affectionate to the poor and fallen, the devotees 
(sadhavah), who have no material desires, worship (bhajanti) You 
(tvam), who are attained by those who have (atha turned away from 
impersonal speculations.' What is the Supreme Personality of Godhead 
like? He is free of all bewildered material activities inspired by the mode 
of material nature. Why do the devotees worship the Supreme 
Personality of Godhead? This verse explains: 'O Lord, the devotees do 
not know anything but Your feet' (bhavat-padanusmaranad anyan na 
vidmahe)." 

This verse was spoken by King Prthu to Lord Visnu. 


Anuccheda 43 


In this weay it is seen that the devotees desire only love for the 
Supreme Personality of Godhead. They reject everything else. This is 
described in these words of Srimad-Bhagavatam (10.39.1-2): 


sukhopavistah paryanke 
rama-krsnoru-manitah 
lebhe manorathan sarvan 
pathi yan sa cakara ha 


kim alabhyam bhagavati 
prasanne sri-niketane 
tathapi tat-para raj an 

na hi vanchanti kincana 



"Akrura was warmly received by Lord Krsna and Nanda Maharaja 
and offered a resting place for the night. In the meantime the two 
brothers Balaraama and Krsna went to take Their supper. Akrura sat on 
his bed and began to reflect that all the desires which he had anticipated 
while coming from Mathura to Vrndavana had been fulfilled. Lord 
Krsna is the husband of the goddess of fortune. Being pleased with His 
pure devotee, He can offer whatever the devotee desires. But the pure 
devotee does not ask anything from the Lord for his personal benefit."* 

The word "sah" (he) in this verse refers to Akrura. The word "yan" 
(them) in this verse is explained in these words spoken by Akrura 
Srimad-Bhagavatam (10.38.3): 


kim mayacaritam bhadram 
kim taptarh paramam tapah 
kim vathapy arhate dattam 
yad draksyamy adya kesavam 


"What pious deeds did 1 do? What gerat austerities did 1 perform? 
What charity did 1 give, that today 1 will see Lord Krsna?" 

In these words it is seen that the devotees desire only devotional 
service. Here someone may object: "Why do the devotees not pray for 
liberation and other desirable things?" This protest is answered in this 
verse by the words "kim alabhyam" (What cannot be attained when 
when has satisfied Lord Krsna?). These verses were spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 44 


Pure love for the Supreme Personality of Godhead is again 



described in these words of Srimad-Bhagavatam (1.19.16): 


punas ca bhuyad bhagavaty anante 
ratih prasangas ca tad-asrayesu 
mahatsu yarn yam upayami srstirh 

maitry astu sarvatra namo dvijebhyah 


"Again, offering obeisances unto all you brahmanas, I pray that if I 
should again take my birth in the material world 1 will have complete 
attachment to the unlimited Lord Krsna, association with His devotees, 
and friendly relations with all living beings."* 

In this verse the word "srstim" means {.sy 168}birth, and "sarvatra 
maitrim" means "without casting a cruel glance on anyone". Being 
especially respectful to the brahmanas, he says here "namah" (1 offer my 
respectful obeisances). This verse was spojen by King Parlksit. 


Anuccheda 45 


That the devotees desire only to have love for the Supreme 
Personality of Godhead is described in these words of Srimad- 
Bhagavatam (4.9.36): 


na vai mukundasya padaravindayo 
rajo-jusas tata bhavadrsa janah 
vanchanti tad-dasyam rte 'rtham atmano 
yadrcchaya labdha-manah-samrddhayah 


"My dear Vidura, persons like you, who are pure devotees of the 
lotus feet of Mukunda (the Supreme Personality of Godhead, who can 



offer libreation) and who are always attached to the honey of His lotus 
feet, are always satisfied in serving at the lotus feet of the Lord. In any 
condition of life such persons remain satisfied, and thus they never ask 
the Lord for material prosperity."* 

The words "yadrcchaya labdha-manah samrddhayah" mean 
"without making any effort they attain great spiritual wealth in their 
hearts", the briefest merciful glance of the Lord fulfills all desires. That is 
the power of devotional service. 

That the devotees desire only to love the Supreme Personality of 
Godhead is also seen in these words of Srimad-Bhagavatam (4.9.29): 


naicchan mukti-pater muktim 
tasmat tapam upeyivan 


"He did not demand actual liberation from the material world, but 
at the end of his devotional service, when the Supreme Personality of 
Godhead appeared before him, he was simply ashamed of the material 
demands he had in his mind."* 

In these words spoken by Dhruva Maharaja the word {.sy 
168}mukti" refers to devotional service. This interpretation of the word 
"mukti" is confirmed by these words of the scriptures: 


visnor anucaratvam hi 

moksam ahur manpsinah 


"The wise philosophers affirm that devotional service to Lord 
Visnu is true liberation." 


The verse quoted in the beginning of this anuccheda was spoken 



by Sri Maitreya. 


Anuccheda 46 


Desires other than the desire to love the Supreme Personality of 
Godhead are criticized in the following two prayers of a pure devotee, 
prayers recorded in the following five prose paragraphs of Srlmad- 
Bhagavatam (5.24.23.-26): 


yat tad bhagavatanadhigatanyopayena yacna-cchalenapahrta-sva- 
sarlravesita-loka-trayo varuna-pasais ca sampratimukto giri-daryam 
capaviddha iti hovaca. 


"When the Supreme Personality of Godhead could see no other 
means of taking everything away from Bali Maharaja, He adopted the 
trick of begging from him and took away all the three worlds. Thus only 
his body was left, but the Lord was still not satisfied. He arrested Bali 
Maharaja, bound him with the ropes of Varuna, and threw him in a cave 
in a mountain. Nevertheless, although all his property was taken and he 
was thrown into a cave, Bali Maharaja was such a great devotee that he 
spoke as follows.* 


nunam batayam bhagavan arthesu na nisnato yo 'sav indro yasya 
sacivo mantraya vrta ekantato brhaspatis tarn atihaya svayam 
upendrenatmanam ayacatatmanas casiso no eva tad-dasyam ati- 
gambhira-vayasah kalasya manvantara-parivrttam kiyal loka-trayam 
idam. 


"Alas, how pitiable it is for Indra, the king of heaven, that 
although he is very learned and powerful and although he chose 



Brhaspati as his prime minister to instruct him, he is completely 
ignorant concerning spiritual advancement. Brhaspati is also 
unintelligent because he did not properly instruct his disciple Indra. 
Lord Vamanadeva was standing at Indra's door, but King Indra instead 
of begging Him for an opportunity to render transcendental loving 
service, engaged him in asking me for alms to gain the three worlds for 
his sense gratification. Sovereignty over the three worlds is very 
insignificant because whatever material opulence one may possess lasts 
only for an age of Manu, which is but a tiny fraction of endless time.* 


yasyanudasyam evasmat-pitamahah kila vavre na tu sva-pitryam yad 
utakutobhayam padam dlyamanam bhagavatah param iti 
bhagavatoparate khalu sva-pitari. 


"Bali Maharaja said: My grandfather Prahlada Maharaja is the only 
person who understands his own self-interest. Upon the death of 
Prahlada's father, Hiranyakasipu, Lord Nrsiriihadeva wanted to offer 
Prahlada his father's kingdom and even wanted to grant him liberation 
from material bondage, but Prahlada accepted neither. Liberation and 
material opulence, he thought, are obstacles to devotional service, and 
therefore such gifts are not His actual mercy. Consequently, insteqad of 
accepting the results of karma and jnana, Prahlada Maharaja simply 
begged the Lord for engagement in the service of His servant.* 


tasya mahanubhavasyanupatham amrjita-kasayah ko vasmad-vidhah 
parihlna-bhagavad-anugraha upaj igamisatiti. 


"Bali Maharaja said: Persons like us, who are still attached to 
material enjoyment, who are conbtaminated by the modes of material 
nature, and who lack the mercy of the Supreme Personality of Godhead, 
cannot follow the supreme path of Prahlada Maharaja, the exalted 
devotee of the Lord."* 



Srila Sridhara Svami comments: 


"In this five paragraphs pure devotional service is desvribed." 

These words were spoken by Maharaja Bali to Lord Vamana. In 
these paragraphs the word "tarn" (to Him_ refers to Lord Vamana. Here 
"atihaya" means "not desiring any other goal". Here King Bali says: "Lord 
Vamanadeva was standing at Indra's door, but King Indra instead of 
begging Him for an opportunity to render transcendental loving service, 
engaged him in asking me for alms to gain the three worlds for his sense 
gratification."* 

In this passage the word "anudasyam" (serving the devotees of the 
Lord) is described in these words of Srimad-Bhagavatam (7.9.24): 


naya mam nija-bhrtya-parsvam 


"My dear Lord, I request You to place me in touch with Your pure 
devotee and let me serve him as a sincere servant."* 

In this passage the word "sva-pitryam" (my paternal property) 
refers to sovereignty over the three worlds. The phrase "yad uta 
akutobhayam padam" (the position of fearlessness) refers to liberation. 
Then Bali Maharaja says: "tan na tu vavre" (he did notr accept it). Why 
not? Because it was something other (param) than the Supreme 
Personality of Godhead (bhagavatah). Fearing that one might think in 
terms of the Supreme Lord's shadow potency or the Lord's partial 
expansions. King Bali here uses the word {.sy 168}bhagavatah" (the 
Supreme Personality of Godhead Himself). The passage quoted in the 
beginning of this anuccheda was spoken by Srila Sukadeva Gosvaml. 


Anuccheda 47 



The devotees are indifferent to pleasure or pain in this worldl. 
That is the proof of their purity. This is described in these words of 
Srimad-Bhagavatam (6.17.28): 


narayana-parah sarve. .. 


"Devotees solely engaged in the devotional service of the Supreme 
Personality of Godhead, Narayana, never fear any condition of life. For 
them the heavenly planets, liberation, and the hellish planets are all the 
same, for such devotees are interested only in the service of the Lord."* 

Out of kindness for His devotees, thwe Supreme Lord removes 
from them everything that has no relation to Him. The Lord throws 
these things far away. This is described in Srimad-Bhagavatam (8.22.24), 
where the Supreme Personality of Godhead Himself says: 


brahman yam anugrhnami 
tad-viso vidhunomy aham 


"My dear Lord Brahma, because of material opulence a foolish 
person becomes dull-witted and mad. Thus he has no respect for anyone 
within the three worlds and defies even My authority. To such a person 
1 show special favor by first taking away all his possessions."* 

That the Supreme Personality of Godhead forbids his devotees 
from struggling to attain things that have no relation to Him is 
described in these words of Srimad-Bhagavatam (6.11.23): 


trai-vargikayasa-vighatam asmat 



patir vidhatte purusasya sakra 
tato 'numeyo bhagavat-prasado 

yo durlabho 'kincana-gocaro 'nyaih 


"Our Lord, the Supreme Personality of Godhead, forbids His 
devotees to endeavor uselessly for religion, economic development, and 
sense gratification. O Indra, one can thus infer how kind the Lord is. 
Such mercy is obtainable only by unalloyed devotees, not by persons 
who aspire for material gain."* 

This verse means: "If an independent-minded devotee (purusasya) 
strives to attain some material thing in the three worlds 
(traivargikayasa), then the Supreme Personality of Godhead personally 
creates obstacles (tad-vighatam vidhatta) to prevent the devotee from 
attaining his desires. The word {.sy 168}akincana-gocara" means that if 
the devotee srtives to attain material pleasures or non-devotional 
liberation, the Lord creates obstacles to stop the devotee. The word 
"akincana" means "pure devotee". This has already been explained in the 
Bhakti-sandarbha. The verse qyoted in the beginning of this anuccheda 
was spoken by Sriman Vrtra to the demigod Indra. 


Anuccheda 48 


If a devotee prays for material things, he wishes them only to serve 
the Supreme Lord. The devotee does not wish them for his own personal 
sense gratification. This is described in these words of Srlmad- 
Bhagavatam (10.70.41): 


yaksyati tvarii makhendrena 
rajasuyena pandavah 
paramesthya-kamo nrpatis 
tad bhavan anumodatam 



"First of all 1 may inform You that King Yudhisthira has all 
material opulences which are possible to achieve in the highets 
planetary system, Brahmaloka. He has no material opulence for which to 
aspire, and yet he wants to perform Rajasuya sacrifices only to get Your 
association and to please You."* 

In this verse the word "paramesthya" means {.sy 168}Lord Krsna, 
the king of Dvaraka".That the word {.sy 168}paramesthl" refers to Lord 
Krsna is confirmed by the following words describing Lord Krsna's 
accepting the rice brought by Sudama Vipra (Srimad-Bhagavatam 
10.81.10): 


tavac chrir jagrhe hastam 
tat-para paramesthinah 


"Rukmini-devi, who is the goddess of fortune herself, checked the 
Lord by catching hold of His hand."* 

Because "paramesthi" refers to Lord Krsna, the word "paramesthya" 
may be taken to mean "the opulence of Dvaraka City". Interpreted in 
this way, the word {.sy 168}paramesthya-kamah" means "desiring 
opulence like that of Lord Krsna Himself". He desired opulence like that 
of Dvaraka so Indraprastha would a be a fit place for Lord Krsna to 
reside. He had no other desire. This truth about Maharaja Yudhisthira is 
also described in these words of Srimad-Bhagavatam (1.12.6): 


kim te kamah sura-sparha 
mukunda-manaso dvijah 
adhijahur mudam rajnah 
ksudhitasya yathetare 



"O brahmanas, the opulence of the king was so enchanting that 
the denizens of heaven aspired for it. But because he was absorbed in the 
service of the Lord, nothing could satisfy him except the Lord's 
service."* 

By Lord Krsna's mercy, Maharaja Yudhisthira attained this desire. 
This is described in these words of Srimad-Bhagavatam (10.75.34-35): 


sabhayam maya-klptayam 
kvapi dharma-suto 'dhirat 
vrto 'nugair bandhubhis ca 
krsnenapi sva-caksusa 

asinah kancane saksad 
asane maghavan iva 
paramesthya-sriya justah 
stuyamanas ca vandibhih 


"Once upon a time king Yudhisthira was sitting on the golden 
throne in the palace constructed by the demon Maya. His foru brothers 
and other relatives, as well as his great well-wisher, the Supreme 
Personality of Godhead, Krsna, were present and the material opulence 
of King Yudhisthira seemed no less than that of Lord Brahma."* 

In these verses the word "sva-caksusa" (with his own eye) is an 
advjective referring to Lord Krsna. A person who has eyes and can see 
has a possession a bind man does not have. A blind man will certainly 
yearn to attain such a possession, the possession of having eyes that can 
see. If a person loses his sight, then all his possessions become useless to 
him. For the devotees, devotees who consider Lord Krsna their Lord and 
master. Lord Krsna's is their precious eyes. 

Making reference to the Pandavas, Srila Sukadeva GosvamI spoke 



these words to Maharaja Pariksit (Srimad-Bhagavatam 1.16.20): 


na va. . . 

. . .ye 'dhyasanam raja-kirita-justam 
sadyo jahur bhagavat-parsva-kamah 


"O chief of all the saintly kings of the Pandu dynasty who are 
strictly in the line of Lord Sri Krsna! It is not at all astonishing that you 
give up your throne, which is decorated with the helmets of many kings, 
to achieve eternal association with the Supreme Personality of 
Godhead."* 

Speaking to Lord Krsna, Sri Narada said: 


tad bhavan anumodatam 


"May Your Lordhsip be pleased." 

In this way it is seen that the Supreme Personality of Godhead is 
pleased with His pure devotees. The Supreme Personality of Godhead 
personally affirmed this truth by saying (Srimad-Bhagavatam 10.60.50): 


yan yan kamayase kaman 
mayy akamaya bhamini 
santi by ekanta-bhaktayas 
tava kalyani nityada 


"O most beautiful RukminI, You are My dearmost wife. I am 
greatly pleased to understand how much love you have for Me. Please 
take it for granted that no matter what ambition and desire you might 



have and no matter what you might expect from Me, I am always at your 
service."* 

Here the word "akamah" means "devotional service where pure 
love for Lord Krsna is present and where there is no other desire." In this 
way "akamah" means {.sy 168}the desire for devotional service nad 
nothing else". The word "akamah is used in that way in these words of 
Srimad-Bhagavatam (2.3.10): 


akamah sarva-kamo va.. . 


"A person who has broader intelligence, whether he be full of all 
material desire, without any material desire, or desiring liberation, must 
by all means worship the Supreme whole, the Personality of Godhead."* 

Devotional service with pure love for the Supreme Lord is also 
described by Sri Prahlada in these words of Srimad-Bhagavatam (7.10.3): 


bhrtya-laksana-jijnasuh. .. 


"O my worshipable Lord, because the seed of lusty desires, which is 
the root cause of material existence, is within the core of everyone's 
heart. You have sent me to this material world to exhibit the symptoms 
of a pure devotee.* 

"Otherwise, O my Lord, O supreme instructor of the entire world. 
You are so kind to Your devotee that You could not induce him to do 
something unbeneficial for him. On the other hand, one who desires 
some material benefit in exchange for devotional service cannot be Your 
pure devotee. Indeed, he is no better than a merchant who wants profit 
in exchange for service."* 

Therefore, in Srimad-Bhagavatam 10.60.50 the words {.sy 



168}akamaya yan yan kamayase kaman" mean "O Queen Rukmim, 
whatever you desire to attain the great treasure of loving devotional 
service to Me". Because Rukmim is Lord Krsna's eternal beloved, the 
eternal goddess Laksmi", she is here addressed by the word "santi" (o 
eternal one). 

Here the word "ekanta-bhaktayah" means "who do not desire 
anything for your own benefit", "kamini" means "O you who desire only 
to please Me", and {.sy 168}kalyani" means "O you who remove all 
obstacles to attaining the great good fortune that is devotional service". 
The verse quoted in the beginning of this anuccheda was spoken by Lord 
Krsna to Queen Rukmini. 


Anuccheda 49 


The desire for samipya liberation is seen in Srimad-Bhagavatam 
1.16.20): 


sadyo jahur bhagavat-parsva-kamah 


"O chief of all the saintly kings of the Pandu dynasty who are 
strictly in the line of Lord Sri Krsna! It is not at all astonishing that you 
give up your throne, which is decorated with the helmets of many kings, 
to achieve eternal association with the Supreme Personality of 
Godhead."* 

This is a very intense kind of love for the Supreme Personality of 
Godhead. In this kind of love the devotee yearns to be always near the 
Lord. Because residence in the world of birth of death is an obstacle to 
that end, these devotees pray that their stay in this world be brought to 
an end. 


This is like the love a mother or father feel foel for their children. 



When the children are far away, the parents yearn to be with them. This 
desire to associate with the Lord is also seen in these words of Srlmad- 
Bhagavatam (7.9.16): 


trasto 'smy aharii krpana-vatsala duhsahogra- 
samsara-cakra-kadanad grasatam pranitah 
baddhah sva-karmabhir usattama te 'nghri-mulam 
prito 'pavarga-saranam hvayase kada nu 


"O most powerful, insurmountable Lord, who are kind to the fallen 
souls, 1 have been put into the association of demons as a result of my 
activities, and therefore 1 am very much afraid of my condition of life 
within this material world. When will that moment come when You will 
call me to the shelter of Your lotus feet, which are the ultimate goal from 
liberation from conditional life?"* 

This verse means: "O Lord, because everything in this material 
world is turned away from You, this world is intolerable (duhsaha) 
Because the things of this world are all obstacles to devotional service to 
You, this world is a very fearful (ugram) place. Therefore 1 am very 
afraid (trasto 'smi) of the miserable conditions (kadanam) in this 
material world (samsara-cakram), conditions that are bring sufferings to 
the hearts of the living entities. In this world 1 have no power to serve 
You properly. That even an auspicious situation in the material world is 
inauspicious for devotional service is also described in these words of 
Srimad-Bhagavatam (7.10.1-2): 


sri-narada uvaca 

bhakti-yogasya tat sarvam 
antarayatayarbhakah 
manyamano hrsikesarii 
smayamana uvaca ha 



"The great saint Narada Muni continued: Although Prahlada 
Maharaja was only a boy, when he heard the benedictions offered by 
Lord Nrsiriihadeva, he considered them impediments on the path of 
devotional service. Thus he smiled very mildly and spoke as follows.* 


sri-prahlada uvaca 

ma mam pralobhayotpattya 
saktarh kamesu tair varaih 
tat-sanga-bhito nirvinno 
mumuksus tvam upasritah 


"Prahlada Maharaja said: My dear Lord, O Supreme Personality of 
Godhead, because 1 was born in an atheistic family 1 am naturally 
attached to material enjoyment. Therefore, kindly do not tempt me with 
these illusions. 1 am very much afraid of material conditions, and 1 desire 
to be liberated from materialistic life. It is for this reason that 1 have 
taken shelter of Your lotus feet."* 

In Srimad-Bhagavatam 7.9.16, Sri Prahlada says: {.sy 168}Although 
i am afraid (trasto 'smi) of this material world, 1 am still, because of my 
offenses to the Lord, placed among these many demons who are like me. 
Bound by my past karma (sva-karmabhir baddhah), 1 am thrown 
(pranitah) amongst them. Therefore, suffering because 1 am now far 
from You, 1 beg: 'When (kada nu) will You, being pleased with me 
(pritah), call me to the shelter of Your lotus feet (anghrim), which are 
the ultimate goal for liberation from conditional life (apavarga- 
saranam)?' " This verse was spoken by Sri Prahlada to Lord Nrsimha. 


Anuccheda 50 



In the account of the Visnu Purana, Sri Prahlada, although 
praying to attain love for the Lord, is not averse to residing in the 
material world. He says (Visnu Purana 1.20.18, 19, 26, and 27): 


natha yoni-sahasresu 

yesu yesu vrajamy aham 
tesu tesv acyuta bhaktir 
acyute 'stu sada tvayi 


"O Lord, I pray that I will always have unflinching devotion to 
You, even if I must take take birth in thousands of wombs in this world. 


ya pritir avivekanam 
visayesv anapayinl 
tvam anusmaratah sa me 
hrdayan napasrpatu 


"Fools fall in love with material sense objects. As they always love 
senses obejcts, may I always love You. I always meditate on You. I pray 
that You will never leave my heart." 


krta-krtyo 'smi bhagavan 
varenanena yat tvayi 
bhavitrl tvat-prasadena 
bhaktir avyabhicarini 


"O Supreme Personality of Godhead, please give me the boon that 
by Your mercy I will always have unflinching devotion to You. With this 
boon my life will be successful. 



dharmartha-kamaih kim tasya 
muktis tasya kare sthita 
samasta-jagatam mule 

yasya bhaktih sthira tvayi 


"What to speak of piety, econimoc development, sense 
gratification, even liberation stands in the hand of anyone who has firm 
devotion to You, the root from which all the worlds have grown." 

To these words the Supreme Personality of Godhead gave this 
reply (Visnu Purana 1.20.28): 


yatha te niscalam ceto 

mayi bhakti-samanvitam 
tatha tvam mat-prasadena 
nirvanam param apsyasi 


"Because your heart has unflinching devotion to Me, by My mercy 
you will attain final liberation." 

This last verse means: "to the extent that you have unlfinching 
devotion to Me, to that extent You are qualified to serve My feet." This 
same idea is also seen in these words of Srimad-Bhagavatam (5.14.44): 


sevanurakta-manasam abhavo 'pi phalguh 


"Indeed, even liberation is considered insignificant for those 
whose minds are attracted to the loving service of the Lord."* 



This same meaning is also hinted in these words of Srimad- 
Bhagavatam (11.2.8): 


aham kila puranantam 

prajartho bhuvi mukti-dam 
apujayam na moksaya 
mohito deva-mayaya 


"Wishing a child, 1 long ago worshiped the limitlsess Supreme 
Lord, who can give the gift of liberation. Bewildered by the Lord's 
illusory potency, 1 did not worship Him to attain liberation." 

This verse means: "Wishing a child, Im my own expanded form, 
where 1 bore the name Sutapa, 1 long ago worshiped (apujayam) the 
limitlsess Supreme Lord, who can give the gift of liberation (muktidam). 
1 did not worship Him to attain liberation. Bewildered (mohitah) by the 
Lord's (deva) merciful (mayaya) glance, 1 desired to have a son." Here 
the word "maya" means "mercy". In the Visva-prakasa Dictionary it is 
said: 


maya dambhe krpayam ca 


"The word 'maya' may mean 'trickery' or 'mercy'." 

In Srimad-Bhagavatam 11.2.8 the word "kila" (indeed) means "the 
Supreme Personality of Godhead's words in the maternity room prove all 
this". It is also said in Srimad-Bhagavatam (11.2.9): 


yatha vicitra-vyasanat.. . 



"O saintly spiritual master, please teach me how 1 may become free 
from this fearful material world filled with dangers." 

In this verse the word "vyasana" (danger) mans {.sy 168}the dangers 
that come from being separated from the Supreme Lord" and the word 
"bhaya" (fear) means "the fears that come fromk being separated from 
the Supreme Lord". It is also said in Srimad-Bhagavatam (11.2.33): 


manye kutascit.. . 


"1 think devotional service to the lotus feet of the infallible 
Supreme Personality of Godhead is the only way a person whose heart is 
always agitated, a person who thinks his external material body is his 
true self, can become free from all fear. When devotional service is 
present fears come to an end." 

Sri Narada explains (Srimad-Bhagavatam 11.5.45): 


tvam apy etan.. . 


"O very fortunate one, by faithfully following the path of 
devotional service you have now heard, you will become liberated and 
will attain the Supreme." 

Here the word "visva" shows that by ataining the Supreme 
Personality of Godhead one becomes free from both fears and dancers 
that come from His absence. At the end of this conversation it is said 
(Srimad-Bhagavatam 11.5.54): 


tvam apy etan.. . 



"O fortunate one, by faithfully following this path you have heard 
from me, this path of worshipping the Supreme Personality of Godhead, 
you will become liberated and will attain the Supreme." 

In this verse and the verse following it the way to attain 
association with Lord Krsna is described. Srimad-Bhagavatam 11.2.8, 
which was quoted in this anuccheda, was spoken by Sri Vasudeva 
Maharaja to Sri Narada. 


Anuccheda 51 


In this way the devotees pray to attain loving pastimes with the 
Supreme Personality of Godhead. Pure (ekanti) devotees are of two 
kinds: 1. devotees whose love for the Lord is not yet born (ajata-priti) 
and 2. devotees who love for the Lord has been born (jata-priti). The 
jata-priti devotees are of three kinds: 1. the devotees in santa-rasa and 
other devotees like them whose contact with the Lord consists mainly of 
seeing Him, 2. the Lord's associates in the various rasas who directly see 
the Lord and also serve Him, and 3. the most important associates of the 
Lord. The ajata-priti devotees pray that they will attain love for the 
Lord. It is thr goal of their lives. Among the jata-priti devotees, the 
devotees in santa-rasa pray to see the Lord directly, but they do not pray 
to serve Him. They do not desire to serve Him. They are satisfied if the 
Lord will even only once mercifully glance on them. This is seen in the 
following description of Kardama Muni Srimad-Bhagavatam 3.21.46): 


nati-ksamam bhagavatah. .. 


"His body shone most brilliantly. Though he had engaged in 
austere penance for a long time, he was not emaciated, for the Lord had 
cast His affectionate sidelong glance upon him and he had also heard 



the nectar flowing from the moonlike words of the Lord."* 

These devotees are not very eager or very determined to be always 
close to the Lord. However other devotees, the devotees who are the 
Lord's personal associates, yearn to love the Lord deeply. Yearning to 
serve the Lord in a particular way, they pray to stay near the Lord. Their 
prayer to attain loving pastimes with the Lord becomes stronger and 
stronger. That is the great virtue of these devotees. When, because they 
are very humble, they do not think they will ever become personal 
associates of the Lord, they still pray that their love for Him will never 
perish. That is their virtue. They pray that they will become free from 
the world of birth and death so they will attain personal association with 
the Lord. Still, they have not attained the stage of ecstatic love. These 
devotees have not yet attained the stage of ruci. That engaged in 
devotional service is the proper way to attain association with the Lord 
is confirmed by the Lord Himself in these words (Srimad-Bhagavatam 
11.20.33): 

sarvam mad-bhakti-yogena.. . 

"Everything is attained by serving Me with devotion. If somehow 
he desires them. My devotee easily atatins Svargaloka, liberation, or My 
own spiritual abode." 

Even so, it is said in Srimad-Bhagavatam (3.29.13): 

salokya-sarsti.. . 

"A pure devotee does not accept any kind of liberation-salokya, 
sarsti, samipya, sarupya, or ekatva- even if they are offered by the 
Supreme Personality of Godhead."* 



This means that the devotees will never accept these kinds of 
liberation if by accepting them they will not be able to serve the Lord. 
However, if these kinds of liberation help them serve the Lord, then the 
devotees happily accept them. That is the meaning of these words of 
Srimad-Bhagavatam. Sayujya liberation, where one becomes one with 
the Lord, is the only liberation the devotees will not accept. Filled with 
desires to serve the Lord in various ways, they happily accept sarupya 
liberation if that liberation helps their service. The eternal servants of 
the Lord in Vaikuntha are all devotees like this. In this world also are 
seen devotees who are like the Lord in some ways, devotees who are 
intelligent, youthful, princes, or who have forms in some ways like the 
Lord's. These devotees are praised by the people. Pure devotees have the 
attainment of love for the Supreme Personality of Godhead is the goal of 
their lives. Such devotees desire only to attain love for the Supreme 
Personality of Godhead. Theyhave no other desire. They are engaged in 
devotional service. They crush the cycle of repeated birth and death. 
They never act sinfully. They are described in these words of Srimad- 
Bhagavatam (3.25.32-38): 


animitta bhagavati 

bhaktih siddher garlyasi 


"When the service spirit is engaged in devotional service to the 
Supreme Personality of Godhead, without any motive, that is far better 
even than salvation.* 


jarayaty asu ya kosam 
nigirnam analo yatha 


"Bhakti, devotional service, dissolves the subtle body of the living 
entity without separate effort, just as fire in the stomach digests all that 
we eat.* 



naikatmatam me sprhayanti kecin 
mat-pada-sevabhirata mad-ihah 
ye 'nyonyato bhagavatah prasajya 
sabhajayante mama paurusani 


"A pure devotee, who is attached to the activities of devotional 
service and who always engages in the service of My Itous feet, never 
desires to become one with Me. Such a devotee, who is unflinchingly 
engaged, always glorifies My pastimes and activities.* 


pa^anti te me rucirany amba santah 
prasanna-vaktraruna-locanani 
rupani divyani vara-pradani 

sakarii vacarii sprhaniyam vadanti 


"O My mother. My devotees always see the smiling face of My 
form, with eyes like the rising morning sun. They like to see My various 
transcendental forms, which are all benevolent, and they also talk 
favorably with Me.* 


tair darsanlyavayavair udara- 
vilasa-haseksita-vama-suktaih 
hrtatmano hrta-pranams ca bhaktir 
anicchato me gatim an vim prayunkte 


"Upon seeing the charming forms of the Lord, smiling and 
attractive, and hearing His very pleasing words, the pure devotee almost 
loses all other consciousness. His senses are freed from all other 
engagements, and he becomes absorbed in devotional service. Thus in 



spite of his unwillingness, he attains liberation without separate 
endeavor.* 


atho vibhutim mama mayavinas tarn 
aisvaryam astangam anupravrttam 
sriyam bhagavatim vasprhayanti bhadram 
parasya me te 'snuvate tu loke 


"Thus because he is completely absorbed in thought of Me, the 
devotee does not desire even the highest benediction obtainable in the 
upper plenateary systems, including Satyaloka. He does not desire the 
eight material perfections obtained from mystic yoga, nor does he desire 
to be elevated to the kingdom of God. Yet even without desiring them, 
the devotee enjoys, even in this life, all the offered benedictions.* 


na karhicin mat-parah santa-rupe 

nanksyanti no me 'nimiso ledhi hetih 
yesam aharii priya atma sutas ca 
sakha guruh suhrdo daivam istam 


"The Lord continued: My dear mother, devotees who receive such 
transcendental opulences are never bereft of them. Neither weapons nor 
the change of time can destroy such opulences. Because the devotees 
accept Me as their friend, their relative, their son, preceptor, benefactor, 
and Supreme Deity, they cannot be deprived of their possessions at any 
time."* 


In these verses the word "anmvim" means {.sy 168}the difficult to 
understand attainment of being a personal associate of the Supreme 
Personality of Godhead". The pure devotees are like a person 
determined to perform a yajna (kratu-nyaya). Attainment of love for the 
Supreme Personality of Godhead is the only goal of their lives. This is 



described in the following words of the Chandogya Upanisad (3.14.1): 


yatha kratur asmil loke puruso bhavati tathetah pretya bhavati 

"According to the way he is determined to worship the Supreme 
Lord in this life, a person attains an appropriate reward after death." 

Here the commentator says: 

"Here the word 'kratu' means 'determination." 

It is said in the Brhad-aranyaka Upanisad (4.4.5): 

sa yatha-kamo bhavati tat-kratur bhavati. yat-kratur bhavati tat- 
karma kurute. yat karma kurute tad abhisampadyate. 

"As a person desires, so he becomes determined to act. As he is 
determined, so he acts. As he acts, so he reaps the result." 

It is also said in the scriptures: 

yad yatha yathopasate tad eva bhavanti 

"As one worships the Lord, so he attains an appropriate reward." 
The Supreme Personality of Godhead promises (Bhagavad-gita 

4 . 11 ): 


ya yatha mam prapadyante 



tarns tathaiva bhajamy aham 


"All of them-as they surrender unto Me-1 reward accordingly."* 

In the Brahma-vaivarta Purana the Supreme Personality of 
Godhead again promises: 


yadi mam praptum icchanti 
prapnuvanty eva nanyatha 


"If one desires to attain Me, he will attain Me. It is not otherwise." 

This spiritual goal was also attained by the gopis of Vraja. They 
attained personal association with the Lord. This has already been 
discussed in Sri Krsna-sandarbha, where these words spoken to the gopis 
by Lord Krsna were quoted (Srimad-Bhagavatam (10.82.44): 


mayi bhaktir hi bhutanam 
amrtatvaya kalpate 
distya yad asin mat-sneho 
bhavatinam mad-apanah 


"The means of attaining My favor is loving service unto Me, and 
fortunately you are all thus engaged. Those living beings who render 
service unto Me are eligible to be transferred to the spiritual world and 
attain eternal life with knowledge and bliss."* 
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His opulence. Still, their awareness of His sweetness was more 
important. This is confirmed hy Srila Sridhara Svami, who in His 
commentary on Srimad-Bhagavatam (10.45.1) explains that althouh 
Devaki and Vasudeva were certainly aware of the Lord's opulence, their 
love for Him as their son was a more rare and valuable attainment for 
them. This is also true for the gopas, as Srimad-Bhagavatam 10.43.17 
explains in the words "sri-gopanam svajanah" (the cowherd men saw 
Lord Krsna as their relative). The cowherd people were not like Kamsa 
and the other enemies of the Lord. The cowherd people were overcome 
with love for Lord Krsna. This is seen in the following words of Srimad- 
Bhagavatam (10.16.15): 


a-bala-vrddha-vanitah 
sarve 'nga pasu-vrttayah 
nirjagmur gokulad dinah 
krsna-darsana-lalasah 


"All the inhabitants of Vrndavana, including the children, women 
and elderly persons, thought of Krsna just as a cow thinks of her helpless 
young calf, and thus these poor, suffering people rushed out of the 
village, intent upon finding Him."*** 

Maharaja Nanda was situated in the most exalted eternal parental 
love for the Lord. The Lord personally became his son. What more need 
be said? 

Srimad-Bhagavatam 10.43.17 quoted in this anuccheda was spoken 
by Srila Sukadeva Gosvaml. 



Anuccheda 100 


Because they were aware of the Supreme Lord's sweetness, the 
cowherd people became the the most wise philosophers (parama-jnam). 
The demigod Brahma, who had personally seen numberless four-armed 
forms of the Lord, specifically took shelter of the form of Lord Krsna. 
Brahma said in Srimad-Bhagavatam (10.14.1): 


naumidya te 'bhra-vapuse tadid-ambaraya 
gunjavatamsa-paripiccha-lasan-mukhaya 
vanya-sraj e kavala-vetra-visana-venu- 
laksma-sriye mrdu-pade pasupangajaya 


"My dear Lord, You are the only worshipful Supreme Lord, 
Personality of Godhead. Therefore I am offering my humble obeisances 
and prayers just to please You. Your bodily features are of the color of 
clouds filled with water. You are glittering with a silver electric aura 
emanating from Your yellow garments.* 

"Let me offer my respectful repeated obeisances unto the son of 
Maharaja Nanda who is standing before me with conchshell, earrings, 
and peacock feather on His head. His face is beautiful. He is wearing a 
helmet, garlanded with forest flowers, and He stands with a morsel of 
food in His hand. He is decorated with cane and bugle, and He carries a 
buffalo horn and flute. He stands before me with small lotus feet."* 

The spiritual love the cowherd people feel for Lord Krsna is the 
crest jewel of all kinds of love. When opposing things suddenly appear, 
that love does not waver. On the contrary, that love eclipses all 
opposition. When obstacles arise, that love increases. In this way 
spiritual love is like the love hedonists feel for material sense objects. 
That love the hedonists feel for material senses objects, love that the 



scriptures and direct perception both declare to be be full of faults, is 
indeed very passionate and strong. In that sense spiritual love is similar 
to that material love. This is seen in the following prayer spoken by 
Prahlada Maharaja to Lord Nrsimha in Visnu Purana (1.20.19): 


ya pritir avivekanam 
visayesv anapayinl 
tvam anusmaratah sa me 
hrdayan napasrpatu 


"Fools fall in love with material sense objects. As they always love 
senses obejcts, may 1 always love You. 1 always meditate on You. 1 pray 
that You will never leave my heart." 

The intensity of spiritual love is also seen in these words spoken by 
Nanda and Yasoda to Lord Balarama in Srimad-Bhagavatam (10.65.3): 


ciram nah pahi dasarha 
sanujo jagad-Isvarah 
ity aropyankam alingya 
netraih sisicatur jalaih 


" 'O descendant of Dasarha, O Lord of the universe, may You and 
Your younger brother Krsna ever protect us.' Saying this, they raised Sri 
Balarama onto their laps, embraced Him, and moistened Him with tears 
from their eyes."*** 

Even though it was very clear the Lord Balarama was Vasudeva's 
son, a ksatriya, and the Supreme Personality of Godhead Himseelf, 
Nanda and Yasoda still thought of Him as their own son. This is seen in 
these words of Srimad-Bhagavatam (10.65.1-2): 



balabhadrah kusu-srestha 
bhagavan ratham asthitah 
suhrd-didrksur utkanthah 
prayayau nanda-gokulam 


"O best of the Kurus, once Lord Balarama, eager to visit His well- 
wishing friends, mounted His chariot and traveled to Nanda Gokula.*** 


parisvaktas cirotkanthair 
gopair gopibhir eva ca 
ramo 'bhivadya pitarav 
asirbhir abhinanditah 


"Having long suffered the anxiety of separation, the cowherd men 
and their wives ambraced Lord Balarama. The Lord then offered 
respects to His parents, and they joyfully greeted Him with prayers."*** 

When spiritual love (priti) becomes very prominent, it eclispses 
everything else. This occurs even amongst the devotees who are 
naturally attracted to the Lord in His feature of power and opulence. An 
example of this is seen in the following description of Sri Devahuti in 
Srimad-Bhagavatam (3.33.21): 


vanam pravrajite patyav 
apatya-virahatura 
jnata-tattvapy abhun naste 
vatse gaur iva vatsala 


"Devahuti's husband had already left home and accepted the 
renounced order of life, and then her only son, Kapila, left home. 



Although she knew all the truths of life and death, and although her 
heart was cleansed of all dirt, she was very aggrieved at the loss of her 
son, just as a cow is affected when her calf dies."* 

A similar situation, where spiritual love overcomes awareness of 
the Lor'd power and opulence, is seen in these words spoken by Sri 
Devaki-devi in Srimad-Bhagavatam (10.3.29): 


samuvije bhavad-dhetoh 
karhsad aham adhira-dhih 


"O Madhusudana, because of Your appearance, 1 am becoming 
more and more anxious in fear of Kariisa."* 

The same sentiment is seen in these words describing Maharaja 
Yudhisthira in Srimad-Bhagavatam (1.10.32): 


ajata-satruh prtanam 

gopithaya madhu-dvisah 
parebhyah sankitah snehat 
prayunkta catur-anginim 


"Maharaja Yudhisthira, although no one's enemy, engaged four 
divisions of defense [horse, elephant, chariot and army] to accompany 
Lord Krsna, the enemy of the asuras [demons]. The Maharaja did this 
because of the enemy, and also out of affection for the Lord."* 

This same senitment of spieritual love eclipsing awareness of the 
Lord's power and opulence is again seen in these words of Srimad- 
Bhagavatam (1.10.33): 



atha duragatan saurih 
kauravan virahaturan 
sannivartya drdham snigdhan 
prayat sva-nagarim priyaih 


"Out of profound affection for Lord Krsna, the Pandavas, who 
were of the Kuru dynasty, accompanied Him a considerable distance to 
see Him off. They were overwhelmed with the thought of future 
separation. The Lord, however, persuaded them to return home, and He 
proceeded towards Dvaraka with His dear companions."* 

How spiritual love overwhelmed even Lord Balarama's awareness 
of Lord Krsna's power and opulence is seen in these words of Srlmad- 
Bhagavatam (10.53.20-21): 


srutvaitad bhagavan ramo 
vipakslya-nrpodyamam 
krsnam caikam gatarh hartum 
kanyam kalaha-sankitah 

balena mahata sardham 
bhratr-sneha-pariplutah 
tvaritah kundinam pragad 
gaj as va-ratha-pattibhih 


"When Lord Balarama heard about these preparations of the 
inimical kings and how Lord Krsna had set off alone to steal the bride. 
He feared that a fight would ensue. Immersed in affection for His 
brother. He hurried to Kundina with a mighty army consisting of 
infantry and soldiers riding on elephants, horses, and chariots."*** 

Here the word "bhagavan" means "all-knowing". Another example 
of devotees being overwhelmed by love for Lord Krsna is seen in these 



words of Srimad-Bhagavatam (10.11.49): 


krsnam maha-baka-grastam 
drstva ramadayo 'rbhakah. .. 


"Wben Balarama and tbe other boys saw that Krsna had been 
devoured by the gigantic duck, they became almost unconscious, like 
senses without life."* 

The bliss the cowherd people attain by perceiving Lord Krsna's 
sweetness far surpasses the bliss that comes from perceiving Brahman or 
perceiving the opulence and power of the Supreme Personality of 
Godhead. Seeing the good fortune attained by the cowherd people, Srila 
Sukadeva GosvamI became filled with wonder. He said in Srimad- 
Bhagavatam (10.12.11): 


ittham satam brahma-sukhanubhutya. . . 


"In this way, all the cowherd boys used to play with Krsna, who is 
the source of the Brahman effulgence for jj.sy 241}ams desiring to merge 
into that effulgence, who is the Supreme Personality of Godhead for 
devotees who have accepted eternal servitorship, and who for ordinary 
persons is but another ordinary child. The cowherd boys, having 
accumulated the results of pious activities for many lives, were able to 
associate in this way with the Supreme Personality of Godhead. How 
can one explain their great fortune?"* 

He also said in Srimad-Bhagavatam (10.9.20): 


nernarh virinco na bhavah. .. 



"Neither Lord Brahma nor lord Siva, nor even the goddess of 
fortune, who is always the better half of the Supreme Lord, can obtain 
from the Supreme Personality of Godhead, the deliverer from this 
material world, such mercy as was received by Mother Yasoda."* 

He also said in Srimad-Bhagavatam (10.9.21): 


nayam sukhapah.. . 


"The Supreme Personality of Godhead, Krsna, the son of mother 
Yasoda, is accessible to devotees engaged in spontaneous loving service, 
but He is not as easily accessible to mental speculators, to those striving 
for self-realization by severe austerities and pen- ances, or to those who 
consider the body the same as the self."* 

He also said in Srimad-Bhagavatam (10.47.60): 
nayam sriyo 'nga. .. 

"When Lord Sri Krsna was danciong with the gopis in the rasa-llla, 
the gopis were embraced by the arms of the Lord. This transcendental 
favor was never bestowed upon the goddess of fortune or other consorts 
in the spiritual world. Indeed, never was such a thing even imagined by 
the most beautiful girls in the heavenly planets, whose bodily luster and 
aroma resemble the lotus flower. Ansd what to speak of worldly women 
who are very beautiful according to material estimation?"* 

Sometimes the manifestation of the Lord's opulence increases the 
perception of His sweetness. This occurs when the devotee has the idea 
"How can this by our son (or other relation) in this wonderful situation?" 
An example of such a situation is seen in these words of Srimad- 
Bhagavatam (10.28.18): 



nandadayas tu tam drstva 
paramananda-nivrtah 
krsnam ca tatra cchandobhih 
stuyamanam su-vismitah 


"Nanda Maharaja and the other cowherd men felt the greatest 
happiness when they saw that transcendental abode. They were 
especially amazed to see Krsna Himself there, surrounded by the 
personified Vedas, who were offering Him prayers."*** 

Because of its great purity, the love the residents of Sri Gokula feel 
is very glorious. It is said in Srimad-Bhagavatam (10.14.35): 


esarii ghosa-nivasinam uta bhavan. .. 


"My Lord, sometimes 1 am puzzled as to how Your Lordship will be 
able to repay, in gratitude, the devotional service of these residents of 
Vrndavana. Although 1 know that You are the supreme source of all 
benediction, 1 am puzzled to know how You will be able to repay all the 
service that You are receiving from these residents of Vrndavana. 1 
think of how You are so kind, so magnanimous, that even Putana, who 
came to cheat You by dressing herself as a very affectionate mother, was 
awarded liberation and the actual post of a mother. And other demons 
belonging to the same family, such as Aghasura and Bakasura, were also 
favored with liberation. Under the circumstances, 1 am puzzled. These 
residents of Vrndavana have given You everything: Their bodies, their 
minds, their love, their homes. Everything is being utilized for Your 
purpose. So how will You be able to repay their debt? You have already 
given Yourself to Putana! 1 surmise that You shall ever ever remain a 
debtor to the residents of Vrndavana, bein unable to repay their loving 
service.* 



It is seen that even the cows love Lord Krsna very deeply. When 
Lord Krsna dove into the Kaliya lake, the cows were overwhelmed. This 
is described in the following words of Srimad-Bhagavatam (10.16.11): 


gavo vrsa vatsataryah 

krandamanah su-duhkhitah 
krsne nyasteksana bhita 
rudantya iva tasthire 


"The cows, bulls and female calves, in great distress, called out 
piteously to Krsna. Fixing their eyes on Him, they stood still in fear, as if 
ready to cry but too shocked to shed tears."*** 

When Lord Krsna finally emerged from the Kaliya lake, the cows 
were overjoyed. This is described in these words of Srimad-Bhagavatam 
(10.17.16): 


gavo vrsa vatsataryo 

lebhire paramam mudam 


"Lord Balarama embraced His infallible brother and laughed, 
knowing well the extent of His potency. Out of great feelings of love. He 
lifted Him up on His lap and repeatedly looked at Him. The cows, bulls 
and young female calves also achieved the highest pleasure."*** 

Even the unmoving living beings, like the trees and plants, became 
filled with joy. This is described in these words of Srimad-Bhagavatam 
(10.17.15): 


krsnam sametya labdheha 
asan suska naga api 



"Having regained their vital functions, Yasoda, Rohinl, Nanda and 
all the other cowherd women and men went up to Krsna. O descendant 
of Kuru, even the dried-up trees came back to life."*** 

Even the plants of Gokula were filled with love for Lord Krsna. 
For this reason the demigod Brahma prayed in Srimad-Bhagavatam 

(10.14.34): 


tad bhuri-bhagyam iha janma kim apy atavyam 
yad gokule 'pi katamanghri-rajo-'bhisekam 


"1 am most humbly praying at Your lotus feet for You to please give 
me any sort of birth within this Vrndavana forest so that 1 may be able 
to be favored by the dust of the feet of some of the devotees of 
Vrndavana. Even if 1 am given the chance to grow just as the humble 
grass in this land, that will be a glorious birth for me. But if 1 am not so 
fortunate to take birth within the forest of Vrndavana, 1 beg to be 
allowed to take birth outside the immediate area of Vrndavana so that 
when the devotees go out they will walk over me. Even that would be a 
great fortune for me. 1 am just aspiring for a birth in which 1 will be 
smeared by the dust of Your devotees' feet. 1 can see that everyone here 
is simply full of Krsna consciousness. They do not know anything but 
Mukunda. All the Vedas are indeed searching after the lotus feet of 
Krsna.* 

The devotees in Gokula aware of the Lord's sweetness are of two 
kinds: 1. the followers (anugata) of the Lord, and 2. the friends and 
kinsmen (bandhava) of the Lord. Of these two kinds of dear devotees of 
the Lord, the Lord's friends and kinsmen are more exalted, for they are 
more firmly convinced that {.sy 168}the Lord is mine". Their exalted 
position is described in these words of Srimad-Bhagavatam (10.14.32): 



aho bhagyam aho bhagyam. . . 


"How greatly fortunate are Nanda Maharaja, the cowherd men, 
and all the other inhabitants of Vrajabhumi! There is no limit to their 
good fortune because the Absolute Truth, the source of transcendental 
bliss, the eternal Supreme Brahman, has become their friend."* 

It is said that even the least important of the residents of Gokula 
consider Lord Krsna their friend. In this way their friendship with Lord 
Krsna is glorified. 

The exalted position of Lord Krsna's friends (sakha) is described in 
these words of Srimad-Bhagavatam (10.12.11): 


ittham satam brahma-sukhanubhutya 
dasyam gatanam para-daivatena 
mayasritanam nara-darakena 

sakam vijahruh krta-punya-punjah 


"In this way, all the cowherd boys used to play with Krsna, who is 
the source of the Brahman effulgence for jj.sy 241}ams desiring to merge 
into that effulgence, who is the Supreme Personality of Godhead for 
devotees who have accepted eternal servitorship, and who for ordinary 
persons is but another ordinary child. The cowherd boys, having 
accumulated the results of pious activities for many lives, were able to 
associate in this way with the Supreme Personality of Godhead. How 
can one explain their great fortune?"* 

In this verse the word "satam" means "the jnanis, before whom the 
Lord appears as the impersonal Brahman". The devotees of the Lord are 
extremely rare. The words {.sy 168}dasyam gatanam" mean "they who 
have attained service to the Lord." These persons are deascriobed in the 
following words of Srimad-Bhagavatam (6.14.5): 



muktanam api siddhanam 
narayana-parayanah 
sudurlabhah prasantatma 
kotisv api maha-mune 


"O great sage, among many millions who are liberated and perfect 
in knowledge of liberation, one may be a devotee of Lord Narayana, or 
Krsna. Such devotees, who are fully peaceful, are extremely rare."* 

Thus the devotees who worship the Supreme Personality of 
Godhead are extremely rare. In Srimad-Bhagavatam 10.12.11 the word 
"mayasritanam" means "persons who have neither knowledge of, 
devotion to, nor friendship for the Supreme Personality of Godhead, 
and who thus do nto understand Lord Krsna's spiritual form, do not 
understand that He is the Supreme Personality of Godhead, and do not 
love Him, and who are thus not qualified to directly see the Supreme 
Personality of Godhead standing before them. These persons think Lord 
Krsna is an ordinary human boy. Lord Krsna describes these persons in 
the following words of Bhagavad-gita (9.11): 


avajananti mam mudha 
manusim tanum asritam 


"Fools deride Me when 1 descend in the human form. They do nto 
know My transcendental nature and My supreme dominion over all that 
be."* 


Lord Krsna alsop says in Bhagavad-gita (7.25): 


naham prakasah sarvasya 



yogamaya-samavrtah 


"I am never manifest to the foolish and unintelligent. For them 1 
am covered by My creative potency (yogamaya), and so the deluded 
world knows Me not, who am unborn and infallible."* 

In these three quotes it is seen that the Supreme Lord very rarely 
makes Himself visible in this world. Still, even though He very rarely 
appears in this worled. He personally enjoys pastimes (vijahruh) with 
His dear friends who are filled with love for Him. This truth fills Srila 
Sukadeva GosvamI with wonder. Or, these words may also be 
interpreted to mean: "He very mercifully appears before even the 
ordinary persons who have taken shelter of may.a (mayasritanam) and 
before them He manifests His all-glorious spiritual form which seems to 
be the form of a human being, and which is very rarely visible in this 
world." Still, ordinary persons cannot become the friend or kinsman of 
the Lord in His rare, more rare, or most rare spiritual forms. With these 
friends the Supreme Lord enjoys pastimes (vijahruh). Here the word 
"krta-punya-punjah" means "they are the best among persons weho have 
performed many pious deeds to please the Supreme Personality of 
Godhead. Thweir friendship with the lord is not like the fiendship of 
ordinary persons. Their friendship for the Lord is glorious. How can the 
good fortune of these loving friends of the Lord be described? Even the 
ordinary people of Vraja have great good fortune. Even the persons who 
have only seen Lord Krsna have great good fortune. The good fortune 
they have attained is attainable by the great sages. This truth is 
described in the following words of Srimad-Bhagavatam (10.12.12): 


yat-pada-pamsur bahu janma-krcchratah. .. 


"Yogis may undergo severe austerities and penances for many 
births by practicing yama, niyama, asana and pranayama, none of which 
are easily performed. Yet in due course of time, when these yogis attain 



the perfection of controlling the mind, they will still be unable to taste 
even a particle of dust from the lotus feet of the Supreme Personality of 
Godhead. What then can we describe about the great fortune of the 
inhabitants of Vrajabhumi, Vrndavana, with whom the Supreme 
Personality of Godhead personally lived and who saw the Lord face to 
face?"* 

These words affirm the truth that the friends of Lord Krsna were 
very fortunate. This truth was also confirmed by Akrura in these words 
of Srimad-Bhagavatam (10.38.15): 

athavarudhah.. . 

. . .namasya abhyam ca sakhm vanaukasah 

"Then 1 will at once alight from my chariot and bow down to the 
lotus feet of Krsna and Balarama, the Supreme Personalities of Godhead. 
Theirs are the same feet that great mystic yogis striving for self- 
realization bear within their minds. 1 will also offer my obeisances to the 
Lords' cowherd boyfriends and to all the other residents of 
Vrndavana."*** 

When Lord Brahma kidnappeed Lord Krsna's friends and calves, 
Lord Krsna created new friends and calves. Brahma then returned the 
original friends and calves. Srimad-Bhagavatam 10.12.11 quoted in this 
anuccheda was spoken by Srila Sukadeva Gosvaml. 

Anuccheda 101 

Lord Krsna parents are even more fortunate than His friends. 
They are described in these words of Srimad-Bhagavatam (10.8.51): 

tato bhaktir bhagavati 

putrl-bhute janardane 



dam-patyor nitaram asid 
gopa-gopisu bharata 

"Thereafter, O Maharaja Pariksit, best of the Bharatas, when the 
Supreme Personality of Godhead became the son of Nanda Maharaja 
and Yasoda, they maintained continuous, unswerving devotional love in 
parental affection. And in their association, all the other inhabitants of 
Vrndavana, the gopas and gopis, developed the culture of Krsna- 
bhakti."* 

In this verse the word "bhaktih" means {.sy 168}love", nitaram" 
means "up to the levels of sneha and raga", "gopah" means "all the gopas", 
and {.sy 168}gopyah" means "the gopis who were not Lord Krsna's 
beloveds". This statement will be explained later in this book. 

Ofg all thes edevotees, the gopis of Vraja, who have the most 
glorious prema, pranaya, mana, and raga love for the Lord, and who have 
the great good fortune of having anuraga and maha-bhava love for the 
Lord, and whose pure love brings Lord Krsna under their control, are 
very glorious and fortunate. Their glory and good fortune have no equal 
or better. The gopis are thus very exalted. Even Uddhava asked 
permission from them. This is seen in the following words of Srlmad- 
Bhagavatam (10.47.64): 

atha gopir anujnapya 

yasodam nandam eva ca 
gopan amantrya dasarho 
yasyann aruruhe ratham 

"Uddhava, the descendent of Dasarha, then took permission from 
the gopis and from Mother Yasoda and Nanda Maharaja. He bade 
farewell to all the cowherd men and, about to depart, mounted his 
chariot."*** 



The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda102 


The gopis are the most exalted of all the residents of Gokula. This 
truth is seen in the following words of Srimad-Bhagavatam (10.87.57-58): 


drstvaivam-adi gopinam 
krsnavesatma-viklavam 
uddhavah parama-pritas 
ta namasyann idarii jagau 


"Thus seeing how the gopis were always disturbed because of their 
total absorption in Krsna, Uddhava was supremely pleased. Desiring to 
offer themn all respect, he sang as follows.*** 


etah param tanu-bhrto bhuvi gopa-vadhvo 
govinda eva nikhilatmani rudha-bhavah 
vanchanti yad bhava-bhiyo munayo vayam ca 
kim brahma-janmabhir ananta-katha-rasasya 


"Among all persons on earth, these cowherd women alone have 
actually perfected their embodied lives, for they have achieved the 
perfection of unalloyed love for Lord Govinda. Their pure love is 
hankered after by those who fear material existence, by great sages, and 
by ourselves as well. For one who has tasted the narrations of the 
infinite Lord, what is the use of taking birth as a high-class brahmana, or 
even as Lord Barhma himself?"*** 



In the second of these towo verses the word "param" means "only", 
"etas tanu-bhrtah" means {.sy 168}whose birth in this world has borne its 
fruit", {.sy 168}akhilatmani" means "in the Supreme Personality of 
Godhead who, although rarely seen in this world, is present as the 
Supersoul in all living beings", "govinde" means {.sy 168}the Supreme 
Personality of Godhead, who is directly manifest in this world as the 
prince of Gokula", "evam" means {.sy 168}with sweetness like this", and 
"rudha-bhavah" means "whose ecstatic maha-bhava love is manifest". 
The words "vanchanti yad bhava-bhiyo munayah" mean {.sy 168}If 
somehow the description of the sweetness of ecstatic love reaching up to 
the level of maha-bhava enters their ears, then the sages who ordinary 
yearn for liberation will renounce that desire and, understanding its 
glories, will yearn to attain ecstatic love." The word "vayam" means "even 
great devotees like myself yearn to attain that love. That means we have 
not yet attained it. We are not qualifiedto feel that very sweet ecstatic 
love." That is the meaning. Then the speaker of this verse criticizes 
persons who do not yeran to attain that ecstatic love. He says: "kim 
brahma-janmabhir ananta-katha-rasasya", which means "What is the use 
of taking birth as the demigod Brahma numberless times if we cannto 
taste the nectar of the hearing the topics of Lord Krsna, whose pastimes 
have no end?" This rhetorical question implies the answer:"there is no 
use in taking birth as such a Lord Brahma." 


Anucchedas 103 and 104 


Here someone may protest: "Is it not true that the sages who yearn 
after liberation and who have already attained liberation are glorified in 
all the scriptures? How can the devotees be superior to them? Why 
would the sages desire anything but liberation?" To answer this protest, 
Uddhava speaks these words of Srimad-Bhagavatam (10.47.59): 


kvemah striyo vana-carir vyabhicara-dustah 
krsne kva caisa paramatmani rudha-bhavah 



nanv isvaro 'nubhajato 'viduso 'pi saksac 
chreyas tanoty agada-raja ivopayuktah 

"How amazing it is that these simple women who wander about the 
forest, seemingly spoiled by improper behavior, have achieved the 
perfection of unalloyed love for Krsna, teh Superme Soul! Still, it is true 
that the Supreme Lord Himself awards His blessings even to an ignorant 
worshiper, just as the best medicine works even when taken by a person 
ignorant of its ingredients."*** 

In these verses, from beginning to end, Sriman Uddhava's great 
devotion to the Lord is clearly seen. Here someone may protest that the 
gopis' relationship with Lord Krsna was adulterous and therefore 
immoral. This protest is answered by these words spoken at the 
conclusion of the description of the rasa dance (Srimad-Bhagavatam 
10.33.35): 

gopinam tat-patinam ca 
sarvesam eva dehinam 
yo 'ntas carati so 'dhyaksah 
kridaneneha deha-bhak 

"He who lives as the overseeing witness within the gopis and their 
husbands, and indeed within all embodied living beings, assumes forms 
in this world to enjoy transcendental pastimes."*** 

The idea of wicked-hearted men that the gopis acted immorally in 
their relationship with Lord Krsna is refuted by this verse, by the word 
"paramatmani" (the Supreme Personality of Godhead) in Srimad- 
Bhagavatam 10.47.59, and also by these words of Srimad-Bhagavatam 
(10.47.61): 



arya-patham ca hitva.. . 


"The gopis of Vrndavana have given up the association of their 
husbands, sons, and other family members, who are very difficult to give 
up, andf they have forsaken the path of chastity to take shelter of tyhe 
lotus feet of Mukunda, Krsna, which one should search for by Vedic 
knowledge. Oh, let me be fortunate enough to be one of the bushes, 
creepers, or herbs in Vrndavana, because the gopis trample them and 
bless them with the dust of their feet."* 

Now is not the right time to refute the mistaken idea that the 
gopis acted immorally. Later in this book we will proove that the gopis 
acted rightly. In Srimad-Bhagavatam 10.47.58 and 59 the words "kvemah 
striyo vana-carih" mean "what is the status of the women who enjoyed 
pastimes in Vrndavana forest and took shelter of Lord Krsna?" In these 
verse the words "kva vyabhicara-dustah bhava-bhiyo vayam" mean {.sy 
168}and what is the status of us, sages who have not attained exalted 
spiritual love and who are not attached to Lord Krsna, are afraid of 
material existence?" The meaning here is: {.sy 168}The difference 
bewteen us and the gopis is very great." Here the question may be asked: 
"Why does such a great difference exist?" The answer is given here in the 
words {.sy 168}esa paramatmani rudha-bhavah", which mean "In the gopis 
is seen great ecstatic love (maha-bhava) for the Supreme Personality of 
Godhead, who is worshiped by everyone and who is the abode of all 
desires. That same ecstatic love is not seen n us." If this is so, then the 
following question may be asked: If you do not directly see Lord Krsna's 
glorious qualities, qualities that made the gopis fall in love with Him, 
then how will you attain that ecstatic love even if you yearn to attain it? 
This quesyion is answered in this verse in the passage beginning with 
the word "nanu" (the Supreme Lord Himself awards His blessings even 
to an ignorant worshiper, just as the best medicine works even when 
taken by a person ignorant of its ingredients.) Here the word "avidusah" 
means {.sy 168}the Lord Hismelf makes this love spontaneously manifest 
within me." That is the example given here. Uddhava declares in 
Srimad-Bhagavatam (10.47.27): 



virahena maha-bhaga 

mahan me 'nugrahah krtah 

"You have rightfully claimed the privilege of unalloyed love for the 
transcendental Lord, O most glorious gopis. Indeed, by exhibiting your 
love for Krsna in separation from Him, you have shown me great 
mercy?"*** 

Srimad-Bhagavatam 10.47.59 may also be interpreted in a different 
way, in a way that sternly rebukes ladies who, although very faithful to 
their husbands, are averse to the rasas of devotional service. In the first 
interpretation of this verse the words "kvemah striah" referred to the 
gopis, who enjoy pastimes in Vrndavana forest. The second 
interpretation of this verse is based on the asumption that an "a" was 
originally present before the word "vana-carih" and then elided by 
sandhi. Thus the word was originally "avana-carih", which would mean 
"women who are not like the gopis". Such materialistic women are 
described in these words of Srimad-Bhagavatam (5.18.19): 

striyo vratais tva. . . 


"My dear Lord, You are certainly the fully independent master of 
all the senses. Therefore all women who worship You by strictly 
observing vows because they wish to acquire a husband to satisfy their 
senses are surely under illusion. They do not know that such a husband 
cannot actually give protection to them or their children. Nor can he 
protect their wealth or duration of life, for he himself is dependent on 
time, fruitive results and the modes of nature, which are all subordinate 
to You."* 



These words were spoken by Srimati Laksmi—devi in the midst of 
Srimad-Bhagavatam's description of Kutmala-varsa. In Srimad- 
Bhagavatam 10.47.59 the words "imah striyo vyabhicara-dustah krsne kva 
paramatmani" may then be interpreted to mean "What is the status of 
women who are averse to Krsna, the Supreme Personality of Godhead?" 
The meaning then would be: "There is a great difference between such 
women and the gopis." Then the word {.sy 168}rudha-bhavah" may be 
interpreted to mean: "Not even the smallest fragment of the exalted 
spiritual love that is the crest jewel of all goals of life is not seen in such 
women". That exalted spiritual love is present only in the devotees, who 
are filled with love for the Lord. Only the devotees love the Lord. This is 
confirmed by the passage beginning with the word "nanu" (Still, it is true 
that the Supreme Lord Himself awards His blessings even to an ignorant 
worshiper, just as the best medicine works even when taken by a person 
ignorant of its ingredients.) What moremay bhe said? The next verse of 
Srimad-Bhagavatam (10.47.60) declares: 


nayam sriyo 'nga u nitanta-rateh prasadah 

svar-yositam nalina-gandha-rucarii kuto 'nyah 
rasotasave 'sya bhuja-danda-grhita-kantha- 
labdhasisam ya udagad vraja-sundarlnam 


"When Lord Sri Krsna was danciong with the gopis in the rasa-llla, 
the gopis were embraced by the arms of the Lord. This transcendental 
favor was never bestowed upon the goddess of fortune or other consorts 
in the spiritual world. Indeed, never was such a thing even imagined by 
the most beautiful girls in the heavenly planets, whose bodily luster and 
aroma resemble the lotus flower. Ansd what to speak of worldly women 
who are very beautiful according to material estimation?"* 

In this verse the word "ange" means "on the graceful form of the 
master of Vaikuntha", "sriyah" means "of the Lord's dearmost beloved", 
"nitanta-rateh" means "of the love a girl feels for hewr beloved", 
"prasadah" means "happiness, and {.sy 168}nayam" means "is not". The 



verse then continued: "svar-yositam nalina-gandha-rucam", which 
means: "If even the goddess of fortune cannot attain that happiness, 
then the women of Svarghaloka, whose limbs are like golden lotus 
flowers, and who do not even reside in Vaikuntha certainly cannot 
attain it." Then the words "kuto 'nyah" mean "Other woemen, who are 
far away from them certainly cannot attain it." That is the meaning. 
Then one may ask: Are there any women who care not bereft of this 
happiness? The answer is given in this verse in the passage beginning 
with the word "rasa" (When Lord Sri Krsna was danciong with the gopis 
in the rasa-llla, the gopis were embraced by the arms of the Lord.) Here 
the word "asya" means {.sy 168}of the form of Lord Krsna, the prine of 
Vraja". That Goddess Laksmi yearns to attain the touch of Lord Krsna is 
also confirmed by these words of Srimad-Bhagavatam (10.16.36): 


yad-vanchaya srir lalanacarat tapah. .. 


"O Lord, we do not know how the serpent Kaliya has attained this 
great opportunity of being touched by the dust of Your lotus feet. For 
this end, the goddess of fortune performed austerities for centuries, 
giving up all other desires and taking austere vows."*** 

Goddess Laksmi did not only yearn to attain the love the gopis felt 
in separation from Lord Krsna, she also yearned to attain the love they 
felt when they directlyenjoyed pastimes with Him. What persons like 
myself say to describe that love? In Srimad-Bhagavatam 10.47.60 the 
words "rasotasave 'sya bhuja-danda-grhita-kantha-labdhasisam ya 
udagad" mean "When, in the rasa dance. Lord Krsna embraced the gopis' 
necks, the gopis felt all their desires were fulfilled". This means the 
desire the gopis had long kept hidden in their hearts was now openly 
attained. That Goddess Laksmi yearned to attain the gopis' good fortune 
is also confirmed by theese words of Srimad-Bhagavatam (10.15.8): 


api yat-sprha srih 



"You have embraced the young cowherd women between Your two 
arms--a favor hankered after by the goddess of fortune herself."*** 

In Srimad-Bhagavatam 10.47.60 the word "vraja-sundarmam (of 
the beautiful girls of Vraja) shows that the gopis are the most beautiful 
of all girls". That the devotees attain all exalted qualities is confirmed by 
these words of Srimad-Bhagavatam (5.18.12): 


yasyasti bhaktir bhagavaty akincana. .. 


"All the demigods and their exalted qualities, such as religion, 
knowledge and renunciation, become manifest in the body of one who 
has developed unalloyed devotion for the Supreme Personality of 
Godhead, Vasudeva."* 

Spiritual love where the devotee loves the Lord as a beloved is the 
crest jewel of all kinds of spiritual love. Here two levels of that love, as 
manifested by Goddess LaksmI and by the gopis, are revealed. That this 
kind of spiritual love for the Lord is the most exalted is not refuted by 
the following words spoken by the Lord to Uddhava in Srimad- 
Bhagavatam (11.14.15): 


na ca sankarsano na srih 


"My dear Uddhava, neither Lord Brahma, Lord Siva, Lord 
Sankarsana, teh goddess of fortune, nor indeed My own self are as dear 
to MKe as you are."*** 

These words are only intended to praise devotional service and the 
devotees in a general way. They do not mean that Uddhava is in a 



position superior to Goddess Laksmi and the other devotees who 
consider the Lord their beloved. Because the gopis love Lord Krsna, the 
original form of the Supreme Personality of Godhead, their position is 
most exalted. 


Anuccheda 105 


Uddhava thinks: "For me to aspire to become like the gopis is like 
a dwarf yearning to catch the moon. Therefore my only prayer is this: 
(Srimad-Bhagavatam 10.47.61): 


asam aho carana-renu-jusam aharii syarii 
vrndavane kim api gulma-latausadhinam 
ya dustyajam sva-janam arya-patham ca hitva 
bhejur mukunda-padavim srutibhir vimrgyam 


"The gopis of Vrndavana have given up the association of their 
husbands, sons, and other family members, who are very difficult to give 
up, and they have forsaken the path of chastity to take shelter of tyhe 
lotus feet of Mukunda, Krsna, which one should search for by Vedic 
knowledge. Oh, let me be fortunate enough to be one of the bushes, 
creepers, or herbs in Vrndavana, because the gopis trample them and 
bless them with the dust of their feet."* 

In this verse Uddhava says: "It is not possible for me to attain even 
a slight touch of the effulgent glory of the gopis' great love for Lord 
Krsna. Therefore my desire will be to tak another, a different birth in 
this world. If in that birth 1 still cannot directly attain the touch of the 
gopis' feet, for what shall 1 pray? 1 will pray: Let me take birth (syam) 
even among the undesireable speciies of life, among the bushes, creepers, 
or herbs (kim api gulma-latausadhinam), for then 1 will have the4 good 
fortune of attaining the touch of the dust of the gopis' feet (asam car ana- 



renu)." Here the word {.sy 168}aho" (Oh!) shows that Uddhava's heart is 
agitated with this desire. Here the question may be asked: "What is the 
nature of these gopis?" The answer is given: "Impelled by passionate love, 
they have forsaken the path of chastity and rejected the moral codes 
taught by the Vedas and ordinary social custon" (ya dustyajam sva-janam 
arya-patham ca hitva). They follow the blissful path of love for Lord 
Krsn, a path all the Sruti-sastras have concluded is the crest jewel of all 
goals of life (bhejur mukunda-padavim srutibhir vimrgyam)." The 
conclusion, then, of this verse is: "Let us also reject the path of 
conventional religion (arya-patham) and follow the footsteps of the 
gopis." 


Anuccheda 106 


Goddess LaksmI and others find the path of directly enjoying 
blissful pastimes with Lord Krsna is very difficult to attain. This is 
revealed in the following words of Srimad-Bhagavatam (10.47.62): 


ya vai sritarcitam ajadibhir apta-kamair 
yogesvarair api sadatmani rasa-gosthyam 
krsnasya tad bhagavatah caranaravindam 
nyastam stanesu vijahuh parirabhya tapam 


"The goddess of fortune herself, along with Lord Brahma and all 
the other demigods, who are masters of yogic perfection, can worship the 
lotus feet of Krsna only within her mind. But during the rasa dance Lord 
Krsna placed His feet upon these gopis' breasts, and by embracing those 
feet the gopis gave up all distress."*** 

This verse means: "In the assembly of the rasa-dance (rasa- 
gosthyam) embracing (parirabhya) the indescribably sweet lotus feet 
(padaravindam) of Lord Krsna (sri-krsnasya), the Supreme Personality 



of Godhead (bhagavatah), who manifests all opulences, of which 
sweetness is the best, the gopis became free (jahuh) of the great anxiety 
they felt from not being able to associate with Lord Krsna directly. Srila 
Sukadeva GosvamI and other sages expert in the yoga of devotional 
service (yogesvaraih) worship in their hearts (atmani) the lotus feet of 
Lord Krsna." 

It is said in Srimad-Bhagavatam (10.16.36): 


yad-vanchaya srir lalanacarat tapah 


"O Lord, we do not know how the serpent Kaliya has attained this 
great opportunity of being touched by the dust of Your lotus feet. For 
this end, the goddess of fortune performed austerities for centuries, 
giving up all other desires and taking austere vows."*** 

In these words it is seen that even Goddess Laksmi has to worship 
Lord Krsna opnly within her mind. This she always did (sad.a) from 
beginningless time. She was never able to approach Lord Krsna directly. 
That truth is confirmed by the Sruti-sastras and other scriptures. 


Anuccheda 107 


Humbled by seeing the gopis' glorious status, and feeling himself 
very unqualified, Uddhava offers respectful obeisances to the dust of the 
gopis' feet. He says in Srimad-Bhagavatam (10.47.63): 


vande nanda-vraja-strinam 
pada-renum abhiksnasah 
yasam hari-kathodgltarii 
punati bhuvana-trayam 



"I repeatedly offer my respects to the dust from the feet of the 
women of Nanda Maharaja's cowherd village. When these gopis loudly 
chant the glories of Sri Krsna, the vibration purifies the three 
worlds."*** 

In this verse Uddhava says: "1 offer my respectful obeisances 
(vande) to the dust of the gopis' feet (pada-renum)." Then in the second 
part of the verse he describes the gopis. Uddhava's meaning here is: "The 
good fortune we have attained today is very wonderful." Lord Krsna 
Himself describes the glories of His devotees in these words of Padma 
Purana, Karttika-mahatmya: 


ete hi yadavah sarve 
mad-gana eva bhavini 
sarvada mat-priya devi 
mat-tulya-guna-salinah 


"O glorious goddess, all the Yadavas are always very dear to Me. 
They have virtues like My own." 

The Yadavas, who are very dear to Lord Krsna, the Supreme 
Personality of Godhead, is confirmed by these words of Srlmad- 
Bhagavatam (10.90.46): 


sayyasanatanalapa.. . 


"The Vrsnis were so absorbed in Krsna consciousness that they 
forgot their own bodies while sleeping, sitting, walking, conversing, 
playing, bathing, and so on."*** 



Devotees whose relationship is with other forms of the Lord, forms 
other than the form of Lord Krsna, are not as glorious as the Yadavas. 
That amongst the Yadavas and other devotees Uddhava is very glorious 
is confirmed by these words spoken by Lord Krsna Himself in Srlmad- 
Bhagavatam (11.16.29): 


tvam tu bhagavatesv aham 


"O Uddhava, amongst the devotees you are my representative." 
Lord Krsna also says in Srimad-Bhagavatam (11.11.49): 


tvam me bhrtyah suhrt sakha 


"O Uddhava, you are My friend, servant, and well-wisher." 
Lord Krsna also says in Srimad-Bhagavatam (3.4.31): 


noddhavo 'nv api man-nyunah 

"Udsdhava is not inferior to Me in any way."* 

Lord Krsna also says in Srimad-Bhagavatam (11.14.15): 

na ca sankarsano na srir 
naivatma ca yatha bhavan 


"My dear Uddhava, neither Lord Brahma, Lord Siva, Lord 



Sankarsana, the goddess of fortune, nor indeed My own self are as dear 
to Me as you."*** 

In these and many other statements Lord Krsna affirms that 
Uddhava is exalted amongst the devotees. Still, Uddhava is very humble 
when he speaks about the gopis. He is not humble in the same way about 
the Lord's queens in Dvaraka. The queens' glory compares to the gopis' 
glory in the same way the eye of a person blind from birth compares to 
the glory of the full moon. 


Anuccheda 108 


That Sri Radha is more glorious than the 16,000 queens of Lord 
Krsna, the king of the Yadus, is confirmed by the queens themselves, 
who say in Srimad-Bhagavatam (10.83.41-43): 


na vayam sadhvi samrajyam 
svarajyam bhaujyam apy uta 
vairajyam paramesthyam ca 
anantyam va hareh padam 

kamayamaha etasya 

srimat-pada-rajah sriyah 
kuca-kunkuma-gandhadhyam 
murdhna vodhum gada-bhrtah 


"O saintly lady, we do not desire dominion over the earth, the 
sovereignty of the King of heaven, unlimited facility for enjoyment, 
mystic power, the position of Lord Brahma, immortality, or even 
attainment of the kingdom of God. We simply desire to carry on our 
heads the glorious dust of Lord Krsna's feet, enriched by the freagrance 
of kunkuma from His consort's bosom.*** 



vraja-striyo yad vanchanti 
pulindyas trna-virudhah 
gavas carayato gopah 

pada-sparsam mahatmanah 


"We desire the same contact with the Supreme Lord's feet that the 
young women of Vraja, the cowherd boys, and even the aborigine 
Pulinda women desire-the touch of the dust He leaves on the plants and 
grass as He tends His cows."*** 

This verse means: "O saintly lady, we do not desire dominion over 
the earth, or any other material benefit." Here the word "samrajyam" 
means "a kingdom on the earth", "svarajyam" means "the kingdom of 
Indra", {.sy 168}bhojyam" means "the pleasures available in these two 
kingdoms", "vairajyam" means "mystic powers", "and "paramesthyam" 
means "the kingdom of Lord Brahma". "Anantyam" here means "the 
limitless happiness one attains by realizing the Supreme Personality of 
Godhead". This limitless happiness is described in the Taittirlya 
Upanisad (2.8.2-9), where the different levels of human happiness, each 
level of happiness a hundred times greater than the one below is 
described. The highest of these levels of happiness is found in realizing 
the Supreme Personality of Godhead. In Taittirlya Upanisad (2.8.9) that 
limitless happiness is described. That is the meaning here. What more 
may be said? The queens say: "We do not desire (na kamayamahe) to stay 
near Lord Hari (sri-hareh padam)." Someone may ask: "Thenwhat do you 
desire to attain?" To this question the queens answer: "We desire to carry 
(vodhum) on our heads (murdhna) the dust of the glorious feet (srlmat- 
pada-rajah) of our master, all-knowing Lord Krsna (gada-bhrtah). 
Fuerther, we desire to attain the great treasure present in that dust, the 
treasure that is the fragrance of kunkuma from the goddess of fortune's 
breast (sriyah kuca-kunkuma-gandhadhyam)." 

Here someone may protest: "O queens, first you say you do not 
desire to attain Lord Hari's feet, and then you say you want to hold the 



dust of His feet on your heads, dust rich with the fragrance of kunkuma 
from the goddess of fortune's breast. Why do you contradict your own 
words? If Rukminl, the goddess of fortune, desires, then you will 
certainly attain your desire. Then you will indeed attain the dust of the 
Lord's feet, dust rich with kunkuma from the most exalted goddess of 
fortune's breast. But first please clearly tell us what it is that you desire." 

The answer to this protest is found in Srimad-Bhagavatam 
10.83.43, where the feet of Lord Krsna (not Lord Narayana) are 
specifically described. The dust of Lord Krsna's feet are also described in 
these words of Srimad-Bhagavatam (10.21.17): 


purnah pulindya urugaya.. . 


"The aborigine women of the Vrndavana area become disturbed by 
lust when they see the grass marked with reddish kunkuma 

powder. Endowed with the color of Krsna's lotus feet, this powder 
originally decorated the breasts of His beloveds, and when the aborigine 
women smear it on their faces and breasts, they give up all their 
anxiety."*** 

In these quotes it is seen that the gopis of Vraja yearned to attain 
(yad vanchanti) the dust of Lord Krsna's feet. The present tense is used 
here (vanchanti) on the assumption that even today the gopis are not 
truly separated from Lord Krsna. By mentioning the aborigine girls, the 
queens hint (in Srimad-Bhagavatam 10.83.43) that they themselves 
should also be qualified to attain the dust of Lord Krsna's feet. Here the 
words "trna-virudhah" mean the durva grass and other plants". The 
fragranced of the kunkuma from the goddess of foretune's breast is never 
absent from Lord Krsna's feet. That is the idea here. Here the word 
"gavah" means {.sy 168}cows", "carayatah" means "herding". The cowherd 
boys (gopah) are only briefly mentioned here. Although many cowherd 
boys, such as the priya-sakhas and narma-sakhas, are very close friends 
of Lord Krsna, because they are males an elaborate description of them 
here in the midts of a discusion of the gopis is not appropriate. Even 



famous Goddess Laksmi cannot attain ord Krsna's feet, although she 
aspires to. Thismis confirmed in the Naga-patms' prayers in Srimad- 
Bhagavatam 10.16.36 and also in the words of Uddhava in Srlmad- 
Bhagavatam 10.47.62. Not even the famous Goddess Rukmini can attain 
the same kind of association with Lord Krsna, for her association with 
Him is in a different time and place. Therefore Rukmini cannot hope to 
associate with Lord Krsna as the gopis of Vraja do. The superior status of 
the gopis is confirmed in Srimad-Bhagavatam 10.47.60. Of Queen 
Rukmini it is said the Matsya Purana: 


rukmini dvaravatyam tu 
radha vrndavane vane 


"She who is Rukmini in Dvaraka is also Radha in Vrndavana 
Forest." 

Vedanta-sutra (1.1.30) and the Ahangrahopasana-sastras declare 
that the demigod Indra and Goddess Durga are in one sense not 
different from the Supreme Personality of Godhead. In the same way, in 
one sense Sri Radha is not different from Goddess Laksmi. The 
difference is that Sri Radha is the original and complete form of 
Goddess Laksmi. This is confirmeed ion the following words of the 
Brhad-Gautamlya Tantra: 


devi krsnamayi prokta 
radhika. .. 


"The transcendental goddess Srimati Radharani is the direct 
counterpart of Lord Sri Krsna. She is the central figure for all the 
goddesses of fortune. She possesses all the attractiveness to attract the 
all-attractive Supreme Personality of Godhead. She is the primeval 
internal potency of the Lord."* 



In the Bahv-rk-parisista it is said of Sri Radha: 

radhaya madhavo devo 

madhavenaiva radhika 

"Lord Krsna always stays with Sri Radha. Sri Radha always stays 
with Lord Krsna." 

When she appears as Sri Radha, the goddess of fortune is most 
glorious. That is confirmed by these words. It is also confirmed by the 
followiong words of Srimad-Bhagavatam (10.30.28), which refer to Sri 
Radha: 

anayaradhito nunarii 

bhagavan. .. 

"Certainly this particular gopi has perfectly worshiped the all- 
powerful Personality of Godhead, Govinda, since He was so pleased with 
Her that He abandoned the rest of us and brought Her to a secluded 
place."*** 

The following words of Srimad-Bhagavatam (10.30.11) also refer to 
Sri Radha: 

apy ena-patny upagatah.. . 

"O friend, wife of the deer, has Lord Acyuta been here with His 
beloved, bringing great joy to your eyes? Indeed, blowing this way is the 
fragrance of His garland of kunda flowers, which was smeared with the 



kunkuma from the breasts of His girlfriend when He embraced Her."*** 

In Srimad-Bhagavatam 10.83.41-43 the Dvaraka queens say: "As 
the gopis yearn to touch Lord Krsna's feet, so do we." They pray: "May 
the fragrance of the ecstatic love the gopis' feel be manifest in us." The 
Dvaraka queens do not desire only to attain the dust of Lord Krsna's 
feet. They desire to touch His feet also. Thus the words "vayam 
kamayamahe" may refer to the desire expressed in Srimad-Bhagavatam 
10.83.42 or the desire expressed in Srimad-Bhagavatam 10.83.43. Thus 
the Dvaraka queens' request may be either {.sy 168}We desire to touch 
Lord Krsna's feet." or "We desire to touch the dust of Lord Krsna's feet." 
Either way, the same result is attained. Therefore these two requests are 
not truly different. In Srimad-Bhagavatam 10.83.42 the word {.sy 
168}etasya" refers to Lord Krsna. What is Lord Krsna's nature? In 
Srimad-Bhagavatam 10.83.43 it is said that Lord Krsna is {.sy 
168}mahatmanah". In that word "maha" means "He who is naturally the 
greatest of all", and "atmanah" means "He whose nature is fille with 
handsomeness and all other virtues". Lord Krsna's handsomeness and 
virtues are seen in these words spoken by Srila Sukadeva GosvamI of 
Srimad-Bhagavatam (10.33.6): 


tatratisusubhe tabhir 
bhagavan. .. 


"In the midst of the dancing gopis. Lord Krsna appeared most 
brilliant, like an exquisite sapphire in the midst of golden 
ornaments."*** 

The Srimad-Bhagavatam verses 10.83.41-43 quoted in the 
beginning of this anucheda were spoken by the Dvaraka queens to 
Draupadl. 
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Sri Radha-devi is described in these words of the Adi Purana: 


trailokye prthivi dhanya 
tatra vrndavanam punah 
tatrapi gopikah partha 
tatra radhabhidha mama 


"O Partha, the earth planet is the most fortunate place in the 
three worlds, for Vrndavana forest, the gopis, and My beloved who bears 
the name Radha all stay there." 

Sri Radha-devI is AGAIN described in these words of the Padma 
Purana, Karttika-mahatmya: 


yatha radha priya visnos 

tasyah kundam priyam tatha 
sarva-goplsu saivaika 

visnor atyanta-vallabha 


"Just as Srimatl RadharanI is dear to the Supreme Lord Krsna 
(Visnu), so Her bathing place (Radha-kunda) is equally dear to Krsna. 
Among all the gopis. She alone stands supreme as the Lord's most 
beloved."* 

Sri Radha's love is the greatest. This is confirmed in the following 
words of the Agni Purana, Vasana-bhaAa: 


gopyah papracchur usasi 
krsnanucaram uddhavam 



hari-lila-viharams ca 

tatraikam radhikam vina 
radha tad-bhava-samlma 
vasanaya viramita 


"At dawn the gopis asked Krsna's servant Uddhava to describe 
how Krsna was enjoying pastimes without Sri Radha. At that moment, 
overcome with love and yearning to be with Krsna, Sri Radha fainted." 

Here the words "vasanaya viramita" indicate that Sri Radha was in 
the ninth state of consciousness. In other words. She was completely 
overcome. She had no power to continue. That Sri Radha is the best of 
the gopis is seen in the following words describing the rasa-dance 
pastime in Srimad-Bhagavatam (10.30.27): 


kasyah padani. .. 


"Here we see the footprints of some gopi who must have been 
walking along with the son of Nanda Maharaja. He must have put His 
arm on Her shoulder, just as an elephant rests His trunk on the shoulder 
of an accompanying she-elephant."*** 

These words describe Sri Radha's supreme good fortune. Sri 
Radha's name is indirectly uttered in these words of Srimad-Bhagavatam 
(10.30.28): 


anayaradhito nunarii 
bhagavan harir Isvarah 
yan no vihaya govindah 
prito yam anayad rahah 



"Certainly this particular gopi has perfectly worshiped (aradhita) 
the all-powerful Personality of Godhead, Govinda, since He was so 
pleased with Her that He abandoned the rest of us and brought Her to a 
secluded place."*** 

Here the words "anaya bhagavan radhitah" mean {.sy 168}SrI 
Radha brought the Supreme Personality of Godhead under Her control". 
The word "nunam" here is used in the sense of making a guess. Within 
the word "aradhitah" (worshiped) in this verse the name Radha is 
hidden. The result of Radha's worshiping Krsna is given in the words 
beginning with "yan na", the words that say: "He was so pleased with Her 
that He abandoned the rest of us and brought Her to a secluded place." 
Here the word "govindah" refers to Lord Krsna, the king of Gokula. This 
verse was spoken by the vraja-gopis. 
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The different levels of gopis who love the Supreme Lord in the 
mood of sweetness, levels that culimate in the love felt by Sri Radha, 
who has no equal or superior, will be described in this anuccheda. 
Considering its causes and effects, scholars learned in ordinary material 
poetry call this kind of love {.sy 168}sthayi-bhava" (continuous ecstatic 
love). The causes of sthayi-bhava are vibhava, anubhava, and 
vyabhicari-bhava. These bhavas are all part of priti (ecstatic love). 
Sthayi-bhava is described in these words of the rasa-sastra: 


viruddhair aviruddhair va 
bhavair vicchidyate na yah 
atma-bhavam nayaty anyan 
sa sthayi lavanakarah 


"Ecstatic love that is not diminished by favorable or unfavorable 



situations is called sthayi-bhava, which is love deep like an ocean." 

Vibhava and the other parts of love will be discussed later in this 
book. When sthayi-bhava and its causes are manifest in the context of 
ecstatic love for the Supreme Personality of Godhead (bhagavat-priti), 
then they are called "bhagavat-pritimaya-rasa", or "bhakti-rasa" (the 
mellows of devotional service). That the bhavas thus become the rasas is 
described in the following words of the rasa-sastra: 


bhava evabhisampannah 
prayanti rasa-rupatam 


"The bhavas become the rasas." 

Because they do not have the ingredients (samagri) of the true 
rasas, the poets who relish the material rasas (prakrta-rasikas) do not 
desire to taste the rasas of devotional service (bhakti-rasa). Their sphere 
of tasting the rasas is limited to the material demigods or other material 
persons. The samagris (igredients of the rasas are of three kinds: 1. 
svarupa-yuogyata samagri, 2. parikara-yogyata samagri, and 3. purusa- 
yogyata samagri. The svarupa-yuogyata samagris are the ingredients of 
sthayi-bhava, rati and other sentiemnts when they are manifest in the 
material rasas. These sentiments are based on the individual soul's desire 
to attain happiness for the Supreme Personality of Godhead, that love 
brings happiness much greater than the waves of happiness attained by 
realizing the impersonal Brahman. Persons in material consciousness 
cannot understand those sentiments, which are called yogyata samagri. 
Only spiritual poets and philosophers can understand those spiritual 
sentiments. These sentiments arevery beautiful and wonderful. The 
spiritual sentiments felt by Sri Prahlada and the other great devotees are 
called purusa-yogyata samagri. Material poets and philosophers who are 
not qualified like the great devotees cannot understand these 
sentiments. This is described in the following words of Sahitya-darpana 
(3.2): 



punyavantah pamanvanti 
yogi-vad rasa-santatim 


"Only saintly devotees can understand the spiritual rasas." 
It is also said in Sahitya-darpana (3.8): 


na jayate tad-asvado 
vina raty-adi-vasanam 


"Without rati (attraction) and the other sentiments, the taste of 
the rasas is not manifest." 

In the material rasas one tastes the pleasure of one's own 
happiness. This is described in the following words of Sahitya-darpana 
(3.2): 


sattvodrekad akhanda-sva- 
prakasananda-cin-mayah 
vedyantara-sparsa-sunyo 
brahmasvada-sahodarah 


"When the mode of goodness becomes very strong, then limitless 
spiritual bliss becomes manifest. When one tastes the bliss of the 
Supreme, then even the touch of knowledge of anything else becomes 
absent. Knowledge of the Supreme and unawareness of anything else are 
like two brothers. 



lokottara-camatkara- 

pranah kaiscit pramatrbhih 
sakaravad abhinnatven- 
ayam asvadyate rasah 


"Some great souls know the spoiritual wonders beyond the reach of 
this world. They taste the rasas of love for the Supreme Personality of 
Godhead, whose form is spiritual." 

Pure spiritual goodness (aprakrta-visuddha-sattva) enables one to 
taste the spriitual rasas. This is described in the following words of 
Srimad-Bhagavatam (4.3.23): 


sattvam visuddham vasudeva-sabditam. . . 


"1 am always engaged in offering obeisances to Lord Vasudeva in 
pure Krsna consciousness. Krsna consciousness is always pure 
consciousness (visuddha-sattva), in which the Supreme Personality of 
Godhead, known as Vasudeva, is revealed without any covering."* 

Spiritual pure goodness has already been described in the 
Bhagavat-sandarbha. That the taste of rasas of love for the Supreme 
Personality of Godhead is sweeter than the taste of realizing the 
impersonal Brahman is confirmed in these words of Srimad-Bhagavatam 
(4.9.10): 


ya nirvrttis tanu-bhrtam. .. 


"My Lord, the transcendental bliss derived from meditating upon 
Your lotus feet or hearing about Your glories from pure devotees is so 
unlimited that it is far beyond thwe stage of brahmananda, wherein one 



thinks oneself merged in the impersonal Brahman as one with the 
Supreme."* 

This truth is also confirmed by the following words of Srlmad- 
Bhagavatam (3.15.48): 


natyantikam viganayanty api te prasadam. .. 


"Persons who are very expert and most intelligent in 
understanding things as they are engage in hearing narrations of the 
auspicious activities and pastimes of the Lord, which are worth chanting 
and worth hearing. Such persons do not care even for the highest 
material benediction, namely liberation, to say nothing of less important 
other benedictions like the material happiness of the heavenly 
kingdom."* 

That the rasas of perceiving the Supreme Personality of Godhead 
are very wonderful is confirmed by these words of Srimad-Bhagavatam 
(3.2.12): 


vismapanam svasya ca saubhagarddheh.. . 


"The Lord appeared in the mortal world by His internal potency, 
yogamaya. He came in His eternal form, which is just suitable for His 
pastimes. These pastimes were wonderful for everyone, even for thos 
proud of their own opulence, including the Lord Himself in His form as 
the Lord of Vaikuntha. Thus His (Sri Krsna's) transcendental body is 
the ornament of all ornaments."* 

The great authors of the past, who knew everything about the 
spiritual and material rasas, have throughly explained ths topic of rasa. 
Rasa was also described in a general way by the author of Sri Bhagavan- 



nama-kaumudi. The five rasas were explicitly described by Srila Sridhara 
Svami in his commentary on Srimad-Bhagavatam (10.43.17). There he 
said the word "strinam" referred to srngara-rasa, "gopanam" referred to 
the sakha, priya-sakha, and narma-sakha friends of thw Lord, among 
whom Sridama and many others are prominent, "pitroh" referred to the 
kind devotees in vatsalya-rasa, "yoginam" referred to the jnani-bhaktas 
in santa-rasa, {.sy 168}vrsnmam" referred to the devoteed Vrsnis, and 
"nrnam" referred ot the people in general who loved the Lord. In this 
description all the rasas, beginning with santa-rasa, are wonderfully 
described. The rasas are also explained by Dharma-datta in these words 
of Sahitya-darpana (3.2): 


rase saras camatkarah 
sarvatrapy anubhuyate 
tac-camatkara-saratve 

sarvatrapy adbhuto rasah 
tasmad adbhutam evaha 
krti narayano rasam 


"Wonder is present everywhere in the rasas. The rasas are 
wonderful everywhere. Therefore, saintly Narayuana dasa says: the rasas 
are wonderful." 

Srila Sridhara Svami does not show honor to the rasas like raudra- 
rasa (anger) felt by the wrestlers and others, for the persons in these 
rasas act like enemies of the Lord. The philosophers who know the 
truths of the spiritual rasas agree with this view. Some philosopghers 
learned in the material rasas especially honor sakhya-rasa and vatsalya- 
rasa. Of this view it is said: 


sneha-sthayi-bhavah preyan 



"The ecstasy of sthayi-bhava is manifest in sakhya-rasa." 


Srngara-rasa is described ion these words: 


yad eva rocate mahyam 
tad eva kurute priya 
iti vetti na janati 

tat priyam yat karoti sa 


"Whatever pleases me, my beloved does. 1 may be aware of her 
actions or not, but she always acts to please me." 

Those words described the relationship of husband and wife. The 
following words describe sakhya-rasa: 


sphutam camatkaritataya 
vatsalam ca rasam viduh 
sthayl vatsalatasyeha 

putrady-alambanam matam 


"The sages know that vatsala-rasa is wonderful. In vatsala-rasa 
sthayi-bhava is manifest. Vatsala-rasa is the love one feels for children 
and others in a like position." 

The sage Sudeva and others acknowledge vatsala-rasa as one of the 
bhakti-rasas. Furthermore, material rati (attraction) and the material 
rasas may bring pleasure in the beginning, but in the end they bring 
suffering. This the Supreme Personality of Godhead Himself confirmed 
in these words of Srimad-Bhagavatam (11.19.41): 


. . .sukham duhkha-sukhatyayah 



duhkham kama-sukhapeksa 


"Real happiness is to transcend material happiness and 
unhappiness, and real misery is to be implicated in searching for sex 
pleasure."*** 

The Supreme (ord describes true peace in these words of Srlmad- 
Bhagavatam (11.19.36): 


samo man-nisthata buddheh 


"True peace is attained when one faithfully rests his intelligence in 

Me." 


In these weords the Supreme Lord criticizes material pleasures, 
which bring horrible results. Even the ordinary people of this world 
eventually come to hate material pleasures. Criticizing material so-called 
pleasures and praising the rasas of love for the Supreme Personality of 
Godhead, Sri Narada explains in Srimad-Bhagavatam (1.5.10-11): 


na yad-vacas citra-padam barer yaso 
jagat-pavitram pragrnita karhicit 
tad vayasam tirtham usanti manasa 

na yatra hariisa niramanty usik-ksayah 


"Those words which do not describe the glories of the Lord, who 
alone can sanctify the atmosphere of the whole universe, are considered 
by saintly persons to be like unto a pilgrimage for crows. Since the all¬ 
perfect persons are inhabitants of the transcendental abode, they do not 
derive any pleasure there.* 



tad-vag-visargo j anatagha-viplavo 

yasmin prati-slokam abaddhavaty api 
namany anantasya yaso 'nkitani yat 
srnvanti gayanti grnanti sadhavah 


"On the other hand, that literature which is full of descriptions of 
the transcendental glories of the name, fame, forms, pastimes, etc. of the 
unlimited Supreme Lord is a different creation, full of transcendental 
words directed toward bringing about a revolution in the impious lives of 
this world's misdirected civilization. Such transcendental literatures, 
even though imperfectly composed, are heard, sung, and accepted by 
purified men who are thoroughly honest."* 

The material rasas are also rejected by Queen rukmini, who says in 
Srimad-Bhagavatam (10.60.45): 


tvak-smasru-roma-nakha-kesa-pinaddham antar 
mamsasthi-rakta-krimi-vit-kapha-pitta-vatam 
jivac-chavam bhajati kanta-matir vimudha 
ya te padabja-makarandam ajighratl strl 


"A woman who fails to relish the fragranc of the honey of Your 
lotus feet becomes totally befooled, and thus she accepts as her husband 
or lover a living corpse covered with skin, whiskers, nails, head-hair, and 
body hair, and filled with flesh, bones, blood, parasites, feces, mucus, 
bile, and air."* 

Therefore one should not place his faith in the material rasas, for 
the material rasas always lead to a situation filled with horrors. The rasas 
of love for the Supreme Personality of Godhead, on the other hand, lead 
to liberation from the material world. If the material reasas lead only to 
distress and the spiritual rasas lead to liberation, why then do the foolish 



people not relish the spiritual rasas? The answer is given in these words 
of Srimad-Bhagavatam (10.1.4): 


nivrtta-tarsair upagiyamanat.. . 


"Glorification of the Supreme Personality of Godhead is 
performed in the parampara system. That is, it is conveyed from spiritual 
master ot disciple. Such gloreification is relished by those no longer 
interested in the false, temporary glorification of this cosmic 
manifestation. Descriptions of the Lord are the right medicine for the 
conditioned soul undergoing repeated birth and death. Therefore, who 
will cease hearing such glorification of the Lord except a butcher or one 
who is killing his own self?"* 

The sweetness of thew spiritual rasas is described in these words of 
Srimad-Bhagavatam (10.21.19): 


aspandanam gati-matam pulakas tarunam. .. 


"When Lord Krsna plays on His flute, the sweet music causes the 
moving living entities to become stunned and the nonmoving trees to 
tremble in ecstasy. These things are certainly very wonderful."*** 

The spiritual rasas of association with Lord Krsna brought the 
devotees back to life. This is described in the following words of Srimad- 
Bhagavatam (10.17.15): 


krsnam sametya labdheha 
asan suska naga api 



"Having regained their vital functions, Yasoda, Rohinl, Nanda and 
all the other cowherd women and men went up to Krsna. O descendant 
of Kuru, even the dried-up trees came back to life."*** 

The Purana Srimad-Bhagavatam teaches the rasas of love for the 
Supreme Personality of Godhead. This is confirmed by the following 
words (Srimad-Bhagavatam 1.1.3): 


nigama-kalpa-taroh.. . 


"O expert and thoughtful men, rlish Srimad-Bhagavatam, the 
mature fruit of the desire tree of Vedic literatures. It emanated from the 
lips of Sri Sukadeva Gosvaml. Therefore this fruit has become even 
more tasteful, although its nectarean juice weas already relishable for all, 
including liberated souls."* 

This verse means: "O auspicious souls learned in the rasas of love 
for the Supreme Personality of Godhead, in your hearts please relish the 
Supreme Personality of Godhead, whioch is the sweet fruit of desire tree 
of the Vedas, a tree with many branches and sub-branches that bear all 
fruits, a tree that has come to this earth from the spiritual world of 
Vaikuntha." Here the word "aho" ismnused to hint that Srimad- 
Bhagavatam enables one to attain what is otherwise unattainable. The 
scripture Srimad-Bhagavatam is desdcriubeed here with the wOord "rasa" 
because it is sweet with the spiritual rasas. It is called Bhagavatam 
because it describes the rasas of love for Bhagavan (the Supreme 
Personality of Godhead). That Srimad-Bhagavatam is filled with the 
reasas of love for the Supreme Personality of Godhead is described in 
these words (Srimad-Bhagavatam 1.7.7): 


yasyarh vai sruyamanayam. .. 



"Simply by giving aural reception to this Vedic literature (Srlmad- 
Bhagavatam), the feeling for loving devotional service to Lord Krsna, 
the Supreme Personality of Godhead, sprouts up at once to extinguish 
the fire of lamentation, illusion and fearfulness."* 

The word "rasa" is used in relation to the Supreme Personality of 
Godhead in these words of Taittiriya Upanisad (2.7.1): 


raso vai sah. rasam hy evayam labdhvanandi-bhavati. 


"When one understands the Supreme Personality of Godhead, the 
reservoir of pleasure (rasa), Krsna, he actually becomes transcendentally 
blissful."* 

In Srimad-Bhagavatam 1.1.3 the word "rasikah" shows that the 
sages who attained perfection in ancient times as well as the sages who 
attained perfection in recent tiomes knew the truth of the rasas. The 
word "galitam" shows that the fruit here is perfectly ripe and sweet. Here 
it is seen that because it has come from the tree of the scriptures, this 
fruit is very sweet and delicious. "Rasam" here shows that this fruit has 
neither skin nor pit. It has no defect in any way. The words "bhagavatam 
nigamasya" here show that Srimad-Bhagavatam is the best of all the 
sacred fruits of the tree of the scriptures. This is so because it teaches the 
highest goal of life. Even though the nectar of the Supreme Personality 
of Godhead is naturally very excellent, it is made even more excellent in 
Srimad-Bhagavatam. This is shown here by the word "suka". Although 
the fruit of Srimad-Bhagavatam is very wonderful because it has fallen 
from the kalpa-vrksa tree of the scriptures, it is made even more sweet 
and nectarean becase it is touched by ther mouth of Srila Sukadeva 
Gosvaml. When it touches Srila Sukadeva Gosvaml's mouth, that fruit 
becoems sweeter. When they come from the mouth of a great devotee, 
descroptions of the Supreme Personality of Godhead become sweeter. 
How much more is this true when such descriptions come from the 
mouth of Srila Sukadeva Gosvaml, the king of all great devotees? By 



tasting ther nectar of Srimad-Bhagavatam one will never become 
satiated. His desire to taste it will never become diminished. Therefore, 
even after attaining liberation (alayam), one should drink (pibata) the 
nectar of Srimad-Bhagavatam. That even liberated souls are attracted to 
Srimad-Bhagavatam is confirmed by Srila Sukadeva Gosvami in the 
following words (Srimad-Bhagavatam 2.1.9): 


parinisthito 'pi.. . 


"O saintly king, 1 was perfectly situated in transcendence, yet 1 was 
still attracted by the delineation of the pastimes of the Lord, who is 
described by enlightened verses."* 

The sweetness of other things fades in the course of time. The 
sweetness of Srimad-Bhagavatam is not like that. It does not fade. The 
reasas of love for the Supreme Personality of Godhead are of two kinds: 
1. prity-upayukta and 2. priti-parinama. These are described in these 
words of Srimad-Bhagavatam (12.3.14-15): 


katha imas te kathita mahlyasam 
vitatya lokesu yasah pareyusam 
vijnana-vairagya-vivaksaya vibho 
vaco-vibhutir na tu paramarthyam 


"O mighty Pariksit, 1 have related to you the narrations of all these 
great kings, who spread their fame throughout the world and then 
departed. My real purpose was to teach transcendental knowledge and 
renunciation. Stories of kings lend power and opulence to these 
narrations but do not in themselves constitute the ultimate aspect of 
knwoledge.*** 



yas tuttama-sloka-gunanuvadah 

sangiyate 'bhiksnam amangala-ghnah 
tam eva nityarh srnuyad abhiksnam 
krsne 'malam bhaktim abhipsamanah 


"The person who desires pure devotional service to Lord Krsna 
should hear the narrations of Lord Uttamasloka's glorious qualities, the 
constant chanting of which destoys everything inauspicious. The 
devotee should engage in such listening in regular daily assemblies and 
should also continue his hearing throughout the day."*** 

After describing the rasas in a general way, Srila Sukadeva 
GosvamI describes thme in more detail in the word {.sy 168}amrta". 
"Amrta" here refers to the nectar of the Lord's pastimes, nectar described 
in these owrds of Srimad-Bhagavatam (12.13.11): 


hari-hla-katha-vrata- 

mrtanandita-sat-suram 


"Srimad-Bhagavatam is full of nectarean accounts of Lord Krsna's 
pastimes, which guve ecstasy ot the 
saintly devotees and demigods." 

That narrations of Lord's pastimes are sweet is confirmed by these 
words of Srimad-Bhagavatam (12.4.40): 


hla-katha-rasa-nisevanam.. . 


"Narrations of lord Krsna's pastimes are sweet like nectar." 



In the word "sat-suram" from Srimad-Bhagavatam 12.13.11, the 
word "sat" refers to the atmarama transcendentalists situated in 
Brahman realization, who are referred to by thew word "satam" in 
Srimad-Bhagavatam 10.12.11, and the word "suram" refers to the devotees 
who taste only the nectar of devotional service ot the Lord. In Srimad- 
Bhagavatam 1.1.3 the word "amrta-drava" means {.sy 168}the sweetest 
nectar of the Lord's pastimes". The following exp"lanation may be given: 
Although the nectar of love (pritimaya-rasa) for the Supreme 
Personality of Godhead is the sweetest of all nectars (sreyah), various 
levels of that nectar be certainly be distinguished. The taste of the 
nectar of the rasas, as described in the word "pibata" is of two kinds, the 
first of which is the rasas tasted by the Lord's personal associates who 
personally participate in the Supreme Lord's pastimes. This perception 
of the rasas is the best, because it is direct and confidential (antaranga). 
The other perception of the rasas is tasted y all others. It is indirect and 
not confidential (bahiranga). These two levels of the perception of the 
nectar of the rasas are both described here by the single word "pibata". 
This nectar is like a river flowing from the mouth of Srila Sukadeva 
Gosvaml. That Srimad-Bhagavatam describes the sweetest nectar of love 
for the Supreme Personality of Godhead is confirmed by these words 
(Srimad-Bhagavatam 12.13.15): 


sarva-vedanta-saram hi. .. 

. . .tad-rasamrta-trptasya.. . 


"Srimad-Bhagavatam is declared to be the essence of all Vedanta 
philosophy. One who has felt satisfaction from its nectarean mellow will 
never be attracted by any other literature."*** 

In His commentary Srila Sridhara Svami defines the word {.sy 
168}bhavukah" in this way: 

" 'Bhavukah' here means 'they who are expert at meditating on the 
nectar rasas'." 



This meditation is described in these words of Srimad-Bhagavatam 
(1.5.19): 

smaran mukundanghry-upaguhanam punar 

vidhatum icchen na rasa-graho janah 

"A person who has once relished the taste of the lotus feet of the 
Lord can do nothing but remember that ecstasy again and again."* 

Srimad-Bhagavatam 1.1.3 quoted in this anuccheda was spoken by 
Srila Vedavyasa. 

Anuccheda 111 

Thus joined with vibhava and its other components, the rasac of 
love for the Supreme Personality of Godhead is manifest. They who are 
learned i n the material rasas shown in dramas describe four kinds of 
characters. First is the hero who is primarily served by the rasa. He is the 
first character in the drama. Then there is the person who because of 
being limited, or because of fear or some other impediment, becomes a 
follower or servant of the hero. That person, the follower or servant, is 
the second kind of character. Then there is a person who, an ordinary 
person among the people in general who, because he is unintelligent and 
needs to accept instructions and orders, becomes a follower or servant of 
the hero. That follower or servant is the third kind of character. Can 
the follower or servant who is the second character not be intelligent? If 
he is he becomes the fourth kind of character. The devotees of the Lord 
taste the rasas of love for the Supreme Personality of Godhead. In this 
way the rasas theytaste are not material in nature. In this way the rasas 
of love present in the hearts of this hero and His servants and followers 
are eternal. They are perfect and complete. In this way it is 



demonstrated that the rasas of love for the Supreme Personality of 
Godhead are limitless and spiritual in nature. They are not like the 
material rasas described in material poems. That is their nature. For 
example, it is seen that Sri Prahlada, the vraja-gopis, and many other 
devotees were completely unaffected by fear, and Sri Vrtra, Sri 
Gajendra, Sri Bharata, and other devotees were completely unaffected 
by the actions of their previous births. What more need be said? Sri 
Sukadeva GosvamI and other devotees were completely unaffected by 
the bliss of impersonal Brahman realization. In these ways it should be 
known that the love they felt for the Supreme Personality of Godhead 
was certainly spiritual in nature. It was not material. Here the alambana 
(main cause of feeling the rasa of love) is the Supreme Lord's opulences 
glories, and virtues, which have no equal or superior. The personal 
assaociates of the Lord have spiritual qualities like the Lord's. This truth 
is proclaimed by the great dundubhi drums that are the Vedas, Puranas, 
and other scriptures. The uddipanas (secondary causes of feeling the rasa 
of love) are the things in relation to the Lord. These secondary causes of 
rasa are described in these words of Srimad-Bhagavatam (3.15.43): 


tasyaravinda-nayanasya. .. 

. . .cakara tesarii 

sanksobham aksara-jusam api citta-tanvoh 


"When the breeze carrying the aroma of tulasi leaves from the toes 
of the lotus feet of the Supreme Personality of Godhead entered the 
nostrils of those sages, they experienced a change both in body and in 
mind, even though they were attached to the impersonal Brahman 
understanding."* 

The Supreme Lord's handsomeness as a cause of rasa is seen in 
these words of Srimad-Bhagavatam (10.44.14): 


gopyas tapah kim acaran.. . 



"What austerities must the gopis have performed! With their eyes 
they always drink the nectar of Lord Krsna's form, which is the essence 
of loveliness and is not to be equaled or surpassed. That loveliness is the 
only abode of beauty, fame, and opulence. It is self-perfect, ever fresh 
and extremely rare.* 

The causes of rasa are also seen in these words of Srlmad- 
Bhagavatam (10.29.40): 


ka stry anga. .. 

. . .yad go-dvija-druma-mrgah pulakany abibhran 


"Dear Krsna, what woman in all the three worlds wouldn't deviate 
from religious behavior when bewildered by the sweet, drawn-out 
melody of Your flute? Your beauty makes all three worlds auspicious. 
Indeed, even the cows, birds, trees and deer manifest the ecstatic 
symptom of bodily hair standing on end when they see Your beautiful 
form."*** 

Lord Krsna's flute-music as a cause of rasa is seen in these words of 
Srimad-Bhagavatam (10.35.14-15): 


vividha-gopa-caranesu vidagdhah.. . 

. . .savanasas tad upadharya suresah 
sakra-sarva-paramesthi-purogah 
kavaya anata-kandhara-cittah 

kasmalam yayur aniscita-tattvah 


"O pious mother Yasoda, your son, who is expert in all the arts of 



herding cows, has invented many new styles of flute-playing. When He 
takes His flute to His bimba-red lips and sends forth the tones of the 
harmonic scale in variegated melodies, Brahma, Siva, Indra and other 
chief demigods become confused upon hearing the sound. Although they 
are the most learned authorities, they cannot ascertain the essence of 
that music, and thus they bow down their heads and hearts."*** 

That the accidental manifestation of one of the Lord's potencies 
can become a cause of spiritual rasa is seen in the following words of 
Srimad-Bhagavatam (10.20.31): 


pravrt-sriyam ca tam viksya 
sarva-kala-sukhavaham 
bhagavan pujayam cakre 
atma-sakty-upabrmhitam 


"Observing the beauty and opulence of Vrndavana's rainy season, 
a perennial source of great happiness, the Lord offered all respect to that 
season, which was expanded from His own internal potency."*** 

Here the clouds and other features of the rainy season bring 
ecstatis symptoms, like standing up of the body's hairs. 

It is said in Srimad-Bhagavatam (10.21.19): 


aspandanam gati-matam pulakas tarunam 


"When Lord Krsna plays on His flute, the sweet music causes the 
moving living entities to become stunned and the nonmoving trees to 
tremble with ecstasy. These things are certainly very wonderful."*** 

Here even the trees and other like living entities wonderfully 



become like human beings. Even grief and other like emotions can help 
one taste the spiritual rasas. In that greif it is said there may come 
madness or other like conditions caused by sorrow and by separation 
from the Lord. These emotions can certainly be manifest on the spiritusl 
platform. The spiritual world is described in these words of Brahma- 
samhita (5.56-57): 


sriyah kantah kantah parama-purusah kalpa-taravo 
druma bhumis cintamani-gana-mayi toyam amrtam 
katha ganarii natyarh gamanam api variisi priya-sakhi 
cid-anandam jyotih param api tad asvadyam api ca 

sa yatra ksirabdhih sravati surabhibhyas ca su-mahan 
nimesardhakhyo va vrajati na hi yatrapi samayah 
bhaje svetadvipam tarn aham iha golokam iti yam 
vidantas te santah ksiti-virala-carah katipaye 


"1 worship thyat transcendental seat, known as Svetadvipa, where 
as loving consorts the Laksmis in their unalloyed spiritual essence 
practice the amorous service ofnthe Supreme Lord Krsna as their only 
lover, where every tree is a transcendental purpose tree, where the sopil 
is the purpose gem, all water is nectar, every word is a song, every gait is 
a dance, the flute is the favorite attendant, effulgence is full of 
transcendental bliss, and the supreme spiritual entities are all enjoyable 
and tasty, where numberless milk cows always emit transcendental 
oceans of milk, where there is eternal existence of transcendental time, 
who is ever-present and without past or future and hence is nto subject 
to the quality of passing away even for the space of half a moment. That 
realm is known nas Goloka only to a very few self-realized souls in this 
world."** 

Here the words "ganarii natyam" refer to the rasas. The causes that 
create the rasas of love for the supreme hero. Lord Krsna, rasas that are 
spiritual and have many spiritual quialities, are called vibhavas. The 



vibhavas are described in these words of Sahitya-darpana (3.13): 


vibhavanam raty-ader visesenasvadankura-yogyatanayanam. 
anubhavanam evam-bhutasya raty-adeh samantaram eva rasadi-rupataya 
bhavanam. sancaranam tatha-bhutasya tasyaiva samyak caranam. 


"Vibhava makes rati and the other aspects of rasas first appear as a 
new sprout. Comeing after vibhava, anubhava enables one to directly 
perceive the nature of rasa. Then sancari-bhava makes the rasas become 
active." 

Even material poets who know the material rasas say that 
happiness can arise out of sorrow. We also say that spiritual bliss can 
arise even out of separation from the Lord. Externally the devotee 
separated from the Lord may seem to be sorrowful. However, during the 
anguish of separation the supremely blissful Lord is always manifest in 
the devotee's thoughts. Therefore the devotee is also filled with intense 
spiritual bliss. In such a situation it is not possible for the devotee to 
avoid those two emotions of anguish and bliss. These two emoptions do 
nto contradict each other. Rather they are like sweetened hot milk 
placed before a hungry person. The two features of sweetness and heat 
do not negate each other. Rather they compliment each other. In this 
way the anguish of separation from the Lord is actually the cause of 
intense spiritual bliss, just as the shining of the moon and stars is a 
source of pleasure. Because it is nourished by the memory of the bliss of 
directly associating with the Supreme Lor, the anguish of separation 
brings bliss with it. In that state of separatuion the karuna-rasa (the rasa 
of a pitiable condition) is manifest. At that time the devotee yearns to 
be with the Lord. In this way the manifeastatoon of the rasas of love for 
ther supreme hero. Lord Krsna, is described. The rasas arise in two 
primary ways: 1. the love (anuraga) created by hearing, and 2. the love 
created by seeing. These are both described in the following words of 
Srimad-Bhagavatam (10.90.26): 



sruta-matro 'pi yah strinam 
prasahyakarsate manah 
uru-gayoru-gito va 

pasyantmam ca kim punah 


"The Lord, whom countless songs glorify in countless ways, 
forcibly attracts the minds of all women who simply hear about Him. 
What to speak, then, of those women who see Him directly?"*** 

The arisal of the rasa of love for the Lord is described by Uddhava 
in the following two verses of Srimad-Bhagavatam 11.6.44-45): 


tava vikriditam brahman. .. 


"My dear Krsna, Your pastimes are supremely auspicious for 
mankind and are an intoxicating beverage for the ears. Tasting such 
pastimes, people forget their desires for other things.*** 

"My dear Lord, You are the Supreme Soul, and thus You are most 
dear to us. We are Your devotees, and how can we possibly reject You or 
live without You for even a moment? Whether we ar lying down, sitting, 
walkign, standing, bathing, enjoying recreation, eating, or doing 
anything else, we are constantly engaged in Your service."*** 

The anukarta, or follower or servant of the Lord is thus a devotee 
of the Lord.Non-devotees cannot become followers or servants of the 
Lord. The rasas of love for the Lord arise amongst the devotees. Here the 
word "anukarta" should not be inter"reted to mean "imitator". It is not 
possible for the individual spirit souls to imitate the actions of the Lord. 
The attempt to imitate the Lord is against the principles of devotional 
service. The devotees associate with the Lord and directly perceive Him, 
but they never become one with Him. In this way the uddipanas of the 
rasas, which arouse the devotees' love, enchance the Lord's pastimes. If 



the pure devotees sometimes imitate the Lord, the devotees always 
think, "the Lord is mine". They never think, "I have become the Lord. I 
am the Lord." That kind of imitation is seen in Vasudeva's son Gada and 
the Lord's other brothers, who think themselves the Lord's equal. Their 
sentiments are not against the principles of devotional service. The 
ordinary (samajika) devtees yearn to attain such a glorious position. In 
drsya-kavyas (staged dramas), the audience sees with their eyes and 
meditates on the rasas. In sravya-kavyas (recited narrative poems), the 
audioence hears the descriptions of the Lord. In this way the audience 
meditates on the Lord. The sprout of rati (attraction to the Lord) arises 
within them. They attain great love (prema) for the Lord. Melodies in 
the sixth note may also be a cause (uddipana) of rasa. This is described 
in the following words of Srimad-Bhagavatam (6.5.22): 


svara-brahmani nirbhata- 
hr sikesa-padambuj e 
akhandam cittam avesya 
lokan anucaran munih 


"The seven musiacl notes-sa, r, ga, ma, pa, dha, and ni-are used in 
musical instruments, but originally they come from the Sama Veda. The 
great sage Narada vibrates sounds describing the pastimes of the 
Supreme Lord. By such transcendental vibrations such as Hare Krsna, 
Hare Krsna, Krsna Krsna, Hare Hare, Hare Rama, Hare Rama, Rama 
Rama, Hare Hare,, he fixes his mind at the lotus feet of the Lord. Thus 
he directly perceives Hrsikesa, the master of the senses. After delivering 
the Haryasvas, Narada Muni continued traveling throughout the 
planetary systems. His mind always fixed at the lotus feet of the Lord."* 

Prema and the other kinds of ecstatic love (bhavas) create the 
samagris (ingredients of rasa). This is described in the following words of 
Srimad-Bhagavatam (7.4.39-41): 



kvacid rudati vaikuntha- 
cinta-sabala-cetasah.. . 

. . .kvacid utpulakas tusnim 
aste samsparsa-nirvrtah 
aspanda-pranayananda- 
salilamiliteksanah 


"Because of advancement in Krsna consciousness, he sometimes 
cried, sometimes laughed, sometimes expressed jubilation, and sometimes 
sang loudly.* 

"Sometimes, upon seeing the Supreme Personality of Godhead, 
Prahlada Maharaja would loudly call in full anxiety. He sometimes lost 
his shyness in jubilation and began dancing in ecstasy, and sometimes, 
being fully absorbed in thoughts of Krsna, he felt oneness and imitated 
the pastimes of the Lord.* 

"Sometimes, feeling the touch of the Lord's lotus hands, he became 
spiritually jubilant and remained silent, his hairs standing on end and 
tears gliding down from his half-closed eyes because of his love for the 
Lord."* 

Materialists who relish the material rasas are attracted by 
something that is imperfect and incomplete. Persons who taste the rasas 
of love for the Supreme Personality of Godhead (bhagavat-priti-rasika) 
are of two kinds: 1. the devotees who directly participate in the Lord's 
pastimes (tadlya-lllantah-pati), and 2. the devotees who aspire to 
participate in the Lord's pastimes (tadlya-lllantah-patitabhimana). 
Because of their past devotional activities, the devotees ion the first 
group attained the Lord's direct association. The devotees in the second 
group are of two kinds: 1. the devotees who hear description of ther 
Lord's pastimes with His personal associates, and 2. the devotees who 
hear descriptions of the Lord's sweetness and other transcendental 
qualities. If a devotee in the first of these two groups desires in the 
sameee way the personal associates of the Lord desire, then that devotee 
eventually becomes the Lord's personal associate. Then that devotee 



attains the vibhavas and other elements of rsas manifest in a personal 
associate of the Lord. How the gopis think is seen in the following words 
of Sahitya-darpana (3.12): 


parasya na parasyeti 
na mameti mameti ca 
tad-asvade vibhavadeh 
paricchedo na vidyate 


"My beloved may be another's husband, or He may not be 
another's husband. He may be my husband, or he may not be my 
husband. When 1 taste the vibhavas and other elements of the rasas of 
love for Him, it makes no difference to me if He is my husband or not." 

If a devotee desires in a way different from the way the Lord's 
personal associates desire, then that devotee attains vibhava, anubhava, 
and sancari-bhava that are generally ordinary in nature. Even when the 
uddipanas (which arouse the feelings of rasa) are present, that devotee 
does not perceive the sweetness of rasa. If a devotee desires ina way that 
opposes the the way the Lord's personal associates desire, then, even if 
the uddipanas of vatsalya-rasa and the other rasas are present, that 
devotee will not perceive the different bhavas (ecstasies of love), nor 
will he perceive the sweetness of rasa. Now we will discuss the devotees 
who hear descriptions of the Lord's sweetness and other transcendental 
qualities. These devotees are are independent like the Lord's personal 
associates who participate in the Lord's pastimes. These devotees have 
th4e power to perceive the sweetness of rasa. Now the perfection of the 
reasas of love for the Supreme Personality of Godhead will be 
considered. When love for thweSupreme Personality of Godhead 
(bhagavat-priti) is mixed with the vibhavas and other elements of rasa, 
the result is the rasas of love for the Supreme Personality of Godhead 
(bhagavat-pritimaya-rasa). This is described in the following words of 
Sahitya-darpana (3.15): 



yatha khanda-mancadmam sammelanad apurva iva kascid asvadah 
prapanaka-rase sanjayate. vibhavadi-sammelanad ihapi tatha. 


"As sugar, black pepper, and other ingredients make a drink 
delightful for the tongue, so the vibhavas and other elements of rasa 
make the rasas delightful to taste." 

The sweetness of the Lord is counted among the uddipanas, the 
secondary elements that help one to taste the spiritual rasas. The 
Supreme Lord Himself is the alambana, the primary element that 
enables one to taste the spiritual rasas. The alambanas and uddipanas are 
described in these words of Agni Purana: 


vibhavyate hi raty-ader 
yatra yena vibhavyate 
vibhavo nama sa devdha- 
lambanoddlpanatmakah 


"Vibhava enables one to perceive rati and the other elements of 
rasa. Vibhava is of two kinds: 1. alambana, and 2. uddipana." 

The alambana may be of two kinds: 1. Lord Krsna, the Supreme 
Personality of Godhead, who is dearly loved by the devotees, and 2. the 
Lord's devotees, who are filled with lofve for Him. These two kinds 
ofalambanas are indicsted in Sanskrit by use of the locative case. Lord 
Krsna as the alambana is described in these owrds of Srlmad- 
Bhagavatam (9.24.65): 


yasyananam makara-kundala.. . 



"Krsna's face is decorated with ornaments, such as earrings 
resembling sharks. His ears are beautiful, His cheeks brilliant, and His 
smiling attractive to everyone. Whoever sees Lord Krsna sees a festival. 
His face and body are fully satisfying for everyone to see."* 

Lord Krsna as the alambana is also described in these words of 
Srimad-Bhagavatam (10.44.14): 


gopyas tapah kim acaran yad amusya rupam 


"What austerities must the gopis have performed! With their eyes 
they always drink the nectar of Lord Krsna's form, which is the essence 
of loveliness and is not to be equaled or surpassed. That lovliness is the 
only abode of beauty, fame, and opulence. It is self-perfect, ever fresh 
and extremely rare."* 

As long as Lord Krsna's sweetness is not manifest, the individual 
soul will see his own self as the most dear and lovable being in the whole 
world. This is described in the following words of Srimad-Bhagavatam 

(10.23.27): 


prana-buddhi-manah-svatma- 
darapatya-dhanadayah 
yat-samparkat priya asams 
tatah ko nv aparah priyah 


"It is only by contact with the self that one's vital breath, 
intelligence, mind, friends, body, wife, children, wealth and so on are 
dear. Therefore what object can possibly be more dear than one's own 

self?"*** 


In this verse the word "sva" means "the pure soul", "atma" means 



"the material body", and "yat-samparkat" means "because of my contact 
with that". This verse implies: "As a spirit soul 1 am full of spiritual bliss. 
Therefore 1 am dear to myself." This verse also implies: "Because 1 am His 
part-and-parcel, the Supreme Personality of Godhead, the Supersoul in 
my heart, is also dear to me." This verse also implies: "The things in 
relation to me are also dear to me." Thus the vital breath and other 
things are dear because of their relation to the soul. Even when He 
appears in many different forms, the Supreme Personality of Godhead is 
always dear to the individual soul. This is seen in the following words 
spoken by Lord Balarama in Srimad-Bhagavatam (10.13.36): 


kim etad adbhutam iva 
vasudeve'khilatmani 
vrajasya satmanas tokesv 
apurvam prema vardhate 


"What is this wonderful phenomenon? The affection of all the 
inhabitants of Vraja, including Me, toward these boys and calves is 
increasing as never before, just like our affection for Lord Krsna, the 
Supersoul of all living entities."* 

Lord Krsna's own form is described in these words of Srimad- 
Bhagavatam (10.23.22): 


Aamarii hiranya-paridhirii vanamalya-barha- 
dhatu-pravala-nata-vesam anuvratamse 
vinyasta-hastam itarena dhunanam abjam 
karnotpalalaka-kapola-mukhabja-hasam 


"His complexion was dark blue and His garment golden. Wearing a 
peacock feather, colored minerals, sprigs of flower buds, and a garland of 
forest flowers and leaves. He was dressed just like a dramatic dancer. He 



rested one hand upon the shoulder of a friend and the with the other 
twirled a lotus. Lilies graced His ears, His hair hung down over His 
cheeks, and His lotuslike face was smiling."*** 

The words of this verse imply: "Will you not become wonderfully 
attracted to these features of Lord Krsna?" Srimad-Bhagavatam 10.23.27, 
quoted in this anuccheda, was spoken by Lord Krsna to the yajna-patnls. 


Anuccheda 112 


The devotees dear to the Lord are described in these words of 
Srimad-Bhagavatam (1.18.13): 


tulayama lavenapi. .. 


"The value of a moment's association with the devotee of the Lord 
cannot be compared to the attainment of heavenly planets or liberation 
from matter, and what to speak of worldly benedictions in the form of 
material prosperity, which are for those who are meant for death."* 

In this way it is seen that the Supreme Personality of Godhead is 
the object of love (visaya) and He is also the primary cause (alambana) 
that makes the devotees fall in love with Him. By following the path 
that begins with hearing about the Lord, the devotees attain love (priti) 
for Him. The word "visaya" may mean either the person who loves or the 
person who is loved. It is said in Srimad-Bhagavatam (1.16.5-6): 


tat kathyatam maha-bhaga 
yadi krsna-kathasrayam 
athavasya padambhoja- 



makaranda-liham satam 


"Please describe all these incidents if they realte to the topics of 
Lord Krsna. The devotees of the Lord are accustomed to licking up the 
honey available from the lotus feet of the Lord."* 

By associating with the Supreme Lord, one falls in love with Him. 
In this way the Supreme Personality of Godhead is the primary cause 
(alambana) of ecstatic love for Him. The secondary causes (uddipana) of 
ecstatic love are different. The Lord's dear devotees, who are of two 
kinds, namely the devotees who have the same desire (savasana) and the 
devotees who have different desires (bhinna-vasana), are also objects 
(visaya) of ecstatic love. The devotees are also the reservoirs of love 
(adhara) for the Lord. However, one's material friends and kinsmen are 
not the causes of attaining love ofr Lord Krsna. Indeed, the devotees do 
not pray to attain love for their friends and kinsmen. Rthaer they pray 
only to love the Supreme Lord. That they do not pray to attain love for 
their friends and kinsmen is seen in these words of Queen Kunti in 
Srimad-Bhagavatam (1.8.41): 


atha visvesa visvatman 
visva-murte sva-kesu me 
sneha-pasam imam chindhi 
drdham pandusu vrsnisu 


"O Lord of the universe, soul of the universe, O personality of the 
form of the universe, please, therefore, sever my tie of affection for my 
kinsmen, the Pandavas and the Vrsnis."* 


Anuccheda 113 



The love the devotees pray to attain is described in these words of 
Queen KuntI in Srimad-Bhagavatam (1.8.42): 


tvayi me 'nanya-visaya 
matir madhu-pate'sakrt 
ratim udvahatad addha 
gangevaugham udanvati 


"O Lord of Madhu, as the Ganges forever flows to the sea without 
hindrance, let my attraction be constamtly drawn unto You without 
being diverted to anyone else."* 


Anuccheda 114 


The love the devotees accept (angikara) is described in these 
words of Queen KuntI in Srimad-Bhagavatam (1.8.43): 


sri-krsna krsna-sakha vrsny-rsabhavani-dhrug- 
rajanya-vamsa-dahananapavarga-vlrya 
govinda go-dvija-surarti- har avatar a 

yogesvarakhila-guro bhagavan namas te 


"O Krsna, O friend of Arjuna, O chief amongst the descendants of 
Vrsni, You are the destroyer of those political parties which are 
disturbing elements on this earth. Your prowess never deteriorates. You 
are the proprietor of the transcendental abode, and You descend to 
relieve the distresses of the cows, the brahmanas and the devotees. You 
possess all mystic powers, and You are the preceptor of the entire 
universe. You are the almighty God, and 1 offer You my respectful 
obeisances."*** 



Here Kunti calls out to Krsna, addressing Him with names such as 
"O friend of Arjuna (Krsna-sakha). In this context Queen Kunti accepts 
a loving relationship with Arjuna and others because they are all filled 
with love for the Supreme Lord. These verses were spoken by Queen 
Kunti to the Supreme Personality of Godhead, Lord Krsna. 

Anuccheda 115 

Now we may consider these words spoken by Uddhava in Srlmad- 
Bhagavatam (11.29.39-40): 

vrknas ca me su-drdhah sneha-paso 
dasarha-vrsny-andhaka-satvatesu 
prasaritah srsti-vivrddhaye tvaya 

sva-mayaya by atma-subodha-hetina 

"The firmly bindfing rope of my affection for the families of the 
Dasarhas, Vrsnis, Andhakas, and Satvatas-a rope You originally cast 
over me by Your illusory energy for the purpose of developing Your 
creation-is now cut off by the weapon of transcendental knowledge of 
the self.*** 

namo 'stu te maha-yogin 
prapannam anusadhi mam 
yatha tvac-caranambhoje 
ratih syad anapayini 

"Obeisances unto You, O greatest of yogis. Please instruct me, who 
am surrendered unto You, how 1 may have undeviating attachment to 



Your lotus feet."*** 


Here Uddhava says: "The rope of my affection for others in a 
bodily relationshoip with me, a rope You originally cast over me by Your 
illusory energy for the purpose of developing Your creation-is now cut 
off." How was that rope cut off? The answer is given in the words: "by 
the weapon of transcendental knowledge of the self." This means "by the 
weapon of knowledge of Your glory and attractiveness, which make the 
devotee fall in love (prity-utpadaka) with You". Uddhava's statement 
here that His affection for the Dasarhas, Vrsnis, Andhakas, and Satvatas 
is maya and his prayer that this affection be removed is a kind of self- 
delusion on Uddhava's part, for these kinsmen of his are all perfect 
liberated souls. 

In the words of Srimad-Bhagavatam 0 1.8.41 quoted here. Queen 
KuntI thinks: "If Lord Krsna departs from Hastinapura, that will be 
inauspicious for the Pandavas, and if He does not depart from 
Hastinapura and return to Dvaraka that will be inauspicious for the 
Vrsnis. Her heart thus agitated by competeing affections for these two 
sides of of her family. Queen KuntI here prays that the affection she 
bears for her kinsmen be destroyed. The truth is that when she sees how 
the two sides of her family dearly love Lord Krsna, her own love for Lord 
Krsna increases. Therefore, the pretext of saying {.sy 168}Please destroy 
my affection for my kinsmen". Queen KuntI really prays: "Please do not 
leave the association of either of the two sides of my family." After 
Queen KuntI offered her prayers. Lord Krsna still prepared to depart. 
Srila Suta GosvamI explains in Srimad-Bhagavatam (1.8.45): 


tam badham ity upamantrya.. . 


"Thus accepting the prayers of Srimatl KuntidevI, the Lord 
subsequently informed other ladies of His departure by entering the 
palace of Hastinapura. But upon preparing to leave. He was stopped by 
King Yudhisthim, who implored Him lovingly."*. 



In Srimad-Bhagavatam 11.29.39 Uddhava also prayed to attain 
Lord Krsna's association. Srimad-Bhagavatam 11.29.39-40 was spoken by 
Uddhava. 


Anuccheda 116 


In the same way it is seen that Sri Devaki was affectionate to her 
six sons. Because of her affection for them, Lord Krsna kindly delivered 
them. It is said in Srimad-Bhagavatam (10.85.54-56): 


apayayat stanam prita 
suta-sparsa-parisnutam 
mohita mayaya visnor 
yaya srstih pravartate 


"Lovingly she let her sons drink from her breast, which became 
wet with milk just by their touch. She was entranced by the same 
illusory energy of Lord Visnu that initiates the creation of the 
universe."*** 


pitvamrtam payas tasyah 
pita-sesam gada-bhrtah. . . 
. . .yayur dhama divaukasam 


"By drinking her nectarean milk, the remnants of what Krsna 
Himself had previously drunk, the six sons touched the transcendental 
body of Lord Narayana, and this contact awakened them to their 
original identities. They bowed down to Govinda, Devaki, their father, 
and Balarama, and then, as everyone looked on, they left for the abode 
of the demigods."*** 



Here the words "mohita mayaya" mean that Devaki was bewildered 
into thinking her other six sons were in truth Lord Krsna's brothers. 
Now wwe will consider Rukmim's affection for RukmI. For Rukmim's 
sake Lord Krsna, who wanted to see RukmI mocked and humiliated, 
spared RukmI. These activities were manifested by the Lord's pastime 
potency. RukminI trembled with devotion. Still, the devotion in her 
heart weas mixed with knowledge of the Lord's supreme power and 
opulence. That is why she addressed Him: "You are the supreme 
controller, and he is very lowly and fallen. Therefore, please do not 
mock and humiliate him. Therefore please be compassionate. O Lord, 1 
take shelter of Your feet. 1 have a relationship with Your body. Please be 
merciful and give fearlessness to him." Aware of Lord Krsna's power and 
opulence, RukminI spoke these words of Srimad-Bhagavatam (10.54.33): 


yogesvaraprameyatman. .. 


"O controller of all mystic power, immeasurable one. Lord of lords, 
master of the universe! O all-pausoicious and mighty-armed one, please 
do not kill my brother!"*** 

In tyhe same way LordBalarama became a partisan of His student 
Duryodhana. When Duryodhana was attacked. Lord Balarama became 
angry. A similar situation occurred during the kidnapping of Laksmana. 
The Lord's pastime potency created these situations to increase the 
wonder and glory of the Lord's pastimes. Now the uddipanas will be 
considered. As Lord Krsna Himself, who is the alambana (the primnary 
cause of relishing the rasas) is the cause of bhava and vibhava, so the 
uddipanas (secondary causes of relishing the rasas) are also the causes of 
bhava and vibhava. Included among the uddipanas are Lord Krsna's 
qualities, family, activities, paraphernalia, age, and form. The Supreme 
Lord's qualities are of three kinds: those in relation to His 1. body, 2. 
words, and 3. mind. None of the Lord's qualities are material. Lord Krsna 
Himself affirms this in the following words of Srimad-Bhagavatam 



(11.13.40): 


mam bhajanti gunah sarve 
nirgunam nirapeksakam 
suhrdam priyam atmanam 
samyasangadayo 'gunah 


" All superior transcendental qualities, such as being beyond the 
modes of nature, detached, the well-wisher, the most dear, the 
Supersoul, equally situated everywhere, and free from material 
entanglement-all such qualities, free from the transformations of 
material qualities, find their shelter and worshipable object in Me."*** 

The qualities of Lord Krsna, who is the alambana (primary 
impetus for ecstatic love), are described in these words of Srlmad- 
Bhagavatam (1.16.27-30): 


satyam saucam daya ksantis 
tyagah santosa arjavam 
samo damas tapah samyarh 
titiksoparatih srutam 

jnanam viraktir aisvaryam 
sauryam tejo balam smrtih 
svatantryam kausalam kantir 
dhairyam mardavam eva ca 

pragalbhyarii prasrayah Mam 
saha ojo balarii bhagah 
gambhiryam sthairyam astikyam 
kirtir mano'nahankrtih 


ete canye ca bhagavan 



nitya yatra maha-gunah 
prarthya mahattvam icchadbhir 
na viyanti sma karhicit 


"In Him (Lord Krsna) reside (1) truthfulness, (2) cleanliness, (3) 
intolerance of another's unhappiness, (4) the power to control anger, (5) 
self-satisfaction, (6) straightforwardness, (7) steadiness of mind, (8) 
control of the sense organs, (9) responsibility, (10) equality, (11) 
tolerance, (12) equanimity, (13) faithfulness, (14) knowledge, (15) 
absence of sense enjoyment, (16) leadership, (17) chivalry, (18) 
influence, (19) the power to make everything possible, (20) the discharge 
of proper duty, (21) complete independence, (22) dexterity, (23) fullness 
of all beauty, (24) serenity, (25) kindheartedness, (26) ingenuity, (27) 
gentility, (28) magnanimity, (29) detemnination, (30) perfection in all 
knowledge, (31) proper execution, (32) possession of all objects of 
enjoyment, (33) joyfulness, (34) immovability, (35) fidelity, (36) fame, 
(37) worship, (38) pridelessness, (39) being (as the Personality of 
Godhead), (40) eternity, and many other transcendental qualities 
which are eternally present and neverto be separated from Him."* 

In these verses the word "satyam" means {.sy 168}truthfulness", 
"saucam" means "cleanliness", and "daya" means "intolerance of another's 
unhappiness". This means the Lord protects His devotees. He is the 
friend and well-wisher of His devotees. "Ksanti" means "power to control 
anger", "tyaga" means "generosity", "santosa" means "self-satisfaction", 
"arjavam" means "being without crookedness", and "sama" means 
"steadiness of mind". By this last quality the Lord is firm in vow. {.sy 
168}Dama" means "being uaffected by the external senses", "tapah" means 
"in His llla-avatara as a ksatriya performing the appropriate religious 
duties", "samyam" means "not thinking one person is a friend and 
another person is an enemy", "titiksa" means "tolerance of others' 
offenses", "uparati" means {.sy 168}indifference to personal gain", "srutam" 
means {.sy 168}being learned in the scriptures", "jnanam" means "the five 
kinds of knowledge: which are: 1. intelligence, 2. gratefulness, 3. being an 
appropriate judge of time and lace, 4. being all-knowing, and 5. spiritual 



knowledge of thew self", "virakti" means "not having a thirst to enjoy 
wicked pleasures", "aisvaryam" means {.sy 168}being a controller", 
"sauryam" means "ability to fight in battle", "tejah" means "power", and 
{.sy 168}balam" means "expertness". This last quality means the power to 
perform difficult deeds quickly. In some texts the word here is "dhrtih", 
which means "to remain unagitated even in distressing conditions". 
"Smrti" means "the power to know what should be done", {.sy 
168}svatantryam" means "not being dependent on others", "kausalam" 
means "three kinds of expertise: 1. expertise in performing activities, 2. 
expertise in perfoming two or more actions simultaneously, and 3. 
expertise in arts and playful activities", "kanti" means {.sy 
168}handsomeness, which is of four kinds: 1. handsomeness of the 
various parts of the body, including the hands and other parts of the 
body, 2. handsomeness of color, taste, fragrance, touch, and sound, 
which means whatever ouches His lips or feet becomes sweet like nectar, 
3. handsomeness of the prime of youth, and 4. handsomeness that 
charms the hearts of beautiful women", "dhairyam" means "not becoming 
agitated", "mardavam" means "having a heart that melts with love", 
"pragalbhyam" means "brilliant genius, which brings eloquent speech", 
"prasraya" means {.sy 168}humbleness, which brings shyness, appropriate 
respect for all others, and speaking affectionate words", "Mam" means 
"good character, which makes one inclined to take shelter of a saintly 
devotee", "sahah" means {.sy 168}sharpness of intellect", "ojah" means {.sy 
168}expert skill of the knowledge-acquiring senses", {.sy 168}balam" 
means "expert skill of the working senses", "bhaga" means "good fortune, 
which is of three kinds: 1. good fortune in enjoying sense objects, 2. good 
fortune in being happy, and 3. good fortune in possessing all wealth and 
opulence", "gambhiryam" means "being the reservoir of unknowable 
secrets", "sthairyam" means {.sy 168}being not fickle","astikyam" means 
"seeing through the eyes of the scriptures", "kirti" means {.sy 168}being 
famous for one's virtues", "mana" means {.sy 168}being worshipable, and 
"anahankrti" means {.sy 168}freedom from pride". Here the word "ca" 
(and) hints that the Lord also has the qualities of being the well-wisher 
of the brahmanas, being served by all perfections, and having an eternal 
form filled with transcendental bliss. In this way the Supreme Lord has 
many glorious qualities (maha-gunah prarthya mahattvam icchadbhih). 



Lord Krsna has all other good qualities in the highest degree. All other 
persons have these good qualities only slightly and for a brief time. 
However Lord Krsna has them in fullness eternally. This is confirmed by 
the following words of Srila Suta GosvamI in Srimad-Bhagavatam 
(1.11.26: 


nityarh niriksamananam 
yad api dvarakaukasam 
na vitrypanti hi drsah 

sriyo dhamangam acyutam 


"The inhabitants of Dvaraka were regularly accustomed to look 
upon the reservoir of all beauty, the infallible Lord, yet they were never 
satiated."* 

In this way the Supreme Lord's transcendental qualities are 
eternal (nityah). They never become diminished (na viyanti). The 
Lord's qualities are eternally present in His transcendental form. Some 
other (anye ca) qualities of the Lord, qualities the individual souls 
cannot attain include: 1. the power to attain anything simply by desiring 
it, 2. complete control over a host of inconceivable potencies, 3. being 
the sole resting place of perfect goodness, 4. being the protector of the 
worlds, 5. giving residence in the spiritual world to the enemies He kills, 
6. being attractive to all liberated souls, 7. beinsg served by Brahma, Siva, 
and all the demigods and sages, 8. having a spiritual form in which 
inconceivable transcendental poetncies reside, 9. having handsomeness 
and other glorious virtues that are limitless and eternally new and fresh, 
10. in His forms as the purusa-avataras controlling the world of maya, 11. 
being the creator, maintainer, and destroyer of the material worlds, 12. 
being the seed rom which the guna-avataras and other avataras have 
come, 13. the pores of whise body are the resting place of numberless 
material universes, 14. whose original form as the Supreme Personality of 
Godhead (bhagavan) has all inconceivable potencies and all the 
transcendental qualities of Vasudeva, Narayana, and His other 



expansions, 15. in His original form as Lord Krsna He gives liberation 
and devotional service to the enemies He kills, 16. whose form and other 
features have a wonderful sweetness, 17. association with Him brings 
perfect bliss, a bliss beyond anything the material senses or mind can 
know. 

Srimad-Bhagavatam 1.16.27-30 quoted in this anuccheda was 
spoken by the earth-goddess to Dharma. 


Anuccheda 117 


That the Supreme Lord's transcendental qualities are limitless is 
described in these words of Srimad-Bhagavatam (10.14.7): 


gunatmanas te 'pi gunan vimatum 
hitavatirnasya ka isire 'sya. .. 


"In time, great scientists may be able to count all the atoms of the 
universe, all the stars and planets in the sky, and all the particles of 
snow, but who among them can count the unlimited transcendental 
qualities of the Supreme Personality of Godhead?"* 

The meaning of this verse is clear. This verse was spoken by the 
demigod Brahma to the Supreme Personality of Godhead. 


Anuccheda 118 


By the Lord's inconceivable poetncy even mutually contradictory 
qualities reside within Him. This is known on thw authority of scripture. 
In Vedanta-sutra (2.1.27) it is said: 



srutes tui sabda-mulatvat 


"The nature of the Supreme is known only hy the revelation of 
scripture." 

Some of these mutually contradictory features of the Lord are seen 
in the words of Srimad-Bhagavatam (10.43.17): 


mallanam asanih.. . 


"The various groups of people in the arena ragarded Krsna in 
different ways when He entered it with His elder brother. The wrestlers 
saw Krsna as a lightning bolt, the men of Mathura as the best of males, 
the women as Cupid in person, the cowherd men as their relative, the 
impious rulers as a chastiser. His parents as their child, the King of thwe 
Bhojas as death, the unintelligent as the Supreme Lord's universal form, 
the yogis as the Absolute Truth, and the Vrsnis as their supreme 
worshipable Deity."*** 

The inconceivable power of thw Lord is seen in these words of 
Srimad-Bhagavatam (10.7.7): 


sisor analpaka-pravala-mrdv-anghri-hatam vyavartata.. . 


"Lord Sri Krsna was lying down underneath the handcart in one 
corner of the courtyard, and although His little legs were as soft as 
leaves, when He struck the cart with His legs, it turned over violently 
and collapsed. The wheels separated from the axle, the hubs and spokes 
fell apart, and the pole of the handcart broke. On the cart there were 
many little utensils made of various metals, and all of them scattered 



hither and thither."* 


Lord Krsna's transcendental gentleness sis described in these 
words of Srimad-Bhagavatam (10.15.16): 


kvacit pallava-talpesu 

niyuddha-srama-karsitah. .. 


"Sometimes Lord Krsna grew tired from fighting and lay down at 
the base of a tree, resting upon a bed made of soft twigs and buds and 
using the lap of a cowherd friend as His pillow."*** 

The Supreme Lord's gentleness is also seen in the pastime where 
Goddess LaksmI stopped Him from eating the inferior rice Sudama 
Vipra brought. Lord Krsna's transcendental gentleness is also seen in 
these words of Srimad-Bhagavatam (10.60.7): 


vala-vyajanam adaya 

ratna-dandam sakhi-karat 


"From her maidservant's hand Goddess Rukmini took a yak-hair 
fan with a jeweled handle, and then she began to worship her master by 
fanning Him."*** 

The pastime where Goddess LaksmI stopped Lord Krsna from 
eating Sudama Vipra's rice is described in these words of Srimad- 
Bhagavatam (10.81.10): 


iti mustim. . . tat-para 



"After saying this, the Supreme Lord ate one plamful and was 
about to eat a second when the devoted goddess RukminI took hold of 
His hand."*** 

In this pastime Lord Krsna thought: "By My mercy I have already 
given a little of My opulences to this devotee. Why should I continue to 
eat this inferior rice?" Even if He breaks the rules of religion, the 
Supreme Lord is never sinful or impious. This is seen in the following 
words of Chandogya Upanisad (8.1.5): 


ayam atmapahata-papma 

"The Supreme Personality of Godhead is always free from sin." 

This truth is also confirmed by the following words of Kurma 
Purana: 


aisvarya-yogad bhagavan 
viruddhartho 'bhidhiyate 
tathapi dosah parame 

naivaharyah samantatah 


"Even if He breaks the rules of religion, the Supreme Personality 
of Godhead is always sinless, for He is the all-opulent supreme master." 

The idea that among the Supreme lord's qualities there are some 
faults is refuted in the following passage of Srimad-Bhagavatam (8.8.18- 
19): 


tatas tato nupura-valgu-sinjitair 
visarpatl hema-lateva sa babhau 



"As she (the goddess of fortune) walked here and there, her ankle- 
bells jingling softly, she appeared like a creeper of gold.* 


vilokayanti niravadyam atmanah 

padam dhruvam cavyabhicari-sad-gunam 
gandharva-siddhasura-yaksa-carana- 
traipistapeyadisu nanvavindata 


"While walking among the Gandharvas, Yaksas, asuras, Siddhas, 
Caranas, and denizens of heaven, Laksmi-devi, the goddess of fortune, 
was scrutinizingly examining them, but could not find anyone naturally 
endowed with all good qualities. None of them was devoid of faults, and 
therefore she could not take shelter of any of them."* 

In this passage the word "sa" (she) refers to Goddess LaksmI, 
"padam" means "shelter", {.sy 168}dhruvam" means "eternal", and 
"avyabhicari-sad-gunam" means "the person who has eternal good 
qualities". 


Anuccheda 119 


The passage continues in the next three verses of Srimad- 
Bhagavatam (8.8.20-22): 


nunam tapo yasya na manyu-nirjayo 

jnanam kvacit tac ca na sanga-varjitam 
kascin mahams tasya na kama-nirjayah 
sa Isvarah kim parato vyapasrayah 



"The goddess of fortune, examining the assembly, thought in this 
way: Someone who has undergone great austerity has not yet conquered 
anger. Someone possesses knowledge, but he has not conquered material 
desires. Someone is a very great personality, but he cannot conquer lusty 
desires. Even a great personality depends on something else. How, then, 
can he be the supreme controller?* 


dharmah kvacit tatra na bhuta-sauhrdam 
tyagah kvacit tatra na mukti-karanam 
viryam na puriiso 'sty aja-vega-niskrtam 
na hi dvitlyo guna-sanga-varjitah 


"Someone may possess full knowledge of religion but still not be 
kind to all living entities. In someone, whether human of demigod, there 
may be renunciation, but that is not the cause of liberation. Someone 
may possess great power and yet be unable to check the power of eternal 
time. Someone else may have renounced attachment to the material 
world, yet bet cannot compare to the Supreme Personality of Godhead. 
TRherefore no one is completely freed from the influence of the 
material modes of nature.* 


kvacic cirayur na hi Ma-mangalam 
kvacit tad apy asti na vedyam ayusah 
yatrobhayam kutra ca so 'py amangalah 
sumangalah kasca na kanksate hi mam 


"Someone may have longevity but not have auspiciousness or good 
behavior. Someone may have both auspiciousness and good behavior, 
but the duration of his life is not fixed. Although such demigods as Lord 
Siva have eternal life, they have inauspicious habits like living in 
crematoriums. And even if others are well qualified in all respects, they 



are not devotees of the Supreme Personality of Godhead."* 

In this passage it is seen that no one possesses austerity or any 
other virtue in the same degree as ther Supreme Personality of Godhead 
possesses them. This is seen in the words of Srimad-Bhagavatam (1.16.30) 
quoted above. The saintly devotees may possess austerity and the other 
virtues, but they possess them only imperfectly and in relatively small 
quantities. Thus they are not equal to the Supreme Personality of 
Godhead. In Srimad-Bhagavatam 8.8.20-22 the word "yasya" refers to 
Durvasa and the sages, "kascid" refers to Sukra and his followers and also 
to Brahma, Soma, and their followers, "parato vyapasrayah" refers to 
Indra and his followers, "sa kim isvarah kvacit na bhuta-sauhrdam" refers 
to Parasurama and other sages like Him, "na mukti-karanam tyagah" 
refers to Maharaja Sibi and others like him, and "pumsah viryam asti" 
refers to Karttavirya and others like him. The words "aja-vega-niskrtam" 
mean "not free of the power of time", "na hi dvitiyo guna-sanga-varjitah" 
mean "aside from Lord Krsna, noone, not even the four Kumaras and the 
great atmarama sages, is completely freed from the influence of the 
material modes of nature, for their peacefulness, self-control, and other 
virtues are all made of the illusory potency maya". Even Lord Siva is not 
free of the material modes of nature. This is described in the following 
words of Srimad-Bhagavatam (10.88.3): 


sivah sakti-yutah sasvat 
tri-lingo guna-samvrtah 
vaikarikas taijasas ca 

tamasas cety aharii tridha 


"Lord Siva is always united with his personal energy, the material 
nature. Manifesting himself in three features in response the the 
entreaties of nature's three modes, he thus embodies the threefold 
principle of material ego in goodness, passion, and ignorance."*** 

Only Lord Visnu is free of the material modes. This is described in 



these words of Srimad-Bhagavatam (10.88.5): 


harir hi nirgunah saksat 
purusah prakrteh parah 
sa sarva-drg upadrasta 

tarn bhajan nirguno bhavet 


"Lord Hari, however, has no connection with the material modes. 
He is the Supreme Personality of Godhead, the all-seeing eternal 
witness, who is transcendental to material nature. One who worships 
Him becomes similarly free from the material modes."*** 

In Srimad-Bhagavatam 8.8.20-22 Godedess Laksmi rejects even 
Lord Siva. The words "kvacin cirayuh" mean {.sy 168}Markandeya and 
other sages may live a long life". The words "Ma-mangala" are explained 
by Srila Sridhara SvamI in these words of his commentary: "Good 
character means sense-control". Hoewever, even if a person controls his 
senses, if he is not auspicious (mangala) he is not honored in the world. 
Some persons like Maya Danava and others may live long lives, but they 
have neither good character nor auspiciousness. This is because they are 
demons. Others, like Bali Maharaja, may have both good character and 
auspiciousness, but they do not have long lives, for they are subject to 
death. Lord Siva is auspicious by nature, and He also lives eterbnally. 
Still, His activities seem externally to be inauspicious, for He lives in a 
cermatiroum and engages in seemingly inauspicious activities. However, 
Lord Visnu has limitless good qualities. He is very auspicious. Indeed,is 
form is a great treasure-hous of all that is auspicious. In this passage 
Goddess Laksmi laments: "Becuase His form is filled with all virtues and 
opulences. Lord Visnu does not desire me, even though my form is filled 
with transcendental bliss and I am the giver of all wealth and opuelnces. 
How can He not desire me, even though I love Him so dearly? Even 
though He is supremely auspicious. He does not desire me." 



Anuccheda 120 


The supremely blissful Supreme Personality of Godhead has two 
kinds of internal potency: 1. the potency of His linmitless qualities and 
opulences, and 2. the internal potency that is His own body. This second 
potency is manifest only in His own transcendental body. The first 
potency is manifest outside His body and is known by the name Goddess 
Laksmi. The form of Goddess Laksmi is thus the origin of all qualities 
and opulences. Becuase He is always perfect and complete, the blissful 
Supreme Personality of Godhead is not different from His qualities and 
opulences, and therefore these two opulences are not separate from each 
other. Also, the Lord is controlled by the love His devotees bear for Him. 
This is certainly true in relation to oddess Lsksmi, who loves Him dearly. 
It is said in Srimad-Bhagavatam (8.8.23): 


evarii vimHyavyabhicari-sad-gunair 
vararii nijaikasrayatayagunasrayam 
vavre vararii sarva-gunair apeksitarh 
rama mukundarh nirapeksam ipsitam 


"In this way, after full deliberation, the goddess of fortune 
accepted Mukunda as her husband because although He is independent 
and not in want of her. He possesses all transcendental qualities and 
mystic powers and is therefore the most desirable."* 

In this verse the words "avyabhicari-sad-gunaih" mean "supreme 
with qualities that have no defect", {.sy 168}nijaikasrayataya" means 
"without being dependent on anyone", and "gunasrayam" means "He 
whose qualities are perfect". In this way the Lord's qualities are 
described. The words "sarva-gunair apeksitarh nirapeksam rpsitam" mean 
"because His nature is full of transcendental bliss, the Supreme 
Personality of Godhead has all good qualities. Therefore Goddess Laksmr 
chose Him." Thisverse was spoken by Srila Sukadeva Gosvamr. 
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No fault or defect is present in any of the Supreme Lord's 
qualities, for their presence would contradict what was previously said of 
the Lord's qualities. Compassiona is different from the other opulences 
of the Lord, for compassion means contact with the sufferings present in 
the material world, as for example the sufferings the non-devotees feel 
in the hellish worlds. This is so because material sufferings can never 
touch the Supreme Lord's heart, as has already been explained in the 
Paramatma-sandarbha. The sufferings the Pandavas and others feel 
because of separation from Lord Krsna are not material sufferings. Those 
sufferings are part of sancari-bhava in the reasas of devotional service. 
In them devotee humbly thinks he is not worthy of the Lord's mercy. 
This kind of sancari-bhava increases the devotees' love for the Lord. An 
example of this kind of humbleness is seen in these words spoken by 
Queen KuntI in Srimad-Bhagavatam (1.8.20): 


bhakti-yoga-vidhanartham 
katham pa^ema hi striyah 


"You Yourself descend to propagate the transcendental science of 
devotional service unto the hearts of the advanced transcendentalists 
and mental speculators, who are purified by being able to discriminate 
between matter and spirit. How, then, can we women know You 
perfectly?"* 

Sometimes the Lord personally acts to creeate humbleness in His 
devotee. This is seen in the following words spoken by the Supreme Lord 
in Srimad-Bhagavatam (8.22.24): 



brahman yam anugrhnami 
tad-viso vidhunomy aham 


"My dear lord Brahma, because of material opulence a foolish 
person becomes dull-witted and mad. Thus he has no respect for anyone 
within the three worlds and defies even My authority. To such a person 
1 show special favor by first taking away all his possessions."* 

An example of a prayer spoken by such humble devotees is seen in 
these words of Srimad-Bhagavatam (10.17.24): 


su-dustaran nah svan pahi. . .na saknumas tvac-caranam santyaktum. 


"O Lord, we are Your true friends and devotees. Please protect us 
from this insurmountable fire of death. We can never give up Your lotus 
feet, which drive away all fear."*** 

Another example is seen in these words spoken by Queen KuntI in 
Srimad-Bhagavatam (1.8.25): 


vipadah santu tah sasvat.. . 


"1 wish that all those calamities would happen again and again so 
that we could see You again and again, for seeing You means that we will 
no longer see repeated births and deaths."* 

That the Lord deliberately puts the devotee in distress to increase 
the devotee's devotion is seen in these words spoken by Lord Krsna 
Himself in Srimad-Bhagavatam (10.32.20): 



naham tu sakhyo bhajato 'pi. . . 


"But the reason I do not immediately reciprocate the affection of 
living beings even when they worship Me, O gopis, is that 1 want to 
intensify their loving devotion. They then become like a poor man who 
has gained some wealth and then lost it, and who thus becomes so 
anxious about it that he can think of nothing else."*** 

In these ways the the scriptures explain that the devotees' 
humbleness and distress increases their devotion for the Lord. 

The demigod Brahma once kidnapped the cowherd boys of Vraja 
and made them unconscious. After one year of unconsciousness the 
cowehrd boys awakened and saw Lord Krsna reeturning from looking for 
the calves. Seeing Lord Krsna, their loev (prema-rasa) for Him 
increased. At that time they spoke these words recorded in Srlmad- 
Bhagavatam (10.14.45): 


ucus ca suhrdah krsnam 
sv-agatam te 'ti-ramhasa 
naiko 'py abhoji kavala 
ehiitah sadhu bhujyatam 


"They began to laugh, thinking that Krsna was not willing to leave 
their lunchtime company. They were very jubilant and invited Him, 
'Dear friend Krsna, You have come back so quickly! All right, we have 
not as yet begun our lunch, not even taken one morsel of food. So please 
come and join us and let us eat together.' "* 

In the description of the pastime of accepting food from the yajna- 
patnis it is said that Lord Krsna attracts and delights the devotees. It is 
said in that passage of Srimad-Bhagavatam (10.33.36): 



bhajate tadrsih krida 

yah srutva tat-paro bhavet 


"When the Lord assumes a humanlike body to show mercy to His 
devotees, He engages in such pastimes as will attract those who hear 
about them to become dedicated to Him."*** 

The all-powerful Supreme Personality of Godhead is always 
faultless, regardless of what action He performs. This is not so for others. 
For example, the sages said to the dmeigod Brahma in Srlmad- 
Bhagavatam (3.12.30-31): 


naitat purvaih krtam tvad ye 
na karisyanti capare 
yas tvarii duhitaram gaccher 
anigrhyangajam prabhuh 

tejiyasam api hy etan 

na suslokyam jagad-guro 


"O father, this performance in which you are endeavoring to 
complicate yourself was never attempted by any other Brahma, nor by 
anyone else, nor by you in previous kalpas, nor will anyone dare to 
attempt in in the future. You are the supreme being in the universe, so 
how is it that you want to have sex with your daughter and cannot 
control your desire?* 

"Even though you are the most powerful being, this act does not 
suit you because your character is followed for spiritual improvement by 
the people in general."* 

Here the words "tejiyasam api" mean "it is not right, even for very 
powerful persons". 



Lord Krsna gave the following advice to the yajna-patnis in 
Srimad-Bhagavatam (10.23.32): 


na pritaye 'nuragaya 

hy anga-sango nrnam iha 
tan mano mayi yunjana 
aciran mam avapsyatha 


"For you to remain in My bodily association would certainly not 
please people in this world, nor would it be the best way for you to 
increase your love for Me. Rather, you should fix your minds on Me, and 
very soon you will achieve Me."*** 

Here Lord Krsna says: "If yhou stayed in this birth in brahmana 
families and personally associated with Me and served Me directly, then 
the people of this world who saw or heard of your activities would not be 
pleased. Therefore you should not associate with Me directly. However, 
very soon, in your next birth, you will attain My association." These 
words were spoken by the Supreme Personality of Godhead to the yajna- 
patnis. 
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In this way is manifest the superficial appearance that the 
Supreme Lord is not the friend and well-wisher of His devotee. The 
Lords devotees are of two kinds: 1. the devotees who are not intimate 
associates of the Lord (durastha), and 2. the Lord's personal associates 
(parikara). To benefit the durastha devotees, the Supreme Lord 
manifests His feature as their friend and well-wisher. In this way He is 
known as brahmanya (the friend of the brahmanas) and many other like 
names also. This feature of the Lord is seen in His pastime orf protecting 
Maharaja Ambarisa and in manynother pastimes also. However, this 



feature of being the devotee's friend and well-wisher is not always seen 
in the Lord's dealings with His personal associates. This is seen in the 
pastime of the curse placed on Jay a and Vijaya and in many other 
pastimes also. It is also seen in the mischievous activities of Durvasa 
Muni described in the Skanda Purana, Dvaraka-mahatmya. However, in 
both situations, ehether the Lord seems to be the devoee's friend or 
seems not to be the devotee's friend, the Lord is in truth always the 
devotee's friend and well-wisher. The Supreme Lord considers the 
devotees who are not His personal associates to be like His friends or 
kisnmen. However, the devotees who are His personal associates the 
Lord considers to be like His own self. This is described by the Supreme 
Lord in these words of Srimad-Bhagavatam (9.4.63): 


aharii bhakta-paradhmah.. . 


"1 am completely under the control of my devotees. Indeed, 1 am 
not at all independent. Because my devotees are completely devoid of 
material desires, 1 sit only within the cores of their hearts. What to speak 
of My devotee, even those who are devotees of My devotee are very dear 
to Me."* 

The Supreme Lord again says His personal associates are like 
Himself in these words of Srimad-Bhagavatam (3.16.4): 


tad dhity atma-krtam manye 
yat sva-pumbhir asat-krtah 


"The disrespect shown by My attendants has actually been 
displayed by Me because the doormen are My servitors. 1 take this to be 
an offense by Myself. Therefore 1 seek your forgiveness for the incident 
that has arisen."* 



In this wya the Supreme Lord is the friend and well-wisher of His 
devotee. The Lord melts with love for His devotee. Indeed, He is 
controlled by His devotee's love. In this way the nature of the Lortd's 
love for His devotees is revealed. The Lord's love is prominent amongst 
the uddipanas (impetuses to the rasas of ecstatic love). His love is a 
source of great wonder. The Lord melts with love (premardra) for His 
devotees. Melting with love is included among the anubhavas known as 
udbhasvaras.. Melting with love is described in these owrds of Srlmad- 
Bhagavatam (4.20.19-21): 


bhagavan atha visvatma 
prthunopahrtarhanah 
samujjihanaya bhaktya 
grhita-czr anambuj ah 


"King Prthu abundantly worshiped the lotus feet of the Supreme 
Personality of Godhead, who was so merciful to him. While worshiping 
the lotus feet of the Lord, Prthu Maharaja gradually increased his ecstasy 
in devotional service.* 


prasthanabhimukho 'py enam 
anugraha-vilambitah 
pasyan padma-palasakso 
na pratasthe suhrt satam 


"The Lord was just about to leave, but because He was so greatly 
inclined toward the behavior of King Prthu, He did not depart. Seeing 
the behavior of Maharaja Prthu with His lotus eyes. He was detained 
because He is always the well-wisher of His devotees.* 


sa adi-rajo racitanjalir harim 



vilokitum nasakad asru-locanah. . . 


"The original king, Maharaja Prthu, his eyes full of tears and his 
voice faltering and choked up, could not see the Lord very distinctly nor 
speak to address the Lord in any way.He simply embraced the Lord 
within his heart and remained standing in that way with folded hands."* 

The meaning of these verses is clear. These verses were spoken by 
Srila Sukadeva Gosvaml. 
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Impelled by sattvika-bhava, the Supreme Personality of Godhead 
also melts with devotion. This is described in the following words of 
Srimad-Bhagavatam (3.21.38-39): 


yasmin bhagavato netran 
nyapatann asru-bindavah 
krpaya samparltasya 

prapanne 'rpitaya bhrsam 

tad vai bindusaro nama. .. 


"The holy lake Bindu-sarovara, flooded by the waters of the River 
Sarasvatl, was resorted to by hosts of eminent sages. Its holy water was 
not only auspicious but as sweet as nectar. Itwas called Bindu-sarovara 
because drops of tears had fallen there from the eyes of the Lord, who 
was overwhelmed by extreme compassion for the sage who had sought 
His protection."* 

In these verses the word "bhagavatah" means {.sy 168}of the 



Supreme Personality of Godhead in His incarnation named Sukla", and 
"prapanne" means "for the devotee named Sri Kardama Muni". This 
verse was spoken by Sri Maitreya. 
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The Supreme Lord melting in ecstatic love for His parents is 
described in these words of Srimad-Bhagavatam (10.82.34): 


krsna-ramau parisvajya 
pitarav abhivadya ca 
na kincanocatuh premna 
sasru-kanthau kurudvaha 


"O hero of the Kurus, Krsna and Balarama embraced Their foster 
parents and bowed down to them, bu Their throats were so choked up 
with tears of love that the two Lords could say nothing."*** 

In this verse the word "pitarau" means, "the Lord's parents Nanda 
and Yasoda who had come to meet Him at Kuruksetra. This verse was 
spoken by Srila Sukadeva Gosvaml. 
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The Supreme Lord's melting weith love for His friends is described 
in these words of Srimad-Bhagavatam (10.80.18-19 narrating the story of 
the brahmana Sudama): 

tarn vilokyacyuto durat 

priya-paryankam asthitah 



sahasotthaya cabhyetya 

dorbhyam paryagrahm muda 


"At that time Lord Acyuta was seated on His consort's bed. 
Spotting the brahmana at some distance, the Lord immediately stood up, 
went forward to meet him, and with great pleasure embraced Him.*** 


sakhyuh priyasya viprarser 
anga-sangati-nirvrtah 
prito vyamuncad ab-bindun 
netrabhyam puskareksanah 


"The lotus-eyed Supreme Lord felt intense ecstasy upon touching 
the body of His dear friend, the wise brahmana, and thus He shed tears 
of love."*** 

In these verses the word "tarn" (him) refers to the brahmana 
Sudama. These verses were spoken by Srila Sukadeva Gosvaml. 
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The Supreme Lord's melting weith love for His gopi beloveds is 
described in these words of Srimad-Bhagavatam (10.33.20): 


tasarii rati-viharena 

srantanam vadanani sah 
pramrjat karunah premna 
santamenanga panina 



"Seeing that the gopis were fatigued from conjugal enjoyment, my 
dear King, merciful Krsna lovingly wiped their faces with His comforting 
hand."*** 

In this verse the word "tasam" means "of the gopis", and "premnah 
karunah" means "with tears in His eyes". These loving feelings of 
sattvika-bhava are also described in these words of Visnu Pur ana 

(5.13.54): 

gopl-kapola-samslesam 
abhipatya barer bhujau 
pulakodgama-sasyaya 

svedambu-ghanatam gatau 

"With His two hands Lord Krsna wiped the perspiration from the 
gopis' cheeks. The hairs of His arms stood erect with ecstasy. His hairs 
were like many plants growing luxuriantly in the monsoon rains of the 
gopis' perspiration." 

Srimad-Bhagavatam 10.33.20 quoted here was spoken by Srila 
Sukadeva Gosvaml. 
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As He is controlled by His devotees' love, so the Supreme 
Personality of Godhead is also controlled by His devotees' pure devotion. 
This is described in the following prose passage of Srimad-Bhagavatam 

(5.24.27): 

yasya bhagavan svayam akhila-jagad-gurur narayano dvari gada-panir 
avatisthate nija-jananukampita-hrdayah. .. 



"My dear King, how shall 1 glorify the character of Bali Maharaja? 
The Supreme Personality of Godhead, the master of the three worlds, 
who is most compassionate to His own devotee, stands with club in hand 
at Bali Maharaja's door."* 

Here the word "yasya" (of whom) refers to Bali Maharaja. This 
verse was spoken by Srila Sukadeva Gosvaml. 
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That the Supreme Personality of Godhead is controlled by the 
love of the devotees in vatsalya-rasa is described in these words of 
Srimad-Bhagavatam (10.11.7): 


gopibhih stobhito 'nrtyad 
bhagavan balavat kvacit 
udgayati kvacin mugdhas 
tad-vaso daru-yantravat 


"The gopis would say, Tf You dance, my dear Krsna, ou half a 
sweetmeat.' By saying these words or by clapping their hands, all the 
gopis encouraged Krsna in different ways. At such times, although He 
was the supremely powerful Personality of Godhead, He would smile and 
dance according to their desire, as if He were a wooden doll in their 
hands. Sometimes He would sing very loudly, at their bidding. In this 
way Krsna came completely under the control of the gopis."* 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 



Anuccheda 129 


That the Supreme Personality of Godhead is controlled by the 
love of the devotees in sakhya-rasa is described in these words of Srlmad- 
Bhagavatam (1.16.16): 


sarathya-parasada-sevana-sakhya-dautya- 
virasananugamana-stavana-pranaman 
snigdhesu pandusu jagat-pranatim ca visnor 
bhaktim karoti nr-patis caranaravinde 


"Maharaja Parlksit heard that out of His causeless mercy Lord 
Krsna (Visnu), who is universally obeyed, rendered all kinds of service to 
the malleable sons of Pandu by accepting posts ranging from chariot 
driver to president to messenger, friend, night watchman, etc., according 
to the will of the Pandavas, obeying them like a servant and offering 
obeisances like one younger in years. When he heard this, Maharaja 
Parlksit became overwhelmed with devotion to the lotus feet of the 
Lord."* 

This verse means: "Hearing that Lord Visnu, who is universally 
obeyed, had rendered all kinds of service to the malleable sons of Pandu, 
service beginning with becoming their chariot driver, Maharaja Parlksit 
became overwhelmed with devotion to the lotus feet of the Lord." Here 
"parasadam" means "acceptance of presidency in the assembly", "sevana" 
means "obeying the desires in the heart", and "virasana" means "staying 
awake at night and standing guard with a sword in one's hand". This 
verse was spoken by Srila Suta Gosvaml. 
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That the Supreme Personality of Godhead is controlled by the 
love of the devotees in srngara-rasa is described in these words of 
Srimad-Bhagavatam (10.32.22): 


na paraye 'ham niravadya-samyujam 
sva-sadhu-krtyam vibudhayusapi vah 
ya mabhajan durjara-geha-srnkhalah 
samvrscya tad vah pratiyatu sadhuna 


"1 am not able to repay My debt for your spotless service, even 
within a lifetime of Brahma. Your connection with Me is beyond 
reproach. You have worshiped Me, cutting off all domestic ties, which 
are difficult to break. Therefore please let your own glorious deeds be 
your compensation."* 

In the verse the word "niravadya" means {.sy 168}pure because their 
nature and actions are both opure", {.sy 168}samyujam" menas "contact 
with them", "vah sva-sadhu-krtyam" means "supremely blissful devotional 
service to Me", and "na paraye" means "1 have not power to repay". 
Someone may ask: "Why does the Lord have not power to repay the 
gopis?" The answer is given in the words "1 could not repay you even 
within a lifetime of Brahma." The Lord says: "Your love for Me is so great 
that for My sake you disobeyed even the rules of custom and religion." 
This the Lord said in the third and fourth lines of this verse. There the 
Lord said: "Please let your own glorious deeds be your compensation. 1 
am always in debt to you." This verse was spoken by Srila Sukadeva 
Gosvami. 


Anuccheda 131 



Melting with love for His devotee, to please His devotee the 
Supreme Lord sometimes acts ina way contrary to ordinary good 
behavior. In this way the Lord becomes glorious, decorated with the 
crest jewel of all transcendental virtues. An example of such contrary 
behavior by the Lord is seen in the following words of Srlmad- 
Bhagavatam (1.9.37): 


sva-nigamam apahaya mat-pratijnam rtam adhikartum. .. 


"Fulfilling my desire and sacrificing His own promise. He got down 
from the chariot, took up its wheel, and ran towards me hurriedly, just as 
a lion goes to kill an elephant. He even dropped His outer garment on 
the way."* 

The meaning of this verse is clear. These words were spoken by Sri 
Bhisma. 
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Sometimes the Lord acts in a way contrary to ordinary cleanliness 
and purity. An example of this is seen in the following words of Srimad- 
Bhagavatam (10.43.15): 


amsa-nyasta-visano 'srh- 

mada-bindubhir ankitah. .. 


"Leaving the dead elephant aside. Lord Krsna held onto the tusk 
and entered the wrestling arena. With thre tusk resting on His shoulder, 
drops of the elephant's blood and sweat sprinkled all over Him, and His 
lotus face covered with fine drops of His own perspiration, the Lord 



shone with great beauty."*** 


The meaning of this verse is clear. These words were spoken by 
Srila Sukadeva Gosvaml. 
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Sometimes the Supreme Lord acts in a way contrary to the virtue 
of forgiveness. For example, in the Mahabharata, Lord Krsna declares: 


yas tan dvesti sa mam dvesti 
yas tan anu sa mam anu 


"He who hates My devotees hates Me. He who loves My devotees 
loves Me." 

Another example is seen in these words of Srimad-Bhagavatam 

(10.44.32-34): 


dhanam harata gopanam.. . 
. . .evam vikatthamane vai 
kamse prakupito 'vyayah 


"Kamsa said: Drive the two wicked sons of Vasudeva out of the 
city! Confiscate the cowherds' property and arrest that fool Nanda! *** 
"Kill that most evil fool Vasudeva! And also kill my father, 
Ugrasena, along with his followers, who have all sided with our enemies! 

"As Kamsa thus raved so audaciously, the infallible Lord Krsna 
became intensely angry." 



The meaning of these verses is clear. These Srimad-Bhagavatam 
verses were spoken by Srila Sukadeva Gosvaml. 
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Sometimes the Supreme Lord acts in a way contrary to the virtue 
of being always satisfied. For example, in the Hari-bhakti-sudhodaya 
(14.28) Lord Krsna declares: 


api me purna-kamasya. . . 


"With great love My devotees see Me and talk with Me. The 
happiness 1 feel by associating with My devotees is newer and newer at 
every moment. Although My desires are always fulfilled, My desire to 
associate with My devotees never ends." 

Another example of the Supreme Lord's not being satisfied is seen 
in these words of Srimad-Bhagavatam (10.9.5-6): 


tarn ankam arudham apayayat stanarh 
sneha-snutam sa-smitam iksati mukham 
atrptam utsrjya. . .jaghasa haiyangavam antaram gatah 


"Mother Yasoda then embraced Krsna, allowed Him to sit down on 
her lap, and began to look upon the face of the Lord with great love and 
affection. Because of her intense affection, milk was flowing from her 
breast. But when she saw that the milk pan on the oven was boiling 
over, she immediately left her son to take care of the overflowing milk, 
although the child was not yet fully satisfied with drinking the milk of 



His mother's breast."* 

"Being very angry and biting His reddish lips with His teeth, 
Krsna, with false tears in His eyes, broke the container of yogurt with a 
piece of stone. Then He entered a room and began to eat the freshly 
churned butter in a solitary place."* 

In these verses the word "rahah" means "in these confidential 
pastimes". These Srimad-Bhagavatam verses were spoken by Srila 
Sukadeva Gosvaml. 
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Sometimes the Supreme Lord acts in a way contrary to the virtue 
of being honest and straightforward. For example, bceomign allies with 
Hanuman, Sugriva, and others, three Lord was not straughtforward in 
His dealings with Vali and others. In these situations the Lord's 
dishonesty is all-auspicious. This is seen in the following example: 


krodho 'pi devasya varena tulyah 


"The Supreme Lord's anger is as auspicious as His blessing." 

The Supreme Lord may sometimes seem to be lusty in His dealings 
with His consorts. However, what seems to be lust on His part is actually 
the purest love. This is seen in the following explanation of Srimad- 
Bhagavatam (1.11.35): 


sa esa nara-loke 'sminn 
avatirnah sva-mayaya 
reme strl-ratna-kutastho 
bhagavan prakrto yatha 



"That Supreme Personality of Godhead Sri Krsna, out of His 
causeless mercy, appeared on this planet by His internal potency and 
enjoyed Himself amongst competent women as if He were engaging in 
mundane affairs."* 

In this verse the word "sva-mayaya" mean {.sy 168}with mercy to 
His devotees, mercy that means love, the love that makes Him wish to 
please them", "avatirnah" means "all the incarnations of the Lord 
descend to the material world because They are impelled by that mercy 
and love", {.sy 168}strl-ratna-kutasthah" means "women who with their 
great love bring the Lord under their control", "reme" means "because of 
that love the lord enjoys pastimes with them. He does not enjoy pastimes 
with them because of the lust that is so well-known in the material 
world. Here the word {.sy 168}ratna" indicates that these women are very 
qualified to associate with the Lord. It indicates that they have great 
love for Him. Although the Lord's pastimes with these women is very 
different from anything in the material world, these pastimes 
superifically seem to be like the activities of the material world. This is 
described here by the words "prakrto yatha". Thus, although the Lord's 
pastimes may seem to be like ordinary activiies of the material world, the 
idea that He is impelled by lust is here refuted. 
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That the Supreme Lord's pastimes with His affectionate consorts 
are completely different from the activities of material lust is again 
confirmed in these words of Srimad-Bhagavatam (1.11.36): 


uddama-bhava-pisunamala-valgu-hasa- 
vridavaloka-nihato madano 'pi yasam 
sammuhya capam ajahat pramadottamas ta 



yasyendriyam vimathitum kuhakair na sekuh 


"Although the queens' beautiful smiles and furtive glances were all 
spotless and exciting, and although they could conquer Cupid himself by 
making him give up his bow in frustration, and although even the 
tolerant Siva could fall victim to them, still, despite all their magical 
feats and attractions, they could not agitate the senses of the Lord."* 

Here the word "madanah" means "the material demigod Cupid", 
"hasa-vridavaloka" means {.sy 168}with affectionate, pure, and charming 
glances", and {.sy 168}-nihatah" means "conquered by the power of the 
weapon that is the glory of those glances".The words {.sy 168}sammuhya 
capam ajahat" are explained by these words: 


bhru-pallavam dhanur apanga-tarahgitani banah 


"A beautiful girl's eyebrows are like a vine or like an archer's bow. 
Her sidelong glances are like waves, or like arrows shot from the bow of 
her eyebrows." 

All of this means that the demigod Cupid has no power to use his 
weapons against the Supreme Lord's consorts. The word {.sy 
168}pramadottamah" here means "women filled with the bliss of the most 
exalted spiritual love". If some women, not possessing this exalted 
spiritual love, try to agitate the Supreme Lord's senses with sidelong 
glances or other kinds of trickery used in this world, these women will 
certainly fail. This is described here in the words "yasyendriyam 
vimathitum kuhakair na sekuh". This means that the Lord's desires 
become awakened only by pure spiritual love, and the Lord's activities 
are very different from those of an ordinary lusty man of this world. 


Anuccheda 137 



Materialistic persons cannot understand this truth of the Lord. 
This is described in these words of Srimad-Bhagavatam (1.11.37): 


tarn ayarii manyate loko 
hy asangam api sanginam 
atmaupamyena manujam 
vyaprnvanam yato 'budhah 


"The common materialistic conditioned souls speculate that the 
Lord is one of them. Out of their ignorance they think that the Lord is 
affected by matter, although He is unattached."* 

Here the word "ayam lokah" means: "the people in general", 
"asaktam api" means "although not attached to the material modes of 
nature", {.sy 168}atmaupamyena manujam vyaprnvanam manyate" means 
{.sy 168}they think the Lord isa lusty material man like themselves", and 
"yato 'budhah" means "they think in this way because they are not 
intelligent". 


Anuccheda 138 


The reason why the Supreme Personality of Godhead is not 
attached to the material modes is given in these words of Srimad- 
Bhagavatam (1.11.38): 


etad Isanam Isasya 

prakrti-stho 'pi tad-gunaih 
na yujyate sadatma-sthair 
yatha buddhis tad-asraya 



"This is the divinity of the Personality of Godhead: He is not 
affected by the qualities of material nature, even though He is in contact 
with them. Similarly, the devotees who have taken shelter of the Lord 
do not become influenced by the material qualities."* 

Here the words "prakrti-stho 'pi tad-gunaih na yujyate sada" mean 
"even when He descends to the material world the Supreme Personality 
of Godhead is never affected by the material modes", and "etad Isanam 
Isasya" means "that is the opulence of the Supreme Lord". In the last line 
of this verse an example is given. There the words "na yujyate yatha 
buddhis tad-asraya" mean "The Supreme Lord's consciousness is not like 
the consciousness of the conditioneed souls who have taken shelter of 
the material nature." These words may also be interpreted to mean: "the 
great devotees who have taken shelter of the Supreme Lord have a 
consciousness like Lords. Thus, even though they reside in the material 
world they are not influenced by the modes of material nature". 


That the Supreme Personality of Godhead is always deatched from 
matter is confirmed by Uddhava in these words of Srimad-Bhagavatam 
(3.3.19): 


bhagavan api visvatma 
loka-veda-pathanugah 
kaman siseve dvarvatyam 
asaktah sankhyam asthitah 


"Simultaneously, the Personality of Godhead enjoyed life in the 
city of Dvaraka, strictly in conformity with the Vedic customs of society. 
He was situated in detachment and knowledge, as enunciated by the 
Sankhya system of philosophy."* 



Anuccheda 139 


Here someone may ask: "Do the Lord's consorts know the Lord 
possesses this great opulence of detachment? If they know, then their 
loev for Him in their confidential pastimes with Him would certainly be 
broken into pieces." Fearing that someone might spoeak these words, the 
author of Srimad-Bhagavatam explains (Srimad-Bhagavatam 1.11.39): 


tarn menire 'bala maudhyat 
strainam canuvratam rahah 
apramana-vido bhartur 
isvaram matayo yatha 


"The simple and delicate women truly thought that Lord Sri 
Krsna, their beloved husband, followed them and was dominated by 
them. They were unaware of the extent of the glories of their husband, 
as the atheists are unaware of Him as the supreme controller."* 

Here the word "Isvaram" means "even though He is the Supreme 
Personality of Godhead", "rahah" means in confidential pastimes", 
"maudhyat" means {.sy 168}bewildered by love for Him", "apramana-vido 
bhartuh" means "unaware of their husband's true opulences and powers", 
"strainam canuvratam menire" means "they thought He weas controlled 
by women, a follower of women". This idea they have is not the truth. 
Here the words "matayo yatha" mean "this idea was created by the desire 
born of their love for Him". The Supreme Lord appears before His 
devotees in the way they desire Him to appear. This is confirmed by the 
Lord Himself in these words of Bhagavad-gita (4.11): 


ye yatha mam. .. 



"All of them, as they surrender unto Me, 1 reward accordingly."* 


This is also confirmed by the following words of Srimad- 
Bhagavatam (10.14.2): 


sveccha-mayasya. .. 


"O Lord, Your appearance as a cowherd child is for the benefit of 
the devotees, to fulfill their desires." 

Srimad-Bhagavatam 1.11.39 quoted in this anuccheda was spoken 
by Srila Suta Gosvaml. 


Anuccheda 140 


That the Lord's consorts did not understand the truth about their 
husband is confirmed by the following words of Srimad-Bhagavatam 
(10.61.2): 


grhad anapagam viksya 

raja-putryo 'cyutam sthitam 
prestham nyamamsata svarii svarii 
na tat-tattva-vidah striyah 


"Because each of these princesses saw that Lord Acyuta never left 
her palace, each thought herself the Lord's favorite. These women did 
not understand the truth about Him."*** 

Here the words "prestham nyamamsata svarh svarh" mean "each 



one thought herself the most dear", and "na tat-tattva-vidah" means 
"each one thinking herself the most dear, they did not understand the 
truth." 

Anuccheda 141 

Here someone may ask: "If He is always spiritually satisfied in 
Himself, why does the Supreme Personality of Godhead love His wives?" 
To this question the answer is given: The Lord does not love like an 
ordinary husband or lover in the material world. His love is completely 
pure. This truth is described in the following words of Srlmad- 
Bhagavatam (10.61.3): 

carv-abja-kosa-vadanayata-bahu-netra- 

sa-prema-hasa-rasa-vlksita-valgu-jalpaih 

sammohita bhagavato na mano vijetum 

svair vibhramaih samasakan vanita vibhumnah 

"The Supreme Lord's wives were fully enchanted by His lovely, 
lotuslike face. His long arms, and large eyes. His loving glances imbued 
with laughter, and His charming talks with them. But with all their 
charms these ladies could not conquer the mind of the all-powerful 
Lord."*** 

In this verse the word "sa-prema" means {.sy 168}with Lord Krsna's 
love for His wives". One of the many definitions of the word "vanitah" is 
given in the following words: 

vanita janitatyartha- 
nuragayam ca yositi 



"The word 'vanita' means 'a very affectionate woman'." 

In this verse the Lord's love for His queens is revealed. Still, the 
Lord's wives did not have the power to conquer the Lord with their 
charms. 
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The meaning of this verse is clear. These words were spoken by 
Srila Sukadeva Gosvaml. 

Anuccheda 133 

Sometimes the Supreme Lord acts in a way contrary to the virtue 
of forgiveness. For example, in the Mahabharata, Lord Krsna declares: 

yas tan dvesti sa mam dvesti 
yas tan anu sa mam anu 

"He who hates My devotees hates Me. He who loves My devotees 
loves Me." 

Another example is seen in these words of Srimad-Bhagavatam 

(10.44.32-34): 




dhanam harata gopanam.. . 
. . .evam vikatthamane vai 
kamse prakupito 'vyayah 


"Kamsa said: Drive the two wicked sons of Vasudeva out of the 
city! Confiscate the cowherds' property and arrest that fool Nanda! *** 

"Kill that most evil fool Vasudeva! And also kill my father, 
Ugrasena, along with his followers, who have all sided with our enemies! 

"As Kamsa thus raved so audaciously, the infallible Lord Krsna 
became intensely angry." 

The meaning of these verses is clear. These Srimad-Bhagavatam 
verses were spoken by Srila Sukadeva Gosvaml. 


Anuccheda 134 


Sometimes the Supreme Lord acts in a way contrary to the virtue 
of being always satisfied. For example, in the Hari-bhakti-sudhodaya 
(14.28) Lord Krsna declares: 


api me purna-kamasya. . . 


"With great love My devotees see Me and talk with Me. The 
happiness 1 feel by associating with My devotees is newer and newer at 
every moment. Although My desires are always fulfilled. My desire to 
associate with My devotees never ends." 

Another example of the Supreme Lord's not being satisfied is seen 



in these words of Srimad-Bhagavatam (10.9.5-6): 


tarn ankam arudham apayayat stanarh 
sneha-snutam sa-smitam iksati mukham 
atrptam utsrjya. . .jaghasa haiyangavam antaram gatah 


"Mother Yasoda then embraced Krsna, allowed Him to sit down on 
her lap, and began to look upon the face of the Lord with great love and 
affection. Because of her intense affection, milk was flowing from her 
breast. But when she saw that the milk pan on the oven was boiling 
over, she immediately left her son to take care of the overflowing milk, 
although the child was not yet fully satisfied with drinking the milk of 
His mother's breast."* 

"Being very angry and biting His reddish lips with His teeth, 
Krsna, with false tears in His eyes, broke the container of yogurt with a 
piece of stone. Then He entered a room and began to eat the freshly 
churned butter in a solitary place."* 

In these verses the word "rahah" means "in these confidential 
pastimes". These Srimad-Bhagavatam verses were spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 135 


Sometimes the Supreme Lord acts in a way contrary to the virtue 
of being honest and straightforward. For example, bceomign allies with 
Hanuman, Sugriva, and others, three Lord was not straughtforward in 
His dealings with Vali and others. In these situations the Lord's 
dishonesty is all-auspicious. This is seen in the following example: 



krodho 'pi devasya varena tulyah 


"The Supreme Lord's anger is as auspicious as His blessing." 

The Supreme Lord may sometimes seem to be lusty in His dealings 
with His consorts. However, what seems to be lust on His part is actually 
the purest love. This is seen in the following explanation of Srimad- 
Bhagavatam (1.11.35): 


sa esa nara-loke 'sminn 
avatirnah sva-mayaya 
reme strl-ratna-kutastho 
bhagavan prakrto yatha 


"That Supreme Personality of Godhead Sri Krsna, out of His 
causeless mercy, appeared on this planet by His internal potency and 
enjoyed Himself amongst competent women as if He were engaging in 
mundane affairs."* 

In this verse the word "sva-mayaya" mean {.sy 168}with mercy to 
His devotees, mercy that means love, the love that makes Him wish to 
please them", "avatirnah" means "all the incarnations of the Lord 
descend to the material world because They are impelled by that mercy 
and love", {.sy 168}strl-ratna-kutasthah" means "women who with their 
great love bring the Lord under their control", "reme" means "because of 
that love the lord enjoys pastimes with them. He does not enjoy pastimes 
with them because of the lust that is so well-known in the material 
world. Here the word {.sy 168}ratna" indicates that these women are very 
qualified to associate with the Lord. It indicates that they have great 
love for Him. Although the Lord's pastimes with these women is very 
different from anything in the material world, these pastimes 
superifically seem to be like the activities of the material world. This is 
described here by the words "prakrto yatha". Thus, although the Lord's 



pastimes may seem to be like ordinary activiies of the material world, the 
idea that He is impelled by lust is here refuted. 


Anuccheda 136 


That the Supreme Lord's pastimes with His affectionate consorts 
are completely different from the activities of material lust is again 
confirmed in these words of Srimad-Bhagavatam (1.11.36): 


uddama-bhava-pisunamala-valgu-hasa- 
vridavaloka-nihato madano 'pi yasam 
sammuhya capam ajahat pramadottamas ta 

yasyendriyam vimathitum kuhakair na sekuh 


"Although the queens' beautiful smiles and furtive glances were all 
spotless and exciting, and although they could conquer Cupid himself by 
making him give up his bow in frustration, and although even the 
tolerant Siva could fall victim to them, still, despite all their magical 
feats and attractions, they could not agitate the senses of the Lord."* 

Here the word "madanah" means "the material demigod Cupid", 
"hasa-vridavaloka" means {.sy 168}with affectionate, pure, and charming 
glances", and {.sy 168}-nihatah" means "conquered by the power of the 
weapon that is the glory of those glances".The words {.sy 168}sammuhya 
capam ajahat" are explained by these words: 


bhru-pallavam dhanur apanga-tarangitani banah 


"A beautiful girl's eyebrows are like a vine or like an archer's bow. 
Her sidelong glances are like waves, or like arrows shot from the bow of 



her eyebrows." 


All of this means that the demigod Cupid has no power to use his 
weapons against the Supreme Lord's consorts. The word {.sy 
168}pramadottamah" here means "women filled with the bliss of the most 
exalted spiritual love". If some women, not possessing this exalted 
spiritual love, try to agitate the Supreme Lord's senses with sidelong 
glances or other kinds of trickery used in this world, these women will 
certainly fail. This is described here in the words "yasyendriyam 
vimathitum kuhakair na sekuh". This means that the Lord's desires 
become awakened only by pure spiritual love, and the Lord's activities 
are very different from those of an ordinary lusty man of this world. 


Anuccheda 137 


Materialistic persons cannot understand this truth of the Lord. 
This is described in these words of Srimad-Bhagavatam (1.11.37): 


tarn ayarii manyate loko 
by asangam api sanginam 
atmaupamyena manujam 
vyaprnvanam yato 'budhah 


"The common materialistic conditioned souls speculate that the 
Lord is one of them. Out of their ignorance they think that the Lord is 
affected by matter, although He is unattached."* 

Here the word "ayam lokah" means: "the people in general", 
"asaktam api" means "although not attached to the material modes of 
nature", {.sy 168}atmaupamyena manujam vyaprnvanam manyate" means 
{.sy 168}they think the Lord isa lusty material man like themselves", and 
"yato 'budhah" means "they think in this way because they are not 



intelligent". 


Anuccheda 138 


The reason why the Supreme Personality of Godhead is not 
attached to the material modes is given in these words of Srlmad- 
Bhagavatam (1.11.38): 


etad Isanam Isasya 

prakrti-stho 'pi tad-gunaih 
na yujyate sadatma-sthair 
yatha buddhis tad-asraya 


"This is the divinity of the Personality of Godhead: He is not 
affected by the qualities of material nature, even though He is in contact 
with them. Similarly, the devotees who have taken shelter of the Lord 
do not become influenced by the material qualities."* 

Here the words "prakrti-stho 'pi tad-gunaih na yujyate sada" mean 
"even when He descends to the material world the Supreme Personality 
of Godhead is never affected by the material modes", and "etad Isanam 
Isasya" means "that is the opulence of the Supreme Lord". In the last line 
of this verse an example is given. There the words "na yujyate yatha 
buddhis tad-asraya" mean "The Supreme Lord's consciousness is not like 
the consciousness of the conditioneed souls who have taken shelter of 
the material nature." These words may also be interpreted to mean: "the 
great devotees who have taken shelter of the Supreme Lord have a 
consciousness like Lords. Thus, even though they reside in the material 
world they are not influenced by the modes of material nature". 


That the Supreme Personality of Godhead is always deatched from 



matter is confirmed by Uddhava in these words of Srimad-Bhagavatam 
(3.3.19): 


bhagavan api visvatma 
loka-veda-pathanugah 
kaman siseve dvarvatyam 
asaktah sankhyam asthitah 


"Simultaneously, the Personality of Godhead enjoyed life in the 
city of Dvaraka, strictly in conformity with the Vedic customs of society. 
He was situated in detachment and knowledge, as enunciated by the 
Sankhya system of philosophy."* 


Anuccheda 139 


Here someone may ask: "Do the Lord's consorts know the Lord 
possesses this great opulence of detachment? If they know, then their 
loev for Him in their confidential pastimes with Him would certainly be 
broken into pieces." Fearing that someone might spoeak these words, the 
author of Srimad-Bhagavatam explains (Srimad-Bhagavatam 1.11.39): 


tarn menire 'bala maudhyat 
strainaih canuvrataih rahah 
apramana-vido bhartur 
Isvaraih matayo yatha 


"The simple and delicate women truly thought that Lord Sri 
Krsna, their beloved husband, followed them and was dominated by 
them. They were unaware of the extent of the glories of their husband, 
as the atheists are unaware of Him as the supreme controller."* 



Here the word "isvaram" means "even though He is the Supreme 
Personality of Godhead", "rahah" means in confidential pastimes", 
"maudhyat" means {.sy 168}bewildered by love for Him", "apramana-vido 
bhartuh" means "unaware of their husband's true opulences and powers", 
"strainam canuvratam menire" means "they thought He weas controlled 
by women, a follower of women". This idea they have is not the truth. 
Here the words "matayo yatha" mean "this idea was created by the desire 
born of their love for Him". The Supreme Lord appears before His 
devotees in the way they desire Him to appear. This is confirmed by the 
Lord Himself in these words of Bhagavad-gita (4.11): 


ye yatha mam. .. 


"All of them, as they surrender unto Me, 1 reward accordingly."* 

This is also confirmed by the following words of Srlmad- 
Bhagavatam (10.14.2): 


sveccha-mayasya. .. 


"O Lord, Your appearance as a cowherd child is for the benefit of 
the devotees, to fulfill their desires." 

Srimad-Bhagavatam 1.11.39 quoted in this anuccheda was spoken 
by Srila Suta Gosvaml. 


Anuccheda 140 


That the Lord's consorts did not understand the truth about their 



husband is confirmed by the following words of Srimad-Bhagavatam 
(10.61.2): 


grhad anapagam viksya 

raja-putryo 'cyutam sthitam 
prestham nyamamsata svarii svarii 
na tat-tattva-vidah striyah 


"Because each of these princesses saw that Lord Acyuta never left 
her palace, each thought herself the Lord's favorite. These women did 
not understand the truth about Him."*** 

Here the words "prestham nyamamsata svarii svarh" mean "each 
one thought herself the most dear", and "na tat-tattva-vidah" means 
"each one thinking herself the most dear, they did not understand the 
truth." 


Anuccheda 141 


Here someone may ask: "If He is always spiritually satisfied in 
Himself, why does the Supreme Personality of Godhead love His wives?" 
To this question the answer is given: The Lord does not love like an 
ordinary husband or lover in the material world. His love is completely 
pure. This truth is described in the following words of Srimad- 
Bhagavatam (10.61.3): 


carv-abja-kosa-vadanayata-bahu-netra- 
sa-prema-hasa-rasa-vlksita-valgu-jalpaih 
sammohita bhagavato na mano vijeturh 

svair vibhramaih samasakan vanita vibhumnah 



"The Supreme Lord's wives were fully enchanted by His lovely, 
lotuslike face, His long arms, and large eyes. His loving glances imbued 
with laughter, and His charming talks with them. But with all their 
charms these ladies could not conquer the mind of the all-powerful 
Lord."*** 

In this verse the word "sa-prema" means {.sy 168}with Lord Krsna's 
love for His wives". One of the many definitions of the word "vanitah" is 
given in the following words: 


vanita janitatyartha- 
nuragayam ca yositi 


"The word 'vanita' means 'a very affectionate woman'." 

In this verse the Lord's love for His queens is revealed. Still, the 
Lord's wives did not have the power to conquer the Lord with their 
charms. 
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His charming talks with them. But with all their charms these ladies 
could not conquer the mind of the all-powerful Lord."*** 



In this verse the word "sa-prema" means {.sy 168}with Lord Krsna's 
love for His wives". One of the many definitions of the word "vanitah" is 
given in the following words: 


vanita janitatyartha- 
nuragayam ca yositi 


"The word 'vanita' means 'a very affectionate woman'." 

In this verse the Lord's love for His queens is revealed. Still, the 
Lord's wives did not have the power to conquer the Lord with their 
charms. 
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The charms of the Lord's 
Srimad-Bhagavatam (10.61.4): 


wives are described in these words of 


smayavaloka-lava-darsita-bhava-hari- 

bhru-mandala-prahita-saurata-mantra-saundaih 
patnyas tu sodasa-sahasram ananga-banair 

yasyendriyam vimathitum karanair na sekuh 


"The arched eyebrows of these sixteen-thousand queens 
enchantingly expressed those ladies' secret intentions through coyly 
smiling sidelong glances. Thus their eyebrows boldly set forth conjugal 
messages. Yet even with these arrows of Cupid, and with other means as 
well, they could not agitate Lord Krsna's senses."*** 

Even with flirting arrows of Cupid they could not agitate the Lord. 



Here the word "smaya" means "smiling", "bhava" means "intention", 
"bhru-mandala-prahita" means "sent from the eyebrows", {.sy 168}saurata- 
mantra" means "mantras of love", and {.sy 168}saundaih" means "bold". 
This verse was spoken by Srila Sukadeva Gosvaml. 
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Describing Lord Ramacandra's pastimes, Srimad-Bhagavatam 
(9.10.11) explains: 


stri-sanginam gatim iti prathayariis cakara 


"Lord Ramacandra showed by His personal example the condition 
of a person attached to women."* 

These words mean: "He showed by His personal example the 
condition of a person attached to women." It is also said in that chapter 
of Srimad-Bhagavatam (9.10.55): 


premanuvrttya Mena 
prasrayavanata satl 
bhiya hriya ca bhava-jna 
bhartuh sitaharan manah 


"Mother Sita was very submissive, faithful, shy, and chaste, always 
understanding the attitude of her husband. Thus by her character and 
her love and service she completely attracted the mind of the Lord."* 


It is said in the following chapter of Srimad-Bhagavatam (9.11.16): 



tac chrutva bhagavan ramo 
rundhann api dhiya sucah 
smarams tasya gunams tarns tan 
nasaknod roddhum isvarah 


"After hearing the news of Mother Sita's entering the earth, the 
Supreme Personality of Godhead was certainly aggrieved. ASlthough He 
is the Supreme Personality of Godhead, upon remembering the exalted 
qualities of Mother Sita, He could not check His grief in transcendental 
love."* 

The truth is that Lord Rama was actually controlled by Mother 
Sita's pure spiritual love and devotion. However, He externally acted in 
the way a lusty conditioned soul acts. He acted in that way to teach 
renunciation to the people in general. The need for renunciation is 
described in the next verse of Srimad-Bhagavatam (9.11.17): 


stri-pum-prasanga etadrk 
sarvatra trasam-avahah 


"The attraction between man and woman, or male and female, 
always exists everywhere, making everyone always fearful. Such feelings 
are present even among the controllers like Brahma and Lord Siva and 
is the cause of fear for them, what to speak of others who are attached to 
household life in this material world."* 

Thus Lord Rama's pastimes have two purposes (1. to show His love 
to His devotees and 2. to teach the people in general the path of 
renunciation). In this way the Lord's pastimes bring auspiciousness to all 
kinds of people. What seems on the surface to be material lust is in truth 
spiritual love for His devotee. Thus there is no defect in the Lord's 
actions. That the Supreme Lord is motivated by spiritual love and not by 



material lust is described in this verse of (Srimad-Bhagavatam (10.59.43): 

reme ramabhir nija-kama-samplutah. .. 

"Although fully satisfied within Himself, Lord Krsna enjoyed with 
His pleasing wives, and like an ordinary husband He carried out His 
household duties.*** 

This truth is also described in these words of Srimad-Bhagavatam 
(10.33.25): 

sa satya-kamo 'nuratabala-ganah. . . 

"Although the gopis were firmly attached to Lord Krsna, whose 
desires ar always fulfilled, the Lord was not internally affected by any 
mundane sex desire. Still, to perform His pastimes the Lord took 
advantage of all those moonlit autumn nights, which inspire poetic 
descriptions of transcendental affairs."*** 

Although He is equal to everyone, the Lord especially loves His 
devotees. Lord Krsna Himself confirms these in these words of 
Bhagavad-gita (9.29): 

samo 'ham sarva-bhutesu 

na me dvesyo 'sti na priyah 

ye bhajanti tu mam bhaktya 

mayi te tesu capy aham 

"1 envy no one, nor am 1 partial to anyone. 1 am equal to all. But 
whoever renders service unto Me in devotion si a friend, is in Me, and 1 



am a friend to Him."* 


When, in His humanlike form, the Supreme Personality of 
Godhead enjoys loving pastimes with His devotees, it is sometimes seen 
that He becomes bewildered, that He is no longer all-knowing. That 
bewilderment is a virtue on His part. That bewilderment makes His 
pastimes more sweet. Therefroe, because that bewilderment brings to the 
wise devotees the bliss of spiritual love, that bewilderment is not a fault. 
Indeed, the Lord voluntarily accepts that bewilderment for that purpose. 
An example of the Lord being all-knowing is given in these words of 
Srimad-Bhagavatam (10.12.25-26): 


rakso viditvakhila-bhuta-hrt-sthitah 

svanarh niroddhum bhagavan mano dadhe 

tavat pravistas tv asurodarantaram 


"The Supreme Personality of Godhead, Sri Krsna, who is situated 
as antaryami, the Supersoul, in the core of everyone's heart, heard the 
boys talking among themselves about the artificial python. Unknown to 
them, it was actually Aghasura, a demon who had appeared as a python. 
Krsna, knowing this, wanted to forbid His associates to enter the 
demon's mouth.* 

"In the meantime, while Krsna was considering how to stop them, 
all the cowherd boys entered the mouth of the demon. The demon, 
however, did not swallow them, for he was thinking of his own relatives 
who had been killed by Krsna and was just waiting for Krsna to enter his 
mouth."* 

An example of the Lord voluntarily accepting bewilderment is 
seen in these words of Srimad-Bhagavatam (10.13.16): 


tato vatsan adrstvaitya. .. 



{.sy 168}Thereafter, when Krsna was unable to find the calves, 
He returned to the bank of the river, but there He was also unable to 
see the cowherd boys. Thus He began to search for both the calves and 
the boys, as if He could not understand what had happened."* 

This verse was spoken by Srila Sukadeva Gosvaml. 
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If He does not wish to be bewildered, the Supreme Personality of 
Godhead will not be bewildered. This is seen in the description of the 
magical powers of the demon Salva in these words of Srlmad- 
Bhagavatam (10.77.30-31): 


evam vadanti raj arse 
rsayah ke ca nanvitah 

kva soka-mohau sneho va 

bhayam va ye 'jna-sambhavah 
kva cakhandita-vijnana- 

jnanaisvaryas tv akhanditah.. . 


"Such ios the account given by some sages, O wise king, but those 
who speak in this illogical way are contradicting themselves, having 
forgotten their own previous statements.*** 

"How can lamentations, bewilderment, material affection, or fear, 
all born out of ignorance, be ascibed to the infinte Supreme Lordeee, 
whose perception, knowledge, and power are all similarly infinite?" *** 

This verse askes: "How can lamentation and other like qualities. 



which are all born from ignorance, be manifest in the Supreme 
Lord?".This verse was spoken by Srila Sukadeva Gosvaml. 
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When the Lord does manifest lamentation or other like emotions 
it is because He is controlled by the love of His devotee. An examples is 
seen in this description of Lord Ramacandra's pastimes in Srlmad- 
Bhagavatam (9.11.16): 

tac chrutva bhagavan ramah. .. 

"After hearing the news of Mother Sita's entering the earth, the 
Supreme Personality of Godhead was certainly aggrieved. ASlthough He 
is the Supreme Personality of Godhead, upon remembering the exalted 
qualities of Mother Sita, He could not check His grief in transcendental 
love."* 

Another example is seen in this description of the Lord's pastimes 
with Sudama brahmana in Srimad-Bhagavatam (10.80.19): 

sakhyuh priyasya viprarseh.. . 

" The lotus-eyed Supreme Lord felt intense ecstasy upon touching 
the body of His dear friend, the wise brahmana, and thus He shed tears 
of love."*** 

Another example is seen in these words of Srimad-Bhagavatam 
(1.8.31): 



gopy adade tvayi krtagasi dama tavad 

ya te dasasru-kalilanjana-sambhramaksam 
vaktram niniya bhaya-bhavanaya sthitasya 
sa mam vimohayati bhir api yad bibheti 


"My dear Krsna, Yasoda took up a rope to bind You when You 
committed an offense, and Your perturbed eyes overflooded with tears, 
which washed the mascara from Your eyes. And You were afraid, though 
fear personified is afraid of You. This sight is bewildering to me."* 

Here it is said that fear personified is afraid of the Lord. In this 
way the Lord has all glory, power, opulence, and knowledge. He is never 
truly afraid. In the same way He is never truly bewildered. Even so, in 
this pastime fear entered His heart (bhaya-bhavanaya sthitasya). This 
verse was spoken by Queren KuntI to the Supreme Personality of 
Godhead. 
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The Supreme Lord is independent only when He is away from His 
devotees. He Himself affirms in Srimad-Bhagavatam (9.4.63): 


aharii bhakta-paradhmah.. . 


"1 am completely under the control of My devotees. Indeed, i am 
not at all independent."* 

The Supreme Personality of Godhead enjoys great pleasure in His 
pastime of herding the cows and in other like pastimes. On the pretext 
of herding the cows He enjoys many blissful pastimes. Something of 



these pastimes is described in these words of Srimad-Bhagavatam 

(10.18.2-3): 


vraje vikridator evarii 

gopala-cchadma-mayaya 
grismo namartur abhavan 
nati-preyan charirinam 


"While Krsna and Balarama were thus enjoying life in Vrndavana 
in the guise of ordinary cowherd boys, the summer season gradually 
appeared. This season is not very pleasing to embodied souls."*** 

sa ca vrndavana-gunair 
vasnta iva laksitah 


"Nevertheless, because the Supreme Personality of Godhead was 
personally staying in Vrndavana along with Balarama, summer 
manifested the qualities of spring. Such are the features of the land of 
Vrndavana."*** 

These two verses affirm that in teh Supreme Personality of 
Godhead's pastimes there is no suffering. In thwse verses the word 
"chadma" means "pretext", "maya" means "cheating", "Thus, on the 
pretext of protecting the cows, Krsna and Balarama enjoyed many 
pastimes. In the morning they left Vraja village and went to the forest 
on the pretext of herding the cows. In this way they cheated the people 
of Vraja, for actually They went to the forsest of Their own will to enjoy 
pastimes as They liked. That is the meaning here. When They returned 
home in the evening They enjoyed still other pastimes. In the second of 
these verses it is affirmed that time never brinsg unhappiness to the 
Supreme Personality of Godhead. Neither does any place bring 
unhappiness to Him. These verses were spoken by Srila Sukadeva 
Gosvami. 
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In His childhood pastimes the Supreme Lord abandons His gravity 
and calmness and becomes restless and mischievous. As was previously 
described in relation to bewilderment and other like things, this is not a 
defect for the Lord. The Lord's childhood restlessness and mischief are 
described in these words of Srimad-Bhagavatam (10.8.29): 


vatsan muncan kvacid asamaye. .. 


"Our dear friend Yasoda, your son sometimes comes to our houses 
before the milking of the cows and releases the calves, and when the 
master of the house becomes angry, your son merely smiles. Sometimes 
He devises some process by which He steals palatavble curd, butter, and 
milk, which He then eats and drinks. When the monkeys assemble. He 
divides it with them, and when the monkeys have their bellies so full 
that they won't take any more. He breaks the pots. Sometimes, if He gets 
no opportunity to stral butter and milk from a house. He will be angry at 
the householders, and for His revenge He will agitate the small children 
by pinching them. Then, when they begin crying, Krsna will go away."* 

The Supreme Personality of Godhead delights His devotees and 
the people of the world. This is described in these words of Srimad- 
Bhagavatam (3.3.20-21): 


snigdha-smitavalokena 
vaca plyusa-kalpaya 
ca ritre nanavadyena 
sri-niketena catmana 



"He was there in His transcendental body, the residence of the 
goddess of fortune, with His usual gentle and sweetly smiling face. His 
nectarean words and His flawless character. 


imam lokam amum caiva 
ramayan sutaram yadun 
reme ksanadaya datta- 

ksana-strl-ksana-sauhrdah 


"The Lord enjoyed His pastimes, both in this world and in other 
worlds [higher planets], specifically in the association of the Yadu 
dynasty. At leisure hours offered by night. He enjoyed the friendship of 
conjugal love with women."* 

Here the words "datta-ksana-strl-ksana-sauhrdah" mean "At leisure 
hours offered by night. He enjoyed a festival of the friendship of 
conjugal love with women." This verse was spoken by Sriman uddhava. 
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That the Supreme Personality of Godhead delights His devotees is 
also described in these words of Srimad-Bhagavatam (10.23.37): 


evam hla-nara-vapuh. .. 


"Thus the Supreme Lord, appearing like a human being to perform 
His pastimes, imitated the ways of human society. He enjoyed pleasing 
His cows, cowherd boyfriends, and cowherd girlfriends with His beauty, 
words, and actions."*** 



What more need be said of how the Lord delights His devotees? 
However, the demons are not delighted by the Lord or the devotees. The 
reason why is given in these words of Srimad-Bhagavatam (4.3.21): 


papacyamanena hrdaturendriyah 

samrddhibhih purusa-buddhi-saksinam 
akalpa esam adhirodhum anjasa 

param padam dvesti yathasura harim 


"One who is conducted by false ego and thus always distressed, both 
mentally and sensually, cannot tolerate the opulence of self-realized 
persons. Being unable to rise to the standard of self-realization, he envies 
such persons as much as demons envy the Supreme Personality of 
Godhead."* 

The meaning of this verse is clear. This verse was spoken by Lord 

Siva. 
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Although all transcendental virtues are eternally present in the 
Supreme Personality of Godhead, to make the Lord's pastimes 
completely perfect those qualities are sometimes outwardly manifest and 
sometimes not outwardly manifest. This is described in the following 
words of Srimad-Bhagavatam (1.10.19): 


asruyantasisah satyas 
tatra tatra dvijeritah 
nanurupanurupas ca 

nirgunasya gunatmanah 



"It was being heard here and there that the benedictions being 
paid to Krsna were neither befitting nor unbefitting because they were 
all for the Absolute, who was now playing the part of a human being."* 

Here the word "nirgunasya" is originally "nirgata-gunasya" (from 
whom qualities have gone), but the middle word (gata) is elided. The 
benedictions here were not befitting because the Supreme Lord, being 
eternally perfect and complete, never needs to attain anything. 
However, beause the Lord does is playing the part of a human being 
(gunatmanah) and because He is the ultimate creator and remover of all 
qualities. He volumtarily accepted the benedictions, and therefore the 
benedictions were befitting. Therefore, because the benedictions were 
true, the Lord accepted them. The Lord sometimes manifests His 
qualities and sometimes does not manifest them. He is more effulgent 
than many billions of moons, but to manifest the sweetness of His 
pastimes. He sometimes appears to be like a great darkness. This verse 
was spoken by Srila Suta Gosvami. 
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In different situations the Lord manifests different featires of His 
character. He has four primary features, beginning with Dhlrodatta. 
Dhlrodatta is described in the following words of Bhakti-rasamrta- 
sindhu (2.1.226): 


gambhiro vinayi ksanta 
karunah sudrdha-vratah 
akatthano gudha-garvo 

dhlrodattah su-sattva-bhrt 



"A Dhirodatta is a person who is naturally very grave, gentle, 
forgiving, merciful, determined, humble, highly qualified, chivalrous, 
and physically attractive."* 

Lord Krsna manifested these qualities whne He lifted Govardhana 
Hilla, conversed with Indra, and enjoyed other like pastimes. 

The Lord's feature of dhlra-lalita is described in the following 
words of Bhakti-rasamrta-sindhu (2.1.226): 


vidagdho nava-tarunyah 
parihasa-visaradah 
niscinto dhlra-lalitah 

syat prayah preyasl-vasah 


"A person is called dh.ira-lalita id he is naturally very funny, 
always in full youthfulness, expert in joking and free from all anxieties. 
Such a dhlra-lalita personality is generally found to be domesticated and 
very submissive to his lover."* 

Lord Krsna manifested these qualities when He enjoyed pastimes 
with the goddesslike vraja-gopis. 

The Lord's feature of dhlra-prasanta is described in the following 
words of Bhakti-rasamrta-sindhu (2.1.226): 


sama-prakrtikah klesa- 
sahanas ca vivecakah 
vinayadi-gunopeto 
dhlra-santa udiryate 


"A person who is very peaceful, forbearing, considerate, and 



obliging is called dhira-prasanta."* 


Lord Krsna manifested these qualities when He enjoyed pastimes 
of associating with and protecting Maharaja Yudhisthira and other 
devotees. 

The Lord's feature of dhlroddhata is described in the following 
words of Bhakti-rasamrta-sindhu (2.1.226): 


matsaryavan ahankari 
mayavi rosanas calah 
vikatthanas ca vidvadbhir 
dhlroddhata udahrtah 


"A person who is very envious, prud, easily angered, restless, and 
complacent is called dhlroddhata by learned schoalrs."* 

Lord Krsna manifested these qualities when He approached the 
demons. These qualities are manifest to punish the demons. All these 
different features are couinted among the uddipanas (secondary causes 
of ecstatic love). 

Lord Krsna has two castes: 1. gopa, and 2. ksatriya. His complexion 
is dark. He is youthful. He has a host of transcendental qualities poets 
may describe in many metaphors and similies. His associates are gopas 
and members of other castes also. His pastimes are also counted among 
the uddipanas (causes of ecstatic love). His pastimes are of two kinds: 1. 
the pastimes of creation, maintenance, and destruction of the material 
worlds, pastimes manifested by the maya potency, and 2. His pastimes 
that are the activities He performs with His own graceful transcendental 
form, pastimes like smiling, playing, dancing, and fighting, pastimes 
manifest by His internal potency (svarupa-sakti). His internal potency is 
so called because it is manifested from the bliss of His own 
transcendental form. The Lord's internal potency is described in these 



words of Srimad-Bhagavatam (3.9.23): 


ramayatma-saktya yad yat karisyati 


"The Supreme Lord's activities are always enacted through His 
internal potency, Rama, or the goddess of fortune."* 

Because He is the supreme controller, the Lord may act in any way 
He pleases. His pastimes are described in these words of Vedanta-sutra 
(2.1.33): 


lokavat tu hla-kaivalyam 


"Although they seem to be the actions of an ordinary person in the 
material world, the Lord's pastimes are all transcendental." 

To enjoy pastimes the lord sometimes acts as if He were not all- 
powerful. This is seen in the following owrds of Srimad-Bhagavatam 

(8.6.17): 


eka evesvaras tasmin 
sura-karye suresvarah 
vihartu-kamas tan aha 

samudronmathanadibhih 


"Although the Supreme Personality of Godhead, the master of the 
demigods, was capable of performing the activities of the dmmigods by 
Himself, He wanted to enjoy pastimes in churning the ocean. Therefore 
He spoke as follows."* 



Srila Sridhara Svami comments: 


"Here the words 'eka evesvarah' mean 'although He was capable of 
performing these activities by Himself. " 

The Lord's, different castes and pastimes are described in these 
words of Visnu-dharmottaraPurana: 


yasyam yasyam yada yonau 
pradurbhavati karanat 
tad-yoni-sadHam vatsa 
tada loke vicestate 


"O child, in whatever species of life He incarnates, the Supreme 
Personality of Godhead acts as a member of that species would act. 


samhartum jagad-isanah 
samartho 'pi tada nrpa 
tad-yoni-sadHopayair 

vadhyan himsati yadava 


"O king, O descendent of Maharaja Yadu, although He is always 
the master of all the worlds, and although He has the power to destroy 
all the worlds. He acts as a member of that species would act. In those 
incarnations the Lord acts to kill the demons, demons that deserve 
death." 


Srimad-Bhagavatam 8.6.17, quoted in this anuccheda, was spoken 
by Srila Sukadeva Gosvaml. 
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The activities the Supreme Personality of Godhead performs in 
His transcendental form are of two kinds: 1. activities of power and 
opulence (aisvarya-cesta), and 2. activities of charming sweetness 
(madhurya-cesta). Because His devotees love Him so much, the Lord 
manifests His great sweetness before them. Filled with wonder and bliss, 
Srila Sukadeva GosvamI explains in Srimad-Bhagavatam (10.15.19): 


evarii nigudhatma-gatih sva-mayaya 
gopatmajatvam caritair vidambayan 
reme rama-lalita-pada-pallavo 

gramyaih samarii gramya-vad isa-cestitah 


"In this way the Supreme Lord, whose soft lotus feet are personally 
attended by the goddess of fortune, concealed His transcendental 
opulences by His internal potency and acted like the son of a cowherd. 
Yet even while enjoying like a village boy in the company of other 
village residents. He often exhibited feats only God could perform."* 

This verse means: "The Supreme Lord, whose soft lotus feet are 
personally attended by the goddess of fortune when He manifests His 
form as Lord Narayana, stayed amongst the people of Vraja." 

It is said in Srimad-Bhagavatam (10.18.27): 
nirlksya tad-vapur alam ambare carat. . .haladhara Isad atrasat 

"When Lord Balarama, who carries the plow weapon, saw the 
gigantic body of the demon as he moved swiftly in the sky-with his 
blazing eyes, fiery hair, terrible teeth reaching toward his scowling 
brows, and an amazing effulgence generated by his armlets, crown and 
earrings-the Lord seemed to become a little frightened."*** 



In this pastime the Lord's sweetness is manifest because He 
pretends to be an ordinary human beings. In Srimad-Bhagavatam 
10.15.19 the word "mayaya" means "by My mercy". The Lord acts like an 
ordinary human beings so the people of Vraja will think He is one of 
them. The Lord acts in this way because He loves His devotees, as He 
has declared in Srimad-Bhagavatam (9.4.68): 


sadhavo hrdayam mahyam. .. 


"The pure devotee is always within the core of My heart, and I am 
always in the heart of the pure devotee. My devotees do not know 
anything else but Me, and I do not know anyone else but them."* 

In Srimad-Bhagavatam 10.15.19 the word {.sy 168}nigudhatma- 
gatih" means "concealing His supreme opulence and acting like an 
ordinary human being of this world", "gopatmajatvam" means "like the 
son of an ordinary cowherd man", "caritair vidambayan reme" means 
"imitating an ordinary gopa's activities. He enjoyed pastimes". The word 
"rama-lalita-pada-pallavah" indicates that the Lord does not desire to 
enjoy the pastime where the goddess of fortune serves His feet as much 
as He desires to enjoy His pastimes with the people of Vraja. The 
pastimes with Vraja's peoples are described here in the words "gramyaih 
sarnarh" which mean "pastimes with village boys". The Lord's pastimes 
with the people of Vraja are His most important pastimes. The pastimes 
where He displays His power and opulence are not His most important 
pastimes. An example of these pastimes is seen in the following words of 
Srimad-Bhagavatam (10.9.6): 


sanjata-kopah sphuritarunadhararii.. . 


"Being very angry and biting His reddish lips with His teeth, 
Krsna, with false tears in His eyes, broke the container of yogurt with a 



piece of stone. Then He entered a room and began to eat the freshly 
churned butter in a solitary place."* 

Even though He was in a solitary place, Lord Krsna still acted like 
an ordinary child. Another example of Lord Krsna acting as if He were 
an ordinary human beings is seen in these words of Srimad-Bhagavatam 

(10.12.27): 

tan viksya krsnah. .. 

"Krsna saw that all the cowherd boys, who did not know anyone 
but Him as their Lord, had now gone out of His hand and were helpless, 
having entered like straws into the fire of the abdomen of Aghasura, 
who was death personified. It was intolerable for Krsna to be separated 
from His friends the cowherd boys. Therefore, as if seeing that this had 
been arranged by His internal potency, Krsna was momentarily struck 
with wonder and unsure of what to do."* 

In this pastime Lord Krsna became distressed, thinking that the 
cowherd boys were now under the control of fate. In this pastime the 
Lord thought ans acted as if He were an ordinary human being. When 
they describe these activities of the Lord, the great sages become filled 
with wonder. In describing the battle with Jarasandha, Srila Sukadeva 
Gosvami says in Srimad-Bhagavatam (10.50.29): 

sthity-udbhavantam bhuvana-trayasya yah 
samihite 'nanta-gunah sva-lllaya 
na tasya citram para-paksa-nigrahas 
tathapi martyanuvidhasya varnyate 

"Lor Him who orchestrates the creation, maintenace, and 
destruction of the three worlds, and who posseses unlimited spiritual 



qualities, it is hardly amazing that He subdues an opposing party. Still, 
when the Lord does so, imitating human behavior, sages glorify His 
acts."*** 


In Srimad-Bhagavatam 10.15.19 quoted above, the word {.sy 168}lsa" 
means "the Lord's pastime potency, which with its own perfect power 
establishes the extraordinary transcendental pastimes of the Lord, who 
yearns to taste the nectar of pastimes", and the word "cestitam" means 
"the Lord's pastimes, which sometimes seem to be oprdinary activities 
and sometimes are wonderful activities impossible for others to perform". 
An example of the extraordinary and ordinary nature of the Lord's 
pastimes is seen in these words of Srimad-Bhagavatam (10.69.37): 


athovaca hrsikesam 

naradah prahasann iva 
yoga-mayodayam viksya 
manusim lyuso gatim 


"Thus having seen this display (where Lord Krsna was present in 
16,000 palaces simultaneously) of the Lord's Yogamaya, Narada mildly 
laughed and then addressed Lord Hrsikesa, who was adopting the 
bahvior of a human beings."*** 

The extraordinary and ordinary nature of the Lord's pastimes is 
also seen in these words of Srimad-Bhagavatam (10.8.36-37): 


yady evarii tarhi vyadehity 
uktah sa bhagavan harih 
vyadattavyahataisvaryah 
krida-manuj a-balakah 


sa tatra dadrse visvam 



"Mother Yasoda challenged Krsna, 'If You have not eaten earth, 
then open Your mouth wide.' When challenged by His mother in this 
way, Krsna, the son of Nanda Maharaja and Yasoda, to exhibit pastimes 
like a human child, opened His mouth. Although the Supreme 
Personality of Godhead, Krsna, who is full of all opulences, did not 
disturb His mother's parental affection. His opulence was automatically 
displayed, for Krsna's opulence is never lost at any stage, but is manifest 
at the proper time.* 

"When Krsna opened His mouth wide by the order of Mother 
Yasoda, she saw within His mouth all moving and nonmoving entities, 
outer space, and all directions, along with mountains, islands, oceans, 
the surface of the earth, the blowing wind, fire, the moon, and stars. She 
saw the planetary systems, water, light, air, sky, and creation by 
transformation of akankara. She also saw the senses, the mind, sense 
perception, and the three qualities goodness, passion, and ignorance. 
She saw the time allotted for the living entities, she saw natural instinct 
and the reactions of karma, and she saw desires and different varieties of 
bodies, moving and nonmoving. Seeing all these aspects of the cosmic 
manifestation, along with herself and Vrndavana-dhama, she became 
doubtful and fearful of her son's nature."* 

The Supreme Lord's sweetness, as was previously described in 
these pages, is seen in these words of Srimad-Bhagavatam (10.8.35): 


naharii bhaksitavan amba 
sarve mithyabhisamsinah 
yadi satya-giras tarhi 

samaksam pa^a rue mukham 


"Lord Sri Krsna replied: My dear mother, 1 have never eaten dirt. 
All My friends complaining against Me ar liars. If You think they are 
being truthful, you can directly look in My mouth and examine it."* 



In Srimad-Bhagavatam 10.8.36 quoted above the word {.sy 
168}avyahataisvaryah" shows that the Supreme Lord's pastimes are 
arranged by His pastime potency (llla-sakti). It is His pastime potency 
that increases Yasaoda's motherly affection for Krsna and fills her with 
awe and wonder. It is the lord's pastime potency that turns the Lord's 
anxious lie "I have never eaten dirt" into the truth. In His Damodara 
pastime as long as the Lord to not agree to be bound with rope, the rope 
to bind Him was always too short by the measurement of two fingers. 
This is described in the following words of Srimad-Bhagavatam (10.9.15): 


tad dama.. . 


"When mother Yasoda was trying to bind the offending child, she 
saw that the binding rope was short by a distance the width of two 
fingers. Thus she brought another rope to join to it."* 

However, when Mother Yasoda became exhausted. Lord Krsna 
agrred to be bound. Then the rope was not longer two fingers short. This 
is described in these words of Srimad-Bhagavatam (10.9.18): 


sva-matuh svinna-gatraya.. . 


"Because of mother Yasoda's hard labor, her whole body became 
covered with perspiration, and the flowers and comb were falling from 
her hair. When child Krsna saw His mother thus fatigued. He became 
merciful to her and agreed to be bound."* 

In the same way with His merciful glance Lord Krsna revived His 
gopa friends after they fainted by drinking the poisoned water of Kaliya 
Lake, and in the same way He swalloed a forest fire and performed many 
other extraordinary activities. The words "krida-manuja-balakah" (who 
enjoyed pastimes as if He were a human child) is echoed in these owrds 



of Snmad-Bhagavatam (10.16.68): 


krida-manusa-rupinah 


"The Supreme Personality of Godhead was manifesting a 
humanlike form to enjoy His pastimes."*** 

It is also said in Srimad-Bhagavatam (10.16.60): 


karya-manusah.. . 


"The Supreme Personality of Godhead was acting the role of a 
human being."*** 

In this way Srimad-Bhagavatam 10.15.19 is explained. That verse 
was spoken by Srila Sukadeva Gosvaml. 


Anuccheda 152 


These truths of the Supreme Lord's pastimes, truths discussed in 
the previous explanations given here, are confirmed by these words of 
Srimad-Bhagavatam (10.33.19): 


krtva tavantam atmanam 
yavatir gopa-yositah 
reme sa bhagavams tabhir 
atmaramo 'pi lllaya 



"Expanding Himself as many times as there were cowherd women 
to associate with, the Supreme Lord, though self-satisfied, playfully 
enjoyed their company."*** 

Here the words "rarama abhih" mean "the lOrd enjoyed pastimes 
with the gopis". It is said in Srimad-Bhagavatam (3.15.43): 


tasyaravinda-nayanasya. . . cakara tesarii sanksobham aksara jusam 
api citta-tanvoh 


"When the breeze carrying the aroma of tulasi leaves from the toes 
of the lotus feet of the Personality of Godhead entered the nostrils of 
those sages, they experienced a change both in body and in mind, even 
though they were attached to the impersonal Brahman understanding."* 

Srimad-Bhagavatam 10.33.19 means: "When the Lord desired to 
enjoy pastimes with all the the gopis simultaneously. His pastime 
potency arranged that the Lord be manifested in this way." The word 
"lilaya" in this verse indicates that this pastimes was arranged by the 
Lord's pastime potency. The Lord did not make these arrangements 
Himself. Here the words {.sy 168}krtva tavantam atmanam" indicate that 
the Lord manifested His own form as many times as there were gopis. 
This verse was spoken by Srila Sukadeva Gosvaml. 


Anuccheda 153 


The Lord's pastimes of sweetness are the most exalted of His 
pastimes. To increasee His enjoyment, the Lord enjoys these wonderful 
pastimes with many gopis simultaneously. Srila Sukadeva Gosvami, Lord 
Siva, Lord Brahma, and the sages and demigods know these pastimes of 
the Lord are the most sweet. Lord Krsna's pastimes are also described in 
these words of Srimad-Bhagavatam (10.12.11): 



ittham satam brahma-sukhanubhutya.. . 


"In this way, all the cowherd boys used to play with Krsna, who is 
the source of the Brahman effulgence for jnams desiring to merge into 
that effulgence, who is the Supreme Personality of Godhead for devotees 
who have accepted eternal servitorship, and who for ordinary persons is 
but another ordinary child. The cowherd boys, having accumulated the 
results of pious activities for many lives, were able to associate in this 
way with the Supreme Personality of Godhead. How can one explain 
their great fortune?"* 

The Lord's pastimes are again described in these words of Srlmad- 
Bhagavatam (10.35.15): 


sakra-sarva-paramesthi-purogah. . .kasmalam yayuh.. . 


"When Krsna takes His flute to His bimba-red lips and sends forth 
the tones of the harmonic scale in variegated melodies, Brahma, Siva, 
Indra, and other chief demigods become confused upon hearing the 
sound. Although they are the most learned authorities, they cannot 
ascertaint he essence of that music, and thus they bow down their heads 
and hearts."*** 

In this way the demigods become bewildered by hearing Lord 
Krsna's flute music. 

The devotees attracted to the principles of religion appreciate the 
sweetness of the Lord enjoying pastimes of preaching the rules of 
religion in His humanlike (krida-manusa-rupinah) pastimes. These 
pastimes of preaching are seen in the following words spoken by Lord 
Krsna in Srimad-Bhagavatam (10.69.40): 



brahman dharmasya vaktaham 
karta tad-anumodita 
tac chiksayan lokam imam 
asthitah putra ma khidah 


"O brahmana, I am the speaker of religion, its performer and 
sanctioner. I observe religious principles to to each them to the world, 
My child, so do not be disturbed."*** 

After seeing many of Lord Krsna's pastimees, Narada MUni 
became filled with bliss. Still, thinking of the duty of precahing the 
principles of religion, he became worried. Lord Krsna spoek this verse to 
him. 


Anuccheda 154 


The Lord's pastimes of detachment from the material world are 
considered sweet by the neophyte devotees. These pastimes are 
described in these words of Srimad-Bhagavatam (3.3.22): 


tasyaivam ramamanasya 
samvatsara-ganan bahun 
grhamedhesu yogesu 
viragah samajayata 


"The Lord was thus engaged in household life for many, many 
years, but at last His detachment from ephemeral sex life wa fully 
manifested."* 



Here the world "grhamedhesu" means in the religious duties of 
pious household life", and {.sy 168}viragah" means "detachment". This 
verse was spoken by Sriman Uddhava to Vidura. 


Anuccheda 155 


Now will be considered the various objects (dravya) included 
amongst the uddipanas (impetuses for ecstatic love). Included amongst 
these objects are the Lord's ornaments, musical instruemnts, places, 
markings, personal associates, devotees, tulasi, remnants, and many 
other things. The Lord's ornaments include His garments, ornaments, 
flower-ornaments, and many other things. All these are manifested on 
the Lord transcendental form. They were described in the Bhagavat- 
sandarbha, Anuccheda 61. They are described in these words of Srlmad- 
Bhagavatam (3.2.12): 


bhusana-bhusanangam 


"His (Sri Krsna's) transcendental body is the ornament of all 
ornaments."* 

This is means that is because they come into contact with Lord 
Krsna's handsomeness, bodily fragrance, and other glorious features that 
the Lord's ornaments have the power to decorate the Lord's 
transcendental body. On their own the ornaments have no power to 
decorate the Lord's body. Because they are in contact with the Lord's 
form, potencies, pastimes, and qualities, the Lord's ornaments become 
glorious. They are described in these words of Srimad-Bhagavatam 
(10.32.2): 


pitambara-dharah sragvi 



saksan manmatha-manmathah 


"Then Lord Krsna, a smile on His lotus face, appeared before the 
gopis. Wearing a garland and a yellow garment, He directly appeared as 
one who can bewilder the mind of Cupid, who himself bewilders the 
minds of ordinary people."*** 

In this way it is said that the flower-garland and yellow garments 
decorate the the Supreme Lord, whose glorious handsomeness has no 
equal or superior. It is also said in Srimad-Bhagavatam (10.41.35): 


idrsany eva vasamsi 

nityarh giri-vane-carah 


"You impudent boys! You're accustomed to roaming the mountains 
and forests, and yet You would dare put on such closhes as these! These 
are the king's possessions You're asking for!"*** 

These words were spoken by a demonic washerman. He saw the 
lord's clothing and ornaments in that way. The way the people in 
general saw the Lord's clothing and ornaments is described in these 
words of Visnu Purana: 


suvarnanj ana-curnabhyam 
tau tada bhusitambarau 


"Krsna and Balarama were decorated with fragrant ointments and 
powders, with splendid garments, and with golden ornaments." 

The Lord's ornaments are also described in these words of Srimad- 
Bhagavatam (10.23.22): 



syamam hiranya-paridhim. .. 


"His complexion was dark blue and His garment golden. Wearing a 
peacock feather, colored minerals, sprigs of flower buds, and a garland of 
forest flowers and leaves, he was dressed just like a dramatic dancer. He 
rested one hand upon the shoulder of a friend and with the other twirled 
a lotus. Liles graced His ears. His hair hung down over His cheeks, and 
His lotuslike face was smiling."*** 

Kaliya-, Varuna, and Indra who offered abhiskeato the Lord, all 
presented to thee Loerd gifts of glorious garments and ornaments. By the 
arrangement of the Lord's internal potency Lord Krsna accepted the 
garmanets that had belonged to Kamsa. Also by the arrangement of the 
Lord's internal potency Lord Krsna accepted the many wives of 
Narakasura. The Lord's weapons include His clud and cakra. His musical 
instruments include His flute and conchshell. His places include 
Vrndavana ande Mathura. His auspicious markings include the markings 
on the soles of His feet. His personal associates include the cowherd 
people and the Yadavas. The remnants of things He has used include 
gopl-candana. Amongst the uddipanas are also the times sacred to the 
Lord, times such as Janmastaml. All these are uddipanas that arouse the 
devotees' love for the Supreme Personality of Godhead. An example of 
the uddipanas arousing a devotee's attraction for the Lord is seen in 
these owrds of Srimad-Bhagavatam (10.42.9): 


tato rupa-gunaudarya- 

sampanna praha kesavam 
uttarlyantam akrsya 

smayanti jata-hrc-chaya 


"Now endowed with beauty, character, and generosity, Trivakra 



began to feel lusty desires for Lored Kesava. Taking hold of the upper 
end of His cloth, she smiled and addressed Him as follows."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 156 


In the different rasas different limbs and features of the Lord 
become uddipanas to arouse the devotees' love. This is described in the 
following words of Srimad-Bhagavatam (1.11.27): 


sriyo nivaso yasyorah 

pana-patram mukham drsam 
bahavo loka-palanam 

saranganam padambujam 


"The Lord's chest is the abode of the goddess of fortune. His 
moonlike face is the drinking vessel for eyes which hanker after all that 
is beautiful. His arms are the resting places for the administrative 
demigods. And His lotus feet are the refuge of pure devotees who never 
talk or sing of any subject except His Lordship."* 

Here the word "sriyah" means "of the Lord's beloved", "drsam" 
means "of the eyes of all the dear devotees", "loka-palanam" means "of 
they who should be protected", "saranganam" means {.sy 168}of all the 
devotees", and "nivasah" means {.sy 168}shelter". These features are 
described in this way because they are all uddipanas (impetuses for 
ecstatic love). This verse was spoken by Srila Suta Gosvaml. 


Anuccheda 157 



Sometimes great obstacles also become uddipanas. The following 
wexample is seen in Srimad-Bhagavatam (10.53.20-21): 


srutvaitad bhagavan tamo 
vipakslya-nrpodyamam 
krsnam caikam gatarh hartum 
kanyarh kalaha-sankitah 

balena mahata sardham 
bhratr-sneha-pariplutah 


"When Lord Balarama heard about these preparations of the 
inimical kings and how Lord Krsna had set off alone to steal the bride, 
He feared that a fight would ensue. Immersed in affection for His 
brother, He hurried to Kundina with a mighty army."*** 

The Lord's body being anointed with dust and mud in His pastimes 
act as uddipanas in the same way for the devotees in vatsalya-rasa. The 
obstacles presented by elder relatives and others also act as uddipanas for 
the devotees in srngara-rasa. In the same way various kinds of obstacles 
act as uddipanas in the five primary and seven secondary rasas. The 
vyabhicarls (disturbing symptoms of ecstatic love) are also manifest in 
the various rasas, as described in the following words of Bhakti-rasamrta- 

sindhu (4.7.14): 


ami pancaiva santadya 
barer bhakti-rasa matah 
esu hasadayah prayo 

bibhrati vyabhacaritam 



"The five primary bhakti-rasas beginning with santa-rasa, and the 
seven secondary bhakti-rasas beginning with hasa-rasa all manifest the 
vyabhicarls (disturbing symptoms of ecstatic love)." 

Srimad-Bhagavatam 10.53.20-21) quoted in this anuccheda was 
spoken by Srila Sukadeva Gosvaml. 

Anuccheda 158 

In this way the uddipanas were described. Among the uddipanas 
those manifested in Vrndavana are the most exalted. This is so because 
in Vrndavana Lord Krsna is the sole object of the highest spiritual love. 
This is described in the following words of Srimad-Bhagavatam 
(10.11.36): 

vrndavanam govardhanam. .. 

"O King Pariksit, when Rama and Krsna saw Vrndavana, 
Govardhana, and the banks of the River Yamuna, They both enjoyed 
great pleasure."* 

Speaking to Lord Balarama, Lord Krsna described the glories of 
Vrndavana in these words of Srimad-Bhagavatam (10.15.5): 

aho ami deva-varamararcitam.. . 

"O greatest of Lords, just see how these trees are bowing their 
heads at Your lotus feet, which are worshipable by the immortal 
demigods. Ihe trees are offering You their fruits and flowers to eradicate 
the dark ignorance that has caused their birth as trees."*** 



The great devotees who reside in Vrndavana are praised in these 
words of Srimad-Bhagavatam (10.14.34): 

tad bhuri-bhagyam iha janma. .. 

"I am most humbly praying at Your lotus feet for You to please give 
me any sort of birth within this Vrndavana forest so that I may be able 
to be favored by the dust of the feet of some of the devotees of 
Vrndavana. Even if I am given the chance to grow just as the humble 
grass in this land, that will be a glorious birth for me. But if I am not so 
fortunate to take birth within the forest of Vrndavana, I beg to be 
allowed to take birth outside the immediate area of Vrndavana so that 
when the devotees go out they will walk over me. Even that would be a 
great fortune for me. I am just aspiring for a birth in which I will be 
smeared by the dust of Your devotees' feet. I can see that everyone here 
is simply full of Krsna consciousness. They do not know anything but 
Mukunda. All the Vedas are indeed searching after the lotus feet of 
Krsna."* 

The great devotees who reside in Vrndavana are also praised in 
these words of Srimad-Bhagavatam (10.47.61): 

asam aho carana-renu-jusam. .. 

"The gopis of Vrndavana have given up the association of their 
husbands, sons, and other family members, who are very difficult to give 
up, andf they have forsaken the path of chastity to take shelter of the 
lotus feet of Mukunda, Krsna, which one should search for by Vedic 
knowledge. Oh, let me be fortunate enough to be one of the bushes, 
creepers, or herbs in Vrndavana, because the gopis trample them and 
bless them with the dust of their feet."* 



The great devotees who reside in Vrndavana are also praised in 
these words of Srimad-Bhagavatam (10.21.10): 


vrndavanam sakhi bhuvo vitanoti kirtirh. .. 


"O friend, Vrndavana is spreading the glory of the earth, having 
obtained the treasure of the lotus feet of Krsna, the son of Devakl. The 
peacocks dance madly when they hear Govinda's flute, and when other 
creatures see them from the hilltops, they all become stunned."*** 

The pastimes Lord Krsna enjoys in Vrndavana are the best of all 
His pastimes. This is described in the following words of the Trailokya- 
sammohana Tantra, Srimad-astadasaksara-prastava: 


santi tasya maha-bhaga 
avatarah sahasrasah 
tesarii madhye 'vataranam 
balatvam ati-durlabham 


"The Supreme Personality of Godhead has thousands and 
thousands of glorious incarnations. Amongst them all His incarnation as 
a child is the most glorious and the most rare." 

Here the word "bala" (child) means "until the age of sixteen". In 
the Hari-llla-tika-smrti it is said: 


garbhastha-sadrso jneya 
astamad vatasrac chisuh 
balas casodasad varsat 
paugandas ceti procyate 



"From the time of living in the womb until the age of age a child is 
called 'sisu'. Up to thw age of sixteen a child is called 'bala' or 
'pauganda'." 


The childhood of the Supreme Personality of Godhead is glorified 
in these words of Srimad-Bhagavatam (10.8.46-47): 


nandah kim akarod brahman 
sreya evarh mahodayam 
yasoda ca maha-bhaga 

papau yasyah stanam harih 


"Having heard of the great fortune of Mother Yasoda, Pariksit 
Maharaja inquired from Sukadeva GosvamI: O learned brahmana, 
mother Yasoda's breast milk was sucked by the Supreme Personality of 
Godhead. What past auspicious activities did she and Nanda Maharaja 
perform to achieve such perfection in ecstatic love?* 


pitarau nanvavindetam 
krsnodararbhakehitam 
gayanty adyapi kavayo 
yal loka-samalapaham 


"Although Krsna was so pleased with Vasudeva and Devaki that 
He descended as their son, they could not enjoy Krsna's magnanimous 
childhood pastimes, which are so great that simply chanting about them 
vanquishes the contamination of the material world. Nanda Maharaja 
and Yasoda, however, enjoyed these pastimes fully, and therefore their 
position is always better than that of Vasudeva and Devaki."* 



In Snmad-Bhagavatam's Eleventh Canto, after describign Lord 
Krsna's pastimes in a general way, and after explaining that Lord Krsna's 
pastimes arouse devotion (bhakty-uddipana) in the hearers, it is said 
that Lord Krsna's childhood pastimes are the best of His pastimes. There 
it is said (Srimad-Bhagavatam 11.31.28): 


ittham barer bhagavato ruciravatara- 
viryani bala-caritani ca santamani 
anyatra ceha ca srutani grnan manusyo 

bhaktirii param paramahamsa-gatau labheta 


"The all-auspoicious exploits of the all-attractive incarnations of 
Lord Sri Krsna, the Supreme Personality of Godhead, and also the 
pastimes He performed as a child, are described in this Srimad- 
Bhagavatam and in other scriptures. Anyone who clearly chants these 
descriptions of His pastimes will attain transcendental loving service 
unto Lord Krsna, who is the goal of all perfect sages."*** 

Lord Krsna's exalted Vrndavana pastimes are of many kinds. Lor 
example, there are the pastimes where He reveals His power and 
opulence (aisvarya), such as the pastime where He shows that many 
millions of universes are present in His eternal spiritual form full of 
knowledge and limitless bliss. There are also his pastimes of compassion 
(karunya), such as He pastime of showing compassion to Putana and 
allowing her to become like His own mother. Then there are also His 
pastimes of sweetness (madhurya), which are described in these words of 
Srimad-Bhagavatam (10.8.22): 


tav anghri-yugmam anukrsya sarisrpantau. .. 


"When Krsna and Balarama, with the strength of Their legs. 



crawled in the muddy places created in Vraja by cow dung and cow 
urines, Their crawling resembled the crawling of serpents, and the sound 
of Their ankle bells was very charming. Very much pleased by the 
spound of other people's ankle bells. They used to follow these people as 
if going to Their mothers, but when They saw that these were other 
people. They became afraid and returned to Their real mothers, Yasoda 
and Rohini."* 

Lord Krsna's sweetness is also seen in these words of Srlmad- 
Bhagavatam (10.8.29): 


vatsan muncan kvacid asamaye. .. 


"Our dear friend Yasoda, your son sometimes comes to our houses 
before the milking of the cows and releases the calves, and when the 
master of the house becomes angry, your son merely smiles. Sometimes 
He devises some process by which He steals palatavble curd, butter, and 
milk, which He then eats and drinks. When the monkeys assemble. He 
divides it with them, and when the monkeys have their bellies so full 
that they won't take any more. He breaks the pots. Sometimes, if He gets 
no opportunity to stral butter and milk from a house. He will be angry at 
the householders, and for His revenge He will agitate the small children 
by pinching them. Then, when they begin crying, Krsna will go away."* 

Lord Krsna's sweetness is also seen in these words of Srlmad- 
Bhagavatam (10.11.7): 


gopibhih stobhito 'nrtyat.. . 


"The gopis would say: 'If You dance, my dear Krsna, then 1 shall 
give You half a sweetmeat.' By saying these words or by clapping their 
hands, all the gopis encouraged Krsna in different ways. At such times. 



although He was the supremely powerful Personality of Godhead, He 
would smile and dance according to their desire, as if He were a wooden 
doll in their hands. Sometimes He would sing very loudly, at their 
bidding. In this way, Krsna came completely undere the control of the 
gopis."* 


Lord Krsna's sweetness is also seen in these words of Srimad- 
Bhagavatam (10.11.39-40): 


kvacid vadayato venum. .. 


"Sometimes Krsna and Balarama would play on Their flutes, 
sometimes They would throw ropes and stones devised for getting fruits 
from the trees, sometimes They would throw only stones, and sometimes. 
Their ankle-bells tinkling. They would play football with fruits like bael 
and amalaki. Sometimes They would cover Themselves with blankets 
and imitate cows and bulls and fight with one another, oraring loudly, 
and sometimes They would imitae the voices of the animals. In this way 
They enjoyed sporting, exactly like two ordinary human children."* 

Lord Krsna's sweetness is also seen in these words of Srlmad- 
Bhagavatam (10.12.1): 


kvacid vanasaya mano dadhad vrajat. .. 


"O King, one day Krsna decided to take His breakfast as a picnic in 
the forest. Having risen early in the morning. He blew His bugle made of 
horn and woke all the cowherd boys and calves with its beautiful sound. 
Then Krsna and the boys, keeping their respective groups of calves 
before them, proceeded from Vrajabhumi to the forest."* 


Lord Krsna's sweetness is also seen in these words of Srimad- 



Bhagavatam (10.15.10-12): 


kvacid gayati gayatsu. .. 


"Sometimes the honeybees in Vrndavana became so mad with 
ecstasy that they closed their eyes and began to sing. Lord Krsna, moving 
along the forest Path with His cowherd boyfriends and Baladeva, would 
then respond to the bees by imitating their singing while His friends 
sang about His pastimes. Sometimes Lord Krsna would imitate the 
chattering of a parrot, sometimes, with a sweet voice, the call of a 
cuckoo, and sometimes the cooing of swans. Sometimes He vigorously 
imitated the dancing of a peacock, making His cowherd boyfriends 
laugh. Sometimes, with a voice as deep as the rumbling of clouds. He 
would call out with great affection the names of the animals who had 
wandered far from the herd, thus enchanting the cows and the cowherd 
boys."* 


Lord Krsna's sweetness is also seen in these words of Srimad- 
Bhagavatam (10.15.42): 


tarn gorajas-churita-kuntala-baddha-barha.. . 


"Lord Krsna's hair, powdered with the dust raised by the cows, was 
decorated with a peacock feather and forest flowers. The Lord glanced 
charmingly and smiled beautifully, playing upon His flute while His 
companions chanted His glories. The gopis, all together, came forward to 
meet Him, their eyes very eager to see Him."* 

Lord Krsna's sweetness is also seen in these words of Srlmad- 
Bhagavatam (10.18.10): 



krsnasya nrtyatah kecit. . . 


"As Krsna danced, some of the boys accompanied Him by singing, 
and others by playing flutes, hand cymbals and buffalo horns, while still 
others praised His dancing."*** 

Lord Krsna's sweetness is also seen in these words of Srlmad- 
Bhagavatam (10.20.26): 

dhenavo manda-gaminya. . . 

"The cows had to move slowly because of their weighty milk bags, 
but they quickly ran to the Supreme Personality of Godhead as soon as 
He called them, their affection for Him causing their udders to become 
wet."* 

Lord Krsna's sweetness is also seen in these words of Srlmad- 
Bhagavatam (10.21.7): 

aksanvatam phalam. .. 

"The cowherd girls said: O friends, those eyes that see the 
beautiful faces of the sons of Maharaja Nanda are certainly fortunate. 
As these two sons enter the forest, surrounded by Their friends, driving 
the cows before Them, They hold Their flutes to Their mouths and 
glance lovingly upon the residents of Vrndavana. For those who have 
eyes, we think there is no greater object of vision."* 
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"The cowherd girls said: O friends, those eyes that see the 
beautiful faces of the sons of Maharaja Nanda are certainly fortunate. 
As these two sons enter the forest, surrounded by Their friends, driving 
the cows before Them, They hold Their flutes to Their mouths and 
glance lovingly upon the residents of Vrndavana. For those who have 
eyes, we think there is no greater object of vision."* 

Lord Krsna's sweetness is also seen in these words of Srlmad- 
Bhagavatam (10.23.22): 


Aamam hiranya-paridhim. .. 


"His complexion was dark blue and His garment golden. Wearing a 
peacock feather, colored minerals, sprigs of flower buds, and a garland of 
forest flowers and leaves. He was dressed just like a dramatic dancer. He 
rested one hand upon the shoulder of a friend and with the other twirled 
a lotus. Lilies graced His ears. His hair hung down over His cheeks, and 
His lotuslike face was smiling."*** 

Lord Krsna's sweetness is also seen in these words of Srlmad- 
Bhagavatam (10.29.1): 


bhagavan api ta ratrih 



"Sri Badarayani said: Sri Krsna is the Supreme Personality of 
Godhead, full in all opulences, yet upon seeing those autumn nights 
scented with blossoming jasmine flowers. He turned His mind toward 
loving affairs. To fulfill His purposes He employed His internal 
potency."*** 

Lord Krsna's sweetness is also seen in these words of Srlmad- 
Bhagavatam (10.35.2): 


vama-bahu-krta-vama-kapolah.. . 


"When Mukunda vibrates the flute He has placed to His lips, 
stopping its holes with His tender fingers. He rests His left cheek on His 
left arm and makes His eyebrows dance. At that time the demigoddesses 
traveling in the sky with their husbands, the Siddhas, become amazed. 
As those ladies listen, they are embarrassed to find their minds yeilding 
to the pursuit of lusty desires, and in their distress they are unaware that 
the belts of their garments are loosening."*** 

What more need be said? Devotees who in their hearts love the 
Lord will easily understand all these descriptions. 

Amongst the bhavas manifest in the heart are the anubhavas, 
which will now be discussedf. The anubhavas are of two kinds: 1. 
udbhasvara-anubhavaa, and 2. sattvika-anubhavas. The udbhasvaras are 
anubhavas manifest as external activities. They are described in these 
words of Bhakti-rasamrta-sindhu (2.2.2): 


nrtyam viluthitam ganarii 
krosanam anumotanam 
hunkaro jrmbhanam svasa- 
bhuma lokanupeksita 
lala-sravo 'tta-hasas ca 



ghurna-hikkadayo 'pi ca 


"The udbhasvaras are dancing, rolling on the ground, singing very 
loudly, stretching the body, crying loudly, yawning, breathing very 
heavily, negvlecting the presence of others, drooling, laughing like a 
madman, wheeling the head, and belching."* 

The sattvika-anubhavas are ecstatic symptoms that come from the 
heart. They are described in these words of Bhakti-rasamrta-sindhu 
(2.3.16): 


te stambha-sveda-romancah 
svara-bhedo 'tha vepathuh 
vaivarnyam asru pralaya 
ity astau sattvikah smrtah 


"The eight sattvika-bhavas are becoming stunned, perspiring, 
standing of the hairs on the body, faltering of the voice, trembling of the 
body, changing of bodily colors, shedding of tears, and devastation."* 

In this verse the word "pralaya" (devastation) means "when all 
activities are lost". This means "when, for the sake of love for the 
Supreme Personality of Godhead, all external material activities are 
lost". In this state internal spiritual activities for the sake of the Supreme 
Personality of Godhead are not lost. These internal devotional activities 
are described in these words of Srimad-Bhagavatam (3.2.4-6): 


sa muhurtam abhut tusnim 
krsnanghri-sudhaya bhrsam 
tivrena bhakti-yogena 

nimagnah sadhu nirvrtah 



sanakair bhagaval-lokan 
nrlokam punar agatah 


"For a moment he remained dead silent, and his body did not 
move. He became absorbed in the nectar of remembering the Lord's 
lotus feet in devotional ecstasy, and he appeared to be going increasingly 
deeper into that ecstasy.* 

"It was so observed by Vidura that Uddhava had all the 
transcendental bodily changes due to total ecstasy, and he was trying to 
wipe away tears of separation from his eyes. Thus Vidura could 
understand that Uddhava had completely assimilated extensive love for 
the Lord.* 

"The great devotee Uddhava soon came back from the abode of 
the Lord to the human plane."* 

These internal devotional activities are also described in these 
words of the Garuda Purana: 


jagrat-svapna-susuptesu 
yoga-sthasya ca yoginah 
ya kacin manaso vrttih 
sa bhaved acyutasraya 


"During wakefulness, dream, and dreamless sleep a yogi situated in 
yoga keeps the activities of his mind fixed always on the infallible 
Supreme Personality of Godhead." 

In that condition of rapt meditation on the Lord one can 
understand the different tastes of the different rasas. 

Now the sancari-bhavas, which are also called vyabhicari-bhavas 
will be discussed. The 33 vyabhicarls are described in these words of 
Bhakti-rasamrta-sindhu (2.4.1-2, and 4-6): 



sancarayanti bhavasya gatim.. . 

. . .visesenabhimukhyena 
caranti sthayinam prati. .. 

nirvedo 'tha visado 

dainyam glani-sramo ca mada-garvau 
sanka-trasavega 

unmadapasmrti tatha vyadhih 

moho mrtir alasyam 

jadyam vridavahittha ca 
smrtir atha vitarka-cinta- 

mati-dhrtayo harsa utsukatvam ca 

augryamarsasuyas 

capalyam caiva nidra ca 
suptir bodha itime 

bhava vyabhicarinah samakhyatah 


"There are some bodily symptoms which express overwhelming 
ecstatic love (vyabhicarl-bhava). They are counted at 33 as follows: 
disappointment, lamentation, humility, guilt, fatigue, intoxication, 
pride, doubt, apprehension, intense emotion, madness, forgetfulness, 
disease, confusion, death, laziness, inertness, bashfulness, concealment, 
remembrance argumentativeness, anxiety, thoughtfulness, endurance, 
happiness, eagerness, violence, haughtiness, envy, impudence, dizziness, 
sleepiness, and alertness."* 

To understand the characteristics of all these one may look in the 
Ujjvala-mlamani. Here the word "trasa" (apprehension) means "when 
the devotees in vatsalya-rasa and the other rasas become apprehensive 
that their association with Krsna will become broken". "Nidra" 
(sleepiness) here means "with a heart free of cares, in a dream the 



devotee meets Krsna". "Srama" (fatigue) here means {.sy 168}fatigue 
attained by engaging in blissful activities for Krsna's sake". "Alasyam" 
(laziness) here means {.sy 168}unwillingness to perform actions that have 
no relation to Lord Krsna". "Bodha" (alertness) here means "alert to see 
Lord Krsna". These 33 vyabhicaris are not material, for they are beyond 
the modes of material nature. This is so because the bring love for the 
Supreme Personality of Godhead (bhagavat-priti). Together these 
anubhavas are part of the rasas of love for the Supreme Personality of 
Godhead. They are described in these words of Srimad-Bhagavatam 
(11.3.31-32): 


smarantah smarayantas ca 

mitho 'ghaugha-hararii harim 
bhaktya sanjataya bhaktya 
bibhraty utpulakam tanum 


"The devotees of the Lord constantly discuss the glories of the 
Personality of Godhead among themselves. Thus they constantly 
remember the Lord and remind one another of His qualities and 
pastimes. In this way, by their devotion to the principles of bhakti-yoga, 
the devotees please the Personality of Godhead, who takes away from 
them everything inauspicious. Being purified of all impediments, the 
devotees awaken to pure love of Godhead, and thus, even within this 
world, their spiritualized bodies exhibit symptoms of transcendental 
ecstasy, such as standing of the bodily hairs on end.*** 


kvacid rudanty acyuta-cintaya kvacid 
dhasanti nandanti vadanty alaukikah 
nrtyanti gayanty anuMayanty ajarii 
bhavanti tusnim param etya nirvrtah 


"Having achieved love of Godhead, the devotees sometimes cry 



out loud, absorbed in thought of the infallible Lord. Sometimes they 
laugh, feel great pleasure, speak out loud to the Lord, dance, or sing. 
Such devotees, havign transcended material, conditional life, sometimes 
imitate the unborn Supreme by acting out His pastimes. And sometimes, 
achieving His personal audience, they remain peaceful and silent."*** 

In these two verses Lord Hari is the alambana (primary impetus 
for ecstatic love, remembering Lord Hari is the uddipana (secondary 
impetus for ecstatic love), reminding one another of Lord Hari and 
other like devotional activities are the udbhasvaras (external activities 
of ecstatic love), the standing up of the body's hairs is one of the 
sattvika-bhavas, and the activities beginning with being rapt in thought 
of the Lord are the sancari-bhavas. When devotion is awakened in this 
way sthayi-bhava (continuous ecstasy) is manifest. The words "And 
sometimes, achieving His personal audience, they (the devotees) remain 
peaceful and silent" describe samvalana (the situation when all the 
elements of rasa are joined together). Here the word "param" means "the 
supreme object of rasa". The rasas of love for the Supreme Personality of 
Godhead are five. These five are santa-rasa (neutrality), dasya-rasa 
(servitorship), sakhya-rasa (friendship), vatsalya-rasa (paternal love), 
and srngara-rasa (conjugal love). Because hey manifest sthayi-bhava and 
because they are eternal and unchanging, always manifest, these five 
rasas are said to be the primary rasas. Sometimes amnifest among these 
fiver primary rasas are other rasas, rasas that begin with adbhuta 
(wonder). Because they are not always manifest, these rasas are said to 
be secondary rasas. The primary rasas are described in these words: 


madhurena samapayet 


"The five rasas culminating in srngara-rasa are the primary rasas." 

Certain combinations of the secondary rasas are considered 
rasabhasa (incompatible mixtures of rasa). 



Now the secondary rasas will be discussed. The secondary rasasa, 
which begin with adbhuta (wonder) increase the devotees' love for the 
Supreme Personality of Godhead. They are described in these words: 


adbhuto hasya-virau ca 
raudro bhisana ity api 
bibhatsah karunas ceti 

gaunah sapta rasah smrtah 


"The seven kinds of indirect ecstasies of devotional service are 
known as laughing, astonishment, chivalry, compassion, anger, dread, 
and ghastilness."* 

The adbhuta-rasa (wonder) here is wonder that is full of love for 
the Supreme Personality of Godhead. Here the alambanas are the 
extraordinary and unexpected activities of the Lord, the visaya (object 
of perception) is Lord Krsna, adhara (person who loves) is the devotee, 
the uddipanas (secondary impetuses for ecstatic love) are the Lord's 
activities, the anubhavas (bodily manifestations of rasa) are glances and 
other like things, the vyabhicaris (external manifestations of ecstatic 
love) are agitation, joy, becomign stunned, and other like ecstatic 
symptoms, the sthayi-bhava (continuous ecstasy) is the rasa of wonder 
filled with love for the Supreme Personality of Godhead. The rasa of 
wonder is described in these words of Srimad-Bhagavatam (10.69.2): 


citram bataitad ekena 
vapusa yugapat prthak 
grhesu dvy-asta-sahasram 
striya eka udavahat 


"It is astounding that Lord Sri Krsna, who is one without a second. 



expanded Himself in sixteen-thousand similar forms to marry sixteen- 
thousand queens in their respective homes."* 

Now the rasa of laughter and comedy (hasya-rasa) filled with love 
for the Supreme Personality of Godhead willbe discussed. In hasya-rasa 
the alambanas are various activities, garments, and joking words, the 
visaya (source of comedy) is Lord Krsna, and the adhara is the devotee. 
If pleasant and unpleasant things bring the rasa of comedy then that 
rasa increases the devotee's love for Lord Krsna. This rasa is also 
manifest in dana-rasa (the rasa of giving charity), yuddha-rasa (the rasa 
of conflict), and vira-rasa (the rasa of chivalry). The uddipanas here are 
the actions, words, garments, and other things that create laughter. The 
anubhavas are the trembling of the nostrils and lips and other like 
symptoms. The vyabhicarls are joy, laziness, dissimulation, and other like 
things. The styayi-bhava is comedy based on love for the Supreme 
Personality of Godhead. The jokes in this rasa bring pleasure to the 
heart. An example of this rasa of joking and laughter is given in these 
words of Srimad-Bhagavatam (10.829): 


vatsan muncan kvacid asamaye krosa-sanjata-hasah.. . 


"Our dear friend Yasoda, your son sometimes comes to our houses 
before the milking of the cows and releases the calves, and when the 
master of the house becomes angry, your son merely smiles. Sometimes 
He devises some process by which He steals palatavble curd, butter, and 
milk, which He then eats and drinks. When the monkeys assemble. He 
divides it with them, and when the monkeys have their bellies so full 
that they won't take any more. He breaks the pots. Sometimes, if He gets 
no opportunity to stral butter and milk from a house. He will be angry at 
the householders, and for His revenge He will agitate the small children 
by pinching them. Then, when they begin crying, Krsna will go away."* 

Another example is seen in these words of Srimad-Bhagavatam 
(10.8.30): 



hastagrahye racayati vidhim.. . 


"When the milk and curd are kept high on a swing hanging from a 
ceiling and Krsna and Balarama cannot reach it, They arrange to reach 
it by piling up various planks and turning upside down the mortar for 
grinding spices. Being quite aware of the contents of a pot, They pick 
holes in it. While the elderly gopis go abou their affairs, Krsna ande 
Balarama sometimes go into a dark room, brightening the place with the 
valuable jewels and ornaments on Their bodies and taking advantage of 
this light by stealing."* 

Another example is seen in these words of Srimad-Bhagavatam 
(10.8.31): 


evarii dharstyany usati kurute. .. 

. . .ittham stribhih sa-bhaya-nayana-sri-mukhalokinlbhir 
vyakhyatartha prahasita-mukhi na by upalabdhum aicchat 


"When Krsna is caught in His naughty activities, the master of the 
house will say to Him: 'Oh, You arew a thief,' and artifically express 
anger at Krsna. Krsna will then reply, '1 am not a thief. You are a thief.' 
Sometimes, being angry, Krsna passes urine and stoll in a neat, clean 
place in our houses. But now, our dear friend Yasoda, this expert thief is 
sitting before you like a very good boy..' Sometimes all tyhe gopis would 
look at Krsna sitting there. His eyes fearful so His mother would not 
chastise Him, and when they saw Krsna's beautiful face, instead of 
chastising Him they would simply look upon His face and enjoy 
transcendental bliss. Mother Yasoda wouls mildly smile at all this fun, 
and she would not want to chastise her blessed transcendental child."* 


In tyhis verse the word "vyakhyatarthah" means "while 



complaining about Krsna's mischievous activities". 


Anuccheda 159 


An example of utprasa (mocking and satire) is seen in these words 
of Srimad-Bhagavatam (10.22.9): 


tasam vasamsy upadaya 
nlpam aruhya satvarah 
hasadbhih prahasan balaih 
parihasam uvaca ha 


"Taking the girls' garments, He quickly climbed to the top of a 
kadamba tree. Then, as He laughed loudly and His companions also 
laughed. He addressed the girls jokingly."*** 

The meaning of this verse ios clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 160 


Another example of utprasa is seen in these words of Srimad- 
Bhagavatam (10.66.7): 


katthanam tad upakarnya 
paundrakasyalpa-medhasah 
ugrasenadayah sabhya 
uccakair jahasus tada 



"King Ugrasena and the other members of the assembly laughed 
loudly when they heard this vain boasting of unintelligent 
Paundraka."*** 

The meaning of this verse ios clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 161 


Now the rasa of chivalry (vira-rasa) filled with love for the 
Supreme Personality of Godhead will be described. Vira-rasa is of four 
kinds: 1. dharma-vira (munificent in executing religious rites), 2. daya- 
vlra (showing extraordinary mercy), 3. dana-vira (charitable activities), 
and 4. yuddha-vira (chivalrous activities in fighting). Now dharma-vIra 
will be considered. In that rasa the alambana is the intense desire to 
perform religious rites. The visaya (object of loev) is Lord Krsna. The 
adhara (lover) is the devotee. The uddipanas are the instructions of the 
scriptures and other like things. The anubhavas are humility, faith, and 
other like virtues. The vyabhicarls are thoughtfulness, memory, and 
other like things. The sthayi-bhava is the eagerness to perform religious 
rites, an eagerness born of love for the Supreme Personality of Godhead. 
An example of dharma-vira is seen in these owrds spoken by Maharaja 
Yudhisthira in Srimad-Bhagavatam (10.72.3): 


kratu-rajena gpvinda 
rajasuyena pavanlh 
yaksye vibhutir bhavatas 
tat sampadaya nah prabho 


"O Govinda, 1 desire to worship Your auspicious, opulent 
expansions by the Rajasuya sacrifice, the king of Vedic ceremonies. 



Please make our endeavor a success, my Lord."*** 

Now the daya-vira rasa of love for the Supreme Personality of 
Godhead will be considered. In this rasa the alambana is overwhelming 
compassion for all living entities, seeing everyone as originally devotees 
of the Supreme Lord. In this way the devotee satisfied Lord Krsna, who 
is seen as the visaya (object of love. The adhara (lover) here is the 
devotee. This rasa is also seen in Lord Krsna's parents and many others 
who show compassion to Lord Krsna Himself. The uddipanas here are 
the perceptin of others' sufferings. The anubhavas are speaking words of 
consolation and other like activities. The vyabhicarls are eagerness, 
thoughtfulness, joy, and other like emotions. The sthayi-bhava is 
eagerness to be compassionate. An example of daya-rasa is given in these 
words of Srimad-Bhagavatam (9.21.5-15): 


krcchra-prapta-kutumbasya 
ksut-trdbhyam jata-vepathoh 
atithir brahmanah kale 
bhoktu-kamasya cagamat 

tasmai samvyabhajat so 'nnam 
adrtya sraddhayanvitah 
haririi sarvatra sampa^ari- • • 

. . .iti prabhasya panlyam 
mriyamanah pipasaya 
pulkasayadadad dhiro 
nisarga-karuno nrpah 

tasya tribhuvanadhisah 

phaladah phalam icchatam 
atmanam darsayam cakrur 
maya visnu-vinirmitah 



"Rantideva never endeavored to earn anything. He would enjoy 
whatever he got by the arrangement of Providence, but when guests 
came he would give them everything. Thus he underwent considerable 
suffering, along with the members of his family. Indeed, he and his 
family members shivered for want of food and water. Yet Rantideva 
always remained sober. Once, after fasting for forty-eight days, in the 
morning Rantideva recieved some water and some foodstuffs made with 
milk and ghee, but when he and his family were about to eat, a 
brahmana guest arrived.* 

"Because Rantideva percieved the presence of the Supreme 
Godhead everywhere and in every living entity, he recieved the guest 
with faith and respect and gave him a share of the food. The brahmana 
guest ate his share and then went away.* 

"Thereafter, having divided the remaining food with hsi relatives, 
Rantideva was just about to eat his own share when a sudra guest 
arrived. Seeing the sudra in relationship with the Supreme Personality 
of Godhead, King Rantideva gave him also a share of the food.* 

"When the sudra went away, another guest arrived, surrounded by 
dogs, and said: 'O king, 1 and my company of dogs are very hungry. 
Please give us something to eat.'* 

"With great respect Kign Rantideva offered the balance of food to 
the dogs and the master of the dogs, who had come as guests. The king 
offered them all respects and obeisances.* 

"Thereafter only the drinking water remained, and there was only 
enough to satisfy one person, but when the king was just about to drink 
it a candala appeared and said: 'O king, although 1 am lowborn, kindly 
give me some drinking water.* 

"Aggrieved at hearing the pitiable words of the poor aggrieved 
candala, Maharaja Rantideva spoke the following nectarean words.* 

"1 do nto pray to the Supreme Personality of Godhead for the eight 
perfections of mystic yoga, nor for salvation from repeated birth and 
death. 1 want only to stay among all the living entities and suffer all 
distresses on their behalf, so that they may be freed from all suffering.* 
"By offering my water ot maintain the life of this poor candala, 
who is struggling to live, 1 have been freed from all hunger, thirst, 
fatigue, trembling of the body, moroseness, distress, lamentation, and 



illusion.* 

"Having spoken thus, King Rantideva, although on the verge of 
death because of thirst, gave his own portion of water to the candala 
without hesitation, for the king was naturally very kind and sober.* 

"Demigods like Lord Brahma and Lord Siva, who can satisfy all 
materially ambitious men by giving them the rewards they desire, then 
manifested their own identities before King Rantideva, for it was they 
who had presented themselves as the brahmana, sudra, candala, and so 


The meaning og these verses is clear. These verses were spoken by 
Srila Sukadeva Gosvaml. 
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Now the dana-vira rasa (rasa of giving charity) in relation to love 
for the Supreme Personality of Godhead will be considered. This rasa is 
of two kinds: 1. giving charity very liberally (bahu-pradatva) and 2. 
giving away in charity one's own valuable possessions, possessions 
attained with great difficulty (samuthita-durapartha-tyaga). Now the 
first of these, the bahu-pradatva dana-vira rasa will be considered. In 
this rasa the alambana is the conclusion that great satisfaction comes 
from giving charity. For the person very eager thuis to give charity, the 
visaya (object of love) is Lord Krsna. Here the adhara (lover) is the 
devotee. Other persons who give charity, persons who are not devotees, 
give charity only extewrnally (bahiranga). Here the uddipanas are seeing 
charity and other like things. The anubhavas are the smile that comes 
from giving in charity more the the recipient could have desired. Other 
like rspsonses are also included here amongst theanubhavas. The 
vyabhicarls are thoughtfulness, eageness, joy, and other like emotions. 
The sthayi-bhava is eagerness to give charity, eagerness impelled by love 
for the Supreme Personality of Godhead. An example of this kind of 
charity is given in these words of Srimad-Bhagavatam (10.5.1): 



nandas tv atmaja utpanne 
jatahlado maha-manah.. . 


"Delighted at the birth of His son, Maharaja Nanda gave 
abundanrt charity." 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 
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Giving abundant charity is also described in these words of Srimad- 
Bhagavatam (8.20.16): 


evam saptah sva-guruna 
satyan na calito mahan 
vamanaya dadav enam 
arcitvodaka-purvakam 


"Even after being cursed in this way by his own spiritual master, 
Bali Maharaja, being a great personality, never deviated from his 
determination. Therefore, according to custom, he first offered water to 
Vamandeva and then offered Him the gift of land he promised."* 

In this verse the word "etam" (this) refers to the land. This verse 
was spoken by Srila Sukadeva Gosvaml. 
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Now the second kind of dana-vira, namely giving away in charity 
one's own valuable possessions, possessions attained with great difficulty 
(samuthita-durapartha-tyaga), will be considered. In this second kind of 
dana-vira great enthusiasm is manifest in thew same way enthusiasm is 
manifest in dharma-vira. In dana-vira the visaya is Lord Krsna, the 
adhara is the devotee, the uddipanas are Lord Krsna's smiles, talks, and 
other things, the anubhavas are the earnest description of Lord Krsna's 
glories, the sancari-bhava is great determination, the sthayi-bhava is 
eagerness to renounce possessions, an eagerness impelled by spiritual 
love for Lord Krsna. An eexample of this second kind of dana-vira is 
seen in these words of Srimad-Bhagavatam (3.29.13): 


salokya-sarsti-samipya-sarupya.. . 


"A pure devotee does not accept any kind of liberation-salokya, 
sarsti, samipya, sarupya, or ekatva-even though they are offered by the 
Supreme Personality of Godhead."* 

Now yuddha-vira-rasa (chivalrous activities in fighting) in 
relation to the Supreme Personality of Godhead will be discussed. In this 
rasa the person who fights Krsna is full of love. Impelled by love for 
Krsna, he is eager to fight Him. Here the opponent may be an enemy 
fighting Krsna in a pastime-battle, or the opponent may be a friend 
standing before Krsna. The first kind of opponent takes Krsna as his 
enemy and, impelled by spiritual love, is eager to fight with Him. The 
second kind of opponent is a friend and his battle with Krsna is like a 
joke or a game. In this sense the yuddha-rasa becomes like hasya-rasa 
(the rasa of comedy or laughter). Here love for Krsna is the alambana. 
The alambana here is not the desire to fight. Here the two fighters, 
Krsna and the devotee, are two friends. Each thinks of the other as a 
friend. Their friendship is the alambana. In this rasa the uddipanas are 
the smiles and other like gestures manifest in battle. The anubhavas are 
the boasts, insults and other like words urled in the heat of battle. The 



vyabhicans are pride, agitation and other like sentiments. The styhayi- 
bhava is eagerness to fight, an eagerness born of friendship. Thus there 
are three kinds of opponents (Lord Krsna, Krsna's friend, and Krsna's 
enemy). Yuddha-vira rasa is described in these words of Srlmad- 
Bhagavatam (10.18.12): 


bhramanair langhanaih ksepair 
asphotana-vikarsanaih 
cikridatur niyuddhena 

kaka-paksa-dharau kvacit 


"Krsna and Balarama played with Their cowherd boyfriends by 
whirling about, leaping, hurling, slapping and fighting. Sometimes Krsna 
and Balarama would pull the hair on the boys' heads."*** 

Here the word "kaka-paksa-dharau" means {.sy 168}Krsna and 
Balarama would pull the hair in the boys' topknots, and "niyuddhena" 
means "they would whirl about and fight in many ways". This kind of 
friendly fighting is described in these words of Hari-vamsa: 


tatha gandiva-dhanvanam 
vikridan madhusudanah 
jigaya bharata-srestharii 

kuntyah pramukhato vibhuh 


"Playing, Krsna and Arjuna fought. As Kunti watched. Lord Krsna 
defeated Arjuna." 

Srimad-Bhagavatam 10.18.12 quoted above was spoken by Srila 
Sukadeva Gosvaml. 
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Yuddha-vira rasa is also described in these words of Srimad- 
Bhagavatam (10.18.9): 

rama-krsnadayo gopa 

nanrtur yuyudhur jaguh 

"Balarama, Krsna and Their cowherd friends danced, wrestled and 
sang."*** 

This verse means, "The cowherd boys fought with Krsna. In this 
way they pleased Hiom." This verse was spoken by Srila Sukadeva 
Gosvaml. 
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Yuddha-vira rasa is also seen in this description of the killing of 
Jaraasanda in Srimad-Bhagavatam (10.72.41-42): 

sancintyari-vadhopayam 

bhimasyamogha-darsanah 

darsayam asa vitapam 
patayann iva samjaya 

"Having determined how to ikill the enemy, that Lord of infallible 
vision made a sign to Bhima by tearing in half a branch of a tree.*** 



tad vijnaya maha-sattvo 
bhimah praharatam varah 
grhitva padayoh satrum 
patayam asa bhu-tale 


"Understanding this sign, mighty Bhima, the best of fighters, 
seized his opponent by the feet and threw him to the gorund."*** 

The meaning of these verses is clear. These verses were spoken by 
Srila Sukadeva Gosvaml. 
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Now raudra-rasa (anger) will be considered. Here the object 
(visaya) of loving anger is Lord Krsna and the person who feels the 
anger (adhara) is the dear devotee. When Lord Krsna is the object of 
anger the anger is either favorable, unfavorable, or unfavorable for the 
angry person. As before in the situation when Lord Krsna was the object 
of love. Lord Krsna is here the primary (mula) alambana. When teh 
anger is directed to someone other than Lord Krsna, then that person is 
a secondary (bahiranga) alambana. There may be the following kinds of 
raudra-rasa: 1. When a gopi, because of bewilderment or some other 
cause, is very angry at Lord Krsna, 2. when the family elders or other 
persons become angry to learn that the young gopis or other persons are 
meeting with Krsna, 3. when a devotee concerned for Lord Krsna's 
welfare is angry at another person for not properly protecting or caring 
for or dealing with Krsna, 4. the demons or others who try to harm Lord 
Krsna, and 5. a person who, angry at Lord Krsna, arms himself by 
preventing himself from associating with Lord Krsna. Here the 
uddipanas are insults hurled in anger and other like things. The 
anubhavas are striking blows with one's hand and other like actions. The 
vyabhicaris are becoming agitated and manifesting other like emotions. 
The sthayi-bhava is loving anger. The anger the elder gopis feel toward 



Lord Krsna is also loving anger. Because they are residents of Vraja, the 
elder gopis are by nature filled with love toward Lord Krsna. They 
certainly desire His welfare. Of these five kinds of raudra-rasa the first 
three will be discussed in another place. The last two are described in 
these words of Srimad-Bhagavatam (10.74.41): 

tatah pandu-sutah kruddha 
matsya-kaikaya-srnj ayah 
udayudhah samuttasthuh 
sisupala-j ighariisavah 

"Then the sons of Pandu became furious, and toegther with the 
warriors of the Matsya, Kaikaya, and Srnjaya clans, they rose up from 
their seats with weapons poised, ready to kill Sisupala."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 
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Raudra-rasa is also seen in these words of Srimad-Bhagavatam 
(10.39.26): 

maitad-vidhasyakarunasya nama bhud 
akrura ity etad ativa darunah 
yo 'sav anasvasya su-duhkhitam janam 
priyat priyam nesyati param adhvanah 

"He who is doing this merciless deed should not be called Akrura. 
He is so extremely cruel that without even trying to console the 



sorrowful residents of Vraja, he is taking away Krsna, who is more dear 
to us than life itself."*** 


The meaning of this verse is clear. This verse was spoken by the 

gopis. 
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Now bhayanaka-rasa (fear) willbe considered. Here the alambana 
is fear of pain or injury. The visaya (object) is Lord Krsna. The adhara is 
the devotee. In addition to feeling fear for Lord Krsna's well-being, 
sometime this rasa is manifest as the fear that one may be separated from 
Lord Krsna. Thus one may fear for Lord Krsna's sake or one may fear 
what will happen to one's own self because of his offenses to Loerd 
Krsna. Thus Lord Krsna may be the root (mula) alambana, or the 
devotee himself may be the root alambana. The uddipanas here are the 
causes of fear. This is described in Bhakti-rasamrta-sindhu (2.1.15). 
There the word "vibhave" is in the locative case, and the word "yena" is 
in the instrumental case. Thus the visaya (object) may be either Lord 
Krsna or the devotee. When the devotee is the visaya and He fears 
separation from Lord Krsna, then the devotee is the secondary 
(bahiranga) alambana. When the devotee is the adhara (the person who 
fears for Lord Krsna's welfare, then Lord Krsna is the priary (antaranga) 
alambana. 

Here the uddipanas are fearful knitting of the eyebrows and other 
like actions. The anubhavas are withering of the face and other like 
actions. The vyabhicarls are restlessness and other like responses. The 
sthayi-bhava is fear impelled by love. The following example is seen in 
Srimad-Bhagavatam (10.3.29): 


janma te mayy asau papo 
ma vidyan madhusudana 
samudvije bhaved dhetoh 



kamsad aham adhira-dhih 

"O Lord Krsna, You have now taken birth as my son. For this 
reason my mind is now restless with fear of Kariisa." 

Here Lord Krsna is Himself the visaya. There is no other cause for 
fear. This verse was spoken by Devaki to the Supreme Personality of 
Godhead. 
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Bhayanaka-rasa is also seen in thsi description of Sankhacuda's 
wickedness (Srimad-Bhagavatam 10.34.28): 

krosantam krsna rameti 

vilokya sva-parigraham 

"Hearing Their devotees crying out 'Krsna! Rama!' and seeing that 
they were just like cows being stolen by a thief, Krsna and Balarama 
began to run after the demon."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 
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Another example of bhayanaka-rasa is seen in these words of 
Srimad-Bhagavatam (10.14.10): 



atah ksamasvacyuta me rajo-bhuvo 
hy ajanatas tvat-prthag-isa-maninah 
ajavalepandha-tamo-'ndha-caksusa 
eso 'nukampyo mayi nathavan iti 


"O infallible Lord, because 1 was born from the mode of passion, 1 
was foolish, and because my eyes were blinded by the darkness of Your 
illusory potency, 1 foolishly thought 1 was a great controller independent 
of You. Please think of me in this way: 'He is my servant. 1 should 
forgive him.' "* 

The meaning of this verse is clear. This verse was spoken by the 
demigod Brahma to the Supreme Personality of Godhead. 
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Now bhibhatsa-rasa (horror) in relation to the Supreme 
Personality of Godhead will be considered. In this rasa of horror. Lord 
Krsna is, as in the previous rasas, themula (root) alambana because He is 
the object of the devotee's love. The adhara is the devotee. When the 
horror has someone else, and not Lord Krsna, as the object, the 
alambana it a bahiranga (external) alambana. Here the uddipanas are a 
series of horrible, unclean, and abominable things. The anubhavas are 
spitting and other like activities. The vyabhicarls are moroseness and 
other like emotions. The sthayi-bhava is horror impelled by love for 
Lord Krsna. An example of bhayanaka-rasa is seen in the following 
words spoken by Queen RukminI to Lord Krsna in Srimad-Bhagavatam 
(10.60.45): 


tvak-smasru-roma-nakha-kesa-pinaddham. .. 



"A woman who fails to relish the fragrance of the honty of Your 
lotus feet becomes totally befooled, and thus she accepts as her husband 
or lover a living corpse covered with skin, whiskers, nails, head-hair, and 
body-hair and filled with flesh, bones, blood, parasites, feces, mucus, bile, 
and air."*** 

Now karuna-rasa (anguish) in relation to the Supreme Personality 
of Godhead will be considered. In this karuna-rasa, which is born from 
the idea that someting inauspicious is happening one's dear freind or 
kinsman, the visaya is Lord Krsna. The adhara is the devotee. The 
uddipanas are Lord Krsna's form, qualities, and activities, and other 
things in relation to Him. The anubhavas are withering of the face, 
lamentation, and other like things. The vyabhicaris are becoming 
stunned, grieving, and other like things. The sthayi-bhava is grief 
impelled by love for Lord Krsna. The following example is seen in 
Srimad-Bhagavatam (10.16.19): 


antar hrade bhujaga-bhoga-parltam arat 
krsnarh nirlham upalabhya jalasayante 
gopams ca mudha-dhisanan paritah pasums ca 
sankrandatah parama-kasmalam apur artah 


"As they hurried along the path to the bank of the Yamuna River, 
they saw from a distance that Krsna was in the lake, motionless within 
the coils of the black serpent. They further saw that the cowherd boys 
had fallen unconscious and that the animals were standing on all sides, 
crying out for Krsna. Seeing all this, the residents of Vrndavana were 
overwhelmed with anguish and confusion."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 
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When the devotees, who dearly loev Lord Krsna, feel compassion 
and lament for the non-devotees who have not yeat attained Lord 
Krsna's mercy, that is also karuna-rasa. The following example is seen in 
Srimad-Bhagavatam (7.5.31): 


na te viduh svartha-gatim hi visnurh 
durasaya ye bahirartha-maninah 
andha yathandhair upanlyamanas 

te 'pisa-tantryam uru-dhamni baddhah 


"Persons who are strongly entrapped by the consciousness of 
enjoying material life, and who have therefore accepted as their leader 
or guru a similar blind man attached to external sense objects, cannot 
understand that the goal of life is to return home, back to Godhead, and 
engage in the service of Lord Visnu. As blind men guided by another 
blind man miss the right path and fall into a ditch, materially attachd 
men led by another materially attached man are bound by the ropes of 
fruitive labor, which are made of very strong cords, and they continue 
again and again in materialistic life, suffering the threefold miseries."* 

The meaning of this verse is clear. This verse was spoken by Sri 
Prahlada to a fellow student. 
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If adbhuta-rasa (wonder) and the other secondary rasas are felt by 
Lord Krsna and the object of His feelings is the devotees, then adbhuta- 
rasa nad other rasas are manifest with the devotrees as their object. An 
example of this is seen in these words spoken by Lord Krsna to Lord 
Balarama in Srimad-Bhagavatam (10.15.5): 



aho ami deva-vararcitam.. . 


"O greatest of Lords, just see how these trees are bowing down 
their heads at Your lotus feet, which are worshipable by the immortal 
demigods. The trees are offering You their fruits and flowers to eradicate 
the dark ignorance that has caused their birth as trees."*** 

In this way adbhuta-rasa and the other secondary rasas may be 
manifest even in relation to living entities who have not yet developed 
ecstatic love for the Lord. In this verse the trees' activities are an 
imitation of human activities. 

Now rasabhasa (incompatible mixing of rasas), which should be 
avouided, will be considered. Rasabhasa is the rasas relating to Lord % 
should also be avoided. As rasabhasa should be avoided in the material 
vatsalya-rasa and other material rasas, so it should also be avoided in the 
five primary spiritual rasas. This wise and respectable people all accept. 
Mixtures of rasas that should be rejected in the material rasas should also 
be rejected in the spiritual rasas. What should nto be accepted in the 
material reasas should not be accepted in the spiritual rasas. Mixtures of 
rasa that are good and should be accepted in the material rasas are also 
good and should be accepted in the spiritual rasas. In this way the 
mixtures in srngara-rasa, vatsalya-rasa, and the other rasas should be 
considered. 

Now what is good, neutral, and to be avoided in the five primary 
and seven secondary rasas will be considered. In hasya-rasa (laughter) 
the four devotional rasas in relation to separation are incompatible, 
santa-rasa is neutral, and the other rasas are compatible. 

In relation to each other the secondary rasas are thus grouped into 
enemies, neutral parties, and friends. To hasya-rasa (laughing), karuna 
(anguish) and bhayanaka (fear) are enemies, adbhuta (wonder) is a 
friend, and the others are neutral. In this way amongst the twelve rasas 
the various sthayi-bhavas, sancari-bhavas, anubhavas, vibhavas, visayas. 



and other bhavas are all grouped into compatible, incompatible, and 
neutral. In this way in people and poems that have a relationship with 
Lord Krsna the taste of rasabhasa (incompatible rasas) should be 
avoided. When the rasas are compatible, that is good. That is glorious. In 
certain special cases rasabhasa is also good and glorious. An example of 
good and acceptible rasabhasa is seen in these words of Srlmad- 
Bhagavatam (1.10.21 and 28): 


sa vai kilayam purusah puratano 
ya eka asid avisesa atmani 


"They said: Here He is, the original Personality of Godhead as we 
definitely remember Him. He alone existed before the manifested 
creation of the modes of nature, and in Him only, because He is the 
Supreme Lord, all living beings merge, as if sleeping at night, their 
energy suspended."* 


nunarii vrata-snana-hutadinesvarah 
samarcito by asya grhita-panibhih 
pibanti yah sakhy adharamrtam muhur 
vraja-striyah sammumuhur yad-asayah 


"O friends, just think of His wives, whose hands He has accepted. 
How they must have undergone vows, baths, fire sacrifices and perfect 
worship of the Lord of the universe to constantly relish now the nectar 
from His lips [by kissing]. The damsels of Vrajabhumi would often faint 
just by expecting such favors."* 

This passage begins with a philosophical reflection in santa-rasa 
and concludes with a description of srngara-rasa. This is incompatible in 
the same way a mixture of vatsalya-rasa and santa-rasa is incompatible. 
However, in these two verses there is no true rasabhasa. That is because 



they are spoken by different groups of speakers. Srimad-Bhagavatam 
1.10.21 is spoken by one group of speakers, and Srimad-Bhagavatam 
1.10.28 is spoken by another group of speakers. That this is so and there 
was no rasabhasa in these speakers' words is confirmed by these words 
immediately following that passage (Srimad-Bhagavatam 1.10.31): 


evam-vidha gadantmam.. . 


"While the ladies of the capital of Hastinapura were greeting Him 
and talking in this way, the Lord, smiling, accepted their good greetings, 
and casting the grace of His glance over them. He departed from the 
city."* 


These words spoken by Srila Suta Gosvami are glorious and 
blissful. Srimad-Bhagavatam 1.10.21 and 28 were spoken by the ladies in 
the capital city of the Kauravas. 
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It is said in Srimad-Bhagavatam (4.20.27-28): 


athabhaje tvakhila-purusottamam 
gunalayam padma-karena lalasah 
apy avayor eka-pati-sprdhoh kalir 

na syat krta-tvac-caranaika-tanayoh 


"Now I wish to engage in the service of the lotus feet of the 
Supreme Personality of Godhead and serve just like the goddess of 
fortune, who carries a lotus flower in her hand, because His Lordship, 
the Supreme Personality of Godhead, is the reservoir of all 



transcendental qualities. 1 am afraid that the goddess of fortune and 1 
would quarrel because both of us would be attentively engaged in the 
same service.* 


jagaj-jananyam jagad-isa vaisasam syat 


"My dear Lord of the universe, the goddess of fortune, LaksmI, is 
the mother of the universe, and yet 1 think she may be angry with me 
because of my intruding upon her service and acting on the very 
platform to which she is so much attached. Yet 1 am hopeful that even 
though there is some misunderstanding. You will take my part, for You 
are very much inclined to the poor and You always magnify even 
insignificant service unto You. Therefore even though she becomes 
angry, 1 think there is no harm for You, because You are so self- 
sufficient that You can do without her."* 

Here it is seen that Maharaja Prthu's true rasa is dasya-rasa. 
Because his rasa is clearly not srngara-rasa, these words seem to be 
rasabhasa. Maharaja Prthu's rasa is dasya-rasa and Goddess Laksmi's 
(padma-kerva lalasah) rasa is srngara-rasa. Here is the explanation: 
Maharaja Prthu's desire is not at all based on srngara-rasa. It is based 
only on dasya-rasa. The examples he gives are examples only of 
devotional service in dasya-rasa. His perception of rivalry with Goddess 
LaksmI are not inappropriate for a devotee situated in vira-dasya-rasa 
(heroic servitorship), a devotee who has attained great mercy from the 
Supreme Personality of Godhead. Others may say Maharaja Prtbu'd 
words show only his great love for the Supreme Personality of Godhead, 
who is so merciful to the poor and fallen, and these words do not at all 
show any true rivalry with goddess LaksmI. This kind of apreciation for 
the Lord's greeat mercy, thinking the Lord is more merciful to the 
devotee than He is even to Goddess LaksmI, is seen i these words of 
Srimad-Bhagavatam (8.23.6), where Prahlada Maharaja describes Lord 
Vamana's pastime of stepping on Bali Maharaja's head: 



nemam virinco labhate prasadam. .. 


"O Supreme Personality of Godhead, You are universally 
worshiped. Even Lord Brahma and Lord Siva worship Your lotus feet. 
Yet although You are such a great personality, You have kindly promised 
to protect us, the demons. 1 think that such kindness never has been 
achieved even by Lord Brahma, Lord Siva, or the Goddess of fortune, 
Laksmi, what to speak of other dmeigods or common people."* 

That the Supreme Personality of Godhead is more merciful to the 
devotee than He is even to Goddess Laksmi is seen in this prayer, where 
Prahlada Maharaja glorifies Lord Nrsiriihadeva's mercy to him (Srimad- 
Bhagavatam 7.9.26): 


kvaham rajah-prabhava Isa tamo 'dhike 'smin 
jatah suretara-kule kva tavanukampa 
na brahmano na tu bhavasya na vai ramaya 
yan me 'rpitah sirasi padma-karah prasadah 


"O my Lord, O Supreme, because 1 was born in a family full of the 
hellish material qualities of passion and ignorance, what is my position? 
And what is to bge said of your causeless mercy, which was never offered 
even to Lord Brahma, Lord Siva, or the goddess of fortune, Laksmi? You 
never put Your lotus hand upon their heads, but You have put it upon 
mine."* 


Here Prahlada Maharaja says: "In the presence of Brahma and the 
demigods You placed Your hand on my head". He says: "Never was such 
mercyever given in any of Your other avataras." Srimad-Bhagavatam 
4.20.27-28 quoted in this anuccheda was spoken by Maharaja Prthu to 
Lord Sri Visnu. 
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Now we will consider the vatsalya-rasa enjoyed by the Lord's 
father, Maharaja Vasudeva, and by others also, and which is sometimes 
properly manifested, and sometimes improperly manifested in the form 
of rasabhasa. Vtsalya-rasa is seen in these words spoken by Maharaja 
Nanda (Srimad-Bhagavatam 10.47.66): 


manaso vrttayo nah syuh. . . 


"May our thoughts always take shelter of Krsna's lotus feet, may 
our words always chant His names, and may our bodies always bow down 
to Him and serve Him."* 

Lord Krsna's spiritual master also has a relationship in vatsalya- 
rasa. This is seen in these words spoken by Sudama brahmana in Srimad- 
Bhagavatam (10.80.44): 


kim asmabhir anirvrttam 
deva-deva jagad-guro 
bhavata satya-kamena 
yesam vaso guror abhut 


"What could I possibly have failed to achieve, O Lord of lords, O 
universal teacher, since I was able to personally live with You, whose 
every desire is fulfilled, at the home of our spiritual master?"*** 

Vatsalya-rasa is also seen in these words of Srimad-Bhagavatam 
(10.80.6 and 27): 



krsnasyasit sakha kascit. .. 


"Lord Krsna had a certain brahmana friend (named Sudama) who 
was most learned in Vedic knowledge and detached from all sense 
enjoyment. Furthermore, his mind was peaceful and his senses 
subdued."*** 


kathayam cakratuh. . .karau grhya parasparam 


"Taking each other's hands, O King, Krsna and Sudama talked 
pleasantly about how they once lived together in the school of their 


guru 




In this way vatsalya-rasa is described. Srimad-Bhagavatam 10.80.44 
quoted in this anuccheda was spoken by Srila Sukadeva Gosvaml. 
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Srngara-rasa is seen in the following words spoken by Queen 
Rukmini in Srimad-Bhagavatam (10.60.39): 


tvam nyasta-danda-munibhir gaditanubhava 
atmatma-das ca jagatam iti me vrto 'si.. . 


"Knowing that the great sages who have renounced the sannyasi's 
danda proclaim Your glories, that You are the Supreme Soul of all the 
worlds, and that You are so gracious that You give away even Your own 
self, 1 chose You as my husband, rejecting Lord Brahma, Lord Siva, and 



the rulers of heaven, whose aspirations are all frustrated by the force of 
time, which is born from Your eyebrows. What interest, then, could 1 
have in any other suitors?"*** 

In this verse the word "atma" means {.sy 168}paramatma", and 
"atma-dah" means "who reveals Himself to the liberated souls". Someone 
may say that in this vesre the mixture of srngara-rasa and santa-rasa 
creat rasabhasa. This is not so. What seems to be santa-rasa here is 
simply devotional service, is Queen Rukmini's declaration that she is the 
maidservant ofher dear husband. Her words are appropriate because 
they show that she is the crest jewel of all faithful wives devoted to their 
hsubands. Although they eacvh had hundreds of maidservants. Lord 
Krsna's queens considered themselves the maidservants of Lord Krsna. 
This is described in these words of Srimad-Bhagavatam (10.59.45): 


dasi-sata api vibhor vidadhuh sma dasyam 


"Although the Supreme Lord's queens each had hundreds of 
maidservants, they chose to personally serve the Lord.."*** 

Queen Rukmini is Goddess Laksmi herself. Her devotion to the 
Lord is mixed with knowledge of the Lord's supreme power and 
opulence. Therefore there is no rasabhasa is her prayers describing that 
opulence. Srimad-Bhagavatam 10.6.39 quoted in this anuccheda was 
spoken by Queen Rukmini. 


Anuccheda 178 


Even the vraja-gopis, who think only of Lord Krsna's sweetness, 
are sometimes aware of His power and opulence. This is seen in the 
following words spoken by the goplws in Srimad-Bhagavatam (10.31.4): 



na khalu gopika-nandano bhavan. .. 


"You are not actually the son of the gopi Yasoda, O friend, but 
rather the indwelling witness in the hearts of all embodied souls. 
Because Lord Brahma prayed for Yon to come and protect the universe, 
You have now appeared in the Satvata dynasty."*** 

What here seems to be srngara-rasa mixed with santa-rtasa is in 
truth only joking words spoken by the gopis. This will be explained later 
in this book. Therefore everything in this verse is proper and there is no 
rasabhasa. It is also said in Srimad-Bhagavatam (10.30.23): 


baddhanyaya sraja kacit.. . 


"One gopI tied up her slender companion with a flower garland 
and said, "Now 1 will bind this boy who has broken the butter pots and 
stolen the butter." The second gopi then covered her face and beautiful 
eyes, pretending to be afraid."*** 

These words seem to be a mixture of vatsalya-rasa and srngara-rasa 
. In truth there is no mixture, nor any rasabhasa in these words. This will 
be explained later. An example of natural srngara-rasa is seen in these 
words describing the rasa-dance pastime (Srimad-Bhagavatam 10.29.10): 


duhsaha-prestha-viraha. .. 


"For those gopis who could not go to see Krsna, intolerable 
separation from their beloved caused an intense agony that burned away 
all impious karma. By meditating upon Him they realized His embrace, 
and the ecstasy they then felt exhausted their material piety. Although 



Lord Krsna is the Supreme Soul, these girls simply thought of Him as 
their male lover and associated with Him in that intimate mood. Thus 
their karmic bondage was nullified and they abandoned their gross 
material bodies."*** 

These words were spoken by Srila Sukadeva GosvamI, the king of 
sages. Then it is said in Srimad-Bhagavatam (10.29.12): 


krsnam viduh param kantam. . . 


"O sage, the gopis knew Krsna only as their lover, not as the 
Supreme Absolute Truth. So how could these girls, their minds caught 
up in the waves of the modes of nature, free themselves from material 
attachment?"*** 


These words are a question posed by Maharaja Parlksit. In Srila 
Sukadeva Gosvaml's answer to this question may seem to be based on a 
description of liberation, a description of santa-rasa, a description that 
may seem to be rasabhasa in the context of srngara-rasa. Actually there 
is no rasabhasa here. This is explained in Krsna-sandarbha. What is seen 
as liberation (moksa) here is in truth merely the gopis' overcoming the 
obstacles that prevent them from meeting Lord Krsna. This is not a 
description of anything else. It is not a description of impersonal 
liberation (moksa). It is said in Srimad-Bhagavatam (10.32.8): 

tarn kacin netra-randhrena. . .yogivananda-sampluta 

"One gopi took the Lord through the aperture of her eyes and 
placed Him within her heart. Then, with her eyes closed and her bodily 
hairs standing on end, she continuously embraced Him within. Thus 
immersed in transcendental ecstasy, she resembled a yogi meditating 
upon the Lord."*** 

In this verse the word "yogi" is in the neuter gender. Although 



they shyly embrace Lord Krsna in their hearts, the gopis in truth 
embraced Him very earnestly. In this way they attained His association 
(yogi). Thus there is no rasabhasa here. In whatever passaghes of 
Srimad-Bhagavatam there may seem to be rasabhasa, there is no 
rasabhasa in truth. Everything in Srimad-Bhagavatam is proper and 
right. 


Now seeming contardictions in relation to Lord Balarama and 
others will be considered. Many contradictions may seem to be manifest 
in Lord Krsna's many blissful pastimes with His devotees. None of these 
are contradictions in truth. This is so because of the action of the Lord's 
inconceivable spiritual potency (acintya-sakti). This is truew for all the 
devotees qualifiedto participate in the Lord's pastimes. Because He is 
Lored Krsna's elder brother. Lord Balarama is situated in vatsalya-rasa. 
Because He is identical with Lord Krsna and beacuse from childhood He 
enjoys pastimes with Lord Krsna, Lord 

Balarama is situated in sakhya-rasa. Because He is aware of Lord 
Krsna's supreme power and opulence (aisvarya). Lord Balarama is a 
devotee of Lored Krsna. All these features are manifest at the time of 
Lord Krsna's pastimes with Lord Balarama. The two of Them acting 
together, Krsna and Balarama attacked Sankhacuda, enjoyed the holi- 
llla, sang, and enjoyed many pastimes. From Dvaraka Lord Balarama 
carried Lord Krsna's message to the gopis. There is nothing wrong in any 
of these activities. This truth is confirmed by the words of Sriman 
Uddhava and many others also. 

Now will be considered the rasabhasa present when a primary rasa 
is incompatible with a secondary rasa. It is said in Srimad-Bhagavatam 
(10.44.51): 


devaki vasudevas ca 
vijnaya jagad-Isvarau 
krta-samvandanau putrau 
sasvajate na sankitau 



"Devaki and Vasudeva, now knowing Krsna and Balarama to be 
the Lords of the universe, simply stood with joined palms. Being 
apprehensive, they did not embrace their sons."*** 

Here someone may saty that the combination of vatsalya-rasa and 
bhayanaka-rasa (fear) in this verse is rasabhasa. The previous 
explanations have already shown that in this situation there is no 
rasabhasa. 

Now will be considered the rasabhasa present when two secondary 
rasas are incompatible. In the pastime when Lord Krsna entered Kaliya 
Lake it is said in Srimad-Bhagavatam (10.16.16): 


tariis tatha kataran viksya 
bhagavan madhavo balah 
prahasya kincin novaca 
prabhava jno 'nujasya sah 


"The Supreme Lord Balarama, the master of all transcendental 
knowledge, smiled and said nothing when He saw the residents of 
Vrndavana in such distress, since He understood the extraordinary 
power of His younger brother."*** 

Here Lord Balarama is fully aware of Lord Krsna's power and 
opulence, and the people of Vraja are plunged in karuna-rasa (grief). In 
this situation grief is appropriate, but someone may say that Lord 
Balarama's manifestation of hasya-rasa (smiling) is not appropriate, and 
therefore rasabhasa is present in this verse. The truth is that Lord 
Balarama manifests many different natures according to His different 
pastimes. This has already been explained. In this way He enjoys 
different pastimes. Here the cause of His smiling is His knowledge of 
Lord Krsna's supreme power. The people of Vraja, eager to protect Lord 
Krsna, are situated in a different mood in this situation. If they had 



known the secret truth of their dear Krsna, they would have smiled also. 
They would not have worried or lamented. An activity of Lord Balarama 
performed to benefit the people of Vraja is seen in these words of 
Srimad-Bhagavatam (10.16.22): 


krsna-pranan nirvisato 

nandadm viksya tarn hradam 
pratyasedhat sa bhagavan 
ramah krsnanubhava-vit 


"Lord Balarama then saw that Nanda Maharaja and the other 
cowherd men, who had dedicated their very lives to Krsna, were 
beginning to enter the serpent's lake. As the Supreme Personality of 
Godhead, Lord Balarama fully knew Lord Krsna's actual power, and 
therefore He restrained them."*** 

At the end of this pastime the people of Vraja regained their Lord 
Krsna. This is described in these words of Srimad-Bhagavatam (10.17.16): 


ramas caCyutam alingya 
j ahasasyanubhava-vit 


"Lord Balarama embraced His infallible brother and laughed, 
knowing well the extent of His potency. Out of great feelings of love. He 
lifted Him up on His lap and repeatedly looked at Him. The cows, bulls 
and young female calves also achieved the highest pleasure."*** 

In this verse Lord Balarama smiled because he regained Lord 
Krsna. In the pastime of the kidnapping of Rukimini and in manyother 
pastimes also. Lord Balarama's nature of being flooded with love for His 
brother Krsna is described. In all these pastimes nothing is 
inappropriate. Therefore Lord Balarama's smiling here is not rasabhasa. 



Srimad-Bhagavatam 10.16.16 quoted here was spoken by Srila Sukadeva 
Gosvami. 


Anuccheda 179 


Incompatible mixtures of sthayi-bhava in ecstatic love ofr the 
Supreme Personality of Godhead are called "prity-abhasa". Prity-abhasa 
is included within rasabhasa. Incompatible mixtures of sancari-bhava are 
also a kind of rasabhasa.lt is said in Srimad-Bhagavatam (10.86.32): 


sva-vacas tad rtarii kartum 
asmad-drg-gocaro bhavan 
yad atthaikanta-bhaktan me 
nanantah srir ajah priyah 


"You have said: 'Neither Ananta, Goddess Sri, nor unborn Brahma 
is dearer to Me than My unalloyed devotee.' To prove Your own words 
true, You have now revealed Yourself to our eyes."*** 

This verse may seem to be an incompatible mixture (abhasa) of 
devotion (bhakti) and pride (garva). In truth there is nothing 
incompatible in this verse. This verse means: "Because I am Your 
unalloyed devotee, I am very dear to You. You said: 'Lord Ananta is not 
dear to Me merely because He is the abode where I rest. Goddess Sri is 
not dear to Me merely because she is My wife. Unborn Brahma is not 
dear to Me merely because he is My son. However, he who is the best of 
My unalloyed devotees is most dear to Me.' To show that the words You 
spoke are the truth You have now appeared before my eyes. By coming 
before me You have given Your mercy to me." These words were spoken 
by the King of Mithila to the Supreme Personality of Godhead. 



Anuccheda 180 


It is said in Srimad-Bhagavatam (10.46.29): 


tayor ittham bhagavati 
krsne nanda-yasodayoh 
viksyanuragam paramam 
nandam ahoddhavo muda 


"Uddhava then joyfully addressed Nanda Maharaja, having clearly 
seen the supreme loving attraction he and Yasoda felt for Krsna, the 
Supreme Personality of Godhead."*** 

In this verse is seen the grief Nanda and Yasoda felt in separation 
freom Lord Krsna. It would seem that their grief in separation and 
Uddhava's joy are incompatible. The truth is that they are not 
incompatible. Here the situation is like the previously described 
situation where Lord Balarama smiled as the people of Vraja grieved. 
Uddhava had come to console the people of Vraja. Therefore it would 
not have been appropriate for him to be morose in their presence. 
Therefore Uddhava's joy here is filled with a great wonder of the glories 
of appropriate ecstatic spiritual love. Udshava did succeed in consoling 
the people of Vraja. This verse was spoken by Srila Sukadeva Gosvaml. 


Anuccheda 181 


It is said in Srimad-Bhagavatam (10.42.10): 


ehi vira grham yamo 

na tvarh tyaktum ihotsahe 



tvayonmathita-cittayah 
prasida purusarsabha 


"Come, O hero. Let us go to my house. I cannot bear to leave You 
here. O best of males, please take pity on me, since You ahve agitated my 
mind."*** 

Someone may say that it is not appropriate for a heroine to be very 
agitated, and therefore this verse presents an abhasa in srngara-rasa. The 
truth is there is nothing incmpatible in this verse, for even in ordinary 
affairs this kind of agitation is not inappropriate. This verse was spoken 
by Kubja to the Supreme Personality of Godhead. 


Anuccheda 182 


It is said in Srimad-Bhagavatam (10.35.14): 


tava sutah sati yadadhara-bimbe.. . 


"O pious mother Yasoda, your son, who is expert in all the arts of 
herding cows, has invented many new styles of flute-playing. When He 
takes His flute to His bimba-red lips and sends forth the tones of the 
harmonic scale in variegated melodies, Brahma, Siva, Indra and other 
chief demigods become confused upon hearing the sound. Although they 
are the most learned authorities, they cannot ascertain the essence of 
that music, and thus they bow down their heads and hearts."*** 

The restlessness here is not like the restlessness felt by Kubja. In 
Srimad-Bhagavatam is a passage where in groups of doble stanzas the 
gopis describe the sweetness of Lord Krsna's flute. The gopis, however, 
do not become bewildered by the sound of Lord Krsna's flute as the 



demigods do. The gopis say in that passage of Srimad-Bhagavatam 

(10.35.17): 


vrajati tena vayam. .. 


"As Krsna strolls through Vraja with His lotus-petal-like feet, 
marking the ground with the distinctive emblems of flag, thunderbolt, 
lotus and elephant goad. He relieves the distress the ground feels from 
the cows' hooves. As He plays His renowned flute. His body moves with 
the grace of an elephant. Thus we gopis, who become agitated by Cupid 
when Krsna playfully glances at us, stand as still as trees, unaware that 
our hair and garments are slackening."*** 

There the gopis also say (Srimad-Bhagavatam 10.35.3): 


vyoma-yana-vanitah. .. 


"When Mukunda vibrates the flute He has placed to His lips, 
stopping its holes with His tender fingers. He rests His left cheek on His 
left arm and makes His eyebrows dance. At that time the demigoddesses 
traveling in the sky with their husbands, the Siddhas, become amazed. 
As those ladies listen, they are embarrassed to find their minds yielding 
to the pursuit of lusty desires, and in their distress they are unaware that 
the belts of their garments are loosening."*** 

These words describe the expression of natural ecstatic love. The 
gopis say in Srimad-Bhagavatam (10.35.20): 

kunda-dama.. . 



"O sinless Yasoda, your darling child, the son of Maharaja Nanda, 
has festively enhanced His attire with a jasmine garland, and He is now 
playing along the Yamuna in the company of the cows and cowherd 
boys, amusing His dear companions. The gentle breeze honors Him with 
its soothing fragrance of sandalwood, while the various Upadevas, 
standing on all sides like panegyrists, offer their music, singing and gifts 
of tribute."*** 

The gopis also say in Srimad-Bhagavatam (10.29.31): 
maivam vibho 'rhati bhavan.. . 


"O all-powerful one. You should not speak in this cruel way. Do 
not reject us, who have renounced all material enjoyment to render 
devotional service to Your lotus feet. Reciprocate with us, O stubborn 
one, just as the primeval Lord, Sri Narayana, reciprocates with His 
devotees in their endeavors for liberation."*** 

Someone may say that the gopis' humble appeal for Lord Krsna's 
association in this verse is inappropriate, an example of rasabhasa. Itis 
not rasabhasa. In truth these words spoken by the gopis may be 
interpreted to be a series of puns that show a meaning very different 
from what seems to be an impassionaed appeal. This will be explained 
later. In this way the sublime sweetness of the Lord's pastimes is 
established. 

Someone may say that rasabhasa is present in the following 
statement of Bali Maharaja in Srimad-Bhagavatam (8.20.12-13): 


yadyapy asav adharmena 
mam badhniyad anagasam 
tathapy enarii na himsisye 

bhitam brahma-tanum ripum.. . 



"Although He is Visnu Himself, out of fear He has covered 
Hismelf in the form of a brahmana to come to me begging. Under the 
circumstances, because He has assumed the form of a brahmana, even if 
He irreligiously arrests me or even kills me, 1 shall not retaliate, although 
He is my enemy.* 

"If this brahmana really is Lord Visnu, who is worshiped by Vedic 
hymns. He would never give up His widespread reputation. Either He 
would lie down having been killed by me, or He would kill me in a 
fight."* 


Someone may say that these impious words inspired by 
Sukracarya's trickery are improper and therefore bhakty-abhasa 
(incompatible with devotional service). However, because with His feet 
Lord Vamana directly touched Bali Maharaja and gave him devotion, 
these words are not truly bhakty-abhasa. These two verses were spoken 
by Bali Maharaja to Sukracarya. 


Anuccheda 183 


It is said in Srimad-Bhagavatam (10.71.10): 


jarasandha-vadhah krsna 
bhury-arthayopakalpate 


"O Krsna, the killing of Jarasandha, which is certainly a reaction 
of his past sins, will bring immense benefit. Indeed, it will make possible 
the scarificial ceremony You desire."*** 

Here someone may say that because in this verse Uddhava directly 
addresses Lord Krsna by His name, these words are an example of 
dasyabhasa (incompatible with Uddhava's mellow of daysa-rasa).ln truth 



there is no dasyabhasa in these words. Because Lord Krsna's names are 
filled with descriptions of His glories, it is not improper for the Lord's 
servants to speak His names directly. That the Supreme Lord's names are 
filled with His glories is described in these words of Svetasvatara 
Upanisad (4.19): 

yasya nama mahad-yasah 

"The Supreme Lord's names are filled with descriptions of His 
glories." 

Srimad-Bhagavatam 10.71.10 quoted here was spoken by Uddhava 
to the Supreme Personality of Godhead. 

Anuccheda 184 

It is said in Srimad-Bhagavatam (10.75.5): 

satam susrusane jisnuh 

krsnah padavanejane 

"Arjuna attended the respectable elders, and Krsna washed 
everyone's feet."*** 

Here someone may say: "It is not right that Maharaja Yudhisthira 
engaged Lord Krsna in washing everypne's feet. This is an example of 
bhakty-abhasa (incompatible with devotional service)." In truth there is 
no bhakty-abhasa in this verse. It is said in Srimad-Bhagavatam 
(10.75.3): 



bandhavah paricaryayam 
tasyasan prema-bandhanah 


"At the Rajasuya sacrifice of your saintly grandfather his family 
members, bound by their love for him, engaged themselves in humble 
services on his behalf."*** 

Here the family members were not assigned to various services by 
Maharaja Yudhisthira. Rather, but their own desire they performed 
these services. Therefore by His own desire Lord Krsna washed 
everyone's feet. It was not otherwise. In this situation Lord Krsna 
thought, "My kinsmen still have some past karmic reactions present in 
their bodies. 1 should remove all thos karmic reactions." Thus, by the 
power of Lord Krsna's unstoppable desire. He acted in that way. Lord 
Krsna also desired to show devotion to Narada Muni and the other 
brahmanas present there. Therefore He washed their feetto show the 
respect that should be offered to a brahmana. Lord Krsna Himself said in 
Srimad-Bhagavatam (10.69.40): 


putra ma khidah 


"O brahmana, 1 am the speaker of religion, its performer and 
sanctioner. 1 observe religious principles to teach them to the world. My 
child, sop do not be disturbed."*** 

Srimad-Bhagavatam 10.75.5 quoted here was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 185 



It is said in Srimad-Bhagavatam (10.15.20-21): 


sridama nama gopalo 
rama-kesavayoh sakha 
subala-stokakrsnadya 

gopah premnedam abruvan 


"Once, some of the cowherd boys-Sridama, the very close friend of 
Rama and Krsna, along with Subala, Stokakrsna and others-lovingly 
spoke the following words.*** 


rama rama maha-sattva 
krsna dusta-nibarhana 
ito 'vidure su-mahad 

vanarii talali-sankulam 


"(The cowherd boys said:) Rama, Rama, O mighty-armed one! O 
Krsna, destroyer of the miscreants! Not far from here is a very great 
forest filled with rows of palm trees."*** 

Someone may say that because the cowherd bosy approached 
Krsna and Balarama with awe and veneration, this passage is 
inappropriate for sakhya-rasa (sakhyabhasa). However, yhis passage is in 
truth not at all inappropriate, for although they were aware that Krsna 
and Balarama were both very powerful and heroic, the boys still though 
Krsna and Balarama were still their equals and not their superiors at all. 
Their awareness of the great power and heroism of Krsna and Balarama, 
only increased the boys' affection for Them in sakhya-rasa. It is said in 
Srimad-Bhagavatam (10.58.14): 


salam krsnena sannaddho 



vihartum vipinam mahat 
bahu-vyala-mrgakirnam 
pravisat para-vira-ha 


"Once Arjuna, the slayer of powerful enemies, donned his armor, 
mounted his chariot flying teh flag of Hanuman, took up his how and his 
two inexhaustible quivers, and went to sport with Lord Krsna in a large 
forest filled with fierce animals."*** 

As it was shown in Srimad-Bhagavatam 10.15.20-21, the knowledge 
of Lord Krsna's heroic power enhancted Arjuna's affection for Him in 
sakhya-rasa. The same kind of situation, where the knowledge of Lord 
Krsna's heroic power enhances the love His friends feel for Him is also 
seen in these words of Srimad-Bhagavatam (10.12.24): 


asman kim atra grasita nivistan 

ayarii tatha ced bakavad vinanksyati 


"Then the boys said, 'Has this living creature come to swallow us? 
If he does so, he will immediately be killed like Bakasura, without delay.' 
Thus they looked at the beautiful face of Krsna, the enemy of Bakasura, 
and, laughing loudly and clapping their hands, they entered the mouth 
of the python."*** 

Srimad-Bhagavatam 10.10.15.20-21 quoted here was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 186 


In the description of Lord Krsna's water-pastimes at Dvaraka it is 
said in Srimad-Bhagavatam (10.90.22): 



na calasi.. .vasudeva-nandananghrim 


"O magnanimous mountain, you neither move nor speak. You 
must be pondering some matter of great importance. Or do you, like us, 
desire to hold on your breasts the feet of Vasudeva's darling son?"*** 

Here someone may protest that the queens' mention of their 
father-in-law's name in addressing their husband in the words 
"vasudeva-nandananghrim" (the feet of Vasudeva's son) is improper. It is 
kanta-bhavabhasa (improper in relation to the husband). This protest is 
without merit. In truth the word "vasudeva" here does not refer to Lord 
Krsna's father. Rather it means: "the worshipable Lord (deva) who is the 
great wealth (vasu) of the heart. Even if one argues that still, even if 
only by coincidence, the word "vasudeva-nandana" certainly soes mean 
"the son of Vasudeva" and is still improper, then the answer is given that 
the queens spoke these words in the impulse of wild ecstatic love and 
they should not be criticized for any fault they may commit by accident. 
This verse was spoken by Lord Krsna's queens. 


Anuccheda 187 


It is also said in Srimad-Bhagavatam (1.11.33): 


tarn atmajair drstibhir antaratmana 
duranta-bhavah parirebhire patim 
niruddham apy asravad ambu netrayor 
vilajjatlnam bhrgu-varya vaiklavat 


"The insuperable ecstasy was so strong that the queens, who were 



shy, first embraced the Lord in the innermost recesses of their hearts. 
Then they embraced Him visually, and then they sent their sons to 
embrace Him [which is equal to personal embracing]. But, O chief 
amongst the Bhrgus, though they tried to restrain their feelings, they 
inadvertently shed tears."* 

Here it is said that, filled with great love (duranta-bhavah), the 
queens wept (niruddham apy asravat). Here someone may claim that the 
queens' becoming filled with love for their husband as they watched Him 
embrace their sons is an improper response on their part. It is kanta- 
bhavabhasa (improper in relation to the husband). This is so because 
their making an connection between their sons' embracing their 
husband with the pleasures they enjoy in private with their husband is 
improper. This claim of impropriety has no basis. Their feeling their love 
for their husband increase as they watch Him embrace their sons is an 
increase of love only in a general sense. It has no relation to the private 
pleasures of husbands and wives. Therefore there is nothing improper 
with the queens' glances in this situation. This verse was spoken by Srila 
Suta Gosvaml. 


Anuccheda 188 


Now the abhasas in relation to the vibhavas will be discussed. In 
relation to the uddipanabhasas (improper manifestation of the 
uddipanas) it is said in Srimad-Bhagavatam (10.38.8): 


yad arcitam.. .yad gopikanam kuca-kunkumankitam 


"Those lotus feet are worshiped by Brahma, Siva and all the other 
demigods, by the goddess of fortune, and also by the great sages and 
Vaisnavas. Upon those lotus feet the Lord walks about the forest while 
herding the cows with His companions, and those feet are smeared with 



the kunkuma from the gopis' breasts."*** 

Here someone may complain that these signs indicating the Lord's 
confidential pastimes are not appropriate for a devotee who seeks to 
associate with the Lord in the mood of dasya-rasa, and therefore this 
verse is an example of dasya-bhavabhasa (incompatible with dasya-rasa). 
In truth there is fault in this verse. The speaker of this verse (Akrura) is 
thinking only that the Supreme Lord is easily attained by devotional 
service. The speaker of this verse does not desire to participate in the 
gopis' confidential pastimes with Lord Krsna. In his commentary on this 
verse Srila Sridhara SvamI says: "Here the words 'y^^d-gopikanam' 
indicate that by serving Him with devotion the gopis easily attained 
association with Lord Krsna." Because the speaker in this verse aspired 
only to attain devotion to Lord Krsna in general way, there is no fault in 
this verse. In the same way there is no fault in these words (also spoken 
by Akrura) in Srimad-Bhagavatam (10.38.17): 


samarhanam yatra. .. 


"By offering charity to that lotus hand, Purandara and Bali earned 
the status of Indra, King of heaven, and during the pleasure pastimes of 
the rasa dance, when the Lord wiped away the gopis perspiration and 
removed their fatigue, the touch of their faces made that hand as 
fragrant as a sweet flower."*** 

Srimad-Bhagavatam 10.38.8 quoted in this anuccheda was spoken 
by Akrura. 
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It is said in Srimad-Bhagavatam (10.55.40): 



yam vai muhuh. .. 


"It is not astonishing that the palace women, who should have felt 
maternal affection for Pradyumna, privately felt ecstatic attraction for 
him as if he were their own lord. After all, the son exactly resembled his 
father. Indeed, Pradyumna was a perfect reflection of the beauty of Lord 
Krsna, the shelter of the goddess of fortune, and appeared before their 
eyes as Cupid himself. Since even those on the level of his mother felt 
conjugal attraction for him, then what to speak of how other women felt 
when they saw him?"*** 

Here the truth that the palace women were agitated by feelings of 
amorous love for Pradyumna seems to be inappropriate. What seems 
here to be inappropriate is actually appropriate, as has already been 
explained in a previous passage of this book. 

Someone may say that innapropriate alambanas or 
inappro{.inappropriate lovers (prity-adhara) bring rasabhasa situations 
in the descriptions of the yajna—patnis, pulinda girls, does, and others in 
Srimad-Bhagavatam. This assertion will be refuted later in this book. 

Someone may claim that an inappropriateness in relation to the 
object of love (priti-visaya) is seen in these words of Srimad-Bhagavatam 

(10.21.7): 


aksanvatam. . .vaktram vrajesa-sutayoh 


"The cowherd girls said: O friends, those eyes that see the 
beautiful faces of the sons of Maharaja Nanda are certainly fortunate. 
As these two sons enter the forest, surrounded by Their friends, driving 
the cows before Them, They hold Their flutes to Their mouths and 
glance lovingly upon the residents of Vrndavana. For those who have 
eyes, we think there is no greater object of vision."*** 



Here someone may say that although Lord Krsna and Lord 
Balarama , still the form of Lord Balarama is not the same as the form of 
Lord Krsna, and therefore it is not appropriate for Lord %'s girlfriends to 
have feelings of amorous love for Lord Balarama, and therefore this 
verse has a rasabhasa of srngara-rasa. The truth, however, is that in this 
verse the gopis are hiding their amorous feelings for Lord Krsna. They 
are pretending that they have no amorous feelings for Lord Krsna. 
Therefore their praising Lord Krsna and Lord Balarama equally is in 
now way a statement of their amorous feelings for Lord Balarama. 
Therefore there is no rasabhasa in this verse. In his commentary on 
Srimad-Bhagavatam (10.65.17) Srila Sridhara SvamI states: "The gopis 
who enjoyed amorous pastimes with Lord Balarama were different from 
the gopis who enjoyed pastimes with Lord Krsna." Srimad-Bhagavatam 
10.21.7 quoted in this anuccheda was spoken by the goddesslike gopis of 
Vraja. 
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Here someone may say that in Srimad-Bhagavatam there are 
descriptions of love where the object of love is a person other than lord 
Krsna. This, they say, is sangaty-abhasa (improper object of love). They 
quote this verse describing Srimati Devahuti in Srimad-Bhagavatam 
(3.22.16): 


kamah sa bhuyat. . .ksipatim iva sriyam 


"Let your daughter's desire for marriage, which is recognized in the 
Vedic scriptures, hew fulfilled. Who would not accept her hand? She is 
so beautiful that by her bodily luster alone she excels the beauty of her 
ornaments."* 


Somoeone may say that Devahuti's devotion to Kardama Muni is 



bhakty-abhasa (devotion directed to the wrong person). This criticism is 
not valid. Her union with Kardama Muni brought great glory and good 
fortune to the world. Therefore no one should find fault with it. This 
verse was spoken by Sri Kardama Muni. 
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It is said in Srimad-Bhagavatam (10.57.26): 


uvasa tasyam katicin 

mithilayam sama vibhuh 
manitah priti-yuktena 
janakena mahatmana 
tato 'siksad gadam kale 

dhartarastrah suyodhanah 


"The almighty Lord Balarama stayed in Mithila for several years, 
honored by His affectionate devotee Janaka Maharaja. During that time 
Dhrtarastra's son Duryodhana learned from Balarama the art of fighting 
with a club."*** 

In this verse the word "vibhuh" (almighty) refers to Lord 
Balarama. The word "manitah" (honored) and other worlds like it are 
adjectives modifying Lord Balarama. Any claim that rasabhasa is present 
in this verse is not justified. There is no rasabhasa here. 
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These and other seeming examples of rasabhasa in Srimad- 
Bhagavatam are thus shown to be free of any true rasabhasa. It is said: 



"Even if there is some seeiming rasabhasa, if the sthayi-bhava is very 
exalted and powerful, then there is no rasabhasa. Then then the rasas 
are properly manifest. An example of a very exalted and powerful 
primary rasa negating the possibility of rasabhasa is seen in these words 
of Srimad-Bhagavatam (10.14.32): 


aho bhagyam aho bhagyam 
nanda-gopa-vr aj aukasam 
yan-mitram paramanandam 
purnam brahma sanatanam 


"How greatly fortunate are Nanda Maharaja, the cowherd men, 
and all the other inhabitants of Vrajabhumi! There is no limit to their 
good fortune because the Absolute Truth (Brahman), the source of 
transcendental bliss, the eternal Supreme Brahman, has become their 
friend."* 

In this verse spoken by the demigod Brahma todescribe the people 
of Vreja there is a misture of jnana-bhakti (the santa-rasa mixture of 
devoption and philosophical speculation present here by the description 
of the Brahman feature of the Lord) and bandhu-bhava (love for Lord 
Krsna as one's friend or kinsman). This misture is not rasabhasa because 
the taste of the sentiment of thinking of the Lord is one's friend is so 
sweet and exalted that its glory eclipses the dry mellow of santa-rasa 
here. The description here of jnana-bhakti is done in the mood of 
wonder felt within the heart, in the mood of praising the gloriosu good 
fortune of Vraja's people. Therefore there is no rasabhasa and the rasas 
are properly manifest (rasollasa) in this description. A similar situation 
is seen in these words of Srimad-Bhagavatam 10.21.11 


ittham satarii brahma-sukhanubhutya 



"All the cowherd boys used to play with Krsna, who is the source 
of the Brahman effulgence "* 

A similar situation is also seen in these words of Srlmad- 
Bhagavatam (10.49.9): 


bhratreyo bhagavan krsnah 
saranyo bhakta-vatsalah 
paitr-svasreyan smareati 
ramas camburuheksanah 


"Does my nephew Krsna, the Supreme Personality and the 
compassionate shelter of His devotees, still remember His aunt's sons? 
And does lotus-eyed Rama remember them also?"*** 

For Lord Krsna's paternal aunt devotion mixed with knowledge of 
Lord Krsna's supreme power and opulence (aisvarya-jnana-mayl bhakti) 
is not appropriate. For her vatsalya-rasa is proper and appropriate. Here 
the knowledge that Lord Krsna is the Supreme Personality of Godhead 
is eclipsed by overwhelming feelings of vatsalya-rasa, feelinsg seen here 
in the words {.sy 168}bhratreyo", "paitr-svasreyan", and {.sy 
168}amburuheksanah" Because vatsalya-rasa is so gloriosu and prominent 
in thisverse there is no rasabhasa. All is proper with the rasas (rasollasa). 
This verse was spoken by Queen Kuntl. 
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In Lord Ramacandra's sweet pastimes Hanuman has pure dasya- 
rasa, a rasa still mixed with the knowledge that his master iss the 
Supreme Personality of Godhead. Although initially it may seem that 
this is not an appropriate mixture, the sweetness of Hanuman's dasya- 
rasa eclipses his knowledge that his master is the Supreme Personality of 



Godhead. Thus there is not rasabhasa and everything in these rasas is 
proper (rasollasa). The glory of this kind of mixture of madhurya 
(perception of the Lord's sweetness) and aisvarya (knowledge of the 
Lord's power and opulence) is seen in these words of Srlmad- 
Bhagavatam (5.19.3): 


om namo bhagavate uttamaslokaya. . . 


"Let me please Your Lordship by chanting the bija-mantra omkara. 
1 wish to offer my respectful obeisances unto the Personality of 
Godhead, who is the best among the most highly elevated personalities. 
Your Lordship is the reservoir of all the good qualities of Aryans, people 
who are advanced. Your character and behavior are always consistent, 
and You always control Your senses and mind. Acting just like an 
ordinary human being. You exhibit exemplary character to teach others 
how to behave. There is a touchstone that can be used to examine the 
quality of gold, but You are like a touchstone that can verify all good 
qualities. You are worshiped by brahmanas who are the foremost of all 
devotees. You, the Supreme Person, are the King of kings, and therefore 
1 offer my respectful obeisances unto You."* 

In this verse the word "bhagavatah" shows the Lord's feature of 
aisvarya and the word "uttama-slokaya" shows the Lord's feature of 
madhurya. The Lord's true nature is described in these words of Srlmad- 
Bhagavatam (5.19.4): 


yat tad visuddhanubhava-matram ekam. .. 


"The Lord, whose pure form [sac-cid-ananda-vigraha] is 
uncontaminated by the modes of material nature, can be perceived by 
pure consciousness. In the Vedanta He is described as being one without 
a second. Because of His spiritual potency. He is un- touched by the 



contamination of material nature, and because He is not subjected to 
material vision, He is known as transcendental. He has no material 
activities, nor has He a material form or name. Only in pure 
consciousness, Krsna consciousness, can one perceive the transcendental 
form of the Lord. Let us be firmly fixed at the lotus feet of Lord 
Ramacandra, and let us offer our respectful obeisances unto those 
transcendental lotus feet."* 

In this verse the words "yat-tat" refer to Lord Ramacandra's 
celebrated form dark like durva grass. The word "matram" describes the 
Lord's wualities and form, a form manifest sometimes in a white color 
and sometimes in other colors, a form more effulgent and glorious than 
the sun and other luminaries. The Lord's nature and His internal 
potency have already been described in the Bhagavat-sandarbha and 
other books. Here the Lord's nature is described by the word "ekam". 
Here the words "sva-tejasa dhvasta-guna-vyavastham" mean "His 
internal potency throws far away the external potency consisting of 
three modes". Here the word {.sy 168}prasantam" means "he is never 
stopped by any obstacle", and "pratyak" means "He is seen only by 
spiritual eyes". This is described in the following words of Katha 
Upanisad (2.3.9 and 1.2.23): 

na caksusa pasyati rupam asya 

"With material eyes no one can see the Supreme Lord's form." 

yam evaisa vrnute tena labhyas 

tasyaisa atma vivrnute tanum svam 

"The Lord is obtained only by one whom He Hismelf chooses. To 
such a person He manifests His own form."* 



What is the nature of the Supreme Lord's form? Srlmad- 
Bhagavatam declares: "anama-rupam" (His name and form are not 
material). Material names and forms are described in these words of 
Chandogya Upanisad 6.3.2): 


etas tisro devata anena jivenatmananupravisya nama-rupe 
vyakaravani 


"In this way the individual spirit souls entered three kinds of 
material bodies and obtained various material names." 

The Supreme Personality of Godhead does not have material 
names and forms like those of the conditioned spirit souls. The reason 
the Lord has no material names or forms is given here in the word 
"niraham" (He is free of material false-ego). In the passage from 
Chandogya Upanisad the word "atma" refers to the individual spirit soul, 
who is part and parcel of the Supreme Personality of Godhead 
(paramatma). The word {.sy 168}anena" (by him) here indicates that the 
individual soul is different from the Supreme Lord. That individual 
spirit soul then enters a material body The word "devata" here refers to 
the various kinds of material bodies made of the elements fire, water, 
and earth. Because of material false-ego the individual soul enters a 
material body. Although He is present within thr material body as the 
Supersoul, the Supreme Personality of Godhead is not affected by 
material false ego and thus remains always free from possessing a 
material name or material body. Free from material false ego. He doesnot 
accept a material name or material body. Here someone may ask: "Why 
does not everyone accept this idea that Lord Ramacandra's form is 
spiritual in nature?" To this Srimad-Bhagavatam gives the answer: 
"sudhiyopalambhanam" (Only in pure consciousness, Krsna 
consciousness can one perceive the transcendental form of the Lord). 
The spiritual nature of the Supreme Lortd's form is also described by 
Lord Brahma in these words of Srimad-Bhagavatam (3.9.3): 



natah param parama yad bhavatah svarupam.. . 


"O my Lord, I do not see a form superior to Your present form of 
eternal bliss and knowledge."* 
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Here someone may ask: "If the Supreme Personality of Godhead 
has a spiritual form as you say, then why does He come and stay amongst 
the conditioned souls?" To this the answer is given: There ar many 
secondary reasons, bu the primary reason the Supreme Personality of 
Godhead comes to the material world is to show to His devotees the 
sweetness of His pastimes. It is said in Srimad-Bhagavatam (5.19.5): 


martyavataras tv iha 


"It was ordained that Ravana, chief of the Raksasas, could not be 
killed by anyone but a man, and for this reason Lord Ramacandra, the 
Supreme Personality of Godhead, appeared in the form of a human 
being. Lord Ramacandra's mission, however, was not only to kill Ravana 
but also to teach mortal beings that material happiness centered around 
sex life or centered around one's wife is the cause of many miseries. He is 
the self-sufficient Supreme Personality of Godhead, and nothing is 
lamentable for Him. Therefore why else could He be subjected to 
tribulations by the kidnapping of mother Sita?"* 

In this verse the word "tu" (but) is used to dispel doubt. Here 
"martyavatarah" means "He who incarnates in the world of mortals". 
Then the verse explains: "He does not come to the world of mortals only 
to kill the demons who trouble the saintly devotees. He comes also to 



teach the conditioned souls. He reveals to them the true goal of life." But 
these are only the external secondary reasons He appears in the world of 
mortals. He also comes to reveal the great sweetness of His pastimes to 
the devotees, devotees whose desire of the heart is to engage in 
devotional service, devotees whose heart melt in anguish in separation 
from the Lord. If the Lord had desired only to kill the demons. He could 
very easily have killed them by His expansion as the all-pervading 
Supersoul, and He Himself, in His original form, could have remained in 
the spiritual world enjoying His pastimes. Why did He come, then, to 
this world? His main purpose was not to kill the demons. His main 
purpose was the reveal the sweetness of Hi pastimes. That is the 
meaning here. 
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In this way the Supreme Lord's pastimes are filled with mercy and 
sublime sweetness. Lord Rama's distess at His separation from Goddess 
Sita, a distress foundwithin the sweetness of His pastimes, is not a defect 
in any way. WithiHis pastimes there is no attachment to lust or other 
faulty emotions, as there is in ordinary material activities. The Lord 
manifests these pastimes to give mercy to His devotees. This is seen in 
the following explanation in Srimad-Bhagavatam (5.19.6): 


na vai sa atmatmavatam.. . 


"Since Lord Sri Ramacandra is the Supreme Personality of 
Godhead, Vasudeva, He is not attached to anything in this material 
world. He is the most beloved Supersoul of all self-realized souls, and He 
is their very intimate friend. He is full of all opulences. Therefore He 
could not possibly have suffered because of separation from His wife, nor 
could He have given up His wife and Laksmana, His younger brother. To 
give up either would have been absolutely impossible."* 



Here it is said that the Personality of Godhead, Vasudeva, is not 
attached to anything in this material world. The reason why He is not 
attached is given here in the word {.sy 168}atma", which means "the 
Supersoul", and the word {.sy 168}bhagavan", which means "He who is 
full of all powers and opulences", and the word "vasudeva", which means 
"the shelter of all". Furthermore, it is said here that He is the dearest 
friend (suhrttamah) of the devotees, who consider Him their master, 
and who think "the Lord is mine" (atmavatam). It is also said here that 
the Lord does not truly feel anguished (kaslamam) on separation from 
His wife. He only manifests this anguish to show His great love. Also,at 
the time of the devaduta Lord Ramacxandra did not in truth abandon 
Laksmana. He had not power truly to abandon Him. At the time when 
He ascended to His own abode in the spiritual world. Lord Ramacandra 
was reunited with His associates, who had all been waiting for Him. 
Even today Lord Rama, Sita-devI, and Their assocites may be seen on 
Kimpurusa-varsa. Therefore those pastimes of Lord Rama were only an 
imitation of the activities natural to human society. That is the meaning 
here. 
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To confirm what was said before, the following two verses of 
Srimad-Bhagavatam declare that devotion to the Lord is the only way 
one can attain the Lord's mercy, mercy that is the sweetest of the Lord's 
virtues. This is confirmed by the following words of Srimad-Bhagavatam 

(5.19.7): 


na janma nunarii mahato na saubhagam 
na van na buddhir nakrtis tosa-hetuh 
tair yad visrstan api no vanaukasas 
cakara sakhye bata laksmanagrajah 



"One cannot establish a friendship with the Supreme Lord 
Ramacandra on the basis of material qualities such as one's birth in an 
aristocratic family, one's personal beauty, one's eloquence, one's sharp 
intelligence or one's superior race or nation. None of these qualifications 
is actually a prerequisite for friendship with Lord Sri Ramacandra. 
Otherwise how is it possible that although we un- civilized inhabitants 
of the forest have not taken noble births, although we have no physical 
beauty and although we cannot speak like gentlemen. Lord Ramacandra 
has nevertheless accepted us as friends?"* 

In this verse the word "janma mahatah" means {.sy 168}birth from 
the Supreme Personality of Godhead", {.sy 168}saubhagam" means 
"beauty", "akrtih" means "birth", "yat" means "from which", {.sy 168}taih" 
means "birth and other like things", {.sy 168}visrstan" means "rejected", 
"nah" means {.sy 168}we who pleased the Lord with our devotional 
service of searching for Sita-devi and engaging in other kinds of 
devotional service also", "bata" means indeed", {.sy 168}laksmanagrajah" 
the elder brother of Laksmana, who is endowed with all virtues and who 
is Sumitra's son", {.sy 168}sakhye" means "made friendship, for in these 
pastimes friendship and not servitude was the appropriate rasa". This 
verse describes Sugriva. 
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The next verse declares (Srimad-Bhagavatam 5.19.8): 


suro 'suro vapy atha vanaro narah 

sarvatmana yah sukrtajnam uttamam 
bhajeta ramam manujakrtim haririi 
ya uttaran anayat kosalan divam iti 



"Therefore, whether one is a demigod or a demon, a man or a 
creature other than man, such as a beast or bird, everyone should 
worship Lord Ramacandra, the Supreme Personality of Godhead, who 
appears on this earth just like a human being. There is no need of great 
austerities or penances to worship the Lord, for Me accepts even a small 
service offered by His devotee. Thus He is satisfied, and as soon as He is 
satisfied, the devotee is successful. Indeed, Lord Sri Ramacandra brought 
all the devotees of Ayodhya back home, back to Godhead [Vaikuntha]."* 

The previous verse described devotion to the Lord's humanlike 
transcendental form, devotion based on knowledge of the Lord's true 
nature and status. This verse describes devotion based on perception of 
the Lord's sweetness. In that situation the devotee worships the 
humanlike form of the Lord (manujakrtim harim). Here the word 
"ramam" means "the form of Lord Rama, not the form of Kapila or any 
other form of the Lord". Here "uttamam" means "whose transcendental 
qualities have no equal ro superior", and "sukrtaj{.sy 241}am" means "He 
who is pleased by even a small quantity of devotional service". This verse 
was spoken by Sri Hanuman. 
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It is said in Srimad-Bhagavatam (10.23.29-32): 


maivam vibho 'rhati.. . 


"The wives of the brahmanas replied: O almighty one, please do 
not speak such cruel words. Rather, You should fulfill Your promise that 
You always reciprocate with Your devotees in kind. Now that we have 
attained Your lotus feet, we simply wish to remain here in the forest so 
we may carry upon our heads the garlands of tulasi leaves You may 
neglectfully kick away with Your lotus feet. We are ready to give up all 



material relationships."* 


It is again said in Srimad-Bhagavatam (10.29.30): 


prestho bhavams tanu-bhrtam kila bandhur atma 


"Our dear Krsna, as an expert in religion You have advised us that 
the proper religious duty for women is to faithfully serve their husbands, 
children and other relatives. We agree that this principle is valid, but 
actually this service should be rendered to You. After all, O Lord, You 
are the dearmost friend of all embodied souls. You are their most 
intimate relative and indeed their very Self."*** 

Because they are filled with jokes and puns, these verses are very 
glorious and show perfectly compatible cominations of the rasas. 

Sometimes in a secondary way the rasas may be incompatibe and 
in the primary way the rasas are compatible. This is seen in the following 
words of Srimad-Bhagavatam (10.60.45): 


tvak-smasru-roma-nakha-kesa. .. 


"A woman who fails to relish the fragrance of the honey of Your 
lotus feet becomes totally befooled, and thus she accepts as her husband 
or lover a living corpse covered with skin, whiskers, nails, head-hair, and 
body hair and filled with flesh, bones, blood, parasites, feces, mucus, bile, 
and air."*** 

These words were spoken by Sri Rukminl. Here, although the 
presence of bibhatsa-reasa (horror) is incompatible, that incompatibility 
is eclipsed by Rukimini-devi's praise of her beloved husband. Lord Krsna. 
Therefore the result is glorious and in the final result the rasas are 



considered compatible. It is also said in Srimad-Bhagavatam (1.10.30): 


etah param stritvam apastapesalam 
nirasta-saucam bata sadhu kurvate 
yasam grhat puskara-locanah patir 
na jatv apaity ahrtibhir hrdi sprsan 


"All these women auspiciously glorified their lives despite their 
being without individuality and without purity. Their husband, the 
lotus-eyed Personality of Godhead, never left them alone at home. He 
always pleased their hearts by making valuable presentations."* 

In this verse the word "stritvam" mweans {.sy 168}birth as a 
woman". Sri RukminI and the other queens came from different classes 
of society. The word "apastapesalam" here describes their situation. 
These words do not describe Sri RukiminI and the other queens born in 
higher classes. The other queens, born as lower-class women, may have 
had some faults, but by glorifying Lord Krsna they all became supremely 
purified. That is the way they became saintly, free of faults, and 
decorated with all virtues. Then this verses explains that Lord Krsna, 
giving apopropriate gifts to His beloved queens, touched their hearts. At 
heart attached to them. Lord Krsna did not leave their homes. As in a 
previous example the presence of bibhatsa-rasas gave a superficial 
appearance of rasabhasa that in in the end was not atb all present, so in 
this verse any appearance of rasabhasa is not real. There is no rasabhasa 
in this verse. This verse was spoken by the ladies in Hastinapura, the 
city of the Kauravas. 
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As before, an example of what seems to be rasabhasa of a primary 
and secondary rasa, but in the end is understood to be a compatible 



mixture of rasas is seen in these words of Srimad-Bhagavatam (10.16.20): 


gopyo 'nurakta-manaso bhagavaty anante 
tat-sauhrda-smita-viloka-girah smarantyah 
graste 'hina priyatame bhrsa-duhkha-taptah 
sunyam priya-vyatihrtarii dadrsus tri-lokam 


"When the young gopis, whose minds were constantly attached to 
Krsna, the unlimited Supreme Lord, saw that He was now within the 
grips of the serpent, they remembered His loving friendship. His smiling 
glances and His talks with them. Burning with great sorrow, they saw 
the entire universe as void."*** 

Here the secondary rasa, karuna-rasa (lamentation), is compatible, 
and the primary rasa, srngara-rasa, seems to be incompatible. However, 
in this situation the gopis' remembrace of Lord Krsna's smiling glances 
acts to make their sorrow glorious. For this reason the mixture of these 
rasas is compatible, and there is no rasabhasa. This verse was spoken by 
Srila Sukadeva Gosvaml. 
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An example of what seems to be a sancari-bhava incompatible 
with a primary rasa is seen in these words of Srimad-Bhagavatam 
(10.29.8): 


ta varyamanah patibhih.. . 


"Their husbands, fathers, brothers and other relatives tried to stop 
them, but Krsna had already stolen their hearts. Enchanted by the sound 



of His flute, they refused to turn back."*** 

Here it may at first seem that the gopis' restlessness (capalya) is 
incompatible with their being completely enchanted (moha) by Lord 
Krsna. Both, however, combine to nourish the gopis' exalted, guileless 
ecstatic love for Lord Krsna. Therefore the rasas here are compatible, 
and there is no rasabhasa. This verse was spoken by Srila Sukadeva 
Gosvami. 
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Now some other similar examples will be given. Sometimes what at 
first seems to be rasabhasa in the end is found to be a perfectly 
compatible misture of rasas. An example of this may be seen in these 
words of Srimad-Bhagavatam (10.85.18): 


yuvam na nab sutau saksat 
pradhana-purusesvarau 


"You are not our sons but the very Lords of both material nature 
and its creator (Maha-Visnu). As You Yourself have told us. You have 
descended to rid the earth of the rulers who are a heavy burden upon 

Someone may claim that in this verse Vasudeva's paternal 
vatsalya-rasa is incompatible with his devotion in awe and reverence. In 
truth these two sentiments are not incompatible here. This has already 
been described in our discussion of another verse, a verse describing 
Lord Balarama. In this way it is seen that the rasas are compatible in this 
verse. There is no rasabhasa here. 
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In this way the rasas of love for the Supreme Personality of 
Godhead are described. The rasa of devotional service mixed with 
knowledge (jnana-bhaktimaya-rasa) is also called by the name santa- 
rasa. In this rasa of devotion mixed with knowledge the alambana (prime 
impetus of ecstatic love) and the visaya (object of love) are both the 
transcendental form of the Supreme Personality of Godhead (bhagavan) 
manifest as the Supreme Brahman (para-brahma). Here the adhara 
(lovers) are the great jnani-bhaktas who personally participate in the 
Supreme Lord's pastimes. The Supreme Personality of Godhead as He 
manifests in this rasa is described in these words of Srimad-Bhagavatam 

(3.15.37): 

evam tadaiva bhagavan aravinda-nabhah 

"At that very moment, the Lord, who is called Padmanabha 
because of the lotus grown from His navel and who is the delight of the 
righteous, learned about the insult offered by His own servants to the 
saints. Accompanied by His spouse, the goddess of fortune. He went to 
the spot on those very feet sought for by recluses and great sages."* 

When they arrived in Vaikuntha, the four Kumaras saw this form 
of the Supreme Personality of Godhead. The jnani-bhaktas are described 
in these words of Srimad-Bhagavatam (1.7.10): 

atmaramas ca munayo 

"All different varieties of atmaramas [those who take pleasure in 
atma, or spirit self], especially those established on the path of seff- 
realization, though freed from all kinds of material bondage, desire to 



render unalloyed devotional service unto the Personality of Godhead. 
This means that the Lord possesses transcendental qualities and 
therefore can attract everyone, including liberated souls."* 

The four Kumaras and many others are atmaramas are described 
in this verse. Srila Sukadeva GosvamI, who was attracted by the nectar 
sweetness of the rasas in the Supreme Lord's pastimes and who was rapt 
in reciting Srimad-Bhagavatam, is also described in that verse. 

In santa-rasa the uddipanas (secondary impetuses for ecstatic love) 
are primarily the Supreme Lord's qualities, activities, and paraphernalia. 
Here the Lord's qualities include His eternal form of knowledge and 
bliss. His form always being manifest. His being the master of all 
opulences. His being the all-pervading Supersoul, His being the master 
of the knoledge-potency. His being all-powerful. His giving liberation to 
the enemies He kills. His being dear to the devotees in santa-rasa. His 
being equal to all. His being self-controlled. His being peaceful. His 
purity, and His manifesting wonderful forms. The Lord's activities being 
with His acting to protect His devotees and include a host of other 
activities also. His paraphenralia include His great Upanisads, the dust 
of the jnani-bhaktas' feet. His TulasI-devI, His transcendental abodes, 
and many other things also. 

Now the anubhavas (activities of ecstatic love) will be described. 
Here the anubhavas include: praising the Supreme Lord's transcendental 
qualities and other features, chanting the holy names of the Lord in His 
forms as Brahman, Paramatma, and other forms, tasting the bliss of 
seeing the Lord in His Brahman feature, and yearning to see the Lord in 
His original feature as Bhagavan (the Supreme Personality of Godhead). 
Here the sattvika-bhavas include: staring at the tip of the nose, 
performing the actions of an avadhuta, assuming the jnana-mudra 
posture, yawning, observing silence, bowing down before the Supreme 
Personality of Godhead, and offering prayers to the Supreme Personality 
of Godhead. Most of these activities are material in nature. In this rasa 
the sancari-bhavas (symptoms of ecstatic love) include: being detached 
from material things, steadiness, joyfulness, thoughtfulness, meditation, 
gravity, eagerness, earnestness, and the philosophical search for the 
truth. 



The sthayi-bhava (continuous ecstasy) of the jnani-bhaktas is 
described in these words of Srimad-Bhagavatam (3.15.46): 


yo 'ntarhito hrdi gato 'pi duratmanam tvarii 
so 'dyaiva no nayana-mulam ananta raddhah 


"Our dear Lord, You are not manifested to rascals, even though 
You are seated within the heart of everyone. But as far as we are 
concerned, we see You face to face, although You are unlimited. The 
statements we have heard about You from our father, Brahma, through 
the ears have now been actually realized by Your kind appearance."* 

The attainment of santa-rasa is described in these words of 
Srimad-Bhagavatam (3.15.43): 


tasyaravinda-nayanasya padaravinda- 
kinjalka-misra-tulasi-makaranda-vayuh 
antar-gatah sva-vivarena cakara tesam 

sanksobham aksara jusam api citta-tanvoh 


"When the breeze carrying the aroma of tulasi leaves from the toes 
of the lotus feet of the Personality of Godhead entered the nostrils of 
those sages, they experienced a change both in body and in mind, even 
though they were attached to the impersonal Brahman understanding."* 

In this verse the lotus-eyed Lord (aravinda-nayanasya) is the 
alambana, the breeze is the uddipana, the change in body is the 
udbhasvara, sattvika-bhava, and anubhava, and the change in mind is 
the sancari-bhava, which consists of spiritual happiness. Even though 
they were situated in impersonal Brahman understanding, the sages 
attained devotional service mixed with knowledge (jnana-bhakti). That 
kind of devotional service was the sthayi-bhava (continuous ecstasy) 



they felt. All these together culiminate in jnana-bhakti (devotional 
service mixed with knowledge). That was the rasa they experienced. 

Now we will discuss the bhakti-rasa known as asraya-rasa (the rasa 
of taking shelter of Lord Krsna). In this rasa Lord Krsna is the object of 
love and certain devotees who participate in Lord Krsna's pastimes are 
the lovers. In different situations sometimes Lord Krsna manifests His 
humanlike form and sometimes He manifests His form as the supreme 
controller. In the presence of the residents of Vraja He manifests His 
supremely sweet and glorious humanlike form. 

The devotees are of two kinds: 1. the external devotees who serve 
the Lord by performing specific duties in the material world, and 2. the 
confidential devotees for whom the shade of Lord Krsna's feet is their 
very life. In the first group the demigods Brahma, Siva, and some others 
are considered confidential devotees because of their great devotion to 
the Lord. The second group is divided into three parts: 1. the devotees in 
general, 2. the residents of the cities of the Yadus (like Mathura and 
Dvaraka), and 3. the residents of Vraja. In the first of these groups are 
included the kings imprisoned by Jarasandha, the great sages, and many 
others, and in the second and third groups are included Janaka Maharaja 
(the king of Mithila) and many other devotees. 

Included among the uddipanas in this rasa are Lord Krsna's 
qualities. Included among His qualities are the following: 1. being the 
master of all opulences (bhagavattvam) in His relationship with the 
devotees who take shelter of Him as the supreme controller, 2. being the 
seed of all avatar as (avataravall-bljatvam), 3. being the attractor of the 
self-satisfied sages (atmaramakarsitvam), 4. being the giver of ecstatic 
devotional service to Putana and others who only pretend to engage in 
devotional service, 5. manifesting numberless material universes from 
the pores of His skin, 6. being an ocean of mercy to the devotees who 
take shelter of Him as He is manifest in His humanlike form, 7. being 
the protector of anyone who takes shelter of Him, 8. possessing 
inconceivable potencies, 9. being the supreme object of worship, 10. 
being all-knowing, 11. being firm in vow, 12. possessing all wealth and all 
good fortune, 13. being naturally patient and tolerant, 14. being 
righteous, 15. being truthful, 16. being exprt, 17. being all-auspicious, 18. 
being supremely powerful and glorious, 19. being the best follower of 



religion, 20. seeing through the eyes of the scriptures, 21. being the 
devotee's friend and well-wisher, 22. generosity, 23. power 24. fame, 25. 
strength, 26. tolerance, 27. ability, 28. being controlled by love, and 
many other transcendental qualities also. 

Now we will consider Lord Krsna's castes. The first group of 
devotees (the devotees in general) accept that Lord Krsna is a cowherd 
boy or a member of another caste (as a ksatirya in Dvaraka). This 
acceptance of caste by the Lord is only an imitation. Lord Krsna's dark 
complexion and many other things remind (smaraka) the devotees of 
Him. The devotees in the second group (the residents of Vraja, Mathura, 
and Dvaraka) thinkt hat Lord Krsna is the best of all gopas or the best of 
all ksatriyas. Now Lord Krsna's activities will be considered. For the first 
group of devotees (the devotees in general) Lord Krsna's creation and 
maintenance of the material worlds and His revelation of His universal 
form are prominent. For the second group of devotees (the residents of 
Vraja, Mathura, and Dvaraka) Lord Krsna's killing the dfemons, 
protecting His devotees, and casting His glance of mercy are prominent. 
Now Lord Krsna's paraphernalia will be considered. Lord Krsna's 
weapons, musical instruments, ornaments, abodes,footprints, and 
devotees are prominent among His paraphernalia. For the first group of 
devotees these are all clearly transcendental. For the second group of 
devotees these seem to be material even though they certainly are 
transcendental in fact. Now the time sequence of Lord Krsna will be 
considered. For both the first and second groups of devotees these begin 
with Lord Krsna's birth in this world and end with His departure for the 
spiritual world. 

Now the anubhavas in this rasa will be considered. The anubhavas 
include residing in places sacred to Lord Krsna, chanting the glories of 
Lord Krsna's holy names and qualities, and performing other like 
devotional activities. 

Now the sancari-bhavas in this rasa will be discussed. When the 
devotees associate with Lord Krsna the sancari-bhavas are joy, pride, and 
steadiness. When the devotees are separated from Lord Krsna the 
sancari-bhavas are sickness and exhaustion. In both association with and 
separation from the Lord are manifest the sancari-bhavas detachment, 
anxiety, moroseness, humbleness, worry, meditation, embarassment. 



thoughtfulness, and death. An example of meditation on the Lord even 
when the Lord is present before the devotee is seen in this description of 
Bhismadeva's actions in Srimad-Bhagavatam (1.9.31): 


visuddhaya dharanaya. .. 


"By pure meditation, looking at Lord Sri Krsna, he at once was 
freed from all material inauspiciousness and was relieved of all bodily 
pains caused by the arrow wounds. Thus all the external activities of his 
senses at once stopped, and he prayed transcendentally to the controller 
of all living beings while quitting his material body."* 

Unhappy that he may have offended Lord Krsna by attacking Him 
in battle, Bhismadeva prays in Srimad-Bhagavatam (1.9.34): 


yudhi turaga-rajah.. .mama nisita-sarair vibhidyamana-tvaci 


"On the battlefield [where Sri Krsna attended Arjuna out of 
friendship], the flowing hair of Lord Krsna turned ashen due to the dust 
raised by the hoofs of the horses. And because of His labor, beads of 
sweat wetted His face. All these decorations, intensified by the wounds 
dealt by my sharp arrows, were enjoyed by Him. Let my mind thus go 
unto Sri Krsna."* 

Bhismadeva again prays in Srimad-Bhagavatam (1.9.38): 


sita-visikha-hatah. .. 


"May He, Lord Sri Krsna, the Personality of Godhead, who awards 
salvation, be my ultimate destination. On the battlefield He charged me. 



as if angry because of the wounds dealt by my sharp arrows. His shield 
was scattered, and His body was smeared with blood due to the 
wounds."* 

Srimad-Bhagavatam 1.9.31 quoted here was spoken by Srila Suta 
Gosvami. 
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Sthayi-bhava (continuous ecstasy) as manifested in asraya-rasa is 
described in these words of Srimad-Bhagavatam (1.11.7): 


bhavaya nas tvam bhava visva-bhavana 
tvam eva ma-tatha suhrt-patih pita 
tvam sad-gurur nah paramam ca daivatam 
yasyanuvrttya krtino babhuvima 


"O creator of the universe, You are our mother, well-wisher. Lord, 
father, spiritual master and worshipable Deity. By following in Your 
footsteps we have become successful in every respect. We pray, 
therefore, that You continue to bless us with Your mercy."* 

In this verse the vibhavas, udbhasvaras, anubhavas, sattvika- 
bhavas, and other kinds of ecstasy combine to make a wonderfully sweet 
rasa. It is said: 


sad-bhavas ced vibhavader 
dvayor ekasya va bhavet 
jhatity anya-samaksepat 
tada doso na vidyate 



"If the transcendental bhavas and vibhavas meet together and 
nothing incompatible arises, then there is no fault in the rasas." 

Here the word "anya-samaksepat" means {.sy 168}incompatible in 
that situation". Srimad-Bhagavatam 1.11.7 quoted here was spoken by the 
citizens of Dvaraka to the Supreme Personality of Godhead. 
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Asraya-rasa is of two kinds: 1. asraya-rasa in separation from the 
Lord, and 2. asraya-rasa in direct association with the Lord. Asraya-rasa 
in separation from the Lord is again of two kinds: 1. initial separation, 
before meeting the Lord, and 2. separation when the Lord is far away. 
Asraya-rasa in direct association with the Lord is also of two kinds: 1. 
eventually meeting the Lord again after one of the two kinds of 
separation, and 2. the regular direct association called by the names {.sy 
168}siddhi" (perfection" and "tusti" (happiness). Initial separation, before 
meeting the Lord, is described in these words of Srimad-Bhagavatam 
(10.70.31): 

iti magadha-samruddha 

bhavad-darsana-kanksinah 
prapannah pada-mulam te 
dinanam sam vidhiyatam 

"This is the message of the kings imprisoned by Jarasandha, who all 
hanker for Your audience, having surrendered to Your feet. Please 
bestow good fortune on these poor souls."*** 

Here the words "bhavad-darsana-kanksinah" indicate that the 
kings yearned to become free of their imprisonment in order to see Lord 



Krsna. In this is seen the sthayi-bhava. Here the soles of the Lord's feet 
(pada-mulam) are the alambana, the kings' imprisonment is the 
uddipana, their surrender to the Lord is the udbhasvara, their eagerness 
and humility are the sancari-bhavas. From this the sattvika-bhavas and 
other bhavas are known. This verse was spoken by the kings' messenger 
to the Supreme Personality of Godhead. 
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The "siddhi" kind of direct association with the Lord is described 
in these words of Srimad-Bhagavatam (10.73.2-7): 


dadrsus te ghana-syamam 
pita-kauseya-vasasam 
srivatsankam catur-bahum.. . 

. . .pibanta iva caksurbhyam 
lihanta iva jihvaya 

jighranta iva nasabhyam 
rambhanta iva bahubhih 
pranemur hata-papmano 

murdhabhih padayor hareh 

krsna-sandarsanahlada- 

dhvasta-samrodhana-klamah 
prasasamsur hrsikesam 

girbhih pranjalayo nrpah 


"The kings then beheld the Lord before them. His complexion was 
dark blue like the color of a cloud, and Hewore a yellow silk garment. He 
was distinguished by the Srivatsa mark on His chest, His four mighty 



arms, the pinkish hue of His eyes, which resembled the whorl of a lotus. 
His lovely, cheerful face. His gleaming makara earrings, and the lotus, 
club, conchshell, and disc in His hands. A helemt, a jeweled necklace, a 
golden belt, and golden bracelets and armlest decorated His form, and 
on His neck He wore both the brilliant precious Kaustubha gem and a 
garland of forest flowers. The kings seemed to drink His beauty with 
their eyes, lick Him with their tongues, relish His fragrance with their 
nostrils, and embrace Him with their arms. Their past sins now 
eradicated, the kings all bowed down to Lord Hari, placing their heads at 
His feet.*** 

"The ecstasy of beholding Lord Krsna having dispelled the 
weariness of theior imprisonment, the kings stood with joined palsm and 
offered words of praise to that supreme master of the senses."*** 

These verses are an example of utpreksa, the fanciful kind of 
metaphor where one things is imagined to have become another. Here 
wide-opened eyes are imagined to be drinking, wide-opened mouths are 
imagined to be licking Lord Krsna's fragrant lotus feet, and blossomed- 
wide nostrils are imagined to be smelling the fragrance of all of Lord 
Krsna's limbs. Uln this way, because of their great devotion, the kings 
are attracted to Lord Krsna's feet. Overcome with ecstatic love, it is as if 
they embraced the lord's feet. This verse was spoken by Srila Sukadeva 
Gosvaml. 
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Separation when the Lord is in a distant place is described in these 
words of Srimad-Bhagavatam (1.11.9): 

yarhy ambujaksapasasara. .. 

"O lotus-eyed Lord, whenever You go away to Mathura-Vrndavana 



or Hastinapura to meet Your friends and relatives, every moment of 
Your absence seems like a million years. O infallible one, at that time 
our eyes become useless, as if bereft of sun."* 

This verse describes the separation felt by the citizens of Dvaraka. 
The separation felt by the people of Vraja is described in these words of 
Srimad-Bhagavatam (10.35.25): 


yadu-patir dvirada-raja-viharah.. . 


"With His cheerful face resembling the moon, lord of the night, 
the Lord of the Yadus moves with the grace of a regal elephant. Thus He 
returns in the evening, delivering the cows of Vraja from the heat of the 
day."*** 


Here it is said that Lord Krsna deliughted the young and old cows. 
How much more did He give delight to the human beings? The "tusti" 
kind of association with the Lord is described in these words of Srimad- 
Bhagavatam (1.11.1): 


anartan sa upavrajya 

svrddhan jana-padan svakan 
dadhmau daravaram tesam 
visadam samayann iva 


"Upon reaching the border of His most prosperous metropolis, 
known as the country of the Anartas [Dvaraka], the Lord sounded His 
auspicious conchshell, heralding His arrival and apparently pacifying the 
dejection of the inhabitants."* 

The word "iva" (as if) used here is a rhetorical ornament. This 
verse was spoken by Srila Suta Gosvaml. 
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In Srimad-Bhagavatam 10.35.25 quoted above it was said that Lord 
Krsna delighted the people of Vraja and delivered them from their 
sufferings. This is confirmed by the folloing words spoken by the 
goddesslike gopis of Vraja in Srimad-Bhagavatam (10.21.10): 


vrndavanam sakhi bhuvo vitanoti kirtim. . . 


"O friend, Vrndavana is spreading the glory of the earth, having 
obtained the treasure of the lotus feet of Krsna, the son of Devakl. The 
peacocks dance madly when they hear Govinda's flute, and when other 
creatures see them from the hilltops, they all become stunned."*** 

TRe gopis also say in Srimad-Bhagavatam (10.35.4): 


hanta citram abalah srnutedam. .. 


"O girls! This son of Nanda, who gives joy to the distressed, bears 
steady lightning on His chest and has a smile like a jeweled necklace. 
Now please hear something wonderful. When He vibrates His flute, 
Vraja's bulls, deer and cows, standing in groups at a great distance, are all 
captivated by the sound, and they stop chewing the food in their mouths 
and cock their ears. Stunned, they appear as if asleep, or like figures in a 
painting."*** 

Now the devotional dasya-rasa (servitorship) will be considered. In 
this rasa the alambana is Lord Krsna in His feature as a master. The 
object of service is Lord Krsna, and the servitors are the glorious 



servants who directly participate in Lord Krsna's pastimes. As in the 
previous rasa, in this rasa Lord Krsna manifests two kinds of forms: 1. the 
form of the opulent supreme controller (paramesvara-akara), and 2. a 
glorious humanlike form (nara-akara). Some servants serve the forst of 
these forms, and other servants serve the other. Thus there are two 
kinds of servants. Again there are three kinds of servants: 1. servants 
who serve the Lord's body (anga-sevaka), 2. servants who act as the 
Lord's associates (parsada), and 3. servants the Lord sends on specific 
missions (presya). The anga-sevaka servants anoint the Lord's body with 
fragrant ointments, offer the Lord betelnuts and fragrant scents, dress 
the Lord in exquisite garments, and serve Him in many other ways. The 
parsada servants become the Lord'sadvisor, chariot-driver, a general of 
His army, a judge in His judicial system, an administrator of parts of His 
kingdom, and they also assume many other like duties. With their great 
learning and expertise they delight the Lord's royal conclave. Because of 
his exalted position the Lord's priest is counted among His gurus. Thus 
the Lord's priest is amongst His associates (parsada). The presyas include 
the Lord's chariot-driver, footsoldiers, artisans, and others. As were the 
previously mentioned servants, these servants are all very dear to the 
Lord. Sri Uddhava, Daruka, and others who very closely serve the Lord 
are the most dear of the Lord's servitors. Lord Krsna said to Uddhava in 
Srimad-Bhagavatam (11.11.49): 


tvarii me bhrtyah suhrt sakha 


"O Uddhava, you are my servant, well-wisher, and friend." 

In this rasa the uddipanas are the same as were previously 
described. For the anga-sevaka servants the Lord's qualitiese include His 
handsomeness, delicateness, and other qualities, the Lord's activities 
include His eating, sleeping, and other like activities, and the Lord's 
paraphernalia include the articles used to serve the Lord and the 
remnants of what has been enjoyed by the Lord. For the parsada 
servants the Lord's qualities include His status as the supreme master. 



and many other qualities. For the presya servants the Lord's qualities 
include His power, glory, and other qualities. Here the anubhavas are 
primarily as were described before. Directly associating with the Lord, 
the servants perform their respective duties. If trembling, becoming 
stunned, or other ecstatic symptoms become manifest in them when 
they perform thir duties of serving the Lord, the servants lament. The 
Lord's servants are very extraordinary. For them ecstatic symptoms are 
both common and powerful. Even when the Lord is not pesent dasya- 
rasa is very powerful and exalted. When the Lord is not present His 
servants continue to perform their duties of serving Him. Here the 
sancari-bhavas are as previously were described. The sthayi-bhava is 
service with devotion. For Akrura and others like him knowledge of the 
Lord's power and opulence is prominent. For Uddhava and others like 
him knwoledge of the Lord's sweetness is prominent. The Lord's servants 
in Vraja know only the Lord's sweetness and nothing else. Their 
devotion is very great. They worship Lord Krsna because His is Vraja's 
prince, because He has a host of transcendental qualities, and because 
He is supremely glorious. About Akrura it is said in Srimad-Bhagavatam 
(10.38.28): 

dadarsa krsnam rarnarh ca 

vraje go-dohanam gatau. .. 

"Akrura then saw Krsna and Balarama in the village of Vraja, 
going to milk the cows. Krsna wore yellow garments, Balarama blue, and 
Their eyes resembled autumnal lotuses. One of those two mighty-armed 
youths, the shelters of the goddess of fortune, had a dark-blue 
complexion, and the other's was white. With Their fine-featured faces 
They were the most beautiful of all persons. As they walked with the 
gait of young elephants, glancing about with compassionate smiles, those 
two exalted personalities beautified the cow pasture with the 
impressions of Their feet, which bore the marks of the flag, lightning 
bolt, elephant goad and lotus. The two Lords, whose pastimes are most 
magnanimous and attractive, were ornamented with jeweled necklaces 



and flower garlands, anointed with auspicious, fragrant substances, 
freshly bathed, and dressed in spotless raiment. They were the primeval 
Supreme Personalities, the masters and original causes of the universes, 
who had for the welfare of the earth now descended in Theirdistinct 
forms of Kesava and Balarama. O King Pariksit, They resembled two 
gold-bedecked mountains, one of emerald and the other of silver, as with 
Their effulgence They dispelled the sky's darkness in all directions."*** 

In this part of the Lord's pastimes Akrura saw the Lord's sweetness. 
Later Akrura saw the Lord's power and opulence manifest in a lake of 
the Yamuna. For Akrura seeing the Lord's wonderful power and 
opulence was more important that seeing His sweetness. For Sri 
Uddhava Lord Krsna's sweetness was most important. This is clearly 
seen in the words Uddhava spoke glorifying the good fortune of Gokula's 
residents. When the Lord's was absent, Uddhava meditated on the 
sweetness of Lord Krsna's humanlike pastimes. Thus he felt the pangs of 
separation from the Lord. Uddhava said in Srimad-Bhagavatam (3.2.16): 


mam khedayaty etad ajasya janma- 
vidambanam yad vasudeva-gehe 
vraje ca vaso'ri-bhayad iva svayam 
purad vyavatsid yad-ananta-viryah 


"When 1 think of Lord Krna-how He was born in the prison house 
of Vasudeva although He is unborn, how He went away from His father's 
protection to Vraja and lived there incognito out of fear of the enemy, 
and how, although unlimitedly powerful. He fled from Mathura in fear- 
all these bewildering incidents give me distress."* 
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Lord Krsna's glories are described in these words of Srimad 



Bhagavatam (3.2.12): 


yan martya-lilaupayikam. . . 


"The Lord appeared in the mortal world by His internal potency, 
yoga-maya. He came in His eternal form, which is just suitable for His 
pastimes. These pastimes were wonderful for everyone, even for those 
proud of their own opulence, including the Lord Himself in His form as 
the Lond of Vaikuntha. Thus His (Sri KHna's) transcendental body is 
the ornament of all ornaments."* 

Lord Krsna's supremely sweet pastimes are described in these 
words of Srimad-Bhagavatam (3.2.25-28): 


vasudevasya devakyam 
jato bhojendra-bandhane 
cikirsur bhagavan asyah 
sam ajenabhiyacitah 


"The Personaiity of Godhead, Lord Sri Krsna, being prayed to by 
Brahma to bring welfare to the earth, was begotten by Vasudeva in the 
womb of his wife Devaki in the prison of the King of Bhoja."* 


tato nanda-vrajam itah 
pitra kamsad vibibhyata 
ekadasa samas tatra 

gudharcih sa-balo 'vasat 


"Thereafter, His father, being afraid of Kariisa, brought Him to the 
cow pastures of Maharaja Nanda, and there He lived for eleven years 



like a covered flame with His elder brother, Baladeva."* 


parlto vatsapair vatsams 
carayan vyaharad vibhuh 
yamunopavane kujad- 
dvij a-sankulitanghripe 


"In His childhood, the Almighty Lord was surrounded by cowherd 
boys and calves, and thus He traveled on the shore of the Yamuna River, 
through gardens densely covered with trees and filled with vibrations of 
chirping birds."* 


kaumarim darsayams cestam 
preksaniyam vrajaukasam 
rudann iva hasan mugdha- 
bala-simhavaloka nah 


"When the Lord displayed His activities just suitable for 
childhood. He was visible only to the residents of Vrndavana. 
Sometimes He would cry and sometimes laugh, just like a child, and 
while so doing He would appear like a lion cub."* 

Here the words "Sometimes He would cry and sometimes laugh" 
mean that in the presence of Mother Yasoda and others Lord Krsna 
acted like an ordinary child. These verses were spoken by Sriman 
Uddhava. 
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The residents of Vraja knew only the Lord's sweetness. This is 



described in these words of Srimad-Bhagavatam (10.15.17): 


pada-samvahanam cakruh 
kecit tasya mahatmanah 
apare hata-papmano 
vyajanaih samavijayan 


"Some of the cowherd boys, who were all great souls, would then 
massage His lotus feet, and others, qualified by being free of all sin, 
would expertly fan the Supreme Lord."*** 

Here the word "mahatmanah" means "endowed with great virtues" 
and the word "hata-papmanah" means "free of any sins that might stop 
their good fortune". Speaking these humble words, Srila Sukadeva 
GosvamI yearns to become like these cowherd boys. These words were 
spoken by Srila Sukadeva GosvamI. 
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Dasya-rasa is also described in these words of Srimad-Bhagavatam 
(10.21.18): 


hantayam adrir abala hari-dasa-varyah.. . 


"Of all the devotees, this Govardhana Hill is the best! O my 
friends, this hill supplies Krsna and Balarama, along with Their calves, 
cows and cowherd friends, with all kinds of necessities-water for 
drinking, very soft grass, caves, fruits, flowers and vegetables. In this way 
the hill offers respects to the Lord. Being touched by the lotus feet of 
Krsna and Balarama, Govardhana Hill appears very jubilant."*** 



The menaing of this verse is clear. This verse was spoken by the 

gopis. 
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Beginning with the vibhavas and culminating in sthayi-bhava, this 
rasa is hilled with wonder. An example of a devotee at the time before 
His first meeting Lord Krsna is seen in these words of Srimad- 
Bhagavatam (10.38.10): 

apy adya visnor manujatvam lyuso 
bharavataraya bhuvo nijecchaya 

lavanya-dhamno bhavitopalambhanam 
mahyam na na syat phalam anjasa drsah 

"1 am going to see the Supreme Lord Visnu, the reservoir of all 
beauty, who by His own sweet will has now assumed a humanlike form to 
relieve the earth of her burden. Thus there is no denying that my eyes 
will achieve the perfection of their existence."*** 

The meaning of this verse is clear. This verse was spoken by 
Akrura. 
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An example of a devotee seeing Lord Krsna for the first time is 
seen in these words of Srimad-Bhagavatam (10.38.35): 



bhagavad-darsanahlada- 
baspa-paryakuleksanah 
pulakacitanga autkanthyat 
svakhyane nasakan nrpa 


"The joy of seeing the Supreme Lord flooded AkrOra's eyes with 
tears and decorated his limbs with eruptions of ecstasy. He felt such 
eagerness that he could not speak to present himself, O King."*** 

The words "he could not speak to present himself" mean "He could 
not say: 1 am Akrura. 1 offer my respectful obeisances to You.' " This 
verse was spoken by Srila Sukadeva Gosvaml. 
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An example of a devotee feels separation in Lord Krsna's absence 
is seen in these words of Srimad-Bhagavatam (3.2.1-3): 


iti bhagavatah prstah 

ksattra vartarii priyasrayam 
prativakturii na cotseha 

autkanthyat smaritesvarah 


"When the great devotee Uddhava was asked by Vidura to speak 
on the messages of the dearest Lord Krsna, Uddhava was unable to 
answer immediately due to excessive anxiety at the remembrance of the 
Lord.* 


yah panca-hayano matra 
pratar-asaya yacitah 



tan naicchad racayan yasya 
saparyam bala-lilaya 

"He was one who even in his childhood, at the age of five years, 
was so absorbed in the service of Lord Krsna that when he was called by 
his mother for morning breakfast, he did not wish to have it.* 

sa katham sevaya tasya 
kalena jarasam gatah 
prsto vartam pratibruyad 
bhartuh padav anusmaran 

"Uddhava thus served the Lord continually from childhood, and in 
his old age that attitude of service never slackened. As soon as he was 
asked about the message of the Lord, he at once remembered all about 
Him."* 

In these verses the word "Bhagavatah" refers to Sriman Uddhava 
and ksattra" refers to Vidura. The word {.sy 168}jarasam" means "twenty- 
five years old". This word does not mean that he had become old. True, 
he was of approximately the same age as Lord Krsna. Still, as Lord Krsna 
never became old and infirm, so Uddhava also never became old. This is 
described in Sri Krsna-sandarbha (Anuccheda 117). Lord Krsna 
personally glorified Uddhava in these words of Srimad-Bhagavatam 
(3.4.31): 

noddhavo 'nv api man-nyunah. . . 

"Uddhava is not inferior to Me in any way because he is never 
affected by the modes of material nature. Therefore he may remain in 
this world in order to disseminate specific knowledge of the Personality 



of Godhead."* 


It is also said in Srimad-Bhagavatam (10.45.19): 


tatra pravasayo 'py asan 
yuvano 'ti-balaujasah.. . 


"Even the most elderly inhabitants of the city appeared youthful, 
full of strength and vitality."*** 

If the residents of Mathura were eternally youthful, then how 
much more so was Uddhava eternally youthful? Srimad-Bhagavatam 
3.2.1-3 was spoken by Srila Sukadeva Gosvaml. 
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It is said in Srimad-Bhagavatam (3.2.7): 


krsna-dyumani nimloce. . .durbhago bata loko 'yam 


"My dear Vidura, the sun of the world. Lord Krsna, has set, and 
our house has now been swallowed by the great snake of time. What can 
I say to you about our welfare? The universe with all its planets is most 
unfortunate."* 

In these words Uddhava lamented his separation from Lord Krsna. 
However, after feeling ditsress in separation from Lord Krsna, Uddhava 
perceived Lord Krsna direct prwsence.and became joyful. It was as if 
Lord Krsna directly came before him. This is described in these words of 
Srimad-Bhagavatam (3.2.4): 



sa muhurtam abhut tasnim 
krsna-nghri-sudhaya bhrsam 
tivrena bhakti-yogena 

nimagnah sadhu nirvrtah 


"For a moment he remained dead silent, and his body did not 
move. He became absorbed in the nectar of remembering the Lord's 
lotus feet in devotional ecstasy, and he appeared to be going increasingly 
deeper into that ecstasy."* 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 
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To save the lives of the people of Vraja, who were plunged in 
despair because Lord Krsna was no longer amongst them. Lord Krsna 
sent Uddhava with a message. When he entered there,.Uddhava saw 
that Vraja was filled with spiritual bliss. This is described in the 
following words of Srimad-Bhagavatam (10.46.9): 


vasitarthe 'bhiyudhyadbhih. . . 


"Gokula resounded on all sides with the sounds of bulls in rut 
fighting with one another for fertile cows, with the mooing of cows, 
burdened with their udders, chasing after their calves, with the noise of 
milking and of the white calves jumping here and there, with the liud 
reverberation of flute-polaying, and with the singing of the all- 
auspicipus deeds of Krsna and Balarama by the cowherd men and 



women, who made the village resplendent with their wonderfully 
ornamented attire. The cowherds' homes in gokula appeared most 
charming with their abundant paraphernalia for worship of the 
sacrifical fire, the sun, unexpected guests, the cows, the brahmanas, the 
forefathers, and the demigods. On all sides lay the flowring forest, 
echoing with flocks of birds and swarms of bees and beautified by its 
lakes crowded with swans, karandava ducks, and bowers of lotuses."*** 

It is also said in that chapter of Srimad-Bhagavatam (10.46.45): 


ta dipa-diptair manibhir virejuh. .. 


"As they puiled on the churning ropes with their bangled arms, the 
women of Vraja shone with the splendor of their jewels, which reflected 
the lamps' light. Their hips, breasts, and necklaces moved about, and 
their faces, anointed with reeddish kunkuma, glowed radiantly with the 
luster of their earrings reflecting from their cheeks."*** 

Concerned for the welfare of His parents and His gopl-beloveds. 
Lord Krsna said to Uddhava in Srimad-Bhagavatam (10.46.3): 


gacchoddhava vrajam saumya. .. 


"Dear gentle Uddhava, go to Vraja and give pleasure to Our 
parents. And also relieve the gopis, suffering in separation from Me, by 
giving them My message."*** 

Lord Krsna's parents and the other residents of Vraja felt only 
unhappiness. Without Lord Krsna present before them they found no 
happiness in anything. They said to Uddhava in Srimad-Bhagavatam 
(10.46.18): 



api smareati nah krsno 
mataram suhrdah sakhin 
gopan vrajam catma-natham 
gavo vrndavanam girim 


"Does Krsna remember us? Does He remember His mother and His 
friends and well-wishers? Does He remember the cowherds and their 
village of Vraja, of which He is the master? Does He remember the cows, 
Vrndavana forest, and Govardhana Hill?"*** 

These words were spoken by Nanda Maharaja. Uddhava's visit to 
Vraja is described in these words of Srimad-Bhagavatam (10.47.54-56): 


uvasa katicin masan 

goplnam vinudan sucah 
krsna-llla-katham gayan 
ramayam asa gokulam 


"Uddhava remained there for several months, dispelling the gopis' 
sorrow by chanting the topics of Lord Krsna's pastimes. Thus he brought 
joy to all the people of Gokula. 


yavanty ahani nandasya 
vraje 'vatsit sa uddhavah 
vrajaukasam ksana-prayany 
asan krsnasya vartaya 


"All the days that Uddhava dwelled in Nanda's cowherd village 
seemed like a single moment to the residents of Vraja, for Uddhava was 
always discussing Krsna. 



sarid-vana-giri-dromr 

viksan kusumitan druman 
krsnam samsmarayan reme 
hari-daso vrajaukasam 


"The servant of Lord Hari, seeing the rivers, forests, mountains, 
valleys, and flowering trees of Vraja, enjoyed inspiring the inhabitants 
of Vrndavana by reminded them of Lord Krsna."*** 

In this verse the word "samsmarayan" means {.sy 168}reminding". 
Reminding them of Lord Krsna, Uddhava dispelled the sadness the 
people of Vraja felt. Srimad-Bhagavatam 10.47.54-56 was spoken by Srila 
Sukadeva Gosvaml. 
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The joy that comes from directly seeing Lord Krsna is described in 
these words spoken by Uddhava in Srimad-Bhagavatam (11.29.47): 


tatas tarn antar hrdi sannivesya 
gato maha-bhagavato visalam 
yathopadistam jagad-eka-bandhuna 
tapah samasthaya barer agad gatim 


"Thereupon, placing the Lord deeply within his heart, the great 
devotee Uddhava went to Badarikasrama. By engaging there in 
austerities, he attained the Lord's personal abode, which had been 
described to him by the only friend of the universe. Lord Krsna 
Himself."*** 



Here the words "yathopadistam gatim" refer to the Third Csnto of 
Srimad-Bhagavatam, where Lord Krsna said to Uddhava (Srlmad- 
Bhagavatam 3.4.11): 


vedaham antar manasipsitam te 
dadami yat tad duravapam anyaih 


"O Vasu, I know from within your mind what you desired in the 
days of yore when the Vasus and other demigods responsible for 
expanding the universal affairs performed sacrifices. You particularly 
desired to achieve My association. This is very difficult to obtain for 
others, but I award it unto you."* 

Here Lord Krsna says to Uddhava: "You particularly desired to 
achieve My association. This is very difficult to obtain for others, but I 
award it unto you." Then Lord Krsna said to Uddhava in Srimad- 
Bhagavatam (3.4.13): 


pur a maya proktam ajaya nabhye 


"O Uddhava, in the lotus millennium in the days of yore, at the 
beginning of the creation, I spoke unto Brahma, who is situated on the 
lotus that grows out of My navel, about My transcendental glories, which 
the great sages describe as Srimad-Bhagavatam."* 

In these words Lord Krsna describes the gist of Srimad- 
Bhagavatam. Uddhava describes his eagerness to hear Srimad- 
Bhagavatam by speaking these words (Srimad-Bhagavatam 3.4.15): 


ko nv isa te pada-saroja-bhajam 



sudurlabho 'rthesu catursv apiha 
tathapi naham pravrnomi bh Oman 
bhavat-padambhoja-nisevanotsukah 


"O my Lord, devotees who engage in the transcendental loving 
service of Your lotus feet have no difficulty in achieving anything 
within the realm of the four principles of religiosity, economic 
development, sense gratification and liberation. But, O great one, as far 
as 1 am concerned, 1 have preferred only to engage in the loving service 
of Your lotus feet."* 

Uddhava then suddenly expresses his bewilderment. He tells Lord 
Krsna in Srimad-Bhagavatam (3.4.16-17): 


karmany anihasya bhavo 'bhavasya.. . 


"My Lord, even the learned sages become disturbed in their 
intelligence when they see that Your Greatness engages in fruitive work 
although You are free from all desires, that You take birth although You 
are unborn, that You flee out of fear of the enemy and take shelter in a 
fort although You are the controller of invincible time, and that You 
enjoy householder life surrounded by many women although You enjoy 
in Your Self.* 

"O my Lord, Your eternal self is never divided by the influence of 
time, and there is no limitation to Your perfect knowledge. Thus You 
were sufficiently able to consult with Yourself, yet You called upon me 
for consultation, as if bewildered, although You are never bewildered. 
And this act of Yours bewilders me."* 

Later Lord Krsna would reassure Uddhava with these words of 
Srimad-Bhagavatam (3.4.31): 



noddhavo 'nv api man-nyunah. . . 


"Uddhava is not inferior to Me in any way because he is never 
affected by the modes of material nature. Therefore he may remain in 
this world in order to disseminate specific knowledge of the Personality 
of Godhead."* 

Wishing to hear Lord Krsna's explanation of many topics, 
Uddhava spoke to Him these words of Srimad-Bhagavatam (3.4.18): 


jnanam param svatma-rahah-prakasam provaca kasmai.. . 


"My Lord, kindly explain to us, if You think us competent to 
receive it, the transcendental knowledge which gives enlightenment 
about Yourself and which You explained before to Brahmajl."* 

In the phrase "yad vrjinam tarema" (may cross over all difficulties) 
the word "vrjinam" may mean {.sy 168}the unhappiness of being 
separated from My direct service" or it may mean "the distress and 
bewilderment of residing in the material world". It is by confidential 
transcendental knowledge that once crosses over this difficulty. Then 
Uddhava said: "Lord Krsna then fulfilled my desire." Uddhava said to Sri 
Vidura (Srimad-Bhagavatam 3.4.19): 


ity avedita-hardaya 

mahyam sa bhagavan parah 
adidesaravindaksa 

atmanah paramam sthitim 


"When 1 thus expressed my heartfelt desires unto the Supreme 
Personality of Godhead, the lotus-eyed Lord instructed me about His 



transcendental situation."* 


In this verse the words "transcendental situation" refers to the 
spiritual world of Vaikuntha, which the Lord revealed to the demigod 
Brahma in the Second Canto ofSrImad-Bhagavatam. These words also 
refer ot the transcendental realm of Dvaraka, as has been deascribed in 
Sri Bhagavat-sandarbha, Anuccheda 7. This spiritual world is described 
in the four nutshell verses of Srimad-Bhagavatam (2.9.33-36). In wo 
derful pastimes like these, the Supreme Personality of Godhead reveals 
the truth that He is controlled by His devotees' love. By understanding 
these truths, Uddhava became again peaceful and composed. Then he 
himself entered that spiritual abode the Lord had described to him. Lord 
Krsna gives this same instuction in these words of Srimad-Bhagavatam 
(11.29.33): 

jnane karmani yoge ca 
vartayam danda-dharane 
yavan artho nrnam tata 

tavams te 'ham catur-vidhah 

"Through analytic knowledge, ritualistic work, mystic yoga, 
mundane business, and political rule, people seek to advance in 
religiosity, economic development, sense gratification, and liberation. 
But because you are My devotee, whatever men can accomplish in these 
multifarious ways you will very easily find within Me."*** 

For Uddhava Lord Krsna was the supreme goal of life. This Srila 
Sukadeva GosvamI had previously explained in Srimad-Bhagavatam. 
Lord Krsna kept Uddhava on the earth so he could preach the science of 
devotional service. Later, when Srila Sukadeva GosvamI was preaching 
the glories of the Lord's pastimes, there was no longer any need for 
Uddhava to stay on the earth. Then, in his original spiritual form, 
Uddhava attained the glorious spiritual land of Vraja. This was 
Uddhava's earnest desire, as he himself had said in Srimad-Bhagavatam 



(10.47.61): 


asam aho carana-renu-jusam aharii syam. .. 


"The gopis of Vrndavana have given up the association of their 
husbands, sons, and other family members, who are very difficult to give 
up, andf they have forsaken the path of chastity to take shelter of the 
lotus feet of Mukunda, Krsna, which one should search for by Vedic 
knowledge. Oh, let me be fortunate enough to be one of the bushes, 
creepers, or herbs in Vrndavana, because the gopis trample them and 
bless them with the dust of their feet."* 

Srimad-Bhagavatam 11.29.47 quoted in this anuccheda was spoken 
by Srila Sukadeva Gosvaml. 
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Now the devotional mellow of prasraya-rasa (filial love) will be 
considered. In this reasa the alambana and visaya are Lored Krsna, the 
doting parent. The adhara (lovers) are Lord Krsna's children and other 
like kinsmen who are the objects of His parental affections. As before, in 
this rasa also Lord Krsna manifests two forms: 1. the form of the supreme 
controller, and 2. a humanlike form. The devotees who are thus the 
objects of Lord Krsna's parental affection are of three kinds: 1. the 
devotees who have a relationship with the Lord in His feature as the 
supreme controller, 2. the devotees who have a relationship with the 
Lord in His humanlike feature, and 3. the devotees who have a 
relationship with the Lord in both these two features. The demigod 
Brahma and other demigods have a relationship with the Lord in His 
feature as the supreme controller. The children in Gokula, which is 
revealed in the twelve-syllable mantra, have a relationship with the Lord 
in His humanlike feature. The Lord's children bornto Him at Dvaraka 



have a relationship with the Lord in both these features. This filial 
relationship includes Lord Krsna's own children, nephews, nieces, 
followers, and other like persons. Some of lord's Krsnas children have 
qualities like their father, and others have forms like their father. The 
Lord's children who have qualities like those of their father are 
described in these words of Srimad-Bhagavatam (10.61.1): 


ekaikasas tab krsnasya 
putran dasa-dasabalah 
ajijanann anavaman 

pituh sarvatma-sampada 


"Each of Lord Krsna's wives gave birth to ten sons, who were not 
less than their father, having all His personal opulence."*** 
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Samba and others like him had glorious transcendental qualities 
like those of their father. This is described in the following words of 
Srimad-Bhagavatam (10.61.2): 


jambavatyah suta hy ete 
sambadyah pitnsammatah 




"Samba and the other sons of Jambavati were just like their 
father." 

Anuccheda 220 

In the Eleventh Canto is a description of Samba's acting in an 
improper way (by teasing Narada Muni). It should be understood that 
those actions were instigated by Lord Krsna Himself by His own wish to 
arrange for certain pastimes. Amongst all of Lord Krsna's sons, Sri 
Rukmini's ans were the best. This is described in these words of Srlmad- 
Bhagavatam (10.61.9): 

pradyumna-pramukha jata 

rukminyam navamah pituh 

"Rukmini's sons, headed by Pradyumna, were not less than their 
father." 

Again and again the superiority of those sons is described. This 
verse was spoken by Srila Sukadeva Gosvaml. 

Anuccheda 221 

The great glory of Sri Pradyumna is described in these words of 
Srimad-Bhagavatam (10.55.33): 


katharii tv anena sampraptam 
sarupyam sarnga-dhanvanah 



akrtyavayavair gatya 
svara-hasavalokanaih 


"But how is it that this young man so much resembles my own 
Lord, Krsna, the wielder of Sarnga, in his bodily form and His limbs, in 
His gait and the tone of His voice, and in His smiling glance?"*** 

The meaning of these words is clear. This verse was spoken by Sri 
Rukminl. 
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Pradyumna's glory is also described in these words of Srimad- 
Bhagavatam (10.55.40): 


yam vai muhuh pitr-svarupa-nijesa-bhavas 
tan-mataro yad abhajan raha-rudha-bhavah 
citram na tat khalu ramaspada-bimba-bimbe 
kame smare 'ksa-visaye kim utanya-naryah 


"It is not astonishing that the palace women, who should have felt 
maternal affection for Pradyumna, privately felt ecstatic attraction for 
Him as if He were their own Lord. After all, the son exactly resembled 
His father. Indeed, Pradyumna was a perfect reflection of the beauty of 
Lord Krsna, the shelter of the goddess of fortune, and appeared before 
their eyes as Cupid himself. Since even those on the level of His mother 
felt conjugal attraction for Him, then what to speak of how other 
women felt when they saw Him?"*** 

In this verse the word "yam" refers to Pradyumna. The words "tan- 
mataro yad abhajan rahah" mean {.sy 168}His mothers came to see Him. 



Shyly taking Him to a secluded place, they worshiped Him." The words 
"tat khalu ramaspada-bimba-bimbe" mean "He was like a picture of Lord 
Krsna, the place where the goddess of fortune enjoys pastimes". "Na 
citram" means "It was not surprising that the mothers felt maternal love 
for Him, for He was exactly like His father." The words "pitr-svarupa- 
nijesa-bhavah" mean "This was also not surprising because Pradyumna's 
body closely resembled that of His father, and therefore the queens 
thought Pradyumna was their master. Lord Krsna." Still, they did not 
think of Him as their husband, and therefore it was proper for them to 
take Him to a secluded place. The same explanation was already given 
previously in that chapter where it was said (Srimad-Bhagavatam 
10.55.27-28): 

tarn drstva jalada-syamam.. . 

. . .krsnam matva striyo hrita 
nililyus tatra tatra ha 

"The women of the palace thought he was Lord Krsna when they 
saw His dark-blue complexion the color of a rain-cloud. His yellow silk 
garments, his long arms, and red-tinged eyes, his charming lotus face 
adorned with a pleasing smile. His fine ornaments, and His thick, curly 
black hair. Thus the women became bashful and hid themselves here 
and there."*** 

In Srimad-Bhagavatam 10.55.40 the words "rudha-bhavah" indicate 
that the queens thought Pradyumna was Lord Krsna, who is very dear to 
them. Because He very closely resembled His father, they thought He 
was their master. Lord Krsna. Still, they did not think of Him as their 
husband. Sri Rukmini thought of Him as her son. She did not think He 
was her master. Lord Krsna. Because He so closely resembled Lord 
Krsna, Rukmini thought He must be her own son. This is seen in the 
following words spoken by Sri Rukmini in Srimad-Bhagavatam (10.55.33- 
34): 



katham tv anena sampraptam. .. 


. . .sa eva va bhaven nunam 
yo me garbhe dhrto 'rbhakah 
amusmin pritir adhika 

vamah sphurati me bhujah 


"But how is it that this young man so much resembles my own 
Lord, Krsna, the wielder of Sarnga, in his bodily form and His limbs, in 
His gait and the tone of His voice, and in His smiling glance?*** 

"Yes, He must be the same child 1 bore in my womb, sicne 1 feel 
great affection for Him and my left arm is quivering."*** 

In Srimad-Bhagavatam 10.55.40 the words {.sy 168}ramaspada- 
bimba-bimbe kame smare" mean the queens were bewildered into 
thinking Pradyumna was the spiritual Kamadeva who had now 
incarnated in the material world. The words {.sy 168}aksa-visaye kim 
utanya-naryah" mean, if the queens saw Him in that way, then how 
enchanted must other women have become by seeing Him?" Srimad- 
Bhagavatam 10.55.40 quoted in this anuccheda was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 223 


In prasraya-rasa the uddipanas are Lord Krsna's transcendental 
qualities, beginning with His smiling glance filled with paternal love. 
Also included among the uddipanas are the glories of Lord Krsna's fame, 
intelligence, strength, and other attributes. Also included are Lord 
Krsna's noble birth, activities, and many other like things. 

The anubhavas are as follows. In childhood the anubhavas include: 
1. again and again asking quaestions in a sweet voice, 2. grasping rthe 



arm and the fingers, 3. sitting on the lap, and 4. accepting the betelnuts 
chewed by the Lord. After childhood the anubhavas include: 1. following 
the commands, 2. imitating the activities, and 3. renouncing all 
independence. In both childhood and after the sons are followers of 
their father. All the sattvika-bhavas are manifest here. The vyabhicaris 
are also as before described. The sthayi-bhava is prasraya-rasa. In 
childhood hugging and dealing with great affection are the seed of 
prasraya-rasa. Those are the activities in childhood. The activities after 
childhood are described in these words of Srimad-Bhagavatam (1.11.17- 
18): 

nisamya prestham ayantam. . . 

. . .pradyumnas carudesnas ca 
sambo jambavatt-sutah 
praharsa-vegocchasita- 
sayanasana-bhoj anah 

"On hearing that the most dear Krsna was approaching Dvaraka- 
dhama, magnanimous Vasudeva, Akrura, Ugrasena, Balarama (the 
superhumanly powerful), Pradyumna, Carudesna and Samba the son of 
Jambavatl, all extremely happy, abandoned resting, sitting and dining.* 

varanendram puraskrtya 

brahmanaih sasumangalaih 
sankha-turya-ninadena 
brahma-ghosena cadrtah 
pratyujjagmu rathair hrstah 
pranayagata-sadhvasah 

"They hastened toward the Lord on chariots with brahmanas 
bearing flowers. Before them were elephants, emblems of good fortune. 



Conchshells and bugles were sounded, and Vedic hymns were chanted. 
Thus they offered their respects, which were saturated with affection."* 

In this verse the word "pranayah" means {.sy 168}great devotion". 
This verse was spoken by Srila Suta Gosvaml. 


Anuccheda 224 


In prasraya-rasa the vibhavas and other conditions are as 
previously described. In this rasa there is great devotion for the Lord. 

Now will be considered vatsalya-rasa, thr rasa of parental love. In 
that rasa the alambana is Lord Krsna, who is the object of His parents 
affection. The visaya is Lord Krsna. the adhara (lovers) are Lord Krsna's 
parents and other superiors. In this reasa Lord Krsna manifests only His 
humanlike form. In this teas Lord Krsna's superiors are Sri Vasudeva, 
Devaki, Kunti, and others. Their devotion for the Lord is mixed (misra- 
bhakti). Also included in this rasa are Sri Yasoda, Nanda, and their 
contemporary gopas and gopis, and others also. Their devotion for Lord 
Krsna is pure (suddha). The devotees in vatsalya-rasa are expert in 
performing their parental duties in relation to Lord Krsna. This 
expertise is seen in the following words of Srimad-Bhagavatam (10.6.21): 


gopyah samsprsta-salila 
angesu karayoh prthak 
nyasyatmany atha balasya 
bija-nyasam akurvata 


"The gopis first executed the process of acamana, drinking a sip of 
water from the right hand. They purified their bodies and hands with 
the nyasa-mantra and then applied the same mantra upon the body of 
the child."* 



The meaning of this verse is clear. Included among the uddipanas 
are Lord Krsna's qualities. The first of these is His quality of being an 
adorable child (lalya-bhava). This quality is seen in the following words 
of Srimad-Bhagavatam (10.9.4): 


tarn stanya-kama asadya 

mathnantim janamm harih 
grhitva dadhi-manthanam 
nyasedhat pritim avahan 


"While mother Yasoda was churning butter, Lord Krna, desiring to 
drink the milk of her breast, appeared before her, and in order to 
increase her transcendental pleasure. He caught hold of the churning 
rod and began to prevent her from churning."* 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 225 


Vatsalya-rasa is also seen in these words of Srimad-Bhagavatam 
(10.45.2-10): 


uvaca pitarav etya 

sagrajah satvatarsabhah 
prasrayavanatah prlnann 
amba tateti sadaram.. . 


. . .iti maya-mausyasya 



"Lord Krsna, the greatest of the Satvatas, approached His parents 
with His elder brother. Humbly bowing His head and gratifying them by 
respectfully addressing them as 'My dear mother' and 'My dear father', 
Krsna spoke as follows.*** 

" 'Dear father, because of Us, your two sons, you and mother 
Devaki always remained in anxiety and could never enjoy Our 
childhood, boyhood, or youth.*** 

" 'Deprived by fate. We could not live with you and enjoy the 
pampered happiness most children enjoy in their parents' home.*** 

" 'With one's body one can acquire all goals of life, and it is one's 
parents who give the body birth and sustenance. Therefore no mortal 
man can repay his debt to his parents, even if he serves them for a full 
lifetime of a hundred years.*** 

" 'A son who, though able to do so, fails to provide for his parents 
with hsi physical resources and wealth is forced after his death to eat his 
own flesh.*** 

" 'A man who, though able to do so, fails to support his elderly 
parents, chaste wife, young child, or spiritual master, or who neglects a 
brahmana or anyone who comes to him for shelter, is considered dead, 
though breathing.*** 

"Thus We have wasted all these days, unable as We were to 
properly honor you because Our minds were always disturbed by fear of 
Kamsa.*** 

" 'Dear father and mother, please forgive Us for not serving you. 
We are not independent and have been greatly frustrated by cruel 
Kamsa.'*** 

"Thus beguiled by the words of Lord Hari, the Supreme Soul of the 
universe, who by his internal illusory potency appeared to be a human. 
His parents joyfully raised Him up on their laps and embraced Him."*** 

In these verses the word "pitarau" (parents) refers to Sri Devaki 
and Vasdueva, and the word "prinan" means "delighting". These verses 
were spoken by Sri la Sukadeva Gosvaml. 



Anucchedas 226-229 


Lord Krsna's childhood restlessness is seen in these words of 
Srimad-Bhagavatam (10.8.25): 


srngy-angi-damstry-asi-j ala-dvij a-kantakebhyah 
krida-parav ati-calau sva-sutau niseddhum 
grhyani kartum api yatra na taj-jananyau 
sekata apatur alarii manaso 'navastham 


"When Mother Yasoda and RohinI were unable to protect the 
babies from calamities threatened by horned cows, by fire, by animals 
with claws and teeth such as monkeys, dogs, and cats, and by thorns, 
swords, and other weapons on the ground, they were always in anxiety, 
and their household engagements were disturbed. At that time they 
were fully equipoised in the transcendental ecstasy known as the 
distreess of material affection, for this was aroused within their minds."* 

Lord Krsna's childhood restlessness is also seen in these words of 
Srimad-Bhagavatam (10.8.28-29): 


krsnasya gopyo ruciram 
viksya kaumara-capalam 
srnvantyah kila tan-matur 
iti hocuh samagatah 


"Observing the very attractive childish restlessness of Krsna, all 
the gopise in the neighborhood, to hear about Krsna's activities again 
and again, would approach Mother Yasoda ans speak to her as follows."* 



vatsan muncan kvacid asamaye. .. 


" 'Our dear friend Yasoda, your son sometimes comes to our houses 
before the milking of the cows and releases the calves, and when the 
master of the house becomes angry, your son merely smiles. Sometimes 
He devises some process by which He steals palatavble curd, butter, and 
milk, which He then eats and drinks. When the monkeys assemble. He 
divides it with them, and when the monkeys have their bellies so full 
that they won't take any more. He breaks the pots. Sometimes, if He gets 
no opportunity to stral butter and milk from a house. He will be angry at 
the householders, and for His revenge He will agitate the small children 
by pinching them. Then, when they begin crying, Krsna will go away.' "* 

The word "gopyah" (gopis) here refers to Mother Yasoda's friends 
and Lord Krsna's aunts. In other situations in this rasa Lord Krsna 
manifests humility, shyness, speaking sweet words, honesty, generosity 
and other virtues. These virtues are seen in the following description of 
Lord Krsna's pastimes at the pilgrimage to Kuruksetra in Srlmad- 
Bhagavatam (10.82.34): 


krsna-ramau parisvajya 
pitarav abhivadya ca. .. 


"O hero of the Kurus, Krsna and Balarama embraced Their foster 
parents and bowed down to them, bu Their throats were so choked up 
with tears of love that the two Lords could say nothing."*** 

In His childhood Lord Krsna was very forceful and arrogant when 
He stopped the Indra-yajna. Still, His actions delighted His parents and 
superiors. Lord Krsna's handsomeness and auspicious features gradually 
increased until they reached their apex in His full-blown youth (purna- 
kaisora). The growing-up of Lord Krsna is described in these words of 
Srimad-Bhagavatam (10.8.21 and 26): 



kalena vrajatalpena 
gokule rama-kesavau 
janubhyam saha panibhyam 
riVngamanau vijahratuh 


"After a short time passed, both brothers, Rama and Krsna, began 
to crawl on the ground of Vraja with the strength of Their hands and 
knees and thus enjoy Their childhood play."* 


kalenalpena raj arse 

ramah krsnas ca gokule 
aghrsta-janubhih padbhir 
vicakramatur anjasa 


"O King Parlksit, within a very short time both Rama and Krsna 
began to walk very easily in Gokula on Their legs, by Their own 
strength, without the need to crawl."* 

The meaning of these verses is clear. These verses were spoken by 
Srila Sukadeva Gosvaml. 


Anuccheda 230 


Lord Krsna's graudally growing-up is also described in these words 
of Srimad-Bhagavatam (10.15.1): 


tatas ca pauganda-vayah-sritau vraje 
babhuvatus tau pasu-pala-sammatau 



"When Lord Rama and Lord Krsna attained the age of pauganda 
[six to ten] while living in Vrndavana, the cowherd men allowed Them 
to take up the task of tending the cows. Engaging thus in the company of 
Their friends, the two boys rendered the land of Vrndavana most 
auspicious by imprinting upon it the marks of Their lotus feet."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 231 


Lord Krsna's birth was already described. Lord Krsna's activities 
include His birth pastimes and His childhood pastimes. Lord Krsna's 
birth pastimes are described in these words of Srimad-Bhagavatam 
(10.5.1): 


nandas tv atmaja utpanne. .. 


"Nanda Maharaja was naturally very magnanimous, and when 
Lord Sri Krsna appeared as his son, he was overwhelmed with 
jubilation."* 

Lord Krsna's childhood pastimes are described in these words of 
Srimad-Bhagavatam (10.8.22-24): 


tav anghri-yugmam anukrsya sarlsrpantau 
ghosa-praghosa-ruciram vraj a-kardamesu 
tan-nada-hrsta-manasav anusrtya lokarii 

mugdha-prabhitavad upeyatur anti matroh.. . 



"When Krsna and Balarama, with the strength of Their legs, 
crawled in the muddy places created in Vraja by cow dung and cow 
urines, Their crawling resembled the crawling of serpents, and the sound 
of Their ankle bells was very charming. Very much pleased by the 
spound of other people's ankle bells. They used to follow these people as 
if going to Their mothers, but when They saw that these were other 
people. They became afraid and returned to Their real mothers, Yasoda 
and Rohinl.* 

"Dressed with muddy earth mixed with cow dung and cvow urine, 
the babies looked very beautiful, and when They went to Their mothers, 
both Yasoda and Robin! picked Them up with great affection, embraced 
Them, and allowed Them to suck the milk flowing from their breasts. 
While sucking the breast, the babies smiled, and Their small teeth were 
visible. Their mothers, upon seeing those beautiful teeth, enjoyed great 
transcendental bliss.* 


yarhy angana-darsamya-kumara-lilav 

antar-vraje tad abala pragrhita-pucchaih 
vatsair itas tata ubhav anukrsyamanau 

peksantya ujjhita-ghra jahrsur hasantyah 


"Within the house of Nanda Maharaja the cowherd ladies would 
enjoy seeing the pastimes of the babies Rama and Krsna. The babies 
would catch the ends of the calves' tails, and the calves would drag Them 
here and there. When thre ladiers saw these pastimes, they certainly 
stopped their household activities and laughed and enjoyed the 
incidents."* 

The meaning of these verses is clear. These verses were spoken by 
Srila Sukadeva Gosvami. 



Anuccheda 232 


In this context the word "adi" (beginning with) means "beginning 
with the pauganda years (six until ten). Here the parahpernalia of the 
Lord's pastimes include his garments, clay pots, and other things. 
Different specific times include Lord Krsna's birthday and other like 
times. Lord Krsna's birthday celebration is described in these words of 
Srimad-Bhagavatam (10.7.4): 


kadacid autthanika-kautukaplave 
janmarksa-yoge samaveta-yositam 
vaditra-gita-dvija-mantra-vacakais 
cakara sunor abhisecanam satl 


"When Mother Yasoda's baby was slanting His body to attempt to 
rise and turn around, this attempt was observed by a Vedic ceremony. In 
such a ceremony, called utthana, which is performed when a child is due 
to leave the house for the first time, the child is properly bathed. Just 
after Krsna turned three months old, mother Yasoda celebrated this 
ceremony with other women of the neighborhood. On that day there 
was a conjunction of the moon with the constellation Rohini. As the 
brahmanas joined by chanting Vedic hymns and professional musicians 
also took part, this great ceremony was observed by mother Yasoda."* 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 233 


Among the anubhavas are the udbhasvaras. Among the 
udbhasvaras is lalana (doting parental love), which is described in these 



words of Srimad-Bhagavatam (10.15.44-46): 


tayor yasoda-rohinyau 
putrayoh putra-vatsale 
yatha-kamam yatha-kalarii 
vyadhattam paramasisah 


"Mother Yasoda and mother Rohini, acting most affectionately 
toward their two sons, offered all the best things to Them in response to 
Their every desire and at the various appropriate.*** 


gatadhvana-sramau tatra 
majjanonmardanadibhih 
nivim vasitva ruciram 

divya-srag-gandha-manditau 


"By being bathed and massaged, the two young Lords were relieved 
of the weariness caused by walking on the country roads. Then They 
were dressed in attractive robes and decorated with transcendental 
garlands and fragrances.*** 


janany-upahrtam prasya 
svadv annam upalatitau 
samvisya vara-sayyayam 
sukham susupatur vraje 


"After dining sumptuously on the delicious food given Them by 
Their mothers and being pampered in various ways, the two brothers lay 
down upon Their excellent beds and happily went to sleep in the village 
of Vraja."*** 



The meaning of these verses is clear. These verses were spoken by 
Srila Sukadeva Gosvaml. 

Anuccheda 234 

The udbhasvara of siro-ghrana (smelling the head) is described in 
these words of Srimad-Bhagavatam (10.6.43): 

nandah sva-putram adaya 
pretyagatam udara-dhih 

murdhny upaghraya paramam 
mudam lebhe kurudvaha 

"O Maharaja Parlksit, best of the Kurus, Nanda Maharaja was very 
liberal and simple. He immediately took his son Krsna on his lap as if 
Krsna had returned from death, and by formally smelling his son's head, 
Nanda Maharaja undoubtedly enjoyed transcendental bliss."* 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 

Anuccheda 235 

The udbhasvara of asirvada (speaking blessings) is described in 
these words of Srimad-Bhagavatam (10.5.12): 

ta asisah prayunjanas 
cirarii pahiti balake 



haridra-curna-tailadbhih 
sincantyo 'janam ujjaguh 


"Offering blessings to tbe newborn child, Krsna, tbe wives and 
daughters of the cowherd men said, 'May you become the king of Vraja 
and long maintain all its inhabitants.' They sprinkled a mixture of 
turmeric powder, oil, and water upon the birthless Supreme Lord and 
offered prayers."* 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 236 


The udbhasvara of hitopadesa-dana (giving auspicious advice) is 
described in these words of Srimad-Bhagavatam (10.11.15): 


krsna krsnaravindaksa 
tata ehi stanam piba 
alarii viharaih ksut-ksantah 
krida-sranto 'si putraka 


"Mogher Yasoda said: My dear son Krsna, lotus-eyed Krsna, come 
here and drink the milk of my breast. My dear darling. You must be very 
tired because of hunger and the fatigue of playing so long. There is no 
need to play any more."* 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 



Anuccheda 237 


All these activitirs are performed by the many kinds of devotees in 
vatsalya-rasa, but they are especially performed by Lord Krsna's parents. 
For His benefit, Lord Krsna's parents also rebuke Him. An example of 
this is seen in the following words of Srimad-Bhagavatam (10.8.32-34): 


ekada kridamanas te 
ramadya gopa-darakah 
krsno rnrdarh bhaksitavan 
iti matre nyavedayan 


"One day while Krsna was playing with His small playmates, 
including Balarama and the other sons of the gopas, all His friends came 
together and lodged a complaint to Mother Yasoda. 'Mother,' they 
submitted, "Krsna has eaten earth.'* 


sa grhitva kare krsnam 
upalabhya haitaisini 
yasoda bhaya-sambhranta- 
preksanaksam abhasata 


"Upon hearing this from Krsna's playmates, mother Yasoda, who 
was always full of anxiety over Krsna's welfare,, picked Krsna up with 
her hands to look into His mouth and chastise Him. Her eyes fearful, she 
spoke to her son as follows.* 


kasman mrdam adantatman 
bhavan bhaksitavan rahah 
vadanti tavaka by ete 



kumaras te 'grajo 'py ayam 


"Dear Krsna, why are You so restless that You have eaten dirt in a 
solitary place? This complaint has been lodged against You by all Your 
playmates, including Your elder brother, Balarama. How is this?"* 

The meaning of these verses is clear. These verses were spoken by 
Srila Sukadeva Gosvaml. 


Anuccheda 238 


An example of what happened to child Krsna after He broke the 
yogurt-pot is seen in these words of Srimad-Bhagavatam (10.9.11-12): 


krtagasam tarn prarudantam aksini 
kasantam anjan-masini sva-panina 
udviksamanam bhaya-vihvaleksanam 
haste grhitva bhisayanty avagurat 


"When caught by mother Yasoda, Krsna became more and more 
afraid and admitted to being an offender. As she looked upon Him, she 
saw that He was crying. His tears mixing with the black ointment 
around His eyes, and as He rubbed His eyes with His hands. He smeared 
the ointment all over His face. Mother Yasoda, catching her beautiful 
son by the hand, mildly began to chastise Him."* 


tyaktva yastim sutam bhitam 
vijnayarbhaka-vatsa la 
iyesa kila tarn baddhum 
damnatad-virya-kovida 



"Mother Yasoda was always overwhelmed by intense love for 
Krsna, not knowing who Krsna was or how powerful He was. Because of 
maternal affection for Krsna, she never even cared to know who He was. 
Therefore, when she saw that her son had become excessively afraid, she 
threw the stick away and desired to bind Him so that He would not 
commit any further naughty activities."* 

The meaning of these verses is clear. These verses were spoken by 
Srila Sukadeva Gosvaml. 


Anucchedas 239 and 240 


Wishing only His welfare and happiness, the devotees in vatsalya- 
rasa discipline Krsna, give Him bitter-tasting medicine, and perform 
other like activities. An example of these activities is seen in the 
following wrds of Srimad-Bhagavatam (10.9.5): 


tarn ankam arudham apayayat stanarh 
sneha-snutam sa-smitam iksati mukham 
atrptam utsrjya javena sa yayav 
utsicyamane payasi tv adhisrite 


"Mother Yasoda then embraced Krsna, allowed Him to sit down on 
her lap, and began to look upon the face of the Lord with great love and 
affection. Because of her intense affection, milk was flowing from her 
breast. But when she saw that the milk pan on the oven was boiling 
over, she immediately left her son to take care of the overflowing milk, 
although the child was not yet fully satisfied with drinking the milk of 
His mother's breast."* 



These devotees are also described in these words of Srimad- 
Bhagavatam (10.14.35): 


yad-dhamartha-suhrt-priyatma-tanaya-pranasayas tvat-krte 


"My Lord, sometimes 1 am puzzled as to how Your Lordship will be 
able to repay, in gratitude, the devotional service of these residents of 
Vrndavana. Although 1 know that You are the supreme source of all 
benediction, 1 am puzzled to know how You will be able to repay all the 
service that You are receiving from these residents of Vrndavana. 1 
think of how You are so kind, so magnanimous, that even Putana, who 
came to cheat You by dressing herself as a very affectionate mother, was 
awarded liberation and the actual post of a mother. And other demons 
belonging to the same family, such as Aghasura and Bakasura, were also 
favored with liberation. Under the circumstances, 1 am puzzled. These 
residents of Vrndavana have given You everything: Their bodies, their 
minds, their love, their homes. Everything is being utilized for Your 
purpose. So how will You be able to repay their debt? You have already 
given Yourself to Putana! 1 surmise that You shall ever ever remain a 
debtor to the residents of Vrndavana, bein unable to repay their loving 
service."* 

Here we see Mother Yasoda is eager to protect the wealth in her 
house. Cowherd people are naturally very determined to attain great 
wealth in milk and milk-products. Mother Yasoda was eager to protect 
her wealth of milk. Still, this eagerness only nourished her love for Lord 
Krsna in vatsalya-rasa. As waves increase the ocean, so these activities 
increased her love for her son. In her heart she did not think of 
protecting her own wealth. She only thought: "This is what 1 must do 
now". In Srimad-Bhagavatam 10.9.5 the word "sneha-snutam" shows that 
she had deep love for her son. Even when her son broke the yogurt pots, 
she had only a dim reflection of anger. In her heart she was delighted 
and amused by her son's mischief. This is seen in the following words of 
Srimad-Bhagavatam (10.9.7): 



uttarya gopi susrtam payah punah 

pravisya sandrsya ca dadhy-amatrakam 
bhagnam vilokya sva-sutasya karma taj 
jahasa tam capi na tatra pasyati 


"Mother Yasoda, after taking down the hot milk from the oven, 
returned to the churning spot, and when she saw that the container of 
yogurt was broken and that Krsna was not present, she concluded that 
the breaking of the pot was the work of Krsna.* Seeing this, she smiled." 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 241 


Even when he is in distress, a devotee in vatsalya-rasa may pretend 
to smile in order to reassure Lord Krsna. An example of this is seen in 
the following words of Srimad-Bhagavatam (10.11.6): 


ulukhalam vikarsantam 

damna baddham svam atmajam 
vilokya nandah prahasad- 
vadano vimumoca ha 


"When Nanda Maharaja saw his own son bound with ropes to the 
wooden mortar and dragging it, he smiled and released Krsna from His 
bonds."* 


An alternate reading here is "prahasad-vadanam" (Lord Krsna 



weas smiling). This verse was spoken by Srila Sukadeva Gosvaml. 

Anuccheda 242 

A devotee in vatsalya-rasa may fear that calamities brought by 
wicked people or other sources may harm Lord Krsna. An example of 
this is seen in these words spoken by Devaki in Srimad-Bhagavatam 
(10.3.29): 

janma te mayy asau papo 
ma vidyan madhusudana 

samudvije bhavad-dhetoh 
kamsad aham adhira-dhih 

"O Madhusudana, because of Your apperance 1 am becoming more 
and more anxious in fear of Kariisa. Therefore, please arrange for that 
sinful Kamsa to be unable to understand that You have taken birth from 
my womb."* 

The meaning of this verse is clear. This verse was spoken by Sri 
Devaki. 

Anuccheda 243 

This fear is also seen in these words of Srimad-Bhagavatam 
(10.8.25): 


srngy-angi-damstry-asi-jala-dvija. .. 



"When Mother Yasoda and Rohini were unable to protect the 
babies from calamities threatened by horned cows, by fire, by animals 
with claws and teeth such as monkeys, dogs, and cats, and by thorns, 
swords, and other weapons on the ground, they were always in anxiety, 
and their household engagements were disturbed. At that time they 
were fully equipoised in the transcendental ecstasy known as the 
distreess of material affection, for this was aroused within their minds."* 

For Lord Krsna's welfare a devotee in vatsalya-rasa may worship 
the demigods or other exalted beings. An example of this is seen in these 
words of Srimad-Bhagavatam (10.5.16): 


tais taih kamair admatma 
yathocitam apujayat 
visnor aradhanarthaya 
sva-putrasyodayaya ca 


"The great-minded Maharaja Nanda gave clothing, ornaments, 
and cows in charity to the cowherd men in order to please Lord Visnu, 
and thus he improved the condition of his own son in all respects."* 

Here Nanda Maharaja thought: "By these activities Lord Visnu 
will be pleased. When He is pleased then good will come to my son." 
Thinking in this way, Nanda properly performed these activities of 
worship. That is the meaning here. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 244 


Seeing a display of Lord Krsna's extraordinary power, a devotee in 
vatsalya-rasa may think the power came not from Krsna, but from some 



other source instead. An example of this is seen in the following words 
spoken by Lord Krsna's parents in Srimad-Bhagavatam (10.7.31): 


aho bataty-adbhutam esa raksasa 

halo nivrttim gamito 'bhyagat punah 
himsrah sva-papena vihimsitah khalah 
sadhuh samatvena bhayad vimucyate 


"It is most astonishing that although this innocent child was taken 
away by the Raksasa to be eaten, He has returned without having been 
killed or even injured. Because this demon was envious, cruel, and sinful, 
he has been killed for his own sinful activities. This is the law of nature. 
An innocent devotee is always protecvted by the Supreme Personality of 
Godhead, and a sinful person is always vanquished for his sinful life."* 

Lord Krsna's prents thought in this way. Lord Krsna's mother 
spoke these words of Srimad-Bhagavatam (10.8.40): 


kim svapna. .. 


"(Mother Yasoda began to argue with herself:) Is this a dream, or is 
it an illusory creation by the external energy? Has this been manifested 
by my own intelligence, or is it some mystic power of my child?"* 

After seeing Lord Krsna manifest the entire material universe 
within His abdomen. Mother Yasoda could not believe that this was a 
display of her son's great power. She assumed that He had no power to 
manifest this vision. (She assumed that the vision of the universal form 
was caused by the Supreme Personality of Godhead, who is different 
from her son.) She thought in Srimad-Bhagavatam (10.8.41): 



atho yathavan na vitarka-gocaram. . . 


"Therefore let me surrender to the Supreme Personality of 
Godhead and offer my obeisances unto Him, who is beyond the 
conception of human speculation, the mind, activities, words, and 
arguments, who is the original cause of this cosmic manifestation, by 
whom the entire cosmos is maintained, and by whom we can conceive of 
its existence. Let me simply offer my obeisances, for He is beyond my 
contemplation, speculation, and meditation. He is beyond all of my 
material activities."* 

Here Mother Yasoda assumes that this vision of the universal form 
was caused by the Supreme Personality of Godhead (who is different 
from her son). To become free from seeing this fearful vision, she takes 
shelter of the Supreme Lord's lotus feet. Then she thought (Srlmad- 
Bhagavatam 10.8.42): 


aham mamasau. .. 


"It is by the influence of the Supreme Lord's maya that 1 am 
wrongly thinking that Nanda Maharaja is my husband, that Krsna is my 
son, and that because 1 am the queen of Nanda Maharaja, all the wealth 
of cows and calves are my possessions and all the cowherd men and their 
wives are my subjects. Actually, 1 also am eternally subordinate to the 
Supreme Lord. He is my ultimate shelter."* 

With these words Mother Yasoda firmly takes shelter of the 
Supreme Personality of Godhead. Speaking the words "Nanda Maharaja 
is my husband, that Krsna is my son," she refers to Lord Krsna, who was 
then before her eyes. Then she says: "1 am bewildered (kumatih) by these 
many manifestations of the universal form (yan-mayaya)." Then she 
says: "the Supreme Personality of Godhead (sah) is the goal of my life 
(gatih). There Srila Sukadeva GosvamI explained (Srimad-Bhagavatam 



10.8.43): 


ittham vidita-tattvayam. .. 


"Mother Yasoda, by the grace of the Lord, could understand the 
real truth. But then again, the supreme master, by the influence of the 
internal potency, Yogamaya, inspired her to become absorbed in intense 
maternal affection for her son."* 

Here the word "tattva" reefers to her son. Here the words "sa 
Isvarah" refer to Lord Krsna's feature as the supreme controller.In 
Srimad-Bhagavatam 10.8.42 the words "pranatasmi tat-padam" mean "Let 
me simply offer obeisances, for He is beyond my contemplation". In 
Srimad-Bhagavatam 10.8.43 the words "vaisavim mayam" may mean "the 
Supreme Lord's internal potency", or they may also mean "the Supreme 
Lord's mercy". The it is explained in Srimad-Bhagavatam (10.8.45): 


trayya copanisadbhis ca. .. 


"The glories of the Supreme Personality of Godhead are studied 
through the three Vedas, the Upanisads, the literature of sankhya-yoga, 
and other Vaisnava literature, yet mother Yasoda considered the 
Supreme Person her ordinary child."* 

It is also said in Srimad-Bhagavatam (10.9.21): 


nayam sukhapo bhagavan.. . 


"The Supreme Personality of Godhead, Krsna, the son of mother 
Yasoda, is accessible to devotees engaged in spontaneous loving service. 



but He is not as easily accessible to mental speculators, to those striving 
for self-realization by severe austerities and penances, or to those who 
consider the body the same as the self."* 

It these words the Srimad-Bhagavatam sings thre glories of Mother 
Yasoda. It is also said in Srimad-Bhagavatam (10.46.18-19): 


api smarati nah krsnah.. . 


"Does Krsna remember us? Does He remember His mother and His 
friends and well-wishers? Does He remember the cowherds and their 
village of Vraja, of which He is thr master? Does He remember the cows, 
Vrndavana forest, and Govardhana Hill?*** 


apy ayasyati govindah.. . 


"Will Govinda return even once to see His family? If He ever does, 
we may then glance upon His beautiful face, with its beautiful eyes, nose, 
and smile."*** 

After Nanda Maharaja had spoken these words, Uddhava, 
following the way of this world, to console him spoke these words of 
Srimad-Bhagavatam (10.46.30): 


yuvarii slaghyatamau nunam. .. 


"O respectful Nanda, certainly you and mother Yasoda are the 
most praiseworthy persons in the entire world, since you have developed 
such a loving attitude toward Lord Narayana, the spiritual master of all 
living beings."*** 



Even as Uddhava spoke these words of praise, Nanda's remained 
convinced that Krsna was his son and not the Supreme Personality of 
Godhead. He could nto be moved from that idea. Then it is said in 
Srimad-Bhagavatam (10.46.44): 


evarii nisa sa bhruvator vyatita 

nandasya krsnanucarasya raj an.. . 


"While Krsna's messenger continued speaking with Nanda, the 
night ended, O king. The women of the cowherd village rose from bed 
and, lighting lamps, worshiped their household deities. Then they began 
churning yogurt into butter."*** 

In this way Uddhava spoke many words to console Nanda 
Maharaja, who was griving in separation from Krsna. No matter what 
Uddhava said, Nanda remained always convinced that Krsna was his son 
and not the Supreme Personality of Godhead. The truth of Uddhava's 
words, that Lord Krsna is indeed the original form of the Supreme 
Personality of Godhead, is elaboratedly explained in the Krsna- 
sandarbha. Even at Kuruksetra, when a great host of saintly devotees 
affirmed that Lord Krsna is indeed the Supreme Personality of Godhead, 
Nanda and Yasoda remained unconvinced. They continued to believe 
that Krsna was only their son. This is seen in the following words of 
Srimad-Bhagavatam (10.82.35): 


tav atmasanam aropya 

bahubhyam parirabhya ca 
yasoda ca maha-bhaga 
sutau vijahatuh sucah 


"Raising their two sons onto their laps and holding Them in their 



arms, Nanda and saintly mother Yasoda forgot their sorrow."*** 


It is also seen in these words of Srimad-Bhagavatam (10.47.66): 


manaso vrttayo nah syuh. . . 


"May our thoughts always take shelter of Krsna's lotus feet, may 
our words always chant His names, and may our bodies always bow down 
to Him and serve Him."*** 

Even though the truth that Sri Krsna is the all-powerful Supreme 
Personality of Godhead was again and again proved to him, Nanda 
Maharaja continued to believe Krsna was only his son and nothing 
more. These words (Srimad-Bhagavatam 10.47.66) Nanda spoke to 
Uddhava mean: "We pray that birth after birth we may love Krsna." This 
prayer of love spoken by Nanda is filled with anuraga love. Loev is not 
absent from it. Then it is said in Srimad-Bhagavatam (10.47.65): 


tarn nirgatam samasadya 
nanopayana-panayah 
nandadayo 'nuragena 

pravocann asru-locanah 


"As Uddhava was about to leave, Nanda and the others 
approached him bearing various items of worship. With tears in their 
eyes they addressed him as follows."*** 

In these verses it is seen that Nanda and Yasoda are filled with 
anuraga ecstatic love for Lord Krsna. Their devotion to the Lord is not 
in the mood of awe and veneration, the mood of appreciating Lord 
Krsna's supreme power and opulence. Here Uddhava thinks: "Although I 
am far from attaining this kind of good fortune, I still pray that someday 



I will attain] this kind of ecstatic love. 1 pray this love will nto be denied 
to me." With a voice choked with emotion Uddhava prays in this way. 
Praying that in some other lifetime he may some day attain this kind of 
anuraga ecstatic love, Uddhava says (Srimad-Bhagavatam 10.47.67): 


karmabhir bhramyamananam.. . 


"Wherever we are made to wander about this world by the 
Supreme Lord's will, in accordance to the reactions to our fruitive work, 
may our good works and charity always grant us love for Lord Krsna."*** 

Srimad-Bhagavatam 10.47.66 may be interpreted in two ways. It 
may be interpreted to refer to vatsalya-rasa alone, or it may also be 
interpreted to refer to the other rasas also. Here the phrase beginning 
with the word "pada" (taking shelter of Krsna's feet) is considered 
appropriate in vatsalya-rasa because Nanda Maharaja feels great anguish 
because he cannto associate with Krsna who has gone to a faraway 
country. A similar situation in karuna-rasa is seen in the story of 
Maharaja Citraketu. Here the word "prahvana" means "bowing down". In 
Srimad-Bhagavatam 10.47.67 the word "Isvare" is used, as it was used 
before, as an affectionate term used to address a child. It is sometimes 
used in that way in this world. These are included amongst the 
udbhasvaras. Now the sattvika-bhavas will be considered. Of these there 
are eight, as were described before. For Lord Krsna's mother there is a 
ninth sattvika-bhava, which is milk flowing from her breasts. Now the 
sancari-bhavas will be considered. These are: 1. thoseborn from the 
pastimes Lord Krsna directly performs, and 2. those born from the 
pastimes of power and opulence manifest with thr aid of Lord Krsna's 
pastime potency. The first of these is seen in these words of Srimad- 
Bhagavatam (10.8.34): 


kasman mrdam adantatman. .. 



"Dear Krsna, why are You so restless that You have eaten dirt in a 
solitary place? This complaint has been lodged against You by all Your 
playmates, including Your elder brother, Balarama. How is this?"*** 

This is an example of Lord Krsna's restlessness. The second of 
these sancari-bhavas (those pastimes of power and opulence manifest 
with the aid of Lord Krsna's pastime potency) is seen in these words of 
Srimad-Bhagavatam (10.8.37): 


sa tatra dadHe visvam. .. 


"When Krsna opened His mouth wide by the order of Mother 
Yasoda, she saw within His mouth all moving and nonmoving entities, 
outer space, and all directions, along with mountains, islands, oceans, 
the surface of the earth, the blowing wind, fire, the moon, and stars. She 
saw the planetary systems, water, light, air, sky, and creation by 
transformation of akankara. She also saw the senses, the mind, sense 
perception, and the three qualities goodness, passion, and ignorance. 
She saw the time allotted for the living entities, she saw natural instinct 
and the reactions of karma, and she saw desires and different varieties of 
bodies, moving and nonmoving. Seeing all these aspects of the cosmic 
manifestation, along with herself and Vrndavana-dhama, she became 
doubtful and fearful of her son's nature."* 

In this passage is seen Mother Yasoda's wonder and doubt. Here 
the sthayi-bhava is vatsalya-rasa. This sthayi-bhava is seen in these 
owrds of Srimad-Bhagavatam (10.8.23): 


tan-matarau nija-sutau ghrnaya snuvantyau 
pankanga-raga-rucirav upagrhya dorbhyam 
dattva stanarh prapibatoh sma mukham niriksya 
mugdha-smitalpa-dasanam yayatuh pramodam 



"Dressed with muddy earth muxed with cow dung and cow urine, 
the babies looked very beautiful, and when They went to Their mothers, 
both Yasoda and Rohinl picked Them up with great affection, embraced 
Them, and allowed Them to suck the milk flowing from their breasts. 
While sucking the breast, the babies smiled, and Their small teeth were 
visible. Their mothers, upon seeing those beautiful teeth, enjoyed great 
transcendental bliss."* 

In this verse the word "tan-matarau" means {.sy 168}the mothers of 
Krsna and Balarama", and "ghrnaya" means "with compassion". Srimad- 
Bhagavatam 10.8.23 was spoken by Srila Sukadeva Gosvaml. 


Anuccheda 245 


Vatsalya-rasa is wonderful with many vibhavas and other bhavas. 
Even before the devotees have seen Lord Krsna for the first time, these 
ecstasies are manifest. This is seen in the following words of Srimad- 
Bhagavatam (10.5.9): 


gopyas cakarnya mudita 
yasodayah sutodbhavam 
atriianam bhusayam cakrur 
vastr akalpanj anadibhih 


"The gopi wives of the cowherd men were very pleased to hear that 
mother Yasoda had given birth to a son, and they began to decorate 
themselves very nicely with proper dresses, ornaments, black ointment 
for the eyes, and so on."* 

The meaning of this verse is clear. This verse was spoken by Srila 



Sukadeva Gosvami. 


Anuccheda 246 


After the devotees attain Lord Krsna's direct association the 
ecstasies of vatsalya-rasa become perfectly manifest. They are seen in 
these words of Srimad-Bhagavatam (10.5.12): 


ta asisah.. . 


"Offering blessings to the newborn child, Krsna, the wives and the 
daughters of the cowherd men said, 'May You become the king of Vraja 
and logn maintain all its inhabitants.' They sprinkled a mixture of 
turmeric powder, oil, and water upon the birthless Supreme Lord and 
offered their prayers."* 

When the devotees become separated from Lord Krsna, the 
ecstasies of vatsalya-rasa are also seen. An example is given in these 
words of Srimad-Bhagavatam (10.46.27-28): 


iti samsmrtya samsmrtya 

nandah krsnanurakta-dhih 
aty-utkantho 'bhavat tusnim 
prema-prasara-vihvalah 


"Thus intensely remembering Krsna again and again, Nanda 
Maharaja, his mind completely attached to the Lord, felt extreme 
anxiety and fell silent, overcome by the strength of his love.*** 



yasoda varnyamanani 
putrasya caritani ca 
srnvaty asruni avasraksit 
sneha-snuta-payodhara 


"As mother Yasoda heard the descriptions of her son's activities, 
she poured out her tears, and milk flowed from her breasts out of 
love."*** 

The meaning of Srimad-Bhagavatam 10.46.27-28 is clear. These 
verses were spoken by Srila Sukadeva Gosvaml. 


Anucchedas 247 and 248 


After being separated from Him, when they again meet Krsna, the 
devotees in vatsalya-rasa are very pleased. This is seen in the following 
words of Srimad-Bhagavatam (10.82.35): 


tav atmasanam aropya 


"Raising their two sons onto their laps and holding Them in their 
arms, Nanda and saintly mother Yasoda forgot their sorrow."*** 

These ecstasies are also seen in these words of Srimad-Bhagavatam 
(10.84.66): 


nandas tu sakhyuh priya-krt 
premna govinda-ramayoh 
adya sva iti masarhs trin 
yadubhir manito 'vasat 



"And on his part, Nanda was also full of affection for his friend 
Vasudeva. Thus during the following days Nanda would repeatedly 
announce, '1 will be leaving later today' and T will be leaving tomorrow'. 
But out of love for Krsna and Balarama he remained there for three 
more months, honored by all the Yadus."*** 

In this verse it is said: "But out of love for Krsna and Balarama he 
remained there for three more months." For three months he would 
repeatedly announce, '1 will be leaving later today' and T will be leaving 
tomorrow'." Overcome with bliss, Nanda felt those three months apss as 
if they were only two days. Someone may ask: "What did he do as he 
resided there?" The answer is given here in the words: "Nanda was also 
full of affection for his friend Vasudeva." This means that when 
Vasudeva was present Nanda did not act as if Krsna were his son. 
Neither did he attempt to take Krsna back with him to Vraja. Then it is 
said here: "Nanda was honored by all the Yadus." Afterward Nanda was 
again separated from Lord Krsna. This is described in the following 
words of Srimad-Bhagavatam (10.84.67-69): 


tatah kamaih puryamanah 
sa-vrajah saha-bandhavah 
parardhyabharana-ksauma- 
nananarghya-paricchadaih 

vasudevograsenabhyam 
krsnoddhava-baladibhih 
dattam adaya paribarham 
yapito yadubhir yayau 


"Then, after Vasudeva, Ugrasena, Krsna, Uddhava, Balarama, and 
others had fulfilled his desires and presented him with precious 
ornaments, fine linen, and varieties of priceless household furnishing. 



Nanda Maharaja accepted all these gifts and took his leave. Seen off by 
all the Yadus, he departed with his family members and the residents of 
Vraja.*** 


nando gopas ca gopyas ca 
govinda-car anambuj e 
manah ksiptam punar hartum 
anlsa mathuram yayau 


"Unable to withdraw their minds from Lord Govinda's lotus feet, 
where they had surrendered them, Nanda and the cowherd men and 
women returned to Mathura."*** 

In Srimad-Bhagavatam 10.84.67 the word "kamaih" means "with 
the desires that begin with the desire that Krsna would return to Vraja", 
and the word "puryamanah" means "satisfied by Lord Krsna". It was Lord 
Balarama who returned to Vraja. In describing that pastime Srila 
Sukadeva GosvamI said in Srimad-Bhagavatam (10.65.6): 


krsne kamala-patrakse 
sanyastakhila-radhasah 


"The cowherds had dedicated everything to lotus-eyed Krsna."*** 
Srila Sridhara SvamI comments: 

"In this verse the word 'krsne' means 'for the purpose of attaining 
Lord Krsna's association', and ' sanyastakhila-radhasah' means 'they 
renounced everything'." 

In Srimad-Bhagavatam 10.84.67-69 it is said: {.sy 168}With great 
love Vasudeva and the others gave gifts of many ornaments." Here the 



word "apitah" means {.sy 168}escorted by a great army". Srimad- 
Bhagavatam 10.84.69 describes the great love the people of Vraja felt for 
Lord Krsna. Whent hey had returned to Mathura, the cowherd people 
again yearned for Lord Krsna's association. Srimad-Bhagavatam 
10.84.66-69 was spoken by Srila Sukadeva Gosvaml. 


Anuccheda 249 


It was after these pastimes that the citizens of Dvaraka spoke these 
words of Srimad-Bhagavatam (1.11.9): 


yarhy ambujaksapasasara bho bhavan 
kurun madhun vatha suhrd-didrksaya 


"O lotus-eyed Lord, whenever You go away to Mathura-Vrndavana 
or Hastinapura to meet Your friends and relatives, every moment of 
Your absence seems like a million years. O infallible one, at that time 
our eyes become useless, as if bereft of sun."* 

In Sri Krsna-sandarbha (Anuccheda 174) it was explained that 
Lord Krsna resides in Vraja eternally in His aprakata (unmanifest) form, 
and therefore they people of vraja are never truly separated from Him. 
Their desire to associate with Him is always satisfied. In this way 
vatsalya-rasa has been described. 

Now sakhya-rasa will be described. In this rasa the alambana is 
Lord manifest as a friend. The visaya is Lord Krsna. The asraya is the 
friends who aprticipate in Lord Krsna's glorous pastimes. In this rasa the 
Lord sometimes manifests a form-armed form and other times manifests 
a humanlike form. The four-armed form is described by Arjuna in these 
words of Bhagavad-gita (11.46): 



tenaiva rupena catur-bhujena 
sahasra-baho bhava visva-murte 


"O universal form, O thousand-armed Lord, I wish to see You in 
Your four-armed form."* 

Afterward, when Lord Krsna's humanlike form was manifest, 
Arjuna said in Bhagavad-gita (11.51): 


drstvedam manusam ruparii 
tava saumyam janardana 
idanim asmi samvrttah 
sa-cetah prakrtim gatah 


"When Arjuna saw Krsna in His origina form, he said: O 
Janardana, seeing this humanlike form, so very beautiful, 1 am now 
composed in mind, and 1 am restored to my original nature."* 

Amongst the devotees in sakhya-rasa are the mitras, suhrts, and 
sakhas. Among the suhrts, Sri Bhimasena and Sri Draupadi are 
prominent. Among the sakhas, Sriman Arjuna and Sridama Vipra are 
prominent. In Gokula the gopa Sridama is prominent. These great 
devotees are glorified in Srimad-Bhagavatam and other scriptures. In the 
Agama-sastras, Vasudama, Kinkini, and other devotees in sakhya-rasa 
are described. In the Bhavisya Parana's description of pastimes of 
wrestling, the names of some devotees in sakhya-rasa are given in these 
words: 


subhadra-mandallbhadra- 
bhadravardhana-gobhatah 
yaksendrabhatah.. . 



"Subhadra, Mandalibhadra, Bhadravardhana, Gobhata, and 
Yaksendrabhata participated in these pastimes." 

The gopas in sakhya-rasa are also described in these words of 
Srimad-Bhagavatam (10.12.2): 


tenaiva sakarii prthukah sahasrasah.. . 


"At that time, hundreds and thousands of cowherd boys came out 
of their respective homes in Vrajabhumi and joined Krsna, keeping 
before them their hundreds and thousands of groups of calves. The boys 
were very beautiful, and they were equipped with lunch bags, bugles, 
flutes, and sticks for controlling the calves."* 

These gopas were all Lord Krsna's equals. It is said in the 
scriptures: 


gopaih samana-guna-sila-vayo-vilasa-vasais ca 


"In their qualities, character, age, pastimes, and garments, the gopa 
boys were like Krsna." 


Of the gopas it is also said in Srimad-Bhagavatam (10.18.11): 


gopa jati-praticchanna. .. 


"O King, demigods disguised themselves as members of the 
cowherd community and, just as dramatic dancers praise another dancer, 
worshiped Krsna and Balarama, who were also appearing as cowherd 



boys."*** 


This verse has been explained in Sri Krsna-sandarbha, Anuccheda 
117. The gopas' great learning is seen in these words they spoke in 
Srimad-Bhagavatam (10.23.8): 


diksayah pasu-sariisthayah.. . 


"Except during the interval between the initiation of the 
performer of a sacrifice and the actual sacrifice of the animal, O most 
pure brahmanas, it is not contaminating for even the initiated to 
partake of food, at least in sacrifices other than the Sautramani."*** 

The gopas' expert artistic skill is seen in these words of Srimad- 
Bhagavatam (10.18.13): 


kvacin nrtyatsu canyesu.. . 


"While the other boys were dancing, O King, Krsna and Balarama 
would sometimes accompany them with song and instrumental music, 
and sometimes the two Lords would praise the boys, saying, "Very good! 
Very good!' "*** 

In these words Lord Krsna Himself praised the gopas' glorious 
qualities. The gopas are of three kinds: 1. sakha (ordinary friends), 2. 
priya-sakha (more confidential friends), and 3. priya-narma-sakha 
(intimate friends). The gopa Sridamaa and the other gopas enjoy very 
sweeet pastimes with Lord Krsna. They are described in these words of 
Srimad-Bhagavatam (10.12.11): 


ittham satarh. .. 



"In this way, all the cowherd boys used to play with Krsna, who is 
the source of the Brahman effulgence for jnams desiring to merge into 
that effulgence, who is the Supreme Personality of Godhead for devotees 
who have accepted eternal servitorship, and who for ordinary persons is 
but another ordinary child. The cowherd boys, having accumulated the 
results of pious activities for many lives, were able to associate in this 
way with the Supreme Personality of Godhead. How can one explain 
their great fortune?"* 

In this rasa lord Krsna is the alambana. Lord Krsna as the 
alambana is described in these words of Srimad-Bhagavatam (10.21.5): 


barhapidam nata-vara-vapuh.. . 


"Wearing a peacock-feather ornament upon His head, blue 
karnikara flowers on His ears, a yellow garment as brilliant as gold, and 
the Vaijayanti garland. Lord Krsna exhibited His transcendental form as 
the greatest of dancers as He entered the forest of Vrndavana, 
beautifying it with the marks of His footprints. He filled the holes of His 
flute with the nectar of His lips, and the cowherd boys sang His 
glories."*** 

Mow the uddipanas in this rasa will be considered. Amongst these 
uddipanas are included the following transcendental qualities: loving 
friendship, straightforwardness, gratitude, intelligence, learning, glory, 
expert skill, heroism, strength, tolerance, mercy, and giving delight to 
the people. Also included amongst these uddipanas are youthful 
handsomeness, all-auspicious bodily features, and other qualities. For the 
suhrt friends the qualities beginning with straightforwardness are 
prominent. For the sakha friends the qualities beginning with 
handsomeness and skill are prominent. For the mitra friends the 
qualities beginning with straightforwardness, handsomeness, and skill 



are prominent. The suhrt, sakha, and mitra kinds of friendship are 
mentioned by lamenting Arjuna in these words of Srimad-Bhagavatam 

(1.15.4): 


sakhyam maitrim sauhrdam ca.. . 


"Remembering Lord Krsna and His well wishes, benefactions, 
intimate familial relations and His chariot driving, Arjuna, 
overwhelmed and breathing very heavily, began to speak."*** 

Lord Krsna's friendly affection for the gopas is seen in these words 
of Srimad-Bhagavatam (10.13.13 and 16): 


tan drstva bhaya-santrastan 
uce krsno'sya bhi-bhayam 
mitrany asan ma viramate- 
hanesye vatsakan aham 


"When Krsna saw that His friends the cowherd boys were 
frightened. He, the fierce controller even of fear itself, said, just to 
mitigate their fear, 'My dear friends, do not stop eating. 1 shall bring 
your calves back to this spot by personally going after them Myself.' "*** 


tato vatsan adrstvaitya 
puline 'pi ca vatsapan 
ubhav api vane krsno 
vicikaya samantatah 


"Thereafter, when Krsna was unable to find the calves. He 
returned to the bank of the river, but there He was also unable to see the 



cowherd boys. Thus He began to search for both the calves and the boys, 
as if He could not understand what had happened."* 

The meaning of these verses (Srimad-Bhagavatam 10.13.13 and 16) 
is clear. These verses were spoken by Srila Sukadeva Gosvaml. 

Anuccheda 250 

Sakhya-rasa is also seen in these words of Srimad-Bhagavatam 
(10.15.52): 

anvamamsata tad raj an 

govindanugraheksitam. . . 

"O King, the cowherd boys then considered that although they 
had drunk poison and in fact had died, simply by the merciful glance of 
Govinda they had regained their lives and stood up by their own 
strength."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 

Anuccheda 251 

Sakhya-rasa is again seen in these words of Srimad-Bhagavatam 
(10.13.5): 


aho 'tiramyaih pulinaih vayasyah. . . 



"My dear friends, just see how this riverbank is extremely beautiful 
because of its pleasing atmosphere. And just see how the blooming 
lotuses are attracting bees and birds by their aroma. The humming and 
chirping of the bees and birds is echoing throughout the beautiful trees 
in the forest. Also, here the sands are clean and soft. Therefore, this 
must be considered the best place for our sporting and pastimes."* 

The meaning of this verse is clear. This verse was spoken by the 
Supreme Personality of Godhead. 
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Sakhya-rasa is again seen in these words of Srimad-Bhagavatam 
(10.15.16): 


kvacit pallava-talpesu 

niyuddha-srama-karsitah 
vrksa-mulasrayah sete 
gopotsangopabarhanah 


"Sometimes Lord Krsna grew tired from fighting and lay down at 
the base of a tree, resting upon a bed made of soft twigs and buds and 
using the lap of a cowherd friend as His pillow."* 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 
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Sakhya-rasa is again seen in these words of Srimad-Bhagavatam 
(10.35.20): 

kunda-dama.. .narma-dah pranayinam vijahara 

"O sinless Yasoda, your darling child, the son of Maharaja Nanda, 
has festively enhanced His attire with a jasmine garland, and He is now 
playing along the Yamuna in the company of the cows and cowherd 
boys, amusing His dear companions."*** 

Anuccheda 254 

Sakhya-rasa is again seen in these words of Srimad-Bhagavatam 
(10.35.18): 

mani-dharah.. .pranayino 'nucarasya kadamse 

praksipan bhujam agayata yatra 

"Now Krsna is standing somewhere counting His cows on a string 
of gems. He wears a garland of tulasi flowers that bear the fragrance of 
His beloved, and He has thrown His arm over the shoulder of an 
affectionate cowherd boyfriend. "*** 

The meaning of this verse is clear. This verse was spoken by the 

gopis. 


Anuccheda 255 



When Lord Krsna enjoys pastimes as a ksatriya (at Mathura and 
Dvaraka), the suhrt friends are more numerous. When Lord Krsna 
enjoys pastimes as a gopa, the sakha friends are more numerous. For 
these suhrt friends Lord Krsna's pastimes as a heroic warrior and other 
like pastimes are prominent. For the gopa sakha freinds Lord Krsna's 
pastimes of joking, singing, conversing, calling the cows, playing the 
flute, showing artistic skill, and other like pastimes are prominent. Lord 
Krsna's pastimes of joking are seen in these words of Srimad- 
Bhagavatam (10.13.11): 


bibhrad venurii jathara-patayoh.. . 

. . .tisthan madhye sva-parisuhrdo hasayan narmabhih svaih. .. 


"Krsna is yajna-bhuk-that is. He eats only offerings of yajna-but to 
exhibit His childhood pastimes. He now sat with His flute tucked 
between His waist and His tight cloth on His right side and with His 
horn bugle and cow-driving stick on His left. Holding in His hand a very 
nice preparation of yogurt and rice, with pieces of suitable fruit between 
His fingers. He sat like the whorl of a lotus flower, looking forward 
toward all His friends, personally joking with them and creating jubilant 
laughter among them as He ate. At that time, the denizens of heaven 
were watching, struck with wonder at how the Personality of Godhead, 
who eats only in yajna, was now eating with His friends in the 
forest."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 
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Some of the other pastimes Lord Krsna enjoys with the gopa 
sakhas are seen in these words of Srimad-Bhagavatam (10.15.9-10): 



evarh vrndavanam srimat 
krsnah prita-manah pasun 
reme sancarayann adreh 
sarid-rodhahsu sanugah 


"Thus expressing His satisfaction with the beautiful forest of 
Vrndavana and its inhabitants, Lord Krsna enjoyed tending the cows 
and other animals with His friends on the banks of the river Yamuna 
below Govardhana Hill.*** 


kvacid gayati gayatsu 

madandhalisv anuvrataih 
upaglyamana-caritah 

pathi sankarsananvitah.. . 


"Sometimes the honeybees in Vrndavana became so mad with 
ecstasy that they closed their eyes and began to sing. Lord Krsna, moving 
along the forest Path with His cowherd boyfriends and Baladeva, would 
then respond to the bees by imitating their singing while His friends 
sang about His pastimes. Sometimes Lord Krsna would imitate the 
chattering of a parrot, sometimes, with a sweet voice, the call of a 
cuckoo, and sometimes the cooing of swans. Sometimes He vigorously 
imitated the dancing of a peacock, making His cowherd boyfriends 
laugh."*** 
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These pastimes are also seen in these words of Srimad-Bhagavatam 
(10.13.12-13): 



megha-gambhiraya vaca 
namabhir dura-gan pasun 
kvacid abvayati pritya 
go-gopala-manojnaya 


"Sometimes, witb a voice as deep as tbe rumbling of clouds, He 
would call out witb great affection tbe names of tbe animals wbo bad 
wandered far from tbe berd, tbus enchanting the cows and the cowherd 
boys."*** 


cakora-kraunca.. . 


"Sometimes He would cry out in imitation of birds such as the 
cakoras, krauncas, cakrahvas, bharadiajas and Peacocks, and sometimes 
He would run away with the smaller animals in mock fear of lions and 
tigers."*** 


The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 
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These pastimes are also seen in these words of Srimad-Bhagavatam 
(10.18.19): 


tatropahuya gopalan 

krsnah praha vihara-vit 
he gopa viharisyamo 



dvandvi-bhuya yatha-yatham 


"Krsna, who knows all sports and games, then called together the 
cowherd boys and spoke as follows: "Hey cowherd boys! Let's play now! 
We'll divide ourselves into two even teams.""*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 
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These pastimes are also seen in these words of Srimad-Bhagavatam 

(10.14.47): 


barha-prasuna-vana-dhatu-vicitritangah 

proddama-venu-dala-srnga-ravotsavadhyah.. . 


"When Krsna returned home to Vrajabhumi, He was seen by all 
the inhabitants of Vrndavana. He was wearing a peacock feather in His 
helmet, which was also decorated with forest flowers. Krsna was also 
garlanded with flowers and painted with different colored minerals 
collected from the caves of Govardhana Hill. Govardhana Hill is always 
famous for supplying natural red dyes, and Krsna and His friends 
painted their bodies with them. Each of them had a bugle made of 
buffalo horn and a stick and a flute, and each called his respective calves 
by their particular names. They were so proud of Krsna's wonderful 
activities that, while entering the village, they all sang His glories. All 
the gopis in Vrndavana saw beautiful Krsna entering the village."* 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 



Anuccheda 260 


Lord Krsna's apperance when He wears the garments of a gopa, 
wearing colorful and wonderful garments, sash, pearls, and ornaments 
are seen in these words of Srimad-Bhagavatam (10.21.19): 


ga gopakair anu-vanam nayatoh. .. 

. . .niryoga-pasa-krta-laksanayor vicitram 


"My dear friends, as Krsna and Balarama pass through the forest 
with Their cowherd friends, leading Their cows. They carry ropes to 
bind the cows' rear legs at the time of milking. When Lord Krsna plays 
on His flute, the sweet music causes the moving living entities to become 
stunned and the nonmoving trees to tremble with ecstasy. These things 
are certainly very wonderful."*** 

Lord Krsna's appearance dressed as a wrestler is described in these 
words of Srimad-Bhagavatam (10.35.6): 


barhina-stabaka-dhatu-palasair 

baddha-malla-paribarha-vidambah.. . 


"My dear gopi, sometimes Mukunda imitates the appearance of a 
wrestler by decorating Himself with leaves, peacock feathers and colored 
minerals. Then, in the company of Balarama and the cowherd boys. He 
plays His flute to call the cows. At that time the rivers stop flowing, 
their water stunned by the ecstasy they feel as they eagerly wait for the 
wind to bring them the dust of His lotus feet. But like us, the rivers are 
not very pious, and thus they merely wait with their arms trembling out 



of love."*** 


Lord Krsna's appearance dressed as a dancer is described in these 
words of Srimad-Bhagavatam (10.23.22): 


syamam hiranya-paridhim.. .nata-vesam 


"His complexion was dark blue and His garment golden. Wearing a 
peacock feather, colored minerals, sprigs of flower buds, and a garland of 
forest flowers and leaves. He was dressed just like a dramatic dancer."*** 

The elder gopas' appearance dressed like kings is described in these 
words of Srimad-Bhagavatam (10.5.8): 


maharha-vastrabharana- 
kancukosnlsa-bhusitah 
gopah samayuyu raj an.. . 


"O King Pariksit, the cowherd men dressed very opulently with 
valuable ornaments and garments such as coats and turbans."* 

In Dvaraka and other like places Lord Krsna wears a great variety 
of garments. In Gokula Lord Krsna primarily wears the standard upper 
and lower garments of a pious householder. Lord Krsna's Gokula 
garments are described in these words of Srimad-Bhagavatam (10.15.45): 


nivirii vasitva ruciram 


"By being bathed and massaged, the two young Lords were relieved 
of the weariness caused by walking on the country roads. Then They 



were dressed in attractive robes and decorated with transcendental 
garlands and fragrances."*** 

Lord Krsna's paraphernalia include His garemnts, ornaments, 
conchshell, cakra, buffalo-horn bugle, flute, stick, and dear associates. 
The appropriate times are the times appropriate for specific pastimes. 
Some of these pastimes are seen in the following verses of Srlmad- 
Bhagavatam (10.20.25-31): 


evarii vanarii tad varsistham 
pakva-kharjura jambumat 
go-gopalair vrto rantum 
sa-balah pravisad dharih 


"When the Vrndavana forest had thus become resplendent, filled 
with ripe dates and jambu fruits. Lord Krsna, surrounded by His cows 
and cowherd boyfriends and accompanied by Sri Balarama, entered that 
forest to enjoy."*** 


dhenavo manda-gaminyah. .. 


"The cows had to move slowly because of their weighty milk bags, 
but they quickly ran to the Supreme Personality of Godhead as soon as 
He called them, their affection for Him causing their udders to become 
wet."*** 


vanaukasah pramuditah. .. 


"The Lord saw the joyful aborigine girls of the forest, the trees 
dripping sweet sap, and the mountain waterfalls, whose resounding 



indicated that there were caves nearby."*** 


kvacid vanaspati-krode.. . 


"When it rained, the Lord would sometimes enter a cave or the 
hollow of a tree to play and to eat roots and fruits."*** 


dadhy-odanam samanitam.. . 


"Lord Krsna would take His meal of boiled rice and yogurt, sent 
from home, in the company of Lord Sankarsana and the cowherd boys 
who regularly ate with Him. They would all sit down to eat on a large 
stone near the water."*** 


sadvalopari samvisya.. . 
pravrt-sriyam ca tarn viksya. .. 


"Lord Krsna watched the contented bulls, calves and cows sitting 
on the green grass and grazing with closed eyes, and He saw that the 
cows were tired from the burden of their heavy milk bags. Thus 
observing the beauty and opulence of Vrndavana s rainy season, a 
perennial source of great happiness, the Lord offered all respect to that 
season, which was expanded from His own internal potency."*** 

The meaning of these verses is clear. These verses were spoken by 
Srila Sukadeva Gosvaml. 
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Now other features of sakhya-rasa will be considered. Amongst the 
anubhavas are the udbhasvaras. Amongst the suhrt friends the 
udbhasvaras include attempts to bring limitless good fortune to Krsna, 
discussion of what is proper and improper, smiling conversations, and 
other like activities. Amongst the sakha friends the udbhasvaras include 
activities of unwavering affection, activities like various playful games, 
singing, artistic skill, eating together, sitting down together, taking naps, 
and other like pastimes. Telling jokes, hearing descriptions of 
confidential pastimes, and other like activities are also included here. 
These friends are glorified in the following words of Srimad-Bhagavatam 
( 10 . 12 . 11 ): 

ittham satam. .. 

"In this way, all the cowherd boys used to play with Krsna, who is 
the source of the Brahman effulgence for jnams desiring to merge into 
that effulgence, who is the Supreme Personality of Godhead for devotees 
who have accepted eternal servitorship, and who for ordinary persons is 
but another ordinary child. The cowherd boys, having accumulated the 
results of pious activities for many lives, were able to associate in this 
way with the Supreme Personality of Godhead. How can one explain 
their great fortune?"* 

The sakha friends are also described in these owrds of Srimad- 
Bhagavatam (10.18.9-14): 

pravala-barha-stabaka- 

srag-dhatu-krta-bhusanah 
rama-krsnadayo gopa 

nanrtur yuyudhur jaguh 



"Decorating themselves with newly grown leaves, along with 
peacock feathers, garlands, clusters of flower buds, and colored minerals, 
Balarama, Krsna and Their cowherd friends danced, wrestled and 
sang."*** 


krsnasya nrtyatah kecij 
jaguh kecid avadayan 
venu-panitalaih srngaih 
prasasamsur athapare 


"As Krsna danced, some of the boys accompanied Him by singing, 
and others by playing flutes, hand cymbals and buffalo horns, while still 
others praised His dancing."*** 


gopa jati-praticchanna 
deva gopala-rupinau 
idire krsna-ramau ca 
nata iva natarii nrpa 


"O King, demigods disguised themselves as members of the 
cowherd community and, just as dramatic dancers praise another dancer, 
worshiped Krsna and Balarama, who were also appearing as cowherd 
boys."*** 


bhramanair langhanaih ksepair 
asphotana-vikarsanaih 
cikridatur niyuddhena 

kaka-paksa-dharau kvacit 


"Krsna and Balarama played with Their cowherd boyfriends by 



whirling about, leaping, hurling, slapping and fighting. Sometimes Krsna 
and Balarama would pull the hair on the boys' heads."*** 


kvacin nrtyatsu canyesu 
gayakau vadakau svayam 
sasamsatur maha-raja 
sadhu sadhv iti vdinau 


"While the other boys were dancing, O King, Krsna and Balarama 
would sometimes accompany them with song and instrumental music, 
and sometimes the two Lords would praise the boys, saying, "Very good! 
Very good!""*** 


kvacid bilvaih kvacit kumbhaih.. . 


"Sometimes the cowherd boys would play with bilva or kumbha 
fruits, and sometimes with handfuls of amalaka fruits. At other times 
they would play the games of trying to touch one another or of trying to 
identify somebody while one is blindfolded, and sometimes they would 
imitate animals and birds."*** 

The meaning of these verses is clear. These verses were spoken by 
Srila Sukadeva Gosvaml. 
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Lord Krsna's pastimes with His sakha friends are also described in 
these words of Srimad-Bhagavatam (10.13.8): 



krsnasya visvak puru-raji-mandalair 

abhyananah phulla-drso vrajarbhakah 
sahopavista vipine virejus 

c hada yathambhoruha-karnikayah 


"Like the whorl of a lotus flower surrounded by its petals and 
leaves, Krsna sat in the center, encircled by lines of His friends, who all 
looked very beautiful. Every one of them was trying to look forward 
toward Krsna, thinking that Krsna might look toward him. In this way 
they all enjoyed their lunch in the forest."* 

These pastimes are also described in these words of Srlmad- 
Bhagavatam (10.13.9-10): 


kecit puspair dalaih kecit.. . 


"Among the cowherd boys, some placed their lunch on flowers, 
some on leaves, fruits, or bunches of leaves, some actually in their 
baskets, some on the bark of trees and some on rocks. This is what the 
children imagined to be their plates as they ate their lunch."* 


sarve mitho darsayantah 

sva-sva-bhojya- rucim prthak 
hasanto hasayantas ca- 

bhyavajahruh sahesvarah 


"All the cowherd boys enjoyed their lunch with Krsna, showing 
one another the different tastes of the different varieties of preparations 
they had brought from home. Tasting one another's preparations, they 
began to laugh and make one another laugh."* 



The meaning of these verses is clear. These verses were spoken by 
Srila Sukadeva Gosvaml. 

Anuccheda 263 

Now other aspects of sakhya-rasa will be considered. Now the 
sattvika-bhavas of the suhrt and sakha friends will be considered. 
Shedding tears is among the sattvika-bhavas of the suhrt friends. This is 
described in the following words of Srimad-Bhagavatam (10.71.27): 

tarn matuleyam parirabhya nirvrto 

bhimah smayan prema-jalakulendriyah 

yamau kiriti ca suhrttamam muda 

pravrddha-baspah parirebhire 'cyutam 

"Then Bhima, his eyes bnrimming with tears, laughed with joy as 
he embraced his maternal cousin Krsna. Arjuna and the twins-Nakula 
and Sahadeva-also joyfully embraced their dearmost friend, the infallible 
Lord, and they cried profusely."*** 

Of the Lord's associates described here some were elder than 
Krsna and some younger than Krsna. Still, all of them considered Krsna 
their suhrt friend. There is no rasabhasa in this. This is a proper 
arrangement of the rasas. This verse was spoken by Srila Sukadeva 
Gosvaml. 
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Devastation is a sattvika-bhava manifest among the sakha friends. 
It is described in these owrds of Srimad-Bhagavatam (10.16.10): 



tam naga-bhoga-parivitam adrsta-cestam 
alokya tat-priya-sakhah pasupa bhrsartah 
krsne 'rpitatma-suhrd-artha-kalatra-kama 
duhkhanusoka-bhaya-mudha-dhiyo nipetuh 


"When the members of the cowherd community, who had 
accepted Krsna as their dearmost friend, saw Him enveloped in the 
snake's coils, motionless, they were greatly disturbed. They had offered 
Krsna everything—their very selves, their families, their wealth, wives 
and all pleasures. At the sight of the Lord in the clutches of the Kaliya 
snake, their intelligence became deranged by grief, lamentation and fear, 
and thus they fell to the ground."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 
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Now the sancari-bhavas will be considered. An example of the 
sancari-bhava harsa (joy) manifest among the suhrt friends is seen in 
Srimad-Bhagavatam 10.71.27 (which was qouted in Anuccheda 263). 
This same sancari-bhava (joy) as manifested among the sakha friends is 
seen in these words of Srimad-Bhagavatam (10.17.13-14): 


krsnam hradad viniskrantam. .. 

. . .upalabhyotthitah sarve 
labdha-prana ivasavah 
pramoda-nibhrtatmano 
gopah prityabhirebhire 



"Krsna rose up out of the lake wearing divine garlands, fragrances 
and garments, covered with many hne jewels, and decorated with gold. 
When the cowherds saw Him they all stood up immediately, just like an 
unconscious person's senses coming back to life. Filled with great joy, 
they affectionately embraced Him."*** 

The meaning of these verses is clear. These verses were spoken by 
Srila Sukadeva Gosvaml. 


Anuccheda 266 


In sakhya-rasa the sthayi-bhava is friendship. For Sridama Vipra 
and others like him the sentiment of friendship is lessened by awareness 
of the Lord's power and opulence. For Arjuna and others like him, 
however, their awareness of the Lord's friendship and opulence is itself 
lessened. For the gopa boys there is no awareness of the Lord's power 
and opulence. Therefore their friendship is pure and unalloyed. Their 
sentiment of friendship is never altered. Their friendship is described in 
the following words in relation to Lord Balarama's return to Vraja 
(Srimad-Bhagavatam 10.65.5): 


samupetyatha gopalan 

hasya-hasta-grahadibhih. .. 


"Lord Balarama then paid proper respects to the elder cowherd 
men, and the younger ones all greeted Him respectfully. He met them all 
with smiles, handshakes, and so on."*** 

In this way the activities of the Lord's friends are seen. The 
different kinds of suhrt friends may be seen in Srimad-Bhagavatam 



10.71.27 (which was quoted here in Anuccheda 263). An example of the 
activities of the sakha friends is seen in these words of Srlmad- 
Bhagavatam (10.58.13-14): 


ekada ratham aruhya 
vijayo vanara-dhvajam 
gandivam dhanur adaya 
tunau caksaya-sayakau 

sakarii krsnena sannaddho 
vihartum vipinam mahat 
bahu-vyala-mrgakirnam 
pravisat para-vira-ha 


"Once Arjuna, the layer of powerful enemies, donned his armor, 
mounted his chariot flying the flag of Hanuman, took up his bow and his 
two inexhaustible quivers, and went to sport with Lord Krsna in a large 
forest filled with fierce animals."*** 

If this passage had been prose the word sequence would have been 
"krsnena sakarii vihartum". This verse was spoken by Srila Sukadeva 
Gosvami. 
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The gopa sakhas are described in these words of Srimad- 
Bhagavatam (10.12.2): 


tenaiva sakarii prthukah sahasrasah 
snigdhah susig-vetra-visana-venavah 
svan svan sahasropari-sarikhyayanvitan 



vatsan puraskrtya viniryayur muda 


"At that time, hundreds and thousands of cowherd boys came out 
of their respective homes in Vrajabhumi and joined Krsna, keeping 
before them their hundreds and thousands of groups of calves. The boys 
were very beautiful, and they were equipped with lunch bags, bugles, 
flutes, and sticks for controlling the calves."* 

In this verse the word "eva" (indeed) emphasizes the gopas' great 
attachment to Lord Krsna. 
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The gopis' attachment to Krsna is also seen in these words of 
Srimad-Bhagavatam (10.12.6): 


yadi duram gatah krsno 
vana-sobheksanaya tarn 
aharii purvam aharii purvam 
iti samsprAa remire 


"Sometimes Krsna would go to a somewhat distant place to see the 
beauty of the forest. Then all the other boys would run to accompany 
Him, each one saying, ""1 shall be the first to run and touch Krsna! 1 
shall touch Krsna first!" In this way they enjoyed life by repeatedly 
touching Krsna."* 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 
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The gopa sakhas' friendship with Lord Krsna is also seen in these 
owrds of Srimad-Bhagavatam (10.14.45): 


ucus ca suhrdah krsnam 
sv-agatam te 'ti-ramhasa 
naiko 'py abhoji kavala 
ehiitah sadhu bhujyatam 


"They began to laugh, thinking that Krsna was not willing to leave 
their lunchtime company. They were very jubilant and invited Him, 
"Dear friend Krsna, You have come back so quickly! All right, we have 
not as yet begun our lunch, not even taken one morsel of food. So please 
come and join us and let us eat together."* 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 
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Lord Krsna is like the gopa boys' very life. This is seen in the 
following words of Srimad-Bhagavatam (10.11.49 and 53): 


krsnam maha-baka-grastam 
drstva ramadayo 'rbhakah 
babhuvur indriyaniva 
vina pranarh vicetasah 



"When Balarama and the other boys saw that Krsna had been 
devoured by the gigantic duck, they became almost unconscious, like 
senses without life."* 


muktam bakasyad upalabhya balaka 
ramadayah pranam ivendriyo ganah 
sthanagatam tarn parirabhya nirvrtah 
pranlya vatsan vrajam etya taj jaguh 


"Just as the senses are pacified when consciousness and life return, 
so when Krsna was freed from this danger, all the boys, including 
Balarama, thought that their life had been restored. They embraced 
Krsna in good consciousness, and then they collected their own calves 
and returned to Vrajabhumi, where they declared the incident loudly."* 

The meaning of these verses is clear. These verses were spoken by 
Srila Sukadeva Gosvaml. 
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The vibhavas and other features of sakhya-rasa have thus been 
described. The twho kinds of friends, the suhrts and the sakhas, ahve 
also been described. The situations before meeting Krsna and while the 
friends haveKrsna's association are like what has previously been 
described in the decription of vatsalya-rasa. The situation when the 
friends are separated from Lord Krsna is seen in these words of Srlmad- 
Bhagavatam (1.15.1-4): 


evarii krsna-sakhah krsno 
bhratra rajna vikalpitah 
nana-sankaspadam ruparii 



krsna-vislesa-karsita h 


"Arjuna, the celebrated friend of Lord Krsna, was griefstricken 
because of his strong feeling of separation from Krsna, over and above 
all Maharaja Yudhisthira's speculative inquiries.* 


sokena susyad-vadana- 
hrt-sarojo hata-prabhah 
vibhum tarn evanusmaran 
nasaknot pratibhasitum 


"Due to grief, Arjuna's mouth amd lotuslike heart had dried up. 
Therefore his body lost all luster. Now, remembering the Supreme Lord, 
he could hardly utter a word in reply.* 


krcchrena samstabhya sucah 
paninamrjya netrayoh 
paroksena samunnaddha- 
pranayautkanthya-katarah 


"With great difficulty he checked the tears of grief that smeared 
his eyes. He was very distressed because Lord Krsna was out of his sight, 
and he increasingly felt affection for Him.* 


sakhyam maitrim sauhrdam ca 
sarathyadisu samsmaran 
nrpam agrajam ity aha 
baspa-gadgadaya gira 



"Remembering Lord Krsna and His well wishes, benefactions, 
intimate familial relations and His chariot driving, Arjuna, 
overwhelmed and breathing very heavily, began to speak."* 

In these verses the word "Krsnah" means {.sy 168}Arjuna". The 
word "rajnavikalpitah" is divided into "rajna" and "avikalpitah". 

The words "nana-sankaspadam ruparii vikalpitah" mean "He was filled 
with doubts". The words "sucah amrjya" mean "He wiped the tears of 
grief from his eyes". "Paroksena" means "because Lord Krsna was no 
longer present before his eyes". However, because Arjuna did not fear 
that some calamity had befallen Lord Krsna, this is not an example of 
karuna-rasa (compassion). Arjuna did not fear that a calamity had 
befallen Lord Krsna becausze Arjuna was aware of Lord Krsna's supreme 
power and opulence. His status as the Supreme Personality of Godhead. 
This is seen in the next verse, where Arjuna laments (Srlmad- 
Bhagavatam 1.15.5): 


vancito 'ham.. . 


"O King! The Supreme Personality of Godhead Hari, who treated 
me exactly like an intimate friend, has left me alone. Thus my 
astounding power, which astonished even the demigods, is no longer 
with me."* 
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Later in that chapter the devotee's attainment of blissful 
association with the Supreme Lord is described in these words (Srlmad- 
Bhagavatam 1.15.46-48): 



te sadhu-krta-sarvartha 

jnatvatyantikam atmanah 
manasa dharayam asur 

vaikuntha-car anambuj am 


"They all had performed all the principles of religion and as a 
result rightly decided that the lotus feet of the Lord Sri Krsna are the 
supreme goal of all. Therefore they meditated upon His feet without 
interruption.* 


tad-dhyanodriktaya bhaktya 
visuddha-dhisanah pare 
tasmin narayana-pade 
ekanta-matayo gatim 

avapur duravapam te 

asadbhir visayatmabhih 
vidhuta-kalmasam sthanam 
virajenatmanaiva hi 


"Thus by pure consciousness due to constant devotional 
remembrance, they attained the spiritual sky, which is ruled over by the 
Supreme Narayana, Lord Krsna. This is attained only by those who 
meditate upon the one Supreme Lord without deviation. This abode of 
the Lord Sri Krsna, known as Goloka Vrndavana, cannot be attained by 
persons who are absorbed in the material conception of life. But the 
Pandavas, being completely washed of all material contamination, 
attained that abode in their very same bodies."* 

In these verses the word "te" means "the Pandavas", sadhu" means 
"properly", "krta-sarvarthah" means "having attained economic 
development, religiosity, sense gratification, and liberation", "vaikuntha- 
car anambuj am" means "the lotus feet of the Supreme Personality of 



Godhead", "atyantikam" means "the supreme goal of life", "jnatva" means 
"understanding". Understanding this is the supreme goal of liife, they 
became rpat in meditation "manasa dharayam asuh). Here "narayana" 
means "Sri Krsna", This means they again attained Lord Krsna's 
association. "Vidhuta-kalmasam sthanam" means "the supremely pure 
spiritual abode where Lord Krsna is manifest eternally", and "atmanah" 
means "in their very same bodies". This was possible because their bodies 
were not material (virajena). The word "hi" (certainly) is used here to 
dispell any doubt that is is not possible. 

It is then said in the same passage of Srimad-Bhagavatam (1.15.50): 


draupadi ca tadajnaya 
patlnam anapeksatam 
vasudeve bhagavati 

hy ekanta-matir apa tarn 


"Draupadi also saw that her husbands, without caring for her, were 
leaving home. She knew well about Lord Vasudeva, Krsna, the 
Personality of Godhead. Both she and Subhadra became absorbed in 
thoughts of Krsna and attained the same results as their husbands."* 

Here the words "patlnam anapeksatam" means {.sy 
168}independent of their husbands", "tat" means {.sy 168}the 
associationof Lord Krsna", "ajnaya" means {.sy 168}properly 
understanding", "vasudeve" means {.sy 168}Lord Krsna, the son of 
Maharaja Vasudeva", "hi" means "certainly", and "ekanta-matih" means 
{.sy 168}thoughts absorbed ion Lord Krsna". In this way they attained the 
association of Lord Krsna. 
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The gopa boys of Vraja are separated from Krsna when Krsna goes 
to live in a faraway place. Later they meet Him again and feel happiness. 
These experiences for them are like the previously described experiences 
of the devotees in vatsalya-rasa. Thus concludes the description of 
sakhya-rasa. 

Now srngara-rasa will be described. In this Krsna the alambana is 
Lord Krsna as the object of amorous love. The visaya is the beloved 
Krsna. The lovers (adhara) are of two kinds: 1. sajatlya-bhava, and 2. 
tadlya-parama-vallabha. Lord Krsna as the alambana and visaya is 
described in these words of Srimad-Bhagavatam (10.52.37): 


srutva gunan bhuvana-sundara srnvatam te 
nirvisya karna-vivarair harato 'nga-tapam 
ruparii drsarii dHimatam akhilartha-labham 
tvayy acyutavisati cittam apatrapam me 


"O beauty of the worlds, having heard of Your qualities, which 
enter the ears of those who hear and remove their bodily distress, and 
having also heard of Your beauty, which fulfills all the visual desires of 
those who see, 1 have fixed my shameless mind upon You, O Krsna."*** 

The meaning of this verse is clear. This verse was spoken by Sri 
Rukmini. 


Anuccheda 275 


Lord Krsna as the alambana and visaya is also described in these 
words of Srimad-Bhagavatam (10.32.2): 


tasam avirabhuc chaurih 
smayamana-mukhambuj ah 



pitambara-dharah sragvi 

saksan manmatha-manmathah 


"Then Lord Krsna, a smile on His lotus face, appeared before the 
gopis. Wearing a garland and a yellow garment, He directly appeared as 
one who can bewilder the mind of Cupid, who himself bewilders the 
minds of ordinary people."*** 

Here the word "manmatha-manmathah" mweans {.sy 168}who 
bewilders even Cupid". This verse was spoken by Srila Sukadeva 
Gosvami. 
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The Supreme Lord's ordinary lovers (samanya-vallabha) include 
the girl Kubja and the damsels on Mount Kailasa, damsels described in 
the Kurma Purana. Kubja is described in these words of Srlmad- 
Bhagavatam (10.48.8): 


saivarh kaivalya-natham tarn 
prapya dusprapyam Isvaram 
anga-ragarpanenaho 
durbhagedam ayacata 


"Having thus gotten the hard-to-get Supreme Lord by the simple 
act of offering Him body ointment, unfortunate Trivakra submitted to 
that Lord of freedom the following request."*** 

This verse says: "Even though she was unfortuante, Kubja attained 
the Supreme Personality of Godhead simply by offering bodily ointment 
to Him. This is very surprising." Then Kubja said to Lord Krsna in 



Srimad-Bhagavatam (10.48.9): 


sahosyatam. .. 


"O beloved, please stay here with me for a few days more and 
enjoy. I cannot bear to give up Your association, O lotus-eyed one."*** 

In Srimad-Bhagavatam 10.48.8 the word "ayacata" means "she 
approached to beg a favor". What were the characteristics of Lord 
Krsna? It is said here that He is {.sy 168}kaivalya-natha", which means 
"the beloved whose love is pure". Although originally she approached 
Lord Krsna so that she herself would find pleasure, at the end Kubja 
loved Krsna with pure and selfless love. In this way she became like the 
goddesslike gopis of Vraja. Sri RukminI and the other queens of Lord 
Krsna are praised in these words of Srimad-Bhagavatam (10.90.27): 


yah samparyacaran premna 
pada-samvahanadibhih 
jagad-gurum bhartr-buddhya 
tasarii kim varnyate tapah 


"And how could one possibly describe the great austerities that 
had been performed by the women who perfectly served Him, the 
spiritual master of the universe, in pure ecstatic love? Thinking of Him 
as their husband, they rendered such intimate services as massaging His 
feet."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 
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Lord Krsna's queens are also praised in these words of Srimad- 
Bhagavatam (10.61.5-6): 


ittham rama-patim avapaya patim striyas ta 
brahmadayo 'pi na viduh padavim yadlyam 
bhejur mudaviratam edhitayanuraga- 
hasavaloka-nava-sangama-lalasadyam 


"Thus these women obtained as their husband the master of the 
goddess of fortune, although even great demigods like Brahma do not 
know how to approach Him. With ever-increasing pleasure, they felt 
loving attraction for Him, exchanged smiling glances with Him, eagerly 
anticipated associating with Him in ever-fresh intimacy, and enjoyed in 
many other ways.*** 


pratyudgamasana-vararhana-pada-sauca- 
tambula-visramana-vij ana-gandha-malyaih 
kesa-prasara-sayana-snapanopaharyaih 

dasl-sata api vibhor vidadhuh sma dasyam 


"Although the Supreme Lord's queens each had hundreds of 
maidservants, they chose to personally serve the Lord by approaching 
Him humbly, offering Him a seat, worshiping Him wityh excellent 
paraphernalia, bathing and massaging His feet, giving Him pan to chew, 
fanning Him, anointing Him with fragrant sandalwood paste, adorning 
Him with flower garlands, dressing His hair, arranging His bed, bathing 
Him, and presenting Him with various gifts."*** 

Persons who think someone other than Lord Krsna is the supreme 
love of their life are criticized in these words of Srimad-Bhagavatam 



(10.60.52): 


ye mam bhajanti dam-patye. .. 


"Although I have the pwoer to award spiritual liberation, lusty 
persons worship Me with penance and vows in order to get My blessings 
for their mundane family life. Such persons are bewildered by My 
illusory energy."*** 

Later in that chapter Lord Krsna affirms (Srimad-Bhagavatam 

10.60.54): 


distya grhesvari. .. 


"Fortunately, O mistress of this house, you have always rendered 
Me faithful devotional service, which liberates one from material 
existence. This service is very difficult for the envious to perform, 
especially for a woman whose intentions are wicked, who lives only to 
gratify her bodily demands, and who indulges in duplicity."*** 

In Ketumala-varsa Gosddess LaksmI worships the Supreme 
Personality of Godhead manifest there in His form as Kamadeva. She 
prays to Him (Srimad-Bhagavatam 5.18.19): 

striyo vratais tva hrslkesvararii svato 

hy aradhya loke patim asasate 'nyam.. . 


"My dear Lord, You are certainly the fully independent master of 
all the senses. Therefore all women who worship You by strictly 
observing vows because they wish to acquire a husband to satisfy their 
senses are surely under illusion. They do not know that such a husband 



cannot actually give protection to them or their children. Nor can he 
protect their wealth or duration of life, for he himself is dependent on 
time, fruitive results and the modes of nature, which are all subordinate 
to You."* 

Srimad-Bhagavatam 10.61.5-6 was spoken by Srila Sukadeva 
Gosvaml. 
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In addition to Lord Krsna's queens (svaklya), there are the 
goddesslike gopis of Vraja, who love Lord Krsna as their paramour 
(paraklya). No lovers are equal or superior to the gopis, who are glorified 
in these words of Srimad-Bhagavatam (10.47.60): 

nayam sriyo 'nga u nitanta-rateh prasadah 

svar-yositam nalina-gandha-rucarii kuto 'nyah 
rasotasave 'sya bhuja-danda-grhita-kantha- 
labdhasisam ya udagad vraja-vallabhinam 

"When Lord Sri Krsna was dancing with the gopis in the rasa-llla, 
the gopis were embraced by the arms of the Lord. This transcendental 
favor was never bestowed upon the goddess of fortune or other consorts 
in the spiritual world. Indeed, never was such a thing even imagined by 
the most beautiful girls in the heavenly planets, whose bodily luster and 
aroma resemble the lotus flower. Ansd what to speak of worldly women 
who are very beautiful according to material estimation?"* 

The gopis are again glorified in these words of Srimad-Bhagavatam 

(10.44.14): 



gopyas tapah kim acaran yad amusya rupam. .. 


"What austerities must the gopis have performed! With their eyes 
they always drink the nectar of Lord Krsna's form, which is the essence 
of loveliness and is not to be equaled or surpassed. That lovliness is the 
only abode of beauty, fame, and opulence. It is self-perfect, ever fresh 
and extremely rare."* 

This verse says: "The gopis gazed at Lord Krsna's form, which is not 
to be equaled or surpassed". The gopis are again glorified in these words 
of Srimad-Bhagavatam (10.44.15): 


ya dohane 'vahanane mathanopalepa. .. 

. . .dhanya vraja-striya urukrama-citta-yanah 


"The ladies of Vraja are the most fortunate of women because, 
with their minds fully attached to Krsna and their throats always choked 
up with tears, they constantly sing about Him while milking the cows, 
winnowing grain, churning butter, gathering cow dung for fuel, riding 
on swings, taking care of their crying babies, sprinkling the ground with 
water, cleaning their houses, and so on. By their exalted Krsna 
consciousness they automatically acquire all desirable things."*** 

In this verse the word "urukrama-citta-yanah" means "they whose 
chariot is the all-powerful mind". This means that wherever their minds 
went, they, riding on the chariot of the mind, were able to go." An 
alternate reading gives us {.sy 168}cinta-yanah" instead of "citta-yanah". 
The meaning, however, remains the same. Srimad-Bhagavatam 10.44.15 
was spoken by the women of Mathura City. 
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In this way the great glory of the gopis' love for Lord Krsna is seen. 
Their love is gloriosu because it is forbidden, because it is love for a 
paramour (paraklya). Even in ordinary affairs of the materuial world, 
this kind of forbidden love is understood to be very intense. The author 
Bharata explains: 


bahu varyate yatah khalu 

yatra pracchanna-kamukatvam ca 
ya ca mitho durlabhata 

sa parama manmathasya ratih 


"The highest amorous pleasure is attained when love is forbidden, 
when the lovers must conceal their love, when the lovers rarely meet." 

The author Rudra explains: 


vamata durlabhatvam ca 
strinam ya ca nivarana 
tad eva panca-banasya 

manye paramam ayudham 


"Contrariness, difficulty of attainment, and rejection by women I 
consider Kamadeva's greatest weapons." 

The author Visnu-gupta explains: 


yatra nisedha-visesah 

su-durlabhatvam ca yan mrgaksmam 
tatraiva nagaranam 

nirbharam asajjate hrdayam 



"When love is forbidden and the doe-eyed beloved is difficult to 
attain, then the passionate lover's heart becomes very attached to his 
beloved." 

Some gopi girls prayed to Goddess Katyayani that they might 
attain Lord Krsna as their husband. Their desire to attain Him was very 
strong. Because Krsna was unattainable for them, their love for Him was 
very great. The greatness oftheir love is described in these words of 
Srimad-Bhagavatam (10.83.43): 


vraja-striyo yad vanchanti. .. 


"We desire the same contact with the Supreme Lord's feet that thr 
young women of Vraja, the cowherd boys, and even the aborigine 
Pulinda women desire-the touch of the dust He leaves on the plants and 
grass as He tends His cows."*** 

Their love is also described in these words of Srimad-Bhagavatam 
(10.47.58): 


vanchanti yad bhava-bhiyah.. . 


"Among all persons on earth, these cowherd women alone have 
actually perfected their embodied lives, for they have achieved the 
perfection of unalloyed love for Lord Govinda. Their pure love is 
hankered after by those who fear material existence, by great sages, and 
by ourselves as well. For one who has tasted the narrations of the 
infinite Lord, what is the use of taking birth as a high-class brahmana, or 
even as Lord Barhma himself?"*** 



Still, the gs' intesne desire to attain Lord Krsna was not born 
merely because they were forbidden to associate with Him. They 
certrainly did not wish to be forbidden or to have so many obstacles 
placed befope them. Rather they loved Him in spite of being so strongly 
forbidden, This is described in the following words of Srlmad- 
Bhagavatam (10.47.61): 


ya dustyajam. .. 


"The gopis of Vrndavana have given up the association of their 
husbands, sons, and other family members, who are very difficult to give 
up, andf they have forsaken the path of chastity to take shelter of tyhe 
lotus feet of Mukunda, Krsna, which one should search for by Vedic 
knowledge. Oh, let me be fortunate enough to be one of the bushes, 
creepers, or herbs in Vrndavana, because the gopis trample them and 
bless them with the dust of their feet."* 

As a wild elephant cannot be stopped, so the gopis' passionate love 
for Krsna could not be stopped. Although the gopis were all forbidden in 
the smae way to associate with Lord Krsna, still they each had a 
different intensity of love for Him. Of them all Radha had the greatest 
love. She had the greatest power to bring Lord Krsna under Her control. 
The supremely exalted position of Sri Radha's love is indirectly 
described in these words of Srimad-Bhagavatam (10.30.28): 


anayaradhito nunam. .. 


"Certainly this particular gopi has perfectly worshiped the all- 
powerful Personality of Godhead, Govinda, since He was so pleased with 
Her that He abandoned the rest of us and brought Her to a secluded 
place."*** 



In tyhis way the gopis' love for Lord Krsna blossomed. It was as if 
they had been bitten by the black snake of love for Krsna. They did not 
associate with Krsna as a wife associates with her husband. Rather they 
passionately loved Krsna as a girl loves her paramour. This kind of love 
is criticized in the following words of Srimad-Bhagavatam (10.47.7-8): 


nihsvam tyajanti ganika.. . 


"Prostitutes abandon a penniless man."*** 


jara bhuktva ratam striyam 


"A lover abandons the woman he has enjoyed, even though she 
remains attached to him."*** 

It is said that girls who love someone other than their husbands 
(paraklya) are fallen and worthy of contempt. This is true for girls who 
take shelter of individual souls who live in the material world. The 
situation of such girls is abominable. However these defects asnd 
criticisms do not apply to the gopis. This truth is seen in the following 
words of Srimad-Bhagavatam (10.33.35): 

gopinam tat-patinam ca.. . 


"He who lives as the overseeing witness within the gopis and their 
husbands, and indeed within all embodied living beings, assumes forms 
in this world to enjoy transcendental pastimes."*** 

From the material point of view it seemed that the gopis had 
husbands other than Krsna. However, from the spiritual point of view 
these so-called husbands did not exist. In the Krsna-sandarbha it has 



already been shown that the gopis' so-called husbands were in truth only 
a display manifested from Lord Krsna's internal potency. Therefore it is 
Lord Krsna Himself who is ultimately the gs only true husband. The 
gopis' exalted position, which has so equal or superior, is described in 
these words of Srimad-Bhagavatam (10.47.58): 


etah param tanu-bhrtah. .. 


"Among all persons on earth, these cowherd women alone have 
actually perfected their embodied lives, for they have achieved the 
perfection of unalloyed love for Lord Govinda. Their pure love is 
hankered after by those who fear material existence, by great sages, and 
by ourselves as well. For one who has tasted the narrations of the 
infinite Lord, what is the use of taking birth as a high-class brahmana, or 
even as Lord Barhma himself?"*** 

The gopis' glories are also described in these words of Ujjvala- 
nllamani: 


nesta yad angini rase kavibhih parodha 
tad gokulambuja-dHam kulam antarena 
asamsaya rasa-vidher avataritanam 
kamsarina rasika-mandala-sekharena 


"Philosophers do not praise adultery. However, they do praise the 
pastimes Lord Krsna, the crown of all rasikas, enjoys with Gokula's lotus¬ 
eyed girls, girls who descended to this world to enjoy nectar pastimes 
with Him." 

The gopis did not have even a dim reflection of contact with their 
so-called husbands. This is seen in the following words of Srimad- 
Bhagavatam (10.33.37): 



nasuyan khalu krsnaya 
mohitas tasya mayaya 
manyamanah sva-parsva-sthan 
svan svan daran vrajaukasah 


"The cowherd men, bewildered by Krsna's illusory potency, 
thought their wives had remained home at their sides. Thus they did not 
harbor any jealous feelings against Him."*** 

The gopis are eternally dear to Lord Krsna. They are His consorts 
eternally. This verse explains: "The cowherd men, bewildered by Krsna's 
illusory potency, thought their wives had remained home at their sides. 
Thus they did not harbor any jealous feelings against Him."*** This 
verse was spoken by Srila Sukadeva Gosvaml. 
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In this way it is seen that the gopis' love for Lord Krsna is most 
exalted. The spiritual forms of Lord Krsna and the gopis are described in 
these words of Srimad-Bhagavatam (10.29.43): 


tabhih sametabhir udara-cestitah. .. 


"Among the assembled gopis, the infallible Lord Krsna appeared 
just like the moon surrounded by stars. He whose activifies are so 
magnanimous made their faces blossom with His affectionate glances, 
and His broad smiles revealed the effulgence of His jasmine-bud-like 
teeth."*** 



The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 
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The spiritual forms of Lord Krsna and the gopis are again 
described in these words of Srimad-Bhagavatam (10.33.6): 

tatratisusubhe tabhir 
bhagavan devakl-sutah 
madhye maninam haimanam 
maha-marakato yatha 

"In the midst of the dancing gopis, Lord Krsna appeared most 
brilliant, like an exquisite sapphire in the midst of golden 
ornaments."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 

Anuccheda 282 

The spiritural powers and glories and virtues of Lord Krsna and 
the gopis are described in these words of Srimad-Bhagavatam (10.32.10): 

tabhir vidhuta-sokabhir 
bhagavan acyuto vrtah 
vyarocatadhikam tata 
purusah saktibhir yatha 



"Encircled by the gopis, who were now relieved of all distress, Lord 
Acyuta, the Supreme Personality of Godhead, shone forth splendidly. 
My dear King, Krsna thus appeared like the Supersoul encircled by His 
spiritual potencies."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 283 


The transcendental artistic genius of Lord Krsna and the gopi is 
described in these words of Srimad-Bhagavatam (10.33.7-8): 


pada-nyasair bhuja-vidhutibhih. .. 


"As the gopis sang in praise of Krsna, their feet danced, their 
hands gestured, and their eyebrows moved with playful smiles. With 
their braids and belts tied tight, their waists bending, their faces 
perspiring, the garments on their breasts moving this way and that, and 
their earrings swinging on their cheeks. Lord Krsna's young consorts 
shone like streaks of lightning in a mass of clouds.*** 


uccair jagur nrtyamana 
rakta-kanthyo rati-priyah 
krsnabhimarsa-mudita 
yad-gitenedam avrtam 


"Eager to enjoy conjugal love, their throats colored with various 



pigments, the gopis sang loudly and danced. They were overjoyed by 
Krsna's touch, and they sang songs that filled the entire universe."*** 

In this verse the word "idam" (this) refers to the universe. This 
verse says that the gopis' songs filled the entire universe. In the Sanglta- 
sara itis said: 


tavanta eva raga syur 
yavatyo jiva-jatayah 
tesu sodasa-sahasri 
pura gopl-krta vara 


"The ragas number 16,000, as many as there are species of life. The 
gopis sang songs in all these ragas." 

At the end of this book it is said that these ragas are seen in 
Svargaloka and the other higher material planets. 


Anuccheda 284 


The gopis' songs are also described in these words of Srimad- 
Bhagavatam (10.33.9): 


kacit samarh mukundena 
svara jatir amisritah 
unninye pujita tena 

priyata sadhu sadhv iti 
tad eva dhruvam unninye 
tasyai manam ca bahv adat 



"One gopi, joining Lord Mukunda in His singing, sang pure 
melodious tones that rose harmoniously above His. Krsna was pleased 
and showed great appreciation for her performance, saying 'Excellent! 
Excellent!' Then another gopI repeated the same melody, but in a special 
metrical pattern, and Krsna praised her also."*** 

In this verse the word "svarah" means the scale of seven notes 
beginning with the sixth note", and {.sy 168}jatayah" means "the raga 
that comes from that scale". Here "amisritah" means that because Krsna 
and the gopis were very expert, the melodies they sang did not become 
mixed. The melodies remained pure, and "unninye" means "the melodies 
were gloriously sung". The gopis sang together with Lord Krsna, Krsna 
whose melodies even Brahma, Siva, Indra and all the demigods have no 
power to understand. The singing of Krsna and the gopis was equal. The 
singing of one did not dominate the singing of the other. The words 
"pujita tena" mean "with their treble voices the gopis worshiped Lord 
Krsna". Here the word "dhruvam" means "a gopi sang a melody in the 
dhruva rhythm, and "tasyai manam adat" means "Lord Krsna praised 
her". This verse was spoken by Srila Sukadeva Gosvami. 


Anucchedas 285 and 286 


Among the ordinary (samanya) conjugal lovers of Lord Krsna, 
Kubja is the most exalted. Among the queens married (svakiya) to Lord 
Krsna, Sri Rukmini and Sri Satyabhama are mosty exalted. They are 
described in the following words of Hari-vamsa: 


kutumbasyesvari casid 
rukmini bhismakatmaja 
satyabhamottama strinam 
saubhagye cadhikabhavat 



"Bhismaka's daughter, Rukmini, is the controller of Lord Krsna's 
household. Satyabhama is the most fortunate of Lord Krsna's wives." 

The most exalted of the goddesslike gopis of Vraja are described in 
these words of the Bhavisya Purana, Uttara-khanda: 


gopall palika dhanya 

visakha dhyana-nisthika 
radhanuradha somabha 
taraka dasami tatha 


"The ten most prominent gopis are Gopah, Palika, Dhanya, 
Visakha, Dhyana-nisthika, Radha, Anuradha, Somabha, and Taraka." 

Here the words "taraka dasami" mean "the tenth gopi is named 
Taraka". In ther Skanda Purana, Prahlada-samhita the four gopis Lalita, 
Saibya, Padma, and Bhadra are included amongst the most prominent 
gopis. In other places in the scriptures Candravall is also included 
amongst the prominent gopis. The Somabha mentioned in the previous 
quote from the Bhavisya Purana is the same as Candravall. In the 
Agama-sastras it is said: 


pramada-sata-kotibhir akulitah 


"Lord Krsna is surrounded by hundreds and millions of beautiful 
gopis." 


Amongst all the gopis, Radha is the most important. It is because 
of her great love that Lord Krsna disappeared from the rasa dance. This 
has already been described in the Sri Krsna-sandarbha (Anuccheda 189). 
Radha is celebrated in all the scriptures. In the Gopala-tapanI Upanisad 
she is known by the name Gandharvika. 



Lord Krsna's beloveds are of three kinds: 1. mugdha (meek), 2. 
madhya (niteermediate), and 3. pragalbha (arrogant). They are also of 
three ages: 1. nava-yauavana (new youth), 2. spasta (clearly manifested 
youth), and 3. (samyag-yauvana (fully blossomed youth). According to 
these different ages different kinds of activities are manifested. The age 
of samyag-yuavana is sixteen years. It is not older than that. This is 
seeen in the following words of the Gautamlya Tantra: 

kanyabhir dvy-asta-varsabhih 


"Lord Krsna is surrounded by sixteen-year-old gopis." 

The termperments of the Lord's beloveds are of three kinds: 1. 
dhira (peaceful), 2. adhira (agitated), and 3. misra-guna (a mixture of 
peace and agitation). Their love for Lord Krsna they are also of three 
kinds: 1. srestha (best), 2. sama (intermediate), and 3. laghu (least). 

In their pastimes with Lord Krsna, His beloveds are in the 
following eight situations: 1. abhisarika (meeting Krsna ina rendezvous), 
2. vasaka-sajja (dressing in fine garments and ornaments to prepare for a 
rendezvous with Krsna), 3. utkanthita (yearning to meet Krsna at the 
rendezvous), 4. khandita (jilted by Krsna), 5. vipralabdha (separated 
from Krsna), 6. kalahantarita (feuding with Krsna), 7. prosita-preyasi 
(separated from Krsna because He has gone to a faraway place), and 8. 
svadhma-bhartrka (dominating Krsna). In their realtions with each 
other. Lord Krsna's beloveds have four kinds of natures: 1. sadr^a 
(alike), kincit-sadrAa (somewhat alike), 3. aspasta-sadr^a (not clearly 
alike), and 4. virodhi (opposed). These four natures are manifest as the 
following four kinds of relationships: 1. sakhi (friend), 2. suhrt (well- 
wisher), 3. tatastha (neutral person), and pratipaksiki (rival). In this way 
the Lord's beloveds have different natures. A sakhi spoke these words of 
Srimad-Bhagavatam (10.30.1): 


apy ena-patni. . .tanvan drsarii sakhi su-nirvrtim 



"O friend, wife of the deer, has Lord Acyuta been here with His 
beloved, bringing great joy to your eyes? Indeed, blowing this way is the 
fragrance of His garland of kunda flowers, which was smeared with the 
kunkuma from the breasts of His girlfriend when He embraced Her."*** 

Here the words "tanvan dHarii sakhi su-nirvrtim" (O friend, has 
Lord Acyuta been here with His beloved, bringing great joy to your 
eyes?) were spoken by the gopis because they yearned to see Lord Krsna. 
Here the word "sakhi" (O friend) shows that the gopis imagined the deer 
to be like them, delighted by the sight of Lord Krsna. In this way they 
imagined that the deer were their friends. Here the word "kanta" means 
"the great good fortune of Lord Krsna's girlfriend", "kula-pateh" means 
"of Lord Krsna", and "kantanga-sange" means "delighted by the fragrance 
of the two lovers' embraces". The pleasures Radha and Krsna enjoy in 
Their pastimes are described in these words of Srimad-Bhagavatam 
(10.30.12): 

bahum priyamsa.. . 

"O trees, we see that you are bowing down. When the younger 
brother of Rama walked by here, followed by intoxicated bees swarming 
around the tulasi manjarls decorating His garland, did He acknowledge 
your obeisances with His affectionate glances? He must have been 
resting His arm on the shoulder of His beloved and carrying a lotus 
flower in His free hand."*** 

A suhrt (well-wisher) spoke these words of Srimad-Bhagavatam 

(10.30.28): 

anayaradhito nunarii 
bhagavan harir isvarah 



yan no vihaya govindah 
prito yam amayad rahah 


"Certainly this particular gopi has perfectly worshiped the all- 
powerful Personality of Godhead, Govinda, since He was so pleased with 
Her that He abandoned the rest of us and brought Her to a secluded 
place."*** 


Because she praises Sri Radha's good fortune, the gopI who speak 
this verse is a suhrt. After hearing a sakhi speak Srimad-Bhagavatam 
10.30.11, a The tatastha (neutral person) spoke these words of Srimad- 
Bhagavatam (10.30.13): 


prcchatema lata bahun 
apy aslista vanaspateh 
nunam tat-karaja-sprsta 
bibhraty utpulakany aho 


"Let us ask these creepers about Krsna. Even though they are 
embracing the arms of their husband, this tree, they certainly must have 
been touched by Krsna's fingernails, since out of joy they are 
manifesting eruptions on their skin."*** 

After hearing a suhrt speak Srimad-Bhagavatam 10.30.28, a 
tatastha spoke these words of Srimad-Bhagavatam (10.30.29): 


dhanya aho ami alyah.. . 


"O girls! The dust of Govinda's lotus feet is so sacred that even 
Brahma, Siva and the goddess Rama take that dust upon their heads to 
dispel sinful reactions."*** 



Anuccheda 287 


A pratipaksiki (rival) spoke these words of Srimad-Bhagavatam 
(10.30.30): 


tasya amuni nah ksobham- 
kurvanty uccaih padani yat 
yaikapahrtya goplnam 

raho bhunkte 'cyutadharam 


"These footprints of that special gopi greatly disturb us. Of all the 
gopis, She alone was taken away to a secluded place, where She is 
enjoying the lips of Krsna."*** 

The gopI who spoke this verse clearly displayed her envy of the 
gopI taken away by Lord Krsna. In the pastime of capturing the parijata- 
tree, a pastime described in the Hari-vamsa and other scriptures, 
Satyabhama envied Sri RukminI in the same way the gopi who spoke 
Srimad-Bhagavatam 10.30.30 envied the gopi taken away by Lord Krsna. 
The meaning of Srimad-Bhagavatam 

.mt 3 
.mb 5 

.rm 6.5 in Set Right Margin to 6.5 in. 

.rm 65 

Select font 1 

.fa times to Times Roman type style. 

.Ih 1.25 em 
.ch 12 pt 


.fa timesitl 



.Ih 1.25 em 
.ch 12 pt 


.fa clarendo 
.ch 12 pt 


.fa Helvetic 
.ch 16 pt 


.fa clarendo 
.ch 16.2 pt 


.fa clarendo 
.ch 23 pt 


.. Lower case Italicized 

.de {.px -1.2 en}{.py +0.23 em}.{.py -.23 em} 

.. - . below letters n - h - normal - italic 

.de {.px -1. enjj.py +.23 emj.j.py -.23 em) 

...de {.ru .06 em, .1 em, -.40 en, -1.4 en) 

.de {.px -.6 en}{.py -.55 en}{.fa clarendo}{.ch .8 em}{.sy 180}{.ch}{.fa}{.px 
+.1 en}{.py +.55 en) 

.. -' on s - normal - italic 

..de {.px -1 en}{.py -.3 em}'{.fn}{.px +.1 en}{.py +.3 em) 

.. at - ' on S 

.de {.ru .28 em, .055 em, -.6 en, -1.38 en) 

.. aA - - above long 'a' - 'u' sound 'i non-italic 
.de {.ru .28 em, .055 em, -.40 en, -1.40 en) 

..AE - - above long 'i' 

.de {.px -.6 em}{.py -.65 em}.{.py +.65 em) 

.. AV - . above'm' 



.de {.px -.5 en}{.py -.7 en}{.fa clarendo}{.ch .5 em}{. sy 180}{.ch}{.fa}{.py 
+.7 en} 

.. Upper case Italicized 

.de {.px -.8 enjj.py -.73 enjj.fa clarendojj.sy 180}{.fa}{.px +.2 enjj.py 
+.73 en} 

..de {.ru .06 em, .13 em, -.25 em, -2.05 en) 

.. at - ' on S 

.. Lower case non-italics 
.. aA - - over long 'i' 

.de {.ru .28 em, .055 em, -1 en, -1.40 en) 

.. AQ - - above long 'a' - 'u' sound 
.de {.If .7 em}{.up .65 em}.{.dn} 

.. Ap - . above'm' 

.. Upper case non-Italicized 

.de § {.px -.8 en}{.py -.7 en}{.fa clarendo}{.sy 180}{.fa}{.px +.1 en}{.py +.7 
en) 

..{.ru .06 em, .13 em, -.35 em, -1.95 en) 

.. AU -' on S 


.de - -{.If .15 em}-{.lf .15 em}- 
.. long 

.by 

.Ih 1.25 em 
.bd off 
.pn 399 
.op 
.oj on 

.bee # Srila Jiva Gosvami's 

.heo Sri Priti-sandarbha 


# 



10.30.30 is clear. It was spoken by Srila Sukadeva Gosvaml. 


Anuccheda 288 


Here someone may protest: "It is not possible that the devotees of 
the Lord can be rivals of each other. That is a horrible idea. It is said in 
Srimad-Bhagavatam (10.29.48): 


tasam tat-saubhaga-madam. .. 


" 'Lord Kesava, seeing the gopis too proud of their good fortune, 
wanted to relieve them of this pride and show them further mercy. Thus 
He immediately disappeared.'*** 

"In this way it is seen that the Supreme Personality of Godhead 
wishes to cast far away all envy, lust, and pride. Srila Sukadeva Gosvaml 
here uses the word 'dauratmya' (wickedness) to describe those vices." 

To this protest I reply: If sometimes the Lord's devotees are rivals 
of each other that is only to nourish their love for the Lord and to 
nourish the Lord's pastimes. The Lord reveals His pastimes so the souls 
may attain love for Him. This is seen in these words of Srimad- 
Bhagavatam (10.33.36): 


bhajate tadrsih krida 

yah srutva tat-paro bhavet 


"When the Lord assumes a humanlike body to show mercy to His 
devotees. He engages in such pastimes as will attract those who hear 
about them to become dedicated to Him."*** 



Indeed, in srngara-rasa (the mellow of conjugal love), the rasa is 
noursihed by a wonderful display of spiritual envy, lust, and pride. This 
truth is confirmed by the great philosophers. The Supreme Lord 
personally accepts it in His pastimes. As the hero loved by His beloveds, 
the Supreme Lord manifests four features: 1. daksina (pleasing), 2. 
anukula (a faithful lover), 3. satha (a cheat), and 4. dhrsta (bold and 
dominating). The Lord's pastime potency (llla-sakti) manifests these 
various features in the presence of the Lord's beloveds. In this way these 
features are seen. However, when they are separated from the Lord, the 
Lord's beloveds feel great distress. In that state of calamity they all feel 
friendship for each other. This is seen in the following words of Srimad- 
Bhagavatam (10.30.40): 


anvicchantyo bhagavato 
margam gopyo 'viduritah 
dadrsuh priya-vislesan 

mohitam duhkhitam sakhim 


"While continuing to search out Krsna's path, the gopis discovered 
their unhappy friend close by. She was bewildered by separation from 
Her lover."*** 

In this verse the gopis' feelingsof friendship for each other is 
manifested. Lord Krsna manifests this pastime of being separated from 
Him in order that the gopis' thirst to attain Him may very quickly 
increase. In this way the gopis' love for Lord Krsna, the crest jewel of 
amorous heroes, increases. That this is the true reason Lord Krsna 
arranges that His devotees be separated from Him is confirmed by Lord 
Krsna Himself in these words of Srimad-Bhagavatam (10.32.20): 


nahaiii tu sakhyo bhajato 'pi jantun. .. 



"But the reason I do not immediately reciprocate the affection of 
living beings even when they worship Me, O gopis, is that 1 want to 
intensify their loving devotion. They then become like a poor man who 
has gained some wealth and then lost it, and who thus becomes so 
anxious about it that he can think of nothing else."*** 

These pastimes are the Supreme Lord's attempt to make the gopis 
free offalse pride. This is seen in Srimad-Bhagavatam 10.29.48, which 
was quoted above. In that verse the word {.sy 168}prasamaya" means "to 
make them free of false pride", and the word "prasadaya" means "to give 
them mercy, mercy that took the form of making them thirst after 
attaining Him". In this way the gopis' good ofrtune (tat-subhaga) is seen. 
The word "prasadaya" may also be interpreted to mean "to satisfy the 
gopis' passioante desires. Lord Krsna enjoyed the rasa dance pastime", 
and the word {.sy 168}prasadaya" may also be interpreted to mean "to 
delight the gopis. Lord Krsna enjoyed the rasa-dance pastime". The word 
"dauratmya" here means "separated fropm Lord Krsna, the gopis became 
depressed at heart", {.sy 168}Dauratmya" here does not mean 
"wickedness" because this passage describes pastimes of transcendental 
love. Srila Syukadeva GisvamI, the king of sages, then gave this 
description in Srimad-Bhagavatam (10.30.41): 


taya kathitam akarnya. . . 


"She told them how Madhava had given Her much respect, but 
how She then suffered dishonor because of Her misbehavior. The gopis 
were extremely amazed to hear this."*** 

Actually there was nothing wrong with that gopis' pride. This is 
seen in the following words of Srimad-Bhagavatam (10.30.34): 


reme taya svatma-rata 



atmaramo 'py akhanditah 
kaminam darsayan dainyam 
strinam caiva duratmatam 


"Lord Krsna enjoyed with that gopi although He enjoys only 
within, being self-satisfied and complete in Himself. Thus by contrast 
He showed the wretchedness of ordinary lusty men and hardhearted 
women."*** 

In this verse the word "svatma-ratah" means {.sy 168}self-satisfied", 
"atmaramah" means "who enjoys pastimes", and "apy akhanditah reme" 
means {.sy 168}attached to that particular gopI, He enjoyed pastimes with 
Her". Someone may ask: "Why was Lord Krsna so attached to that one 
gopi? Why did He enjoy pastimes with Her?" The answer is given here in 
this verse, Srimad-Bhagavatam 10.30.35. It is also said in Srlmad- 
Bhagavatam (1.7.10): 


ittham-bhuta-guno harih 


"The Supreme Personality of Godhead possesses transcendental 
qualities." 

As the Supreme Personality of Godhead possesses transcendental 
qualities, so does the gopi (Sri Radha) mentioned in Srimad-Bhagavatam 
10.30.34. Her quality is that She is filled with love for Lord Krsna. Here 
it is specifically said that Her love is pure spiritual love. It is not material 
lust. Spiritual love is very powerful and glorious. Still, this gopl's spiritual 
love may superfically seem like material lust, and in this way it may 
manifest what seems to be material pride and material passion. Thus this 
gopi reveals a kind of love that seems to be like the wretchedness 
(dainyam) of lusty women, a wretchedness that is well known in this 
material world. Thus this gopis manifests stubbornness, willfulness, and a 
personality that tries to dominate Her beloved. With this beloved Lord 



Krsna enjoys pastimes (reme). Or, these words of Srimad-Bhagavatam 
may be interpreted in a different way. They may be interpreted to mean 
"With these pastimes the Lord shows how wretched and insignificant are 
materialistic mn who try to enjoy amorous pastimes with lusty women in 
the material world. Manifesting the glory of His pastimes, the Lord 
shows how wretched and devoid of true nectar are the activities 
(dainyam) of lusty men (kaminam) and how wretched is the nature 
(duratmatam) of materialistic women (strlnam) who do not worship the 
Supreme Lord." The great glory of the gopis' pastimes with Lord Krsna is 
also seen in these words of scripture: 


darsayad vidhu-parajayam rama-vaktram ullasati dhuta-lanchanam 


"As the goddess of fortune enjoys pastimes with the Supreme Lord, 
the spotless moon of her face, a moon that defeats all other moons, 
shines with bliss." 

Srimad-Bhagavatam 10.30.34 discussed in these words was spoken 
by Srila Sukadeva Gosvaml. 


Anuccheda 289 


In this way the alambana of srngara-rasa has been described. Now 
the uddipanas will be described. Included among the uddipanas are Lord 
Krsna's qualities, such as His ability to charm women (narl-moahana- 
sllatva). The handsome charm of His bodily color, sweetness, fragrance, 
touch, sound, auspicious qualities, and new youthfulness (avayava- 
varna-rasa-gandha-sparsa-sabda-sal-laksana-nava-yauvananam 
kamanlyata). His being always new and fresh (nitya-nutanatva). His 
making the gopis fall in love with Him (abhivyakta-bhavatva). His being 
controlled by His devotees' love (prema-va^atva), and His genius 
(saubuddhya-pratibhatva). His ability to charm women is described in 



these words of Srimad-Bhagavatam (10.21.12): 


krsnam niriksya vanitotsava-rupa-silam. .. 


"Krsna's beauty and character create a festival for all women. 
Indeed, when the demigods' wives flying in airplanes with their 
husbands catch sight of Him and hear His resonant flute-song, their 
hearts are shaken by Cupid, and they become so bewildered that the 
flowers fall out of their hair and their belts loosen."*** 

The meaning of this verse is clear. This verse was spoken by the 
goddesslike gopis of Vraja. 


Anucchedas 290-294 


Lord Krsna's being eternally new and fresh is described in these 
words of Srimad-Bhagavatam (1.11.34): 


yadyapy asau parsva-gatah. .. 


"Although Lord Sri Krsna was constantly by their sides, as well as 
exclusively alone. His feet appeared to them to be newer and newer. The 
goddess of fortune, although by nature always restless and moving, could 
not quit the Lord's feet. So what woman can be detached from those 
feet, having once taken shelter of them?"*** 

Now Lord Krsna's quality of making the gopis fall in love with 
Him will be described. The purva-raga (first stages of that love) is 
described in these words of Srimad-Bhagavatam (10.31.2): 



sarad-udasaye sadhu jata-sat- 
sarasijodara-sri-musa drsa 
surata-natha te 'sulka-dasika 

vara-da nighnato neha kim vadhah 


"O Lord of love, in beauty Your glance excels the whorl of the 
finest, most perfec fly formed lotus within the autumn pond. O bestower 
of benedictions. You are killing the maidservants who have given 
themselves to You freely, without any price. Isn't this murder?"*** 

In this verse the words "drsa surata-natha" mean "O Lord who with 
Your glance beg to enjoyamorous pastimes", "vara-prada" means "O Lord 
who at the end of our worship of Goddess Katyayanl granted the boon 
we prayed to attain", "drsa asulka-dasika" mean {.sy 168}without giving 
any money to purchase us, simply by casting Your love-filled galnce on 
us. You turned us into Your slavea", and "nighnato neha kim vadhah" 
mean "did You not murder us women?" In this way this verse shows that 
simply with His glance Lord Krsna enchanted the gopis. He enchanted 
them in two ways: 1. He enchanted them with His form and qualities 
(svarupa), and 2. He enchanted them with His activities others have no 
power to perform (duskara-kriya). In this verse these two ways of 
enchantement are both described. Lord Krsna's enchanting the gopis is 
also described in these words of Srimad-Bhagavatam (10.31.8): 


madhuraya gira valgu-vakyaya 
budha-manojnaya puskareksana 
vidhi-karir ima vira muhyatir 
adhara-sidhunapyayayasva nah 


"O lotus-eyed one. Your sweet voice and charming words, which 
attract the minds of the intelligent, are bewildering us more and more. 
Our dear hero, please revive Your maidservants with the nectar of Your 



lips."*** 


In this verse the word "madhuraya" means {.sy 168}with the 
sweetness of Your form", "valgu-vakyaya" means "with the sweetness of 
Your words", and {.sy 168}budha-manojnaya" means "which charm the 
hearts of the intelligent". In this way Lord Krsna's sweetness is manifest. 
Lord Krsna's enchanting the gopis is also described in these words of 
Srimad-Bhagavatam (10.31.10): 


prahasitam priya-prema-viksanam 
viharanam ca te dhyana-mangalam 
rahasi samvido ya hrdi sprsah 

kuhaka no manah ksobhayanti hi 


"Your smiles. Your sweet, loving glances, the intimate pastimes and 
confidential talks we enjoyed with You--all these are auspicious to 
meditate upon, and they touch our hearts. But at the same time, O 
deceiver, they very much agitate our minds."*** 

In this verse the word "samvidah" means {.sy 168}joking words". 

Lord Krsna's enchanting the gopis is also described in these words 
of Srimad-Bhagavatam (10.31.12): 


dina-pariksaye mla-kuntalair 

vanaruhananam bibhrad avrtam 
ghana-rajasvalarii darsayan muhur 
manasi nah smaram vira yacchasi 


"At the end of the day You repeatedly show us Your lotus face, 
covered with dark blue locks of hair and thickly powdered with dust. 
Thus, O hero. You arouse lusty desires in our minds."*** 



In this verse the word "muhuh" means "again and again". Lord 
Krsna's enchanting the gopis is also described in these words of Srlmad- 
Bhagavatam (10.31.16-17): 


pati-sutanvaya-bhratr-bandhavan 
ativilanghya te 'nty acyutagatah 
gati-vidas tavodgita-mohitah 
kitava yositah kas tyajen nisi 


"Dear Acyuta, You know very well why we have come here. Who 
but a cheater like You would abandon young women who come to see 
Him in the middle of the night, enchanted by the loud song of His flute? 
Just to see You, we have completely rejected our husbands, children, 
ancestors, brothers and other relatives.*** 


rahasi samvidam hrc-chayodayam 
prahasitananam prema-viksanam 
brhad-urah sriyo viksya dhama te 
muhur ati-sprha muhyate manah 


"Our minds are repeatedly bewildered as we think of the intimate 
conversations we had with You in secret, feel the rise of lust in our 
hearts and remember Your smiling lace. Your loving glances and Your 
broad chest, the resting place of the goddess of fortune. Thus we 
experience the most severe hankering for You."*** 

In these verses the words "gati-vidas tavodgita-mohitah" mean 
"You played on Your flute, a flute that well knows how to bring us under 
its spell". These verses were spoken by the gopis to the Supreme 
Personality of Godhead, who at that moment was not visible before 
them. 



Anuccheda 295 


Lord Krsna's enchanting the gopis in the stage of purva-raga 
(beginning of love) is described in these words of Skanda Purana, Reva- 
khanda, Tulasl-stava: 


gavam hitaya tulasi 
goplnam rati-hetave 
vrndavane tvam vapita 
sevita visnuna svayam 


"To bring auspiciousness to the cows, as well as to make the gopis 
fall in love with Him, Lord Visnu personally plants You in Vrndavana 
and serves you, O Goddess Tulasi." 

Lord Krsna's enhcanting the gopis while directly enjoying pastimes 
them is described in these words of Srimad-Bhagavatam (10.29.42): 


iti viklavitam tasam.. . 


"Smiling upon hearing these despondent words from the gopis. 
Lord Krsna, the supreme master of all masters of mystic yoga, mercifully 
enjoyed with them, although He is self-satisfied."*** 

In this verse the word "prahasya" (smiling) describes how Lord 
Krsna enchanted the gopis. 

Lord Krsna enchanting the gopis as He enjoyed pastimes with 
them is again described in these words of Srimad-Bhagavatam (10.29.43, 
44, and 46): 



tabhih sametabhir udara-cestitah. .. 

. . .udara-hasa-dvija-kunda-didhatih 


"Among the assembled gopis, the infallible Lord Krsna appeared 
just like the moon surrounded by stars. He whose activities are so 
magnanimous made their faces blossom with His affectionate glances, 
and His broad smiles revealed the effulgence of His jasmine-bud-like 
teeth.*** 


upagiyamanah. . .udgayan 


"As the gopis sang His praises, that leader of hundreds of women 
sang loudly in reply. He moved among them, wearing His Varjayanti 
garland, beautifying the Vrndavana forest.*** 


bahu-prasara. .. 


"Krsna threw His arms around the gopis and embraced them. He 
aroused Cupid in the beautiful young ladies of Vraja by touching their 
hands, hair, thighs, belts, and breasts, by playfully scratching them with 
His fingernails, and also by joking with them, glancing at them, and 
laughing with them. In this way the Lord enjoyed His pastimes."*** 

In this way is described Lord Krsna's quality of making the gopis 
fall in love with Him. 

Now will be considered Lord Krsna's quality of controlled by His 
devotees' love (prema-va^atva). This quality is of two kinds: 1. being 
controlled by the love of devotees other than His beloveds 



(premantarena), and 2. being controlled by the love of His beloveds 
(preyasl-premna). The first of these (being controlled by the love of 
devotees other than His beloveds) is seen in these words of Srlmad- 
Bhagavatam (10.35.20): 


narma-dah pranayinam vijahara 


"O sinless Yasoda, your darling child, the son of Maharaja Nanda, 
has festively enhanced His attire with a jasmine garland, and He is now 
playing along the Yamuna in the company of the cows and cowherd 
boys, amusing His dear companions. The gentle breeze honors Him with 
its soothing fragrance of sandalwood, while the various Upadevas, 
standing on all sides like panegyrists, offer their music, singing and gifts 
of tribute."*** 

Now the second of these (being controlled by the love of His 
beloveds) will be considered. This quality when manifested in the stage 
of purva-raga is seen in these words of Srimad-Bhagavatam (10.53.2): 


tathaham api tac-citto 
nidrarh ca na labhe nisi 


"Just as Rukmini's mind is fixed on Me, My mind is fixed on her. 1 
can't even sleep at night."*** 

The meaning of this verse is clear. This verse was spoken by the 
Supreme Personality of Godhead to Rukmini's messenger. 


Anucchedas 296 and 297 



Lord Krsna's being controlled by the love of His beloveds in the 
stage of purva-raga is also seen in these words of Srimad-Bhagavatam 
(10.29.1): 


bhagavan api ta ratrih 
saradotphulla-mallikah 
viksya ranturh manas cakre 
yoga-mayam upasritah 


"Sri Krsna is the Supreme Personality of Godhead, full in all 
opulences, yet upon seeing those autumn nights scented with blossoming 
jasmine flowers. He turned His mind toward loving affairs. To fulfill His 
purposes He employed His internal potency."*** 

In this verse the word "yoga-mayam upasritah" means "taking 
shelter of yoga-maya, which fulfills the numberless desires of numberless 
gopis." 


Lord Krsna's being controlled by the love of His beloveds as He 
directly enjoys pastimes with them is seen in these words of Srimad- 
Bhagavatam (10.29.42): 


iti viklavitam tasarii 

srutva yogesvaresvarah 
prahasya sa-dayam gopir 
atmaramo py ariramat 


"Smiling upon hearing these despondent words from the gopis. 
Lord Krsna, the supreme master of all masters of mystic yoga, mercifully 
enjoyed with them, although He is self-satisfied."*** 

In this verse the word "viklavitam" means {.sy 168}the gs' appeals of 



love", "sadayam" means {.sy 168}merciful because He was controlled by 
their love", {.sy 168}atmaramo 'pi" means "even though He was self- 
satisfied, He could see the great virtue of their love for Him". The word 
"atmarama" (self-satisfied is also seen in these words of Srlmad- 
Bhagavatam (1.7.10): 

atmaramas ca munayah.. . 

. . .ittham-bhuta-guno harih 


"All different varieties of atmaramas [those who take pleasure in 
atma, or spirit self], especially those established on the path of seff- 
realization, though freed from all kinds of material bondage, desire to 
render unalloyed devotional service unto the Personality of Godhead. 
This means that the Lord possesses transcendental qualities and 
therefore can attract everyone, including liberated souls."* 

The two verses Srimad-Bhagavatam 10.29.1 and 10.29.42 were 
spoken by Srila Sukadeva Gosvaml. 


Anucchedas 298 and 299 


Lord Krsna's being controlled by the love of His beloveds as He 
directly enjoys pastimes with them is also seen in these words of Srimad- 
Bhagavatam (10.33.23): 


reme svayam sva-ratir atra gajendra-hlah 


"My dear King, in the water Krsna found Himself being splashed 
on all sides by the laughing gopis, who looked at Him with love. As the 
demigods worshiped Him by showering flowers from their airplanes, the 
self-satisfied Lord took pleasure in playing like the king of the 



elephants."*** 


In this verse the word "sva-ratih" means {.sy 168}Lord Krsna who 
loved (rati) the gopis (sva)". Lord Krsna's being controlled by the love of 
His beloveds as He directly enjoys pastimes with them is also seen in 
these words of Srimad-Bhagavatam (10.33.20): 


tasarii rati-viharena 


"Seeing that the gopis were fatigued from conjugal enjoyment, my 
dear King, merciful Krsna lovingly wiped their faces with His comforting 
hand."*** 

This pastime is also seen in these words of Visnu Purana (5.13.54): 


gopi-kapola-samslesa.. . 


"Lord Krsna wiped the gopis' cheeks." 

Lord Krsna's pastimes with the gopis are also seen in these words 
of Srimad-Bhagavatam (10.33.16): 


evaih parisvanga-karabhimarsa- 
snigdheksanoddama-vilasa-hasaih 
reme rameso vraja-sundaribhir 

yatharbhakah sva-pratibimba-vibhramah 


"In this way Lord Krsna, the original Lord Narayana, master of the 
goddess of fortune, took pleasure in the company of the young women of 
Vraja by embracing them, caressing them and glancing lovingly at them 



as He smiled His broad, playful smiles. It was just as if a child were 
playing with his own reflection."*** 

Here the word "ramesa" means "the controller of Goddess Laksmi". 
This verse says: "by embracing them, caressing them and glancing 
lovingly at them. Lord Krsna enjoyed pastimes with the gopis". In this 
way Lord Krsna was controlled by the gopis' love. Here is given the 
example of a childplaying with his reflection. As a child plays with his 
reflection, so Lord Krsna enjoyed pastimes beginnign with singing and 
dancing with the gopis. In this activities it is seen that Lord Krsna and 
the gopis were deeply attached to each other. 


Anuccheda 300 


Then it is said in Srimad-Bhagavatam (10.33.25): 


evarh sasankamsu-virajita nisah 
sa satya-kamo 'nuratabala-ganah 
siseva atmany avaruddha-sauratah 
sarvah sarat-kavya-katha-rasasrayah 


"Although the gopis were firmly attached to Lord Krsna, whose 
desires are always fulfilled, the Lord was not internally affected by any 
mundane sex desire. Still, to perform His pastimes the Lord took 
advantage of all those moonlit autumn nights, which inspire poetic 
descriptions of transcendental affairs."*** 

In this verse the word "evam" means "as was previously described", 
"anuratabala-ganah" means {.sy 168}the gopis who loved Krsna eternally", 
"sah" means "Sri Krsnacandra", "atmany avaruddha-sauratah" means 
"whose thoughts were filled with flirting and various amorous pastimes", 
"satya-kamah" means {.sy 168}whose love is never wrong", "sarat-kavya- 



katha-rasasrayah" means "nectar poems in relation to autumn", "sarvah" 
means "them all", and "siseve" means "He utilized". The wird "sarat" here 
may also mean "for an entire year". The word {.sy 168}sasankamsu- 
virajita" (moonlit nights) further describes this pastime. The Lord's 
amorous pastimes are also seen in the following owrds of Srlmad- 
Bhagavatam (10.60.58): 


evarii saurata-samlapaih. .. 


"And so the self-satisfied Supreme Lord of the universe 
enjoyedwith the goddess of fortune, engaging her in lovers' talks and 
thus imitating the ways of human society."*** 

This verse describes Lord Krsna's pastimes of joking with Rukmini. 
The word "saurata" here has the same meaning it had in Srimad- 
Bhagavatam 10.33.25. Srimad-Bhagavatam 10.33.25 was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 301 


In the matter of His relationship with the gopis Lord Krsna 
Himself declares in Srimad-Bhagavatam (10.32.22): 


na paraye 'ham. . . 


"1 am not able to repay My debt for your spotless service, even 
within a lifetime of Brahma. Your connection with Me is beyond 
reproach. You have worshiped Me, cutting off all domestic ties, which 
are difficult to break. Therefore please let your own glorious deeds be 
your compensation."* 



Lord Krsna's separation from the gopis when He went to live in a 
faraway place is described in these words of Srimad-Bhagavatam 

(10.46.1-4): 

vrsnmam pravaro mantri 
krsnasya dayitah sakha 
sisyo brhaspateh saksad 

uddhavo buddhi-sattamah 

"The supremely intelligent Uddhava was the best counselor of the 
Vrsni dynasty, a beloved friend of Lord Sri Krsna, and a direct disciple 
of Brhaspati.*** 

tarn aha bhagavan prestham 
bhaktam ekantinam kvacit 
grhitva panina panim 
prapannarti-haro harih 

"The Supreme Lord Hari, who relieves the distress of all who 
surrender to Him, once took the hand of His fully devoted, dearmost 
friend Uddhava and addressed him as follows.*** 

gacchoddhava vrajam saumya 
pitror nau pritim avaha 
gopinam mad-viyogadhim 
mat-sandesair vimocaya 

"Dear gentle Uddhava, go to Vraja and give pleasure to Our 
parents. And also relieve the gopis, suffering in separation from Me, by 



giving them My message.*** 


ta man-manaska mat-prana 
mad-arthe tyakta-daihikah 


"The minds of those gopis are always absorbed in Me, and their 
very lives are ever devoted to Me. For My sake they have abandoned 
everything related to their bodies."*** 

This pastime is also described in the Skanda Purana, Prahlada- 
samhita, Dvaraka-mahatmya, where Sriman Uddhava tells the gopis: 


bhagavan api dasarhah 
kandarpa-sara-piditah 
na bhunkte na svapiti ca 
cintayan vo by ahar-nisam 


"Wounded by Kamadeva's arrow, Lord Krsna thinks of you gopis 
day and night. He neither eats nor sleeps." 

Most of the princesses married by Lord Krsna had previously been 
gopis in Vraja. As time passed in separation from Krsna, they became 
those princesses to save themselves from committing suicide in despair. 
This is described in the following words of Padma Purana: 


kaisora gopa-kanyas ta 
yauvane raja-kanyakah 


"The girls who in the beginning of their youth had been gopis at 
the later stage of their youth became princesses." 



That the Lord's beloveds are inclined to commit suicide rather 
than live without Lord Krsna is seen in these words spoken by Queen 
Rukmim in Srimad-Bhagavatam (10.52.43): 


yarhy ambujaksa na labheya bhavat-prasadam 
jahyam asun vrata-krsan sata-janmabhih syat 


"O lotus-eyed one, if 1 cannot obtain Your mercy, 1 shall simply 
give up my vital force, which will have become weak from severe 
penances 1 will perform. Then, after hundreds of lifetimes of endeavor, 1 
may obtain Your mercy."*** 


Anuccheda 302 


Amongst the uddipanas is Lord Krsna's caste status. Lord Krsna's 
caste as a gopa is described in these words of Srimad-Bhagavatam 

(10.35.14): 


vividha-gopa-caranesu vidagdho 
venu-vadya urudha. . . 


"O pious mother Yasoda, your son, who is expert in all the arts of 
herding cows, has invented many new styles of flute-playing. When He 
takes His flute to His bimba-red lips and sends forth the tones of the 
harmonic scale in variegated melodies, Brahma, Siva, Indra and other 
chief demigods become confused upon hearing the sound. Although they 
are the most learned authorities, they cannot ascertain the essence of 
that music, and thus they bow down their heads and hearts."*** 



The meaning of this verse is clear. This verse was spoken by the 
goddesslike gopis of Vraja. 


Anuccheda 303 


Lord Krsna's caste as one of the Yadavas, a ksatriya, is seen in 
these words of Srimad-Bhagavatam (10.90.20): 


megha srimams tvam asi dayito yadavendrasya nunam. .. 


"O revered cloud, you are indeed dear to the chief of the Yadus, 
who bears the mark of Srivatsa. Like us, you are bound to Him by love 
and are meditating upon Him. Your heart is distraught with great 
eagerness, as our hearts are, and as you remember Him again and again 
you shed a torrent of tears. Association with Krsna brings such 
misery!"*** 

The meaning of this verse is clear. This verse was spoken by the 
Lord's queens. 


Anuccheda 304 

Now Lord Krsna's activities (kriya) will be considered. The Lord's 
activities are of two kinds: 1. bhava-sambandhim (activities of love), and 
2. svabhavika-vinodamaya (pastimes that come from His own nature). 
The first of these two kinds of activities (activities of love) is described 
in these words of Srimad-Bhagavatam (10.29.4): 


nisamya gitarii tad ananga-vardhanam.. . 



"When the young women of Vrndavana heard Krsna's flute song, 
which arouses romantic feelings, their minds were captivated by the 
Lord. They went to where their lover waited, each unknown to the 
others, moving so quickly that their earrings swung back and forth."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 305 


The second of these two kinds of activities (pastiems that come 
from His own nature) is described in these words of Srimad-Bhagavatam 
(10.35.2): 


vama-bahu-krta-vama-kapolo 

valgita-bhrur adhararpita-venum.. . 


"When Mukunda vibrates the flute He has placed to His lips, 
stopping its holes with His tender fingers. He rests His left cheek on His 
left arm and makes His eyebrows dance. At that time the demigoddesses 
traveling in the sky with their husbands, the Siddhas, become amazed. 
As those ladies listen, they are embarrassed to find their minds yielding 
to the pursuit of lusty desires, and in their distress they are unaware that 
the belts of their garments are loosening."*** 

The meaning of this verse is clear. This verse was spoken by the 
goddesslike gopis of Vraja. 


Anuccheda 306 



These activities are also seen in the following words of Srimad- 
Bhagavatam (10.35.14): 


vividha-gopa-caranesu. .. 


"O pious mother Yasoda, your son, who is expert in all the arts of 
herding cows, has invented many new styles of flute-playing. When He 
takes His flute to His bimba-red lips and sends forth the tones of the 
harmonic scale in variegated melodies, Brahma, Siva, Indra and other 
chief demigods become confused upon hearing the sound. Although they 
are the most learned authorities, they cannot ascertain the essence of 
that music, and thus they bow down their heads and hearts."*** 

Now the Lord's paraphernalia (dravya) will be considered. 
Amongst them are the Lord's beloveds, who are described in these words 
of Srimad-Bhagavatam (10.22.6): 


usasy utthaya gotraih svair 
anyonyabaddha-bahavah 
krsnam uccair jagur yantyah 
kalindyam snatum anvaham 


"Each day they rose at dawn. Calling out to one another by name, 
they all held hands and loudly sang the glories of Krsna while going to 
the Kalindl to take their bath."*** 

In this verse the word "gotraih" means {.sy 168}in various groups". 
This verse was spoken by Srila Sukadeva Gosvaml. 


Anuccheda 307 



The Lord's beloveds are also described in these words of Srimad- 
Bhagavatam (10.21.3): 

tad vraja-striya asrutya.. .sva-sakhibhyo 'nvavarnayan 

"When the young ladies in the cowherd village of Vraja heard the 
song of Krsna's flute, which arouses the influence of Cupid, some of 
them privately began describing Krsna's qualities to their intimate 
friends."*** 

The Lord's personal associates (parikara) are described in these 
words of Srimad-Bhagavatam (10.47.1): 

tarn viksya krsnanucaram vraja-striyah.. . 

"The young women of Vraja becamne astonished upon seeing Lord 
Krsna's servant, who had long arms, whose eyes resembled a newly grown 
lotus, who wore a yellow garment and a lotus garland, and whose 
lotuslike face glowed with brightly polished earrings. 'Who is this 
handsome man?', the gopis asked. 'Where has he come from, and whom 
does he serve? He's wearing Krsna's clothes and ornaments!' Saying this, 
the gs eagerly crowded around Uddhava, whose shelter was the lotus feet 
of Lord Uttamahsloka, Sri Krsna."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anucchedas 308 and 309 



Lord Krsna's ornaments (mandana) are described in these words of 
Srimad-Bhagavatam (10.21.17): 

purnah pulindya urugaya-padabja-raga-sri-kunkumena dayita.. . 

"The aborigine women of the Vrndavana area become disturbed by 
lust when they see the grass marked with reddish kunkuma 

powder. Endowed with the color of Krsna's lotus feet, this powder 
originally decorated the breasts of His beloveds, and when the aborigine 
women smear it on their faces and breasts, they give up all their 
anxiety."*** 

Lord Krsna's flute is described in these words of Srimad- 
Bhagavatam (10.21.9): 

gopyah kim acarad ayarii kusalam sma venuh.. . 

"My dear gopis, what auspicious activities must the flute have 
performed to enjoy the nectar of Krsna's lips independently and leave 
only a taste for us gopis, for whom that nectar is actually meant! The 
forefathers of the flute, the bamboo trees, shed tears of pleasure. His 
mother, the river on whose bank the bamboo was born, feels jubilation, 
and therefore her blooming lotus flowers are standing like hair on her 
body."*** 

The meaning of this verse is clear. This verse was spoken by the 

gopis. 


Anucchedas 310-312 



The auspicious marks on Lord Krsna's feet are described in these 
words of Srimad-Bhagavatam (10.30.25): 


padani vyaktam etani 

nanda-sunor mahatmanah 


"The marks of a flag, lotus, thunderbolt, elephant goad, barleycorn 
and so forth on these footprints clearly distinguish them as belonging to 
that great soul, the son of Nanda Maharaja."*** 

The dust from Lord Krsna's feet is described in these words of 
Srimad-Bhagavatam (10.30.29): 


dhanya aho ami alyo 

govindanghry-abj a-renavah 
yan brahmesau rama devi 

dadhur murdhny agha-nuttaye 


"O girls! The dust of Govinda's lotus feet is so sacred that even 
Brahma, Siva and the goddess Rama take that dust upon their heads to 
dispel sinful reactions."*** 

This kind of ecstatic love (prema) for Lord Krsna is the most 
exalted (utkarsa) love. Love mixed with awareness of Lord Krsna's power 
and opulence (aisvarya-jnana) is not the most exalted. This most exalted 
love enables one to directly see the most exalted object (visaya) of love. 
Maharaja Bharata, who had fallen in love with a deer, praised the earth's 
good fortune for having been touched by the deer's hhofs. He said in 
Srimad-Bhagavatam (3.8.23): 



kim va are acaritam tapas tapasvinyanaya yad iyam avanih.. . 


"O unfortunate Bharata, your austerities and penances are very 
insignificant compared to the penance and austerity undergone by this 
earth planet. Due to the earth's severe penances, the footprints of this 
deer, which are small, beautiful, most auspicious, and soft are impressed 
on the surface of this most fortunate planet."* 

In a similar way the earth is also praised in these words of Srlmad- 
Bhagavatam (10.30.10): 


kim te krtarii ksiti tapo bata kesavanghri- 
sparsotsavotpulakitanga-ruhair vibhasi 
apy anghri-sambhava urukrama-vikramad va 
aho varaha-vapusah parirambhanena 


"O mother earth, what austerity did you perform to attain the 
touch of Lord Kesava's lotus feet, which has brought you such great joy 
that your bodily hairs are standing on end? You appear very beautiful in 
this condition. Was it during the Lord's current appearance that you 
acquired this ecstatic symptom, or was it perhaps much earlier, when He 
stepped upon you in His form of the dwarf Vamanadeva, or even earlier, 
when He embraced you in His form of the boar Varahadeva?"*** 

In the first half of this verse the glory of Lord Krsna's sweetness is 
described. In the second half of this verse the lesser nature of the 
sweetness present in the Lord's other forms is described. In this verse the 
word "api" means {.sy 168}whether?" This verse asks: "Did you attain this 
ecstatic joy from the touch of the Lord's feet when the Lord stepped 
upon you in His form of the dwarf Varahadeva?" Here the word "aho" is 
used to introduce a different idea, the idea expressed in these words: 
"Did you attain this ecstatic joy from the touch of the Lord's feet when 
He embraced you in His form of the boar Vamanadeva?" The implied 



answer to these two rhetorical questions is: "Certainly not. Certainly 
not." An obscure definition of the word "api" is "butter". Interpreted in 
this way, the passage becomes: "filled with bliss by the touch of the Lord's 
feet, the earth became soft like butter". This verse was spoken by the 
gopis. 


Anuccheda 313 


The marks left by the Lord's nails is described in these words of 
Srimad-Bhagavatam (10.30.13): 


prcchatema lata bahun. .. 


"Let us ask these creepers about Krsna. Even though they are 
embracing the arms of their husband, this tree, they certainly must have 
been touched by Krsna's fingernails, since out of joy they are 
manifesting eruptions on their skin."*** 

Also included here are Vrndavana forest, the Yamuna, and other 
places of Lord Krsna's pastimes. Now the different times of Lord Krsna's 
rasa-dance festival and other pastimes will be considered. The tiem of 
the rasa-dance pastime is described in these words of Srimad- 
Bhagavatam (10.47.43): 


tab kim nisah smarati yasu.. . 


"Does He recall those nights in the Vrndavana forest, lovely with 
lotus, jasmine, and the bright moon? As we glorified His charming 
pastimes. He enjoyed with us. His beloved girlfriends, in the circle of the 
rasa dance, which resounded with the music of ankle bells."*** 



The meaning of this verse is clear this verse was spoken by the 


gopis. 


Anuccheda 314 


Thus the Lord's transcendental qualities and other features are 
indluded among the uddipanas. Because the Lord's beloveds are 
diligently engaged in His service, the qualities of the Lord's beloveds are 
also included among the uddipanas. Thus the Lord's qualities and His 
belovweds' qualities are both includedamong the uddipanas. Now the 
anubhavas will be considered. Examples of the anubhavas for Kubja and 
other like beloveds of the Lord are seen in these words of Srlmad- 
Bhagavatam (10.48.5): 


sa majjanalepa-dukula-bhusana- 

srag-gandha-tambula-sudhasavadibhih 
prasadhitatmopasasara madhavam 


"Trivakra (Kubja) prepared herself by bathing, anointing her body, 
and dressing in fine garments, by putting on jewelry, garlands, and 
perfume, and also by chewing betelnut, drinking fragrant liquor, and so 
on. She then approached Lord Madhava with shy, playful smiles and 
coquettish glances."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 315 



Examples of the anubhavas for Lord Krsna's queens are seen in 
these words of Srimad-Bhagavatam (10.59.44-45): 


ittham rama-patim avapya. . . 


"Thus those women obtained as their husband the husband of the 
goddess of fortune, although even great demigods like Brahma do not 
know how to approach Him. With ever-increasing pleasure they 
experienced loving attraction for Him, exchanged smiling glances with 
Him and reciprocated with Him in ever-fresh intimacy, replete with 
joking and feminine shyness.*** 

"Although the Supreme Lord's queens each had hundreds of 
maidservants, they chose to personally serve the Lord by approaching 
Him humbly, offering Him a seat, worshipping Him with excellent 
paraphernalia, bathing and massaging His feet, givin Him pan to chew, 
fanning Him, anointing Him with fragrant sandalwood paste, adorning 
Him with flower garlands, dressing His hair, arranging His bed, bathing 
Him, and presenting Him with various gifts."*** 

Examples of anubhavas for the goddesslike gopis of Vraja are seen 
in these words of Srimad-Bhagavatam (10.47.61): 


asam aho.. .ya dustyajam 


"The gopis of Vrndavana have given up the association of their 
husbands, sons, and other family members, who are very difficult to give 
up, and they have forsaken the path of chastity to take shelter of the 
lotus feet of Mukunda, Krsna, which one should search for by Vedic 
knowledge. Oh, let me be fortunate enough to be one of the bushes, 
creepers, or herbs in Vrndavana, because the gopis trample them and 
bless them with the dust of their feet."*** 



Examples of anubhavas for the gopis are also seen in these words 
of Srimad-Bhagavatam (10.15.42-43): 


tarn goraj as-churita-kuntala-baddha-barha- 
vanya-prasuna-rucireksana-caru-hasam 
venum kvanantam anugair upagita-kirtim 
gopyo didrksita-drso 'bhyagaman sametah 


"Lord Krsna's hair, powdered with the dust raised by the cows, was 
decorated with a peacock feather and forest flowers. The Lord glanced 
charmingly and smiled beautifully, playing upon His flute while His 
companions chanted His glories. The gopis, all together, came forward to 
meet Him, their eyes very eager to see Him.*** 


pitva mukunda-mukha-saragham aksi-bhrngais 
tapam jahur viraha jam vraja-yosito 'hni 
tat sat-krtim samadhigamya vivesa gostham 
savrida-hasa-vinayam yad apanga-moksam 


"With their beelike eyes, the women of Vrndavana drank the 
honey of the beautiful face of Lord Mukunda, and thus they gave up the 
distress they had felt during the day because of separation from Him. 
The young Vrndavana ladies cast sidelong glances at the Lord-glances 
filled with bashfulness, laughter and submission-and Sri Krsna, 
completely accepting these glances as a proper offering of respect, 
entered the cowherd village."*** 

The meaning of these verses is clear. These verses were spoken by 
Srila Sukadeva Gosvaml. 


Anucchedas 316 and 317 



The anubhavas of the Lord's beloveds are of four kinds: 1. 
udbhasvara (bodily luster), 2. sattvika (nature), 3. alankara (ornaments), 
and 4. vacika (speech). The udbhasvara-anubhavas are described in 
these words of Ujjvala-nllamani, Anubhava-prakarana, Text 63: 


mvy-uttariya-dhammilla- 
sramsanam gatra-motanam 
jrmbha ghranasya phullatvam 
nisvasadyas ca te matah 


"Included amongst the udbhasvaras are: 1. loosening of the tight 
belt, 2. loosening of the bodice, 3. loosening of the braids, 4. crushing of 
the limbs, 5. yawning, 6. expansion of the notrils, and 7. sighing." 

The udbhasvara-anubhavas are also described in these words of 
Srimad-Bhagavatam (10.33.17): 


tad-anga-sanga-pramudakulendriyah 
kesan dukulam kuca-pattikam va 
nanjah prativyodhum alarii vraja-striyo 
visrasta-malabharanah kurudvaha 


"Their senses overwhelmed by the joy of having His physical 
association, the gopis could not prevent their hair, their dresses and the 
cloths covering their breasts from becoming disheveled. Their garlands 
and ornaments scattered, O hero of the Kuru dynasty."*** 

The sattvika-anubhavas are described in these words of Srimad- 
Bhagavatam (10.33.11): 



tatraikamsa-gatam bahum 
krsnasyotpala-saurabham 
candanaliptam aghraya 
hrsta-roma cucumba ha 


"Upon the shoulder of one gopi Krsna placed His arm, whose 
natural blue-lotus fragrance was mixed with that of the sandalwood pulp 
anointing it. As the gopI relished that fragrance, her bodily hair stood 
on end in jubilation, and she kissed His arm."*** 

The meaning of these verses is clear. The two Srimad-Bhagavatam 
verses were spoken by Srila Sukadeva Gosvaml. 


Anuccheda 318 


The alankara-anubhavas are 20 in number. Of these the three 
manifesated on the bodily limbs (angaja) are: 1. bhava, 2. hava, and 3. 
hela. The seven manifested wityhout any effort (ayatnaja) include: 1. 
sobha, 2. madhurya, 3. pragalbhya, 4. audarya, 5. dhairya (the remaining 
two are kanti and dipti). The ten manifested from the lover's own nature 
are: 1. Ma, 2. vilasa, 3. vicchitti, 4. kilakincita, 5. vibhrama, 6. vibboka, 7. 
lalita, 8. kuttamita, 9. mottayita, and 10. vikrta. Bhava is described in 
these words of Ujjvala-nllamani, Anubhava-prakarana, Text 6: 


nirvikaratmake citte 

bhavah prathama-vikriya 


"The first stage of anubhava is called bhava. In that stage the 
external ecstatic symptoms are absent." 



Bhava is seen in these words of Srimad-Bhagavatam (10.29.34): 


cittam sukhena bhavatapahrtam grhesu.. . 


"Until today our minds were absorbed in household affairs, but 
You easily stole both our minds and our hands away from our housework. 
Now our feet won't move one step from Your lotus feet. How can we go 
back to Vraja? What would we do there?"*** 

The meaning of this vrerse is clear. This verse was spoken by the 

gopis. 


Anuccheda 319 


Hava is described in these words of Ujjvala-nilamani, Anubhava- 
prakarana, Text 9: 


griva-recaka-samyukto 
bhru-netradi-vikasa-krt 
bhavad Isat-prakaso yah 
sa hava iti kathyate 


"When there is a slight manifestation of ecstatic symptoms, when 
the neck becomes titled, and the eyebrows, eyes, and other bodily 
features blossom with happiness, that stage is called hava." 

Hava is seen in the following words spoken by Queen Laksmana 
describing her svayamvara (Srimad-Bhagavatam 10.83.29): 



unniya vaktram uru-kuntala-kundala-tvid- 
ganda-sthalam sisira-hasa-kataksa-moksaih 
rajno niriksya paritah sanakair murarer 
arhse 'nurakta-hrdaya nidadhe sva-malam 


"I lifted my face, which was encircled by abundant locks and 
effulgent from the glow of my earrings reflected from my cheeks. 
Smiling cooly, 1 glanced about. Then, looking around at all the kings, 1 
slowly placed the necklace on the shoulder of Murari, who had captured 
my heart."*** 

Had this passage been in prose, the order of the words would have 
been: "vaktram unniya rajnah parito niriksya sisira-hasa-kataksa-moksair 
murarer aihse malaih sanakair nidadhe." Here the word "sanakaih" 
(slowly) shows that her neck was, for a moment, titled out of shyness. 
This is an example of tilting the neck (griva-recaka) a manifestation of 
hava. This verse was spoken by Queen Laksmana. 


Anucchedas 320 and 321 


Hela is described in these words of Ujjvala-nilamani, Anubhava- 
prakarana. Text 11: 


hava eva bhaved dhela 
vyaktah srngara-sucakah 


"After hava is the stage hela, which is the harbinger of amorous 
pastimes." 

Sobha is described in these words of Ujjvala-mlamani, Anubhava- 
prakarana. Text 13: 



sa sobha rupa-bhogadyair 

yat syad anga-vibhusanam 

"In the state called sobha the body is decorated with various 
symptoms of conjugal enjoyment." 

Sobha is seen in these words of Srimad-Bhagavatam (10.33.20): 

tasarii rati-viharena.. . 

"Seeing that the gopis were fatigued from conjugal enjoyment, my 
dear King, merciful Krsna lovingly wiped their faces with His comforting 
hand."*** 

Sobha is also seen in these words of Srimad-Bhagavatam (10.33.21- 

22 ): 

gopyah sphurat-purata-kundala.. . 

"The gopis honored their hero with smiling glances sweetened by 
the beauty of their cheeks and the effulgence of their curly locks and 
glittering golden earrings. Overjoyed from the touch of His fingernails, 
they chanted the glories of His all-auspicious transcendental 
pastimes.*** 

"Lord Krsna's garland had been crushed during His conjugal 
dalliance with the gopis and colored vermillion by the kunkuma powder 
on their breasts. To dispel the fatigue of the gopis, Krsna enetred the 
water of the Yamuna, followed siftly by bees who were singing like the 
best of the Gandharvas. He appeared like a lordly elephant entering the 



water to relax in the company of his consorts. Indeed, the Lord had 
transgressed all worldly and Vedic morality just as a powerful elephant 
might break the dikes in a paddy field."*** 

Madhurya is described in these words of Ujjvala-mlamani, 
Anubhava-prakarana, Text 17: 


madhuryam nama cestanam 
sarvavasthasu caruta 


"When all activities are naturally charming and graceful, that is 
called madhurya." 


Madhurya is seen in these words of Srimad-Bhagavatam (10.33.10): 


kacid rasa-parisranta 

parsva-sthasya gada-bhrtah 
jagraha bahuna skandham 
slathad-valaya-mallika 


"When one gopi grew tired from the rasa dance. She turned to 
Krsna, standing at Her side holding a baton, and grasped His shoulder 
with Her arm. The dancing had loosened Her bracelets and the flowers 
in Her hair."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 322 



Pragalbhya is described in these words of Ujjvala-nilamani, 
Anubhava-prakarana, Text 19: 

nihsankatvam prayogesu 

budhair ukta pragalbhata 

"Complete lack of snyness in the course of amorous pastimes is 
called pragalbhya by the wise." 

Pragalbhya is seen in these words of Srimad-Bhagavatam 
(10.33.11): 

tatraikamsa-gatam bahum. .. 

"Upon the shoulder of one gopi Krsna placed His arm, whose 
natural blue-lotus fragrance was mixed with that of the sandalwood pulp 
anointing it. As the gopI relished that fragrance, her bodily hair stood 
on end in jubilation, and she kissed His arm."*** 

Audarya is described in these words of Ujjvala-nilamani, 
Anubhava-prakarana, Text 20: 

audaryam vinayam prahuh 

sarvavastha-gatam budhah 

"When one is always humble in all situations, this quality is called 
audarya by the wise." 

Audarya is seen in these words of Srimad-Bhagavatam (10.30.40): 



ha natha ramana prestha.. . 


"O master! My lover! O dearmost, where are You? Where are You? 
Please, O mighty-armed one, O friend, show Yourself to Me, Your poor 
servant!"*** 

The meaning of this verse is clear. This verse was spoken by Sri 
Radha Herself. 

Anuccheda 323 

Audarya is also seen in these words of Srimad-Bhagavatam 

( 10 . 47 . 21 ): 

api bata madhu-puryam. .. 

"O Uddhava! It is indeed regrettable that Krsna resides in 
Mathura. Does He remember His father's household affairs and His 
friends, the cowherd boys? O great soul! Does He ever talk about us. His 
maidservants? When will He lay on our heads His aguru-scented hand? 

Dhairya is described in these words of Ujjvala-nllamani, 
Anubhava-prakarana, Text 23: 

sthira cittonnatir ya tu 

tad dhairyam iti kirtyate 



"When the mind is very steady, that state is called dhairya." 
Dhairya is seen in these words of Srimad-Bhagavatam (10.47.17): 


mrgayur iva kapmdram.. .dustyajas tat-katharthah 


"Like a hunter He cruelly shot the king of the monkeys with 
arrows. Because He was conquered by a woman, He disfigured another 
woman who came to Him with lusty desires. And even after consuming 
the gifts of Bali Maharaja, He bound him up with ropes as if he were a 
crow. So let us give up all friendship with this dark-compexioned boy, 
even if we can't give up talking about Him."*** 

The meaning of this verse is clear. This verse was spoken by Sri 
Radha Herself. 


Anucchedas 324 and 325 


Kanti and Dipti are described in these words of Ujjvala-nilamani, 
Anubhava-prakarana, Texts 14 and 15: 


sobhaiva kantir akhyata 
manmathapyayanojjvala 


"When beauty increases amorous desire, this stage is called kanti." 


kantir eva vayo-bhoga- 
desa-kala-gunadibhih 
uddipitati-vistaram 



prapta ced diptir ucyate 


"If beauty is greatly increased by youthfulness, amorous enjoyment, 
place, time, various qualities, or other things, that condition of increased 
beauty is called dipti." 

Lila is described in these words of Ujjvala-nllamani, Anubhava- 
prakarana. Text 24: 


priyanukaranam lila 

ramyair vesa-kriyadibhih 


"Lila is the imitation of the charming apperance, activities, or 
other things of the beloved." 


Lila is seen in these words of Srimad-Bhagavatam (10.30.1-2): 


antarhite bhagavati.. . 


"When Lord Krsna disappeared so suddenly, the gopis felt great 
sorrow at losing sight of Him, like a group of female elephants who have 
lost their mate."*** 


gatyanuraga-smita.. . 


"As the cowherd women remembered Lord Krsna, their hearts 
were overwhelmed by His movements and loving smiles. His playful 
glances and enchanting talks, and by the many other pastimes He would 
enjoy with them. Thus absorbed in thoughts of Krsna, the Lord of Rama, 



the gopis began acting out His various transcendental pastimes."*** 

The pastimes the gopis had enjoyed with Krsna are seen in these 
words of Srimad-Bhagavatam (10.29.46): 


bahu-prasara. .. 


"Krsna threw His arms around the gopis and embraced them. He 
aroused Cupid in the beautiful young ladies of Vraja by touching their 
hands, hair, thighs, belts, and breasts, by playfully scratching them with 
His fingernails, and also by joking with them, glancing at them, and 
laughing with them. In this way the Lord enjoyed His pastimes."*** 

As the gopis imitated Lord Krsna's pastimes in their ecstasy of llla- 
anubhava, they acted as if they were not different from Lord Krsna. This 
is seen in the following words of Srimad-Bhagavatam (10.30.3): 


gati-smita-preksana-bhasanadisu.. . 


"Because the beloved gopis were absorbed in thoughts of their 
beloved Krsna, their bodies imitated His way of moving and smiling. His 
way of beholding them. His speech and His other distinctive features. 
Deeply immersed in thinking of Him and maddened by remembering 
His pastimes, they declared to one another, '1 am Krsna!' "*** 

As they imitated Lord Krsna's pastimes, the gopis' original nature 
became concealed. This is seen in the following words of Srimad- 
Bhagavatam (10.30.20): 


yatanty unnidadhe 'mbaram 



" 'Don't be afraid of the wind and rain,' said one gopi. 'I will save 
you.' And with that she lifted her shawl above her head."*** 

Overcome with ecstatic love, the gopis passed the time in this way, 
imitating Lord Krsna's pastimes. However, they did not imitate all of 
Lord Krsna's pastimes. They imitated His childhood pastimes and some 
other pastimes, but they did not imitate His pastimes in srngara-rasa. 
The gs imitated Lord Krsna's pastimes with Putana and other enemies 
and they also imitated Lord Krsna's pastimes with His mother and His 
other loving associates. To increase their love for Lord Krsna, they 
passed the time in separation from Him by artifically acting out His 
pastimes. They did not believe that they were truly Lord Krsna. Here 
some philosophers say: "When they were remembering the pastime of 
killing Putana, some gopis played the role of Putana. Even though it was 
only play-acting, the other gopis became fearful for child Krsna's welfare. 
Even in the ordinary affairs of this world an expert actor playing the 
role of a ferocious tiger may bring a moment's fear to his audience. In 
this way, by feeling fear for Lord Krsn's safety in the course of this play¬ 
acting, the gopis felt their love for Lord Krsna increase. Also, the gopI 
playing the role of Putana did not feel hatred for Lord Krsna. In these 
pastimes of play-acting the gopis aways felt love for Lord Krsna. In these 
pastimes the gopis also assumed the role of Mother Yasoda. An example 
of this is seen in these words of Srimad-Bhagavatam (10.30.23): 


baddhanyaya sraja kacit.. . 


"One gopi tied up her slender companion with a flower garland 
and said, 'Now 1 will bind this boy who has broken the butter pots and 
stolen the butter.' The second gopi then covered her face and beautiful 
eyes, pretending to be afraid."*** 

In this way they meditated on Lord Krsna's Damodara pastimes, 
pastimes described in these words of Srimad-Bhagavatam (1.8.31): 



vaktram niniya bhaya-bhavanaya sthitasya. .. 


"My dear Krsna, Yasoda took up a rope to bind You when You 
committed an offense, and Your perturbed eyes overflooded with tears, 
which washed the mascara from Your eyes. And You were afraid, though 
fear personified is afraid of You. This sight is bewildering to me."* 

In these words child Krsna's fear of Mother Yasoda is described. 
The gopis imitated this pastime and Lord Krsna's other childhood 
pastimes. One gopi, playing the part of Mother Yasoda, tied up another 
gopi, who was playing the part of child Krsna. As was said before, in the 
course of these pastimes of play-acting the gopis always felt love for Lord 
Krsna. In these pastimes the gopis always took dhelter of their natural 
love for Lord Krsna. Even though one gopi played the role of Mother 
Yasoda and another gopi played the role of child Krsna, their original 
love for Lord Krsna in srngara-rasa remained unchanged. Srlmad- 
Bhagavatam 10.30.3 quoted in this anuccheda was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 326 


Vilasa-anubhava is described in these words of Ujjvala-nilamani, 
Anubhava-prakarana, Text 27: 


gati-sthanasanadinam 

mukha-netradi-karmanam 
tat-kalikam tu vaisistyam 
vilasah priya-sangajam 



"The graceful gestures of the face, eyes, and other parts of the body 
while walking, sitting, standing, and enjoying various pastimes with the 
beloved Lord Krsna are called vilasa." 


Vilasa is seen in these words of Srimad-Bhagavatam (10.32.3): 


tarn vilokyagatam prestham 
prity-utphulla-drso 'balah 


"When the gopis saw that their dearmost Krsna had returned to 
them, they all stood up at once, and out of their affection for Him their 
eyes bloomed wide. It was as if the air of life had reentered their 
bodies."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 327 


Kila-kincita is described in these words of Ujjvala-nilamani, 
Anubhava-prakarana, Text 39: 


garvabhilasa-rudita- 

smitasuya-bhaya-krudham 
sankari-karanam harsad 
ucyate kila-kincitam 


"Pride, ambition, weeping, smiling, envy, fear, and anger are the 
seven ecstatic loving symptoms manifest by a jubilant shrinking away, 
and these symptoms are called kila-kincita-bhava."* 



Kila-kincita is seen in these words of Srimad-Bhagavatam 

(10.22.12-15): 

tasya tat ksvelitam drstva 

gopyah prema-pariplutah. .. 

"Seeing how Krsna was joking with them, the gopis became fully 
immersed in love for Him, and as they glanced at each other they began 
to laugh and joke among themselves, even in their embarrassment. But 
still they did not come out of the water.*** 

evarii bruvati govinde.. . 

"As Sri Govinda spoke to the gopis in this way. His joking words 
completely captivated their minds. Submerged up to their necks in the 
cold water, they began to shiver. Thus they addressed Him as follows.*** 

manayam bhoh krthah.. . 

"Dear Krsna, don't be unfair! We know that You are the 
respectable son of Nanda and that You are honored by everyone in 
Vraja. You are also very dear to us. Please give us back our clothes. We 
are shivering in the cold water.*** 

Aamasundara te dasyah.. . 

"O Syamasundara, we are Your maidservants and must do 



whatever You say. But give us back our clothing. We know what the 
religious principles are, and if You don't give us our clothes we will have 
to tell the king. Please!"*** 

The meaning of these verses is clear. These Srimad-Bhagavatam 
verses were spoken by Srila Sukadeva Gosvaml. 

Anuccheda 328 

Vibhrama is described in these words of Ujjvala-nllamani, 
Anubhava-prakarana, Text 34: 

Srimad-Bhagavatam (10.22.15): 

vallabha-prapti-velayam 

madanavesa-sambhramat 

vibhramo hara-malyadi- 
bhusa-sthana-viparyayah 

"Hastily preparing to meet her lover, the bewildered heroine may 
place her necklace, flower-garland, and other ornaments in the wrong 
places. This is called vibhrama." 

Vibhrama is seen in these words of Srimad-Bhagavatam (10.29.7): 

vyatyasta-vastrabharanah 
kascit krsnantikam yayuh 

"Though their clothes and ornaments were in complete disarray, 
the gs rushed off to Krsna."*** 



Vibboka is described in these words of Ujjvala-nilamani, 
Anubhava-prakarana, Text 47: 

iste 'pi garva-manabhyam 
vibbokah syad anadarah 

"Even though pleased by Lord Krsna's gift, the heroine may angrily 
and proudly pretend to dislike it. This is called vibboka." 

Vibboka is seen in these words of Srimad-Bhagavatam (10.32.6): 
eka bhru-kutim abadhya. . . 

"One gopi, beside herself with loving anger, bit her lips and stared 
at Him with frowning eyebrows, as if to wound Him with her harsh 
glances."*** 

Lalita is described in these words of Ujjvala-nilamani, Anubhava- 
prakarana, Text 51: 

vinyasa-bhangir anganam 
bhru-vilasa-manohara 
sukumara bhaved yatra 
lalitam tad udahrtam 

"Playful, enchanting movements of the eyebrows, and graceful, 
delicate movements of the limbs are called lalita." 

In this eay these features of ecstatic love should be u understood. 



Srimad-Bhagavatam 10.29.7 quoted in this anuccheda was spoken by 
Srila Sukadeva Gosvaml. 


Anuccheda 329 


Mottayita is described in these words of Ujjvala-nilamani, 
Anubhava-prakarana, Text 42: 


kanta-smarana-vartadau 
hrdi tad-bhava-bhavatah 
prakatyam abhilasasya 
mottayitam udiryate 


"When the heroine remembers or hears about her lover, Krsna, 
love for Him is aroused in her heart, and she hankers for His association. 
This is called mottayita " 

Mottayita is seen in these words of Srimad-Bhagavatam (10.21.12): 


krsnam niriksya vanitotsava. .. 


"Krsna's beauty and character create a festival for all women. 
Indeed, when the demigods' wives flying in airplanes with their 
husbands catch sight of Him and hear His resonant flute-song, their 
hearts are shaken by Cupid, and they become so bewildered that the 
flowers fall out of their hair and their belts loosen."*** 

Vikrta is described in these words of Ujjvala-nilamani, Anubhava- 
prakarana, Text 53: 



hri-manersyadibhir yatra 
nocyate sva-vikasitam 
vyajyate cestayaivedam 

vikrtam tad vidur budhah 


"Wben shyness, anger, and jealousy are not openly expressed in 
words, but displayed only by action, that is known as vikrta by the wise." 

Vikrta is seen in these words of Srimad-Bhagavatam (10.22.23): 


paridhaya sva-vasamsi 

prestha-sangama-sajjitah 
grhita-citta no celus 

tasmin lajjayiteksanah 


"The gopis were addicted to associating with their beloved Krsna, 
and thus they became captivated by Him. Thus, even after putting their 
clothes on they did not move. They simply remained where they were, 
shyly glancing at Him."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 330 


Vicchitti is described in 
Anubhava-prakarana, Text 30: 


these words of Ujjvala-nilamani, 


akalpa-kalpanalpapi 



vicchittih kanti-posa-krt 


"Vicchitti is beautifuying the body with various ornaments." 

Kuttamita is described in these words of Ujjvala-nllamani, 
Anubhava-prakarana, Text 44: 


sthanadharadi-grahane 

hrt-pritav api sambhramat 
bahih krodho vyathitavat 

proktam kuttamitam budhaih 


"When the border of Her sari and the cloth veiling Her face are 
caught, She externally appears offended and angry, but within Her heart 
She is very happy. Learned scholars call this attitude kuttamita."* 

In this way vicchitti and kuttamita are described. The vacika- 
anubhavas (anubhavas of speech) will now be considered. Amongst 
them Alapa is described in these words of Ujjvala-mlamani, Anubhava- 
prakarana, Text 73: 


cati-priyoktir alapah 


"Very affectionate words are called alapa." 

Alapa is seen in these words of Srimad-Bhagavatam (10.29.40): 


ka stry anga te kala-padayata-venu-gita-sammohita.. . 



"Dear Krsna, what woman in all the three worlds wouldn't deviate 
from religious behavior when bewildered by the sweet, drawn-out 
melody of Your flute? Your beauty makes all three worlds auspicious. 
Indeed, even the cows, birds, trees and deer manifest the ecstatic 
symptom of bodily hair standing on end when they see Your beautiful 
form."*** 

The meaning of this verse is clear. This verse was spoken by the 

gopis. 


Anuccheda 331 


Vilapa is described in these words of Ujjvala-nilamani, Anubhava- 
prakarana. Text 75: 

vilapo duhkha-jam vacah 

"Vilapa means 'words born of suffering'." 

Vilapa is seen in these words of Srimad-Bhagavatam (10.47.47): 


pararii saukhyam hi nairasyam. . . 


"Indeed, the greatest happiness is to renounce all desires, as even 
the prostitute Pingala has declared. Yet even though we know this, we 
cannot give up our hopes of attaining Krsna."*** 

The meaning of this verse is clear. This verse was spoken by the 


gopis. 



Anuccheda 332 


Samlapa is described in these words of Ujjvala-nilamani, 
Anubhava-prakarana, Text 77: 

ukti-pratyukti-mad vakyam 

samlapa iti kirtyate 

"Conversation is called samlapa." 

Samlapa is seen in the conversation recounted in Srlmad- 
Bhagavatam 10.29.18-41. 

In this conversation Lord Krsna has two purposes: 1. to request the 
association of the contrary gopis charmed by His flute music and other 
pastimes and qualities, and 2. as a joke, and also to test their love, to 
reject the company of the gopis, who had come to Him in the forest to 
attain His association. Here the words of the gopis also have two 
purposes: 1. To reject Lord Krsna's request that they return home, and 2. 
with words filled with yearning to beg His company. Because Lord Krsna 
and the gopis are equally expert in the art of graceful conversation, the 
rasa of thwir pastimes is nourshied by these talks between them. In the 
beginning of this conversation (Srimad-Bhagavatam 10.29.18) Lord 
Krsna affirms that He and the gopis are equal. Then He tells them in 
Srimad-Bhagavatam (10.29. 

raj any esa.. . 

"This night is quite frightening, and frightening creatures are 
lurking about. Return to Vraja, slender-waisted girls. This is not a proper 



place for women."*** 

These words, however, have a second, a hidden meaning. By 
interpreting the words in a different way this verse comes to mean: "O 
girls, somehow you have met Me here. Please do not now return to 
Vraja, for this night is quite frightening. Therefore you girls should not 
leave this place. Instead, you should stay here with Me, your hero." By 
speaking the word {.sy 168}su-madhyamah" (O slender-waisted girls) Lord 
Krsna hints that He would become very unhappy if the gopis left Him 
and returned to Vraja. Then Lord Krsna tells them: "As long as you stay 
with Me you need not fear your relatives. He says in Srimad-Bhagavatam 
(10.29.20): 


matarah. .. 


"Not finding you at home, your mothers, fathers, sons, brothers 
and husbands are certainly searching for you. Don't cause anxiety for 
your family members."*** 

The hidden meaning of this verse is: "Your mothers and other 
relatives did not see you tonight. Therefore they are now searching for 
you. However, they will not be able to come here to this place." Thn 
word "putrah" (sons) in this verse means either "the sons of your 
brothers-in-law" or "the sons of your co-wives". Then Lord Krsna tries to 
enliven the gopis by showing them the beauties of His personal forest- 
garden. He tells them in Srimad-Bhagavatam (10.29.21-22): 


drstam vanam. . .tad yata. .. 


"Now you have seen this Vrndavana forest, full of flowers and 
resplendent with the light of the full moon. You have seen the beauty of 
the trees, with their leaves trembling in the gentle breeze coming from 



the Yamuna. So now go back to the cowherd village. Don't delay. O 
chaste ladies, serve your husbands and give milk to your crying babies 
and calves."*** 

The hidden meaning of this verse is: "The forest is very fearful. 
Therefore please do not be eager to go to Vraja so soon." Or these words 
meay also be interpreted to mean: {.sy 168}Please don't leave now." They 
may also be interpreted to mean: "Please don't faithfully serve your 
husbands." Here the word "satih" means "O best of girls", {.sy 168}Vatsa 
ma krandanti" may mean "the calvees are not crying", "ma payayata" may 
mean "don't feed them milk", "ma duhyata" may mean "don't feed them 
with cow's milk". Here Lord Krsna hints: "If you truly love me, then 
please don't ignore My request." Then Lord Krsna places this logical 
argument before the gopis (Srimad-Bhagavatam 10.29.23): 


atha va.. . 


"On the other hand, perhaps you have come here out of your great 
love for Me, which has taken control of your hearts. This is of course 
quite commendable on your part, since all living entities possess natural 
affection for Me."*** 

Here the word "mayi" is the same as mama". In this verse Lord 
Krsna argues: "If all living entirties naturally love Me, then beautiful 
girls may also love Me, thinking of Me as their beloved." Here someone 
may protest: {.sy 168}But is not wrong for women to renounce the vow of 
faithfully serving their husbands?" To answer this proetst Lord Krsna 
tells the gopis (Srimad-Bhagavatam 10.29.24): 


bhartuh susrusanam. .. 


"The highest religious duty for a woman is to sincerely serve her 



husband, behave well toward her husband's family and take good care of 
her children."*** 

Here Lord Krsna declares: "The highest religious duty for a woman 
is to sincerely serve her husband." However, Lord Krsna implies here: 
"But you girls have never been married to your so-called husbands. Your 
marriage to them is only an imagination, a myth. Therefore you do no 
wrong to abandon thse mythical husbands. You may think these persons 
aree your husbands. Still, the words of the Smrti-sastra affrim that you 
may indeed abandon the vow of serving such mythical husbands." Then 
Lord Krsna tells the gopis (Srimad-Bhagavatam 10.29.25): 


duhsilo durbhago vrddhah. .. 


"Women who desire a good desfination in the next life should 
never abandon a husband who has not fallen from his religious 
standards, even if he is obnoxious, unfortunate, old, unintelligent, sickly 
or poor."*** 

Here Lord Krsna declares: "A woman should never abandon a 
husband is not fallen." Here the hidden meaning of {.sy 168}fallen" is 
"envious". In this sense Lord Krsna considers the gopis' mythical 
husbands to be envious of Him, and therefore fallen. Thinking that the 
gopis might consider their husbands not fallen and therefore stay with 
them, with these tricky words changing the original meaning of the 
Smrti-sastra's words. Lord Krsna denies that the gopis have any 
responsibility to serve their so-called husbands. Then Lord Krsna tells 
the4 gopis (Srimad-Bhagavatam 10.29.26): 


asvargyam. .. 


"For a woman from a respectable family, petty adulterous affairs 



are always condemned. They bar her from heaven, ruin her reputation 
and bring her difficulty and fear."*** 

The hidden meaning of these words is: "A woman who stays near 
(upa) her husband (pati) (aupapatyam) will not enter heaven." 

Thinking, "the gopis may worry that it will be very difficult to 
attain love for Me", Lord Krsna tells them: {.sy 168}Please do not turn 
away from Me." He tells them (Srimad-Bhagavatam 10.29.27): 


sravanat.. . 


"Transcendental love for Me arises by the devotional processes of 
hearing about Me, seeing My Deity form, meditating on Me and 
faithfully chanting My glories. The same result is not achieved by mere 
physical proximity. So please go back to your homes."*** 

Here Lord Krsna says: "Transcendental love for Me arises by the 
devotional processes that begin with hearing about Me. The same result 
is not achieved by mere physical proximity. So please enter this forest 
grove, which is just like your own homes." That is the hidden meaning of 
Lord Krsna's request here. The other, original, meaning is well-known in 
this world. In this way, in these verses, with many joking words Lord 
Krsna refutes the idea that the gopis actions are in any way improper. 
The condition the gopis attained after hearing these words of Lord 
Krsna is described in these words of Srimad-Bhagavatam (10.29.28-30): 


iti vipriyam akarnya. . . 


"Hearing these unpleasant words spoken by Govinda, the gopis 
became morose. Their great hopes were frustrated and they felt 
insurmountable anxiety.*** 



"Their herads hanging down and their heavy, sorrowful breathing 
drying up their reddened lips, the gopis scratched the ground with their 
toes. Tears flowed from their eyes, carrying their kajjala and washing 
away the vermillion smeared on their breasts. Thus they stood, silently 
bearing the burden of their unhappiness.*** 

"Although Krsna was their beloved, and although they had 
abandoned all other objects of desire for His sake. He had been speaking 
to hem unfavorably. Nonetheless they remained unflinching in their 
attachment to Him. Stopping their crying, they wiped their eyes and 
began to speak, their voices stammering with agitation."*** 

These verses show that thew gopis did not understand the second, 
hidden, meaning of Lord Krsna's previous words. Fillied with longing to 
associate withe Krsna, they considered His words unpleasant. Thus they 
became morose. Hearing Lord Krsna's statements that had two 
meanings, the gopis became anxious and bowed their faces and 
performed other like activities. There is no rasabhasa in any of these 
actions. They scratched the ground with their toes and they spoek to 
Lord Krsna. 

The gopis said to Lord Krsna (Srimad-Bhagavatam 10.29.31): 


maivam. .. 


"The beautiful gopis said: O all-powerful one. You should not speak 
in this cruel way. Do not reject us, who have renounced all material 
enjoyment to render devotional service to Your lotus feet. Reciprocate 
with us, O stubborn one, just as the primeval Lord, Sri Narayana, 
reciprocates with His devotees in their endeavors for liberation."*** 

In this verse the word "ma" (don't) is used to refute Lord Krsna's 
request (that the gopis return to their homes). Here the gopis say: "We 
have completely renounced our husbands, children, and all else and 
become Your devotees. Please reciprocate with us." Speaking here the 
passage beginning with the word "pada-mulam" (the soles of Yoru feet). 



the gopis chant the glories of Lord Krsna. Here the wwords {.sy 
168}duravagraha ma tyajasman" may also be divided {.sy 
168}duravagraham atyajasman". Divided in the second way they mean: 
"You have completely rejected us". Then the gopis give an example of 
acting properly by accepting one's own devotees and rejecting others. 
They say: "Lord Narayana reciprocates with the sages who yearn after 
liberation and who have renounced pious deeds, sense pleasures, and all 
else for His sake. The Lord does not reciprocate with others." Then, 
quoting from scripture, the gopis speak the next verse to refute Lord 
Krsna's request. They say (Srimad-Bhagavatam 10.29.32): 


yat paty-apatya.. . 


"Our dear Krsna, as an expert in religion You have advised us that 
the proper religious duty for women is to faithfully serve their husbands, 
children and other relatives. We agree that this principle is valid, but 
actually this service should be rendered to You. After all, O Lord, You 
are the dearmost friend of all embodied souls. You are their most 
intimate relative and indeed their very Self."*** 

In this verse the word "sva-dharmah" may be interpreted as "sv- 
adharmah" which means "great impiety". If this word is interpreted in 
that way, then the word "dharma-vida" is employed as a joke, to mock 
the so-called knower of religion described here. If this interpretation is 
accepted, then these words are only a trick and the words {.sy 
168}faithfully serve their husbands" come to mean the opposite of what 
they seem. Interpreted in this way, these words reject the false religious 
principles described here. Here the word {.sy 168}upadesa-pade" means 
"teacher" and "Ise tvayy evastu" means "You are the supremely 
independent Lord. These words thus mean: "O Lord, you reject these 
false principles of religion". Someone may ask: "O Lord, what is Your 
nature?" Here the gopis answer with the word {.sy 168}presthah" (dearest 
beloved). The gopis say: "You are the friend of all living entities. You are 
the dearest beloved of all living entities." This means: "O Lord, by 



associating with You, we will all attain grea auspiciousness." Then, 
refuting Lord Krsna's statement in Srimad-Bhagavatam 10.29.23, the 
gopis say (Srimad-Bhagavatam 10.29.33): 


kurvanti.. . 


"Expert transcendentalists always direct their affection toward 
You because they recognize You as their true Self and eternal beloved. 
What use do we have for these husbands, children and relatives of ours, 
who simply give us trouble? Therefore, O supreme controller, grant us 
Your mercy. O lotus-eyed one, please do not cut down our long- 
cherished hope to have Your association."*** 

This verse also has a second, a hidden meaning. The hidden 
meaning, attained by interpeting the syntatical relationships of the 
words in the sentence in a different way, is: "O lotus-eyed Lord, please 
cut intop pieces our desire, the desire that says, 'We will become happy 
by enjoying the pleasures of our meaterial bodies, material bodies that 
are alwasy so dear to us, pleasures we enjoy with our husbands and 
children. Why should we be attracted to Krsna as our beloved? We are 
not attracted to Him.' " Here the word "varadesvara (givcer of boons) is 
in the vocatuve case. It is used here sarcastically. Here the gopis say: 
"Please give this boon to us. Give us the boon that the indifference we 
feel in our hearts toward You, the indifference that says, 'Let us not 
always yearn to attain You, O Krsna.', will be cut into pieces." Here the 
word {.sy 168}aravidna-netra" (O lotus-eyed one) implies: "It is not right 
that a person with such beautiful lotus eyes will be so crooked and 
deceitful to us". The word "sma here changes the present tense of the 
verb into the imperfect tense. The word "asam" is the object of the 
sentence. In the next verse the gopis criticize Lord Krsna's description of 
the way love for Him is attained, a description He spoke in Srimad- 
Bhagavatam 10.29.27. The gopis say (Srimad-Bhagavatam 10.29.34): 



cittam.. . 


"Until today our minds were absorbed in household affairs, but 
You easily stole both our minds and our hands away from our housework. 
Now our feet won't move one step from Your lotus feet. How can we go 
back to Vraja? What would we do there?"*** 

Here the gopis say: "As long as You had not stolen them away, our 
minds and hearts were very happy. They were happy because they stayed 
at home (grhesu). The symptom of their happiness was that our hands 
were engaged in household duties." Thinking of Krsna's addressing them 
as "su-madhyamah" (O slender-waisted girls) in Srimad-Bhagavatam 
10.28.19, the gopis say in this verse: "Now our feet won't move one step 
from Your lotus feet. How can we go back to Vraja?" The meaning here 
is: "We will not go back to Vraja. We will stay here." Then the gopis say: 
"What would we do there?" In reply to Lord Krsnas words "pratiyata 
grhan" (Please go back to your homes) in Srimad-Bhagavatam Srimad- 
Bhagavatam 10.29.27, the gopis speka the next verse (Srimad- 
Bhagavatam 10.29.35): 


sinca.. . 


"Dear Krsna, please pour the nectar of Your lips upon the fire 
within our hearts—a fire You ignited with Your smiling glances and the 
sweet song of Your flute. If You do not, we will consign our bodies to the 
fire of separation from You, O friend, and thus like yogis attain to the 
abode of Your lotus feet by meditation."*** 

In this verse the gopis say: "beloved, please pour the nectar of Your 
lips upon the fire within our hearts--a fire You ignited with Your smiling 
glances and the sweet song of Your flute." Then the gopis jokingly say: "If 
You will not give us that nectar, then we will only stand here and lick 
our own lips with desire to taste that nectar." Here the gopis hint that it 



is Lord Krsna's duty to protect them. That the Lord protects His 
devotees is seen in these words of Srimad-Bhagavatam (11.4.10): 


dhatte padam tvam avita yadi vighna-murdhni 


"O Lord, because You are the direct protector of Your devotee, he 
is able to step over the head of whatever obstacle the demigods place 
before him."*** 

Then the gopis say (in Srimad-Bhagavatam 10.29.35): {.sy 168}If 
You do not give us the nectar of Your lips, we will consign our bodies to 
the fire of separation from You." The gopis address Krsna as "sakhe" (O 
friend), in the vocative case, because in the past they had exchanged 
playful and affectionate glances with Him. Here Lord Krsna may ask: {.sy 
168}When We were children we played and touched. Why have you 
gopis now become like strangers?" To answer this question the gopis 
speak the next verse (Srimad-Bhagavatam 10.29.36): 


yarhi. .. 


"O lotus-eyed one, the goddess of fortune considers it a festive 
occasion whenever she touches the soles of Your lotus feet. You are very 
dear to the residents of the forest, and therefore we will also touch those 
lotus feet. From that time on we will be unable even to stand in the 
presence of any other man, for we will have been fully satisfied by You."* 

This verse may also be interpreted to mean: "O lotus-eyed one, the 
birds, beasts, and other beings in the forest all dearly love You as You 
enjoy Your childhood pastimes. Beasutiful girls think the soles of Your 
feet are a great festival of happiness. We yearn to attain tyhe soles of 
Your feet. Still, somehow we remain unable to touch them. When we 
played as children we enjoyed Your company. But now we must stand 



before our elders and suepriors. No longer can we easily associate with 
You." In this verse the word "bata" is used in the sense of doubt or worry. 
These words mean: {.sy 168}We should escape from the circle of our 
elders and superiors." Remembering Lord Krsna statement (in Srlmad- 
Bhagavatam 10.29.23) "priyante mayi jantavah" (all living entities possess 
natural affection for Me), a stamenet that hints, "beautiful girls naturally 
love Me as their beloved", the gopis cite Goddess LaksmI as an example 
in the next verse (Srimad-Bhagavatam 10.29.37): 


srih.. . 


"Goddess LaksmI, whose glance is sought after by the demigods 
with great endeavor, has achieved the unique position of always 
remaining on the chest of her Lord, Narayana. Still, she desires the dust 
of His lotus feet, even though she has to share that dust with TulasI-devI 
and indeed with the Lord's many other servants. Similarly, we have 
approached the dust of Your lotus feet for shelter."*** 

In this verse the gopis say: "After attaining a place at Lord Visnu's 
chest. Goddess LaksmI still yearns to attain to dust of Your feet in 
Gokula's ofrest, dust TulasI-devI also yearns to attain. From the moment 
of Your birth there, Nanda's land of Vraja has been a place of pastimes 
for Goddess LaksmI. To attain the dust of your feet Goddess TulasI 
always resides in Vrndavana forest." Someone may ask: "Why do LaksmI 
and TulasI yearn to attain the dust of Lord Krsna's feet?" The answer is 
given here in the words "bhrtya-justam" (served by His servants). It is 
natural for a maidservant to place her master's feet on her head. 
Someone may ask: {.sy 168}What are the glories of Goddess LaksmI?" The 
answer is given here in the words "yasyah sva-viksana utanya-sura- 
prayasah", which mean: "the gloruy of Goddess LaksmI is such that the 
other divine beings who are her associates yearn to attain her glance." 
Their voices choked with emotion, the gopis then say the words "vayam 
ca", which menas "we are like them". Thrse words mean: "As LaksmI and 
TulasI are enchanted by You, we are also enchanted by You. That is why 



we have now approached the dust of Your feet. It is not otherwise." 
Then the gopis speak the next verse (Srimad-Bhagavatam 10.29.38): 


tan nah.. . 


"Therefore, O vanquisher of all distress, please show us mercy. To 
approach Your lotus feet we abandoned our families and homes, and we 
have no desire other than to serve You. Our hearts are burning with 
intense desires generated by Your beautiful smiling glances. O jewel 
among men, please make us Your maidservants."*** 

In this verse the word "vrjinardana" mreans {.sy 168}0 Lord who 
removes all distress", and "nah prasida" means "please be merciful to us 
and remove the obstacles that keep us from seeing You". Here Lord 
Krsna may ask: {.sy 168}Did you gopis really come here only to touch My 
feet?" To this question the gopis reply with the words: "We left our 
homes not only to touch Your feet, but because we yearn to worship 
You. We did not come here to see Vrndavana forest in the moonlight." 
Then the gopis also say: "Our hearts are burning with intense desires 
generated by Your beautiful smiling glances. Please make us Your 
maidservants." Because the idea of a gift here is not very explicit, the 
word "atmanam" is in the genitive case, not the dative case. From this is 
may be understood that this gift of devotional service is not always 
given, even in Gokula. The word "purusa-bhusana" (O ornament among 
men", which is in the vocative case, has a double meaning. It may also 
mean: "O Lord who have become the ornament of You boyfriends in 
Gokula". This interpretation implies: "Therefore You are never the 
ornament of Gokula's beautiful girls." Their hearts burning, the gopis 
think all these thoughts. In Srimad-Bhagavatam 10.29.21 Lord Krsna 
ignored the uddipanas that attracted the gs to Him. Then, in Srimad- 
Bhagavatam 10.29.27, Lord Krsna revealed the great power of His own 
attractive handsomeness. Thinking of these statements of Lord Krsna, 
the gopis spoke the next verse (Srimad-Bhagavatam 10.29.39): 



viksya. .. 


"Seeing Your face encircled by curling locks of hair, Your cheeks 
beautified by earrings, Your lips full of nectar, and Your smiling glance, 
and also seeing Your two imposing arms, which take away our fear, and 
Your chest, which is the only source of pleasure for the goddess of 
fortune, we must become Your maidservants."*** 

The word "ca" (and) spoken near the end of this verse by voices 
choked with emotion, refers to the words that precede it. Here the gopis 
say: "Seeing You, we must become Your maidservants. It is not 
otherwise." Here Lord Krsna may ask: "If You are so dedicated to Me, 
why do you not stay here every night?" Thinking Lord Krsna may ask 
this question, the gopis speak the next verse (Srimad-Bhagavatam 
10.29.40): 


ka stry anga te.. . 


"Dear Krsna, what woman in all the three worlds wouldn't deviate 
from religious behavior when bewildered by the sweet, drawn-out 
melody of Your flute? Your beauty makes all three worlds auspicious. 
Indeed, even the cows, birds, trees and deer manifest the ecstatic 
symptom of bodily hair standing on end when they see Your beautiful 
form."*** 

This verse means: "O beloved (anga) who sweetly plays on the 
flute (kala-padayata-venu-gita) and who is enchanting (sammohita) 
with the arrows shot by Kamadeva, what woman in all the three worlds 
wouldn't deviate from religious behavior for Your sake? For Your sake we 
throw far away all vows of pious morality." If someone were to try to find 
fault in the qualities of the Lord described in the two vocative words 
(kala-padayata-venu-gita and sammohita) mentioned above, the gopis 



reply by speaking the word "trailokya-saubhagam" (who makes all three 
worlds auspicious). The reason for the gopis deviating from religious 
behavior is given here in the words "arya-caritan nirlksya rupam ka na 
calet" (upon seeing Your handsome form, what woman would not 
deviate from religious behavior?). The gopis then say: "Therefore (yat) 
even the cows, birds, trees and deer manifest the ecstatic symptom of 
bodily hair standing on end when they see Your beautiful form." Because 
they may thus easily deviate from the principles ofreligious behavior, 
beautiful girls and handsome are forbidden to associate in this way in 
this world. Thinking of the words Lord Krsna spoke in Srlmad- 
Bhagavatam 10.29.19, and thinking that in the context of those words 
Lord Krsna might say: {.sy 168}! am a powerful hero. Stay with Me 1 1 will 
protect You from all dangers", the gopis offer a prayer in the next verse 
(Srimad-Bhagavatam 10.29.41): 


vyaktam bhavan.. . 


"Clearly You have taken birth in this world to relieve the fear and 
distress of the people of Vraja, just as the Supreme Personality of 
Godhead, the primeval Lord, protects the domain of the demigods. 
Therefore, O friend of the distressed, kindly place Your lotus hand on 
Your maidservants' heads and burning breasts."*** 

In this verse the word "arta-bandho" means {.sy 168}0 You who 
have taken birth in this world to protect the people of Vraja from the 
fearful condition of falling away from the principles of religion". Here 
the words {.sy 168}kinkarlnam tapta-stanesu kara-pankajam ca sirahsu no 
nidhehi" have a hidden possible second interpretation, which gives this 
meaning of the words: "Please doi not place Your lotus hand on Your 
maidservants' heads and breasts, breasts burning with desire from the 
sight of You". These words thus imply: "Evenb in Your thoughts do not 
do such a thing to saintly chaste girls like ourselves." This hidden 
meaning is hinted in this verse. Quoting the dharma-sastras. Lord Krsna 
had previously proved that ther gopis should always faithfully serve their 



husbands and relatives. Quoting the jnana-sastras, the gopis now 
brilliantly refute Krsna's arguments. The gopis here prove that Krsna is 
the Supreme Personality of Godhead (paramatma), and therefore He is 
the meaning and the goal of all the scrptures' teachings. In Srlmad- 
Bhagavatam 10.29.32 the gopis hint: "O Krsna, You are the meaning and 
goal of all the scriptures' teachings. Devotional service to You is the final 
goal taught in the scriptures." Here Lord Krsna may protest: {.sy 168}How 
is it possible that 1 am the goal of all the scriptures?" To this the gopis 
reply (in Srimad-Bhagavatam 10.29.32) by speaking the word "atma", 
which means: "You are the Supreme Personality of Godhead." The gopis 
hint here: {.sy 168}You are the goal of all the scriptures, the scriptures 
that affirm (Brhad-aranyaka Upanisad 4.4.22): 


tarn etarii vedanuvacanena brahmana vividisanti 


"By studying the Vedas the brahmanas understand the Supreme 
Personality of Godhead." 

Then Krsna may again protest: "How is it possible that 1 am the 
Supreme Personality of Godhead?" To this protest the gopis reply with 
the words "tanu-bhrtam presthah", which mean "for the living entities 
You are the object of love without limit". Here the gopis also say: 
"bandhur bhavan", which means "You bring limitless auspiciousness to 
the living entities". In these two ways Lord Krsna possesses the 
symptoms of being the Supreme Personality of Godhead, symptoms 
described in these words of the jnana-sastras (Brhad-aranyaka Upanisad 
2.4.5): 


atmanas tu kamaya sarvarh priyarh bhavati 


"The Supreme Personality of Godhead is loved by everyone. He 
fulfills everyone's desire." 



Here the gopis may say: "In this way we have proved that You are 
indeed the Supreme Personality of Godhead. Because You are the 
Supreme Personality of Godhead we are very eager to worship and serve 
You." It is said in Mundaka Upanisad (1.2.12): 


brahmano nirvedam ayat, nasty akrtah krtena 


"Not merely by performing duties, but by renunciation a brahmana 
attains the company of the Supreme Personality of Godhead." 

In this way the jnana-sastras affirmt hat it is not wrong for a 
transcendentalist to renounce his prescribed duties. However, because 
knowledge of Lordf Krsna's sweetness (madhurya) is superior to 
knowledge of His power and opulence (aisvarya), the gopis do not dwell 
on Lord Krsna's status as the Supreme Personality of Godhead. In 
Srimad-Bhagavatam 10.29.33 the gopis describe the activities of true 
saintly persons. There the word "kusalah" means "saintly persons who 
know what is important and what is not important, and "hi" means 
"certainly". Here "sva atman" means "the Supreme Personality of 
Godhead", as has previously been explained. Or the words "sva atman 
nitya-priye tvayi" may also mean "You are eternally dear to every soul". 
Then the gopis say: "tvayy eva ratirii kurvanti", which means "therefore 
saintly persons love You alone. They do not love the principles of 
religion, their homes, or anything else." Then the gopis say: "paty- 
adibhih kim", which means {.sy 168}What use do we have for our 
husbandsand relatives?" These truths the gopis futher explain in Srimad- 
Bhagavatam 10.29.36 and 37. In this way the samlapa-anubhava 
(conversation), which is one of the vacika-anubhavas (anubhavas of 
speech) has been described. These verses of Srimad-Bhagavatam were 
spoken by Srila Sukadeva Gosvaml. 


Anucchedas 333 and 334 



Sandesa is described in these words of Ujjvala-nilamani, 
Anubhava-prakarana, Text 82: 

Srimad-Bhagavatam (10.40.52): 

sandesas tu prositasya 

sva-varta-presanam bhavet 

"A letter from a lopver living far away is called sandesa." 

Sandesa is seen in these words of Srimad-Bhagavatam (10.47.52): 

he natha he rama-natha 
vr aj a-natharti-nasana 
magnam uddhara govinda 
gokulam vrjinarnavat 

"O master, O master of the goddess of fortune, O master of Vraja! 
O destroyer of all suffering, Govinda, please lift Your Gokula out of the 
ocean of distress in which it is drowning!"*** 

Apadesa is described in these words of Ujjvala-nilamani, 
Anubhava-prakarana, Text 85: 

anyartha-kathanarii yat tu 
so 'padesa itiritah 


"When a person misunderstands the statement of another, this is 



called apadesa." 


Apadesa is seen in these words of Srimad-Bhagavatam (10.47.7-8): 

nihsvam tyajanti ganika.. .jara bhuktva ratarii striyam 

"Prostitutes abandon a penniless man, subjects and incompetent 
king, students their teacher once they have finished their education, 
and priests a man who has remunerated them for a sacrifice.*** 

"Birds abandon a tree when its fruits are gone, guests a house after 
they have eaten, animals a forest that has burnt down, and a lover the 
woman he has enjoyed, even though she remains attached to him."*** 

The meaning of these verses is clear. These verses were spoken by 
the gopis to Uddhava. 

Anuccheda 335 

Upadesa is described in these words of Ujjvala-nllamani, 
Anubhava-prakarana, Text 87: 

yat tu siksartha-vacanam 

upadesa sa ucyate 

"Words of instruction are called upadesa." 

Upadesa is seen in these words spoken at the time of Lord 
Balarama's arrival in vraja and recounted in Srimad-Bhagavatam 

(10.65.14): 



kim nas tat-kathaya gopyah 
kathah kathayataparah 
yaty asmabhir vina kalo 
yadi tasya tathaiva nah 


"Why bother talking about Him, dear gopis? Please talk of 
something else. If He passes His time without us, then we shall similarly 
pass ours without Him."*** 

The meaning of this verse is clear. This verse was spoken by the 

gopis. 


Anuccheda 336 


Vyapadesa is described in these words of Ujjvala-nilamani, 
Anubhava-prakarana, Text 90: 


vyaj enatmabhilasoktir 
vyapadesa itiryate 


"When the speaker uses a trick to reveal his actual desire, his 
statement is called vyapadesa." 


Vyapadesa is seen in these owrds of Srimad-Bhagavatam (10.21.12): 


krsnam niriksya.. . 

. . .devyo vimana-gatayah smara-nunna-sara.. . 



"Krsna's beauty and character create a festival for all women. 
Indeed, when the demigods' wives flying in airplanes with their 
husbands catch sight of Him and hear His resonant flute-song, their 
hearts are shaken by Cupid, and they become so bewildered that the 
flowers fall out of their hair and their belts loosen."*** 

The meaning of this verse is clear. This verse was spoken by the 

gopis. 


Anuccheda 337 


The five anubhavas named pralapa, anulapa, apalapa, atidesa, and 
nirdesa are also included among the vacica-anubhavas. Thus concludes 
the description of the anubhavas. Now the vyabhicarls will be 
considered. Amongst them nirveda (despair) is seen in these words of 
Srimad-Bhagavatam (10.47.15): 


car ana-raj a upaste yasya bhutir vayam ka 


"In heaven, on earth, or in the subterranean sphere, what woman 
is unavailable to Him? He simply arches His eyebrows and smiles with 
deceptive charm, and they all become His. The supreme goddess herself 
worships the dust of His feet, so what is our position in comparison? But 
at least those who are wretched can chant His name, Uttamahsloka."*** 

The meaning of this verse is clear. This verse was spoken by the 

gopis. 


Anuccheda 338 



Anutapa is lamentation. Anutapa is seen in these words of 
Srimad-Bhagavatam (10.21.7): 

aksanvatam phalam idam. .. 

"O friends, those eyes that see the beautiful faces of the sons of 
Maharaja Nanda are certainly fortunate. As these two sons enter the 
forest, surrounded by Their friends, driving the cows before Them, They 
hold Their flutes to Their mouths and glance lovingly upon the 
residents of Vrndavana. For those who have eyes, we think there is no 
greater object of vision."*** 

Dainya is helpless despair. Dainya is seen in these words of 
Srimad-Bhagavatam (10.29.38): 

tan nah prasida vrjinardana. .. 

"Therefore, O vanquisher of all distress, please show us mercy. To 
approach Your lotus feet we abandoned our families and homes, and we 
have no desire other than to serve You. Our hearts are burning with 
intense desires generated by Your beautiful smiling glances. O jewel 
among men, please make us Your maidservants."*** 

The meaning of this verse is clear. This verse was spoken by the 

gopis. 

Anuccheda 339 

Glani (exhaustion) is described in these words of Bhakti-rasamrta- 
sindhu (2.4.26): 



glanir nispranata mata 


"Glani is when one is breathless with exhaustion." 

Glani is seen in these words of Srimad-Bhagavatam (10.33.10): 


kacid rasa-parisranta. .. 


"When one gopi grew tired from the rasa dance, She turned to 
Krsna, standing at Her side holding a baton, and grasped His shoulder 
with Her arm. The dancing had loosened Her bracelets and the flowers 
in Her hair."*** 

Srama (fatigue) is seen in these words of Srimad-Bhagavatam 
(10.33.20): 


tasarh rati-viharena.. . 


"Seeing that the gopis were fatigued from conjugal enjoyment, my 
dear King, merciful Krsna lovingly wiped their faces with His comforting 
hand."*** 


Anuccheda 340 


Mada is becoming so wild with joy that one is bereft of 
discrimination. Mada is seen in these words of Srimad-Bhagavatam 

(10.33.17): 



tad-anga-sanga-pramudakulendriyah.. . 


"Their senses overwhelmed by the joy of having His physical 
association, the gopis could not prevent their hair, their dresses and the 
cloths covering their breasts from becoming disheveled. Their garlands 
and ornaments scattered, O hero of the Kuru dynasty."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 341 


Garva is contemptuous arrogance. Garva is seen in these words of 
Srimad-Bhagavatam (10.60.44): 


tasyah syur acyuta nrpa bhavatopadistah.. . 


"O infallible Krsna, let each of the kings You named become the 
husband of a woman whose ears have never heard Your glories, which 
are sung in the assemblies of Siva and Brahma. After all, in the 
households of such women these kings live like asses, oxen, dogs, cats, 
and slaves."*** 

The meaning of this verse is clear. This verse was spoken by 
Queen Rukmini. 


Anuccheda 342 



Sanka is worry that a calamity will befall one. Trasa is seen in 
these words of Srimad-Bhagavatam (10.53.24): 

api mayy anavadyatma 

drstva kincij jugupsitam 

"Perhaps the faultless Lord, even while preparing to come here, 
saw something contemptible in me and therefore has not come to take 
my hand."*** 

The meaning of this verse is clear. This verse was spoken by 
Queen Rukmini. 

Anuccheda 343 

Trasa is a heart shaken by fear. Trasa is seen in these words of 
Srimad-Bhagavatam (10.34.27): 

krosantam krsna rameti 

vilokya sva-parigraham 

"Hearing Their devotees crying out 'Krsna! Rama!, and seeing that 
they were just like cows being stolen by a thief, Krsna and Balarama 
began to run afterthe demon."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 344 



Avega is haste created by agitation of the heart. Avega is seen in 
these words of Srimad-Bhagavatam (10.29.5): 

duhantyo 'bhiyayuh kascid. .. 

"Some of the gopis were milking cows when they heard Krsna's 
flute. They stopped milking and went off to meet Him. Some left milk 
curdling on the stove, and others left cakes burning in the oven."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 

Anuccheda 345 

Unmada is bewilderment of the heart. Unmada is seen in these 
words of Srimad-Bhagavatam (10.30.4): 

gayantya uccair amum eva samhata. .. 

"Singing loudly of Krsna, they searched for Him throughout the 
Vrndavana forest like a band of madwomen. They even asked the trees 
about Him, who as the Supersoul is present inside and outside of all 
created things, just like the sky."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 



Anucchedas 346 and 347 


Apasmara is being overwhelmed at heart. Apasmara is seen in 
these words of Srimad-Bhagavatam (10.46.5): 

mayi tah preyasam presthe 
dura-sthe gokula-striyah 

smarantyo 'nga vimuhyanti 
virahautkanthya-vihvalah 

"My dear Uddhava, for those women of Gokula I am the most 
cherished object of love. Thus when they remember Me, who am so far 
away, they are overwhelmed by the anxiety of separation."*** 

Vyadhi (disease) is seen in these words of Srimad-Bhagavatam 
(10.46.6): 

dharayanty ati-krcchrena 
prayah pranan kathancana 

"Simply because 1 have promised to return to them. My fully 
devoted cowherd girlfiends struggle to maintain their lives somehow or 
other."*** 

The meaning of these verses is clear. These verses were spoken by 
the Supreme Personality of Godhead to Uddhava. 

Anuccheda 348 

Moha is being charmed at heart. Moha is seen in these words of 



Srimad-Bhagavatam (10.35.16-17): 


nija-padabja-dalaih.. .kuja-gatim gamitah.. . 


"As Krsna strolls through Vraja with His lotus-petal-like feet, 
marking the ground with the distinctive emblems of flag, thunderbolt, 
lotus and elephant goad. He relieves the distress the ground feels from 
the cows' hooves. As He plays His renowned flute. His body moves with 
the grace of an elephant. Thus we gopis, who become agitated by Cupid 
when Krsna playfully glances at us, stand as still as trees, unaware that 
our hair and garments are slackening."*** 

The meaning of this verse is clear. This verse was spoken by the 

gopis. 


Anuccheda 349 

Mrti is leaving the body. In this situation a devotee not situated in 
a spiritual body attains, at the moment of death, ecstatic love for Lord 
Krsna. Mrti is seen in these words of Srimad-Bhagavatam (10.29.9-11): 


antar-grha-gatah kascit.. . 


"Some of the gopis, however, could not manage to get out of their 
houses, and instead they remained home with eyes closed, meditating 
upon Him in pure love.*** 

For those gopis who could not go to see Krsna, intolerable 
separation from their beloved caused an intense agony that burned away 
all impious karma. By meditating upon Him they realized His embrace, 
and the ecstasy they then felt exhausted their material piety. Although 
Lord Krsna is the Supreme Soul, these girls simply thought of Him as 



their male lover and associated with Him in that intimate mood. Thus 
their karmic bondage was nullified and they abandoned their gross 
material bodies."*** 

Mrti was also discussed previously in Krsna-sandarbha 
(Anuccheda 177). Languor is described in these words: 


anyatra krsna-krtyebhyo 
balinah klesa-sankaya 
alasyam acikirsayam 
krtrimam tesu ujjvale 


"When faced with Lord Krsna's actions, the devotees in srngara- 
rasa sometimes manifest languor born from agitation. Sometimes the 
languor is only a pretense." 

Languor caused by agitation that has its origin in Lord Krsna's 
actions is seen in these words of Srimad-Bhagavatam (10.33.17): 


tad-anga.. .kesan dukulam kuca-pattikam va 
nanjah prativyodhum alarii vraja-striyah 


"Their senses overwhelmed by the joy of having His physical 
association, the gopis could not prevent their hair, their dresses and the 
cloths covering their breasts from becoming disheveled. Their garlands 
and ornaments scattered, O hero of the Kuru dynasty."*** 

In this verse the word "anjah" shows that the gopis became 
powerless because they were overwhelmed with joy. In situations like 
this there may be agitation. This verse was spoken by Srila Sukadeva 
Gosvaml. 



Anuccheda 350 


In the course of enjoying srngara-rasa pastimes with Lord Krsna 
the devotee may sometimes only pretend to be laguid. An example of 
this is seen in the following words of Srimad-Bhagavatam (10.30.37): 


na paraye 'harii calitum.. . 


"As the two lovers passed through one part of the Vrndavana 
forest, the special gopi began feeling proud of Herself. She told Lord 
Kesava, "I cannot walk any further. Please carry Me wherever You want 
to go."*** 


The meaning of this verse is clear. This verse was spoken by Sri 
Radha. 


Anuccheda 351 

Jadya means "becoming stunned and not knowing what to do". It is 
seen in these words of Srimad-Bhagavatam (10.53.31): 


tarn agatam samajnaya 
vaidarbhl hrsta-manasa 
na pasyanti brahmanaya 
priyam anyan nanama sa 


"Princess Vaidarbhl was overjoyed to learn of Krsna's arrival. Not 
finding at hand anything suitable to offer the brahmana, she simply 
bowed down to him."*** 



The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 

Anuccheda 352 

"Vrida" means "snyness". Vrida is seen in these words of Srlmad- 
Bhagavatam (10.54.4): 

patyur balarii sarasarais 

channarii viksya su-madhyama 

sa-vridam aiksat tad-vaktram 
bhaya-vihvala-locana 

"Slender-waisted RuminI, seeing her Lord's army covered by 
torrents of arrows, shyly looked at His face with fear-stricken eyes."*** 

The shyness here is mixed with love. This verse was spoken by 
Srila Sukadeva Gosvaml. 

Anuccheda 353 

"Avahittha" means "concealing one's true feelings". Avahittha is 
seen in these words of Srimad-Bhagavatam (10.32.15): 

sabhajayitva tarn ananga-dipanam. .. 


"Sri Krsna had awakened romantic desires within the gopis, and 



they honored Him by glancing at Him with playful smiles, gesturing 
amorously with their eyebrows, and massaging His hands and feet as 
they held them in their laps. Even while worshiping Him, however, they 
felt somewhat angry, and thus they addressed Him as follows."*** 

By worshiping Him and serving Him the gopis concealed the anger 
they felt toward Him. This verse was spoken by Srila Sukadeva Gosvaml. 


Anuccheda 354 


"Smrti" means "remembering past events". Smrti is seen in these 
words of Srimad-Bhagavatam (10.47.43): 


tab kim nisah smarati yasu tada priyabhir 

vrndavane kumuda-kunda-sasanka-ramye. .. 


"Does He recall those nights in the Vrndavana forest, lovely with 
lotus, jasmine, and the bright moon? As we glorified His charmign 
pastimes. He enjoyed with us. His beloved girlfriends, in the circle of the 
rasa dance, which resounded with the music of ankle bells."*** 

"Uha" means "mental speculation". Uha is seen in these words of 
Srimad-Bhagavatam (10.30.31): 


na laksyante padany atra. .. 


"These footprints of that special gopi greatly disturb us. Of all the 
gopis. She alone was taken away to a secluded place, where She is 
enjoying the lips of Krsna. Look, we can't see Her footprints over here! 
It's obvious that the grass and sprouts were hurting the tender soles of 



Her feet, and so the lover lifted up His beloved."*** 

The meaning of these verses is clear. These verses were spoken by 
the gopis. 


Anuccheda 355 


"Dhyana" means "meditation". Dhyana is seen in these words of 
Srimad-Bhagavatam (10.29.29): 


krtva mukhany ava sucah.. . 


"Their heads hanging down and their heavy, sorrowful breathing 
drying up their reddened lips, the gopis scratched the ground with their 
toes. Tears flowed from their eyes, carrying their kajjala and washing 
away the vermilion smeared on their breasts. Thus they stood, silently 
bearing the burden of their unhappiness."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 356 


"Mati" means "understanding the truth". Mati is seen in these 
words of Srimad-Bhagavatam (10.60.39): 


tvarii nyasta-danda-munibhir gaditanubhava 
atmatma-das ca jagatam iti me vrto 'si 



"Knowing that great sages who have renounced the sannyasl's 
danda proclaim Your glories, that You are the Supreme Soul of all the 
worlds, and that You are so gracious that You give away even Your own 
self, 1 chose You as my husband, rejecting Lord Brahma. Lord Siva, and 
the rulers of heaven, whose aspirations are all frustrated by the force of 
time, which is born from Your eyebrows. What interest, thene, could 1 
have in any other suitors?"*** 

The meaning of this verse is clear. This verse was spoken by Sri 
Rukmini. 


Anuccheda 357 


"Autsukya means "being impatient for the arrival of the 
appropriate time". Autsukya is seen in these words of Srlmad- 
Bhagavatam (10.29.4): 


nisamya gitarh tad ananga-vardhanam.. . 


"When the young women of Vrndavana heard Krsna's flute song, 
which arouses romantic feelings, their minds were captivated by the 
Lord. They went to where their lover waited, each unknown to the 
others, moving so quickly that their earrings swung back and forth."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 358 



"Augrya" means "anger". Augrya is seen in these words of Srimad- 
Bhagavatam (10.39.21): 

kruras tvam akrura. . . 

"O Providence, though you come here with the name Akrura, you 
are indeed cruel, for like a fool you are taking away what you once gave 
us-those eyes with which we have seen, even in one feature of Lord 
Madhudvisa's form, the perfection of your entire creation."*** 

Augrya is also seen in these words of Srimad-Bhagavatam 
(10.22.15): 

dehi vasamsi dharma-jna 

no ced rajne bruvama he 

"O Syamasundara, we are Your maidservants and must do 
whatever You say. But give us back our clothing. You know what the 
religious principles are, and if You don't give us our clothes we will have 
to tell the king."*** 

The meaning of these verses is clear. These verses were spoken by 
the girls of Vraja. 

Anuccheda 359 

"Amarsa" means "impatience". Amarsa is seen in these words of 
Srimad-Bhagavatam (10.31.16): 



pati-sutanvaya.. .kitava yositah kas tyajen nisi 


"Dear Acyuta, You know very well why we have come here. Who 
but a cheater like You would abandon young women who come to see 
Him in the middle of the night, enchanted by the loud song of His flute? 
Just to see You, we have completely rejected our husbands, children, 
ancestors, brothers and other relatives."*** 

The meaning of this verse is clear. This verse was spoken by the 

gopis. 


Anuccheda 360 


"Asuya" means "envy, or hating someone because of that person's 
good fortune". Asuya is seen in these words of Srimad-Bhagavatam 
(10.30.30): 


tasya amuni nah ksobham. .. 


"These footprints of that special gopi greatly disturb us. Of all the 
gopis. She alone was taken away to a secluded place, where She is 
enjoying the lips of Krsna. Look, we can't see Her footprints over here! 
It's obvious that the grass and sprouts were hurting the tender soles of 
Her feet, and so the lover lifted up His beloved."*** 

"Capala" means "restlessness of the mind". Capala is seen in these 
words of Srimad-Bhagavatam (10.52.41): 


svo bhavini tvam ajitodvahane. . .mam raksasena vidhinodvaha virya- 
sulkam 



"O unconquerable one, tomorrow when my marriage ceremony is 
about to begin, You should arrive unseen in Vidarbha and surround 
Yourself with the leaders of Your army. Then crush the forces of Caidya 
and Magadhendra and marry me in the raksasa style, winning me with 
Your valor."*** 

The meaning of this verse is clear. This verse was spoken by 
Princess Rukmim. 

Anucchedas 261 and 362 

"Nidra" means "closing the eyes and becoming rapt in thought". 
Nidra is seen in these words of Srimad-Bhagavatam (10.53.26): 

evam cintayatl bala 
govinda-hrta-manasa 
nyamilayata kala-jna 
netre casru-kulakule 

"As she thought in this way, ther young maiden, whsoe mind had 
been stolen by Krsna, closed her tear-filled eyes, remembering that there 
was still time."*** 

"Nidra" also means "sleep". Interpreted in this way, Rukmini's 
condition is like that of a person who awakens at dawn. In this way 
nidra is included among the 33 vyabhicarls. In the next verse (Srimad- 
Bhagavatam 10.53.27) it is said: 


evarii vadhvah pratiksantya 



govindagamanam nrpa 
vama urur bhujo netram 

asphuran priya-bhasinah 

"O king, as the bride thus awaited the arrival of Govinda, she felt a 
twitch in her left thigh, arm, and eye. This was a sign that something 
desirable would happen."*** 

Trembling in this way, Rukmini acted as if awakening from sleep. 
These verses were spoken by Srila Sukadeva Gosvaml. 

Anucchedas 363 and 364 

The sthayi-bhava in srngara-rasa is thinking of Lord Krsna as the 
beloved. This sthayi-bhava has two causes: 1. Lord Krsna's nature, and 2. 
the nature of the girl who loves Him. The first of these causes is seen in 
these words of Srimad-Bhagavatam (10.60.42): 

kanyam srayeta tava pada-saroja-gandham aghraya 

"The aroma of Your lotus feet, which is glorified by great saints, 
awards people liberation and is the abode of Goddess LaksmI. What 
woman would take shelter of any other man after savoring that aroma? 
Since You are the abode of transcendental qualities, what mortal woman 
with the insight to distinguish her own true interest would disregard 
that fragrance and depend instead on someone who is always subject to 
terrible fear?"*** 

The second of these causes is seen in these words of Srimad- 
Bhagavatam (10.60.47 and 48): 



naivalikam aham manye 
vacas te madhusudana 
ambaya eva hi prayah 

kanyayah syad ratih kvacit 


"Actually, 1 don't consider Your words false, Madhusudana. Quite 
often an unmarried girl is attracted to a man, as in the case of Amba.*** 


vyudhayas capi pumscalya 
mano 'bhyeti navam navam 


"The mind of a promiscuous woman always hankers for new lovers, 
even if she is married."*** 

Queen RukminI spoke these words in reply to this joking 
suggestion spoken by Lord Krsna (Srimad-Bhagavatam 10.60.17): 


athatmano 'nurupam.. . 


"Now you should definitely accept a more suitable husband, a first- 
class man of the royal order who can help you achieve everything you 
want, both in this life and the next."*** 

Srimad-Bhagavatam 10.60.47 means: "1 don't consider Your words 
false. Quite often an unmarried girl is attracted to a certain man, as in 
the case of Amba, who was attracted to Salva." When an unmarried girl 
is attracted in this way, she cannot be restrained. The verse and the next 
verse (Srimad-Bhagavatam 10.60.48) affirm: "An unmarried girl is 
attracted to only one man. In this way she is chaste. The example of 
Amba is given here. However, a promiscuous woman always seeks newer 



and newer lovers. Therefore a supremely chaste and saintly woman will 
be attracted only to You." These verses were spoken by Sri Rukminl. 


Anuccheda 365 


Sthayi-bhava in snrgara-rasa is of two kinds: 1. saksad- 
upabhogatmaka (directly enjoying amorous pastimes with Lord Krsna), 
and 2. tad-anumodanatmaka (being pleased that some other girl is 
enjoying amorous pastimes with Lord Krsna). The first of these is 
enjoyed by the girls (saksan-nayika) who directly enjoy amorous 
pastimes with Lord Krsna, and the second of these is enjoyed by the girls 
who are the friends (sakhi) of these girls. Both kinds of girls will be 
described here. The girls who directly enjoy amorous pastimes with Lord 
Krsna are described in a general way in these words of Srlmad- 
Bhagavatam (10.21.12):. 


krsnam niriksya vanitotsava-rupa-silam. .. 


"Krsna's beauty and character create a festival for all women. 
Indeed, when the demigods' wives flying in airplanes with their 
husbands catch sight of Him and hear His resonant flute-song, their 
hearts are shaken by Cupid, and they become so bewildered that the 
flowers fall out of their hair and their belts loosen."*** 

The meaning of this verse is clear. This verse was spoken by the 

gopis. 


Anuccheda 366 


The desire to enjoy amorous pastimes directly with Lord Krsna is 



manifested in the gurl Kubja and in other girls like here. This desire is 
seen in these words of Srimad-Bhagavatam (10.48.9): 


sahosyatam iha prestha.. . 

"O beloved, please stay here with me for a few days more and 
enjoy. 1 cannot give up Your association, O lotus-eyed one."*** 

The meaning of this verse is clear. This verse was spoken by Kubja. 

Anuccheda 367 


The desire to enjoy amorous pastimes with Lord Krsna is also seen 
in the Lord's queens. This is seen in these words of Srimad-Bhagavatam 

(10.61.4): 


smayavaloka-lava-darsita.. . 


"The arched eyeborws of these sixteen-thousand queens 
enchantingly expressed those ladies' secret intentions through coyly 
smiling sidelong glances. Thus their eyebrows boldly sent forth conjugal 
messages. Yet even with these arrows of Cupid, and with other means as 
well, they could not agitate Lord Krsna's senses."*** 

The desire to enjoy amorous pastimes directly with Lord Krsna is 
also seen amongst the gopis, as described in these words of Srimad- 
Bhagavatam (10.31.19): 


yat te sujata-caranamburuham. .. 



"O dearly beloved! Your lotus feet are so soft that we place them 
gently on our breasts, fearing that Your feet will be hurt. Our life rests 
only in You. Our minds, therefore, are filled with anxiety that Your 
tender feet might be wounded by pebbles as You roam about on the 
forest path."* 

This kind of amorous desire is natural for the gopis. When Lord 
Krsna left them, the gopis became very angry. This anger is not a fault 
on their part. They were unable to tolerate Lord Krsna's absence. This 
anger of the gopis is seen in these words of Srimad-Bhagavatam 

(10.47.17): 

mrgayur iva kaplndram.. .dustyajas tat-katharthah 


"Like a hunter He cruelly shot the king of the monkeys with 
arrows. Because He was conquered by a woman. He disfigured another 
woman who came to Him with lusty desires. And even after consuming 
the gifts of Bali Maharaja, He bound him up with ropes as if he were a 
crow. So let us give up all frindship with this dark-compexioned boy, 
even if we can't give up talking about Him."*** 

Among the gopis there are many different kinds of amorous love 
for Lord Krsna. For some gopis their relationship with Lord Krsna is that 
of two lovers' mutual adoration. These gopis think, "O Krsna, 1 am 
Yours." They possess a abundance of qualities like submissiveness, 
humbleness, speaking sweet words, and politeness. Other gopis have a 
different mood. These gopis think, "Krsna is mine". They possess an 
abundance of qualities like independence, knowing Krsna's heart, joking 
with Krsna, and dealing with Krsna in a crooked way. These different 
qualities are manifested in different ways. Sometimes these qualities in a 
large degree, in a lesser degree, or mixed with other qualities. In this way 
there are many different ways these qualities may be manifested in the 
gopis. Examples of how different gopis have different kinds of qualities 



in their amorous pastimes with Lord Krsna are seen in these words of 
Srimad-Bhagavatam (10.32.4-9): 


kacit karambujam saurer 
jagrhe 'njalina muda 
kacid dadhara tad-bahum 
ariise candana-bhusitam 


"One gopi joyfully took Krsna's hand between her folded palms, 
and another placed His arm, anointed with sandalwood paste, on her 
shoulder.*** 


kacid anjalinagrhnat 

tanvl tambula-carvitam 
eka tad-anghri-kamalam 
santapta stanayor adhat 


"A slender gopi respectfully took in her joined hands the betel nut 
He had chewed, and another gopi, burning with desire, put His lotus feet 
on her breasts.*** 


eka bhru-kutim abadhya 
prema-samrambha-vihvala 
ghnantivaiksat kataksepaih 
sandasta-dasana-cchada 


"One gopi, beside herself with loving anger, bit her lips and stared 
at Him with frowning eyebrows, as if to wound Him with her harsh 
glances.*** 



aparanimisad-drgbhyam 
jusana tan-mukhambujam 
apitam api natrpyat 

santas tac-caranam yatha 


"Another gopi looked with unblinking eyes upon His lotus face, 
but even after deeply relishing its sweetness She did not feel satiated, 
just as mystic saints are never satiated when meditating upon the Lord's 
feet.*** 


tarn kacin netra-randhrena 
hrdi krtva nimllya ca 
pulakangy upaguhyaste 
yogivananda-sampluta 


"One gopI took the Lord through the aperture of her eyes and 
placed Him within her heart. Then, with her eyes closed and her bodily 
hairs standing on end, she continuously embraced Him within. Thus 
immersed in transcendental ecstasy, she resembled a yogi meditating 
upon the Lord.*** 


sarvas tah kesavaloka- 
paramotsava-nirvrtah 
jahur viraha jam tapam 

prajnam prapya yatha janah 


"All the gopis enjoyed the greatest festivity when they saw their 
beloved Kesava again. They gave up the distress of separation, just as 
people in general forget their misery when they gain the association of a 
spiritually enlightened person."*** 



In the first of these verses (Srimad-Bhagavatam 10.32.4) is seen an 
example of a gopis whose relationshuip with Lord Krsna is based on 
mutual adoration. That is the first relartionship described here, 
therefore this gopi is considered very important. She meets Lord Krsna 
andHe treats Him with great respect. Here it is saif that she took Lord 
Krsna's hand in her folded palms. In this way she showed adoration for 
Him. She also showed submissiveness and other like qualities. This gopI 
is situation in the midst of the other gopis. She is very important, and 
therefore she is described first in this passage. In Srimad-Bhagavatam 
10.32.6 is described another kind of gopi, a gopi who thinks, "Krsna is 
mine." This gopi is also situated in the midts of the gopis. Her position is 
very rare and exalted. She has a special kind of love for LLord Krsna. 
Thinking, {.sy 168}Krsna is my property, she stares at Him with frowning 
glances and enjoys other like pastimes with Him. This particular gopi is 
Sri Radha. Her exaltedposition is described in these words describing the 
month of Karttika in the Vraja-ratnakara-dhrta part of the Bhavisya 
Purana: 


tasmin dine ca bhagavan 
ratrau radha-grham yayau 
sa ca kruddha tarn udare 
kancl-damna babandha ha 


"That evening Lord Krsna went to Radha's home. Angry, she 
bound His waist with Her own sash. 


krsnas tu sarvam avedya 
nij a-geha-mahotsavam 
priyam prasadayam asa 
tatah sa tarn amocayat 



"Telling Her about a great festival at His home, Lord Krsna 
pacified His beloved Radha and She set Him free." 

The exalted position of Sri Radha is also seen in these words of 
Padma Purana: 


yatha radha priya.. . 


"Just as Srimatl RadharanI is dear to the Supreme Lord Krsna 
(Visnu), so Her bathing place (Radha-kunda) is equally dear to Krsna. 
Among all the gopis, She alone stands supreme as the Lord's most 
beloved."* 

Sri Radha's great glory is also seen in these words (which refer to 
Her) in Srimad-Bhagavatam (10.30.28): 


anayaradhito nunam. .. 


"Certainly this particular gopi has perfectly worshiped the all- 
powerful Personality of Godhead, Govinda, since He was so pleased with 
Her that He abandoned the rest of us and brought Her to a secluded 
place."* 


When She went to Dvaraka, Sri Radha was known by the name 
Satyabhama. There She was the most glorious of Lord Krsna's queens. 
This is seen in the following words spoken to Her by Lord Krsna in the 
Sri Visnu Purana (5.30.33): 


yadi te tad-vacah satyam 
satyatyartham priyeti me 
mad-geha-niskutarthaya 



tadayam niyatam taruh 


"O Satyabhama, if My words, 'You are most dear to Me', are true, 
then I will certainly bring the parijata tree to the pleasure garden in 
Your palace." 

In the Karttika-mahatmya of the Padma Purana, Lord Krsna tells 
Sri Radha: 


na me tvattah priyatama.. . 


"No one is more dear to Me than You." 

In Sri Hari-vaihsa, Vaisampayana Muni says of Sri Radha: 


saubhagye cadhikabhavat 


"Sri Radha is the most fortunate of Lord Krsna's beloveds." 

Sri Radha also has a revial. Her celebrated rival is named 
Candravali. This is described in the following words of Sri Bilvamangala 
Thakura: 


radha-mohana-mandirad upagatas candravallm ucivan 
radhe ksemam iheti tasya vacanaih srutvaha candravali 
kaihsa-ksemam aye vimugdha-hrdaye kaihsah kva drstas tvaya 
radha kveti vilajjito nata-mukhah smero harih patu vah 


"Bewildered by the ecstasy of thinking of Sri Radha, and walking 



alone, Lord Krsna suddenly met Candravali. He said: 'Radha, this is a 
bequtiful place.' Hearing these words, Candravali said: 'This is Kamsa's 
place.' Then Krsna said: 'O girl with the bewildered heart, where do you 
see Kamsa?' Then Candravali replied: 'Where do You see Radha?' May 
Lord Krsna, who at that moment smiled and bowed His face with 
embarrassment, protect you all." 

The gopis who are like Candravali are described in Srlmad- 
Bhagavatam 10.32.5. Candravall's dearest friends are Padma and Saibya. 
The gopis who are like Sri Radha are described in Srimad-Bhagavatam 
10.32.7-8. Sri Radha thinks: "Krsna is My property. He follows Me. He is 
in My grip." Sri Radha's two dearest friends are said in the scriptures to 
be Visakha and Anuradha. In the Bhavisya Purana, Uttara-khanda, it is 
said: 


visakha dhyana-nisthika. . .radhanuradha 


"Prominent among the gopis are Visakha, Dhyana-nisthika, Radha 
and Anuradha." 

Radha's friend Anuradha is also known by the name Lalita. In 
Srimad-Bhagavatam 10.32.4 are described the activities of two gopis. The 
first gopi submissively and politely takes Lord Krsnas' arm, but the 
second gopI thinks, "Krsna is my property" as she takes Lord Krsna's arm. 
Sri Radha shows Her love for Lord Krsna in that way, by insistently 
thinking, {.sy 168}Krsna is My property". Another famous gopi is named 
Syamala. She is the eighth gopi. She is described in these words of Visnu 
Purana: 


kacid ayantam alokya 
govinda-mati-harsita 
krsna krneti krsneti 

praha nanyad udairayat 



"When she saw Lord Krsna approasch, her heart became joyful. 
She called out, 'Krsna! Krsna! Krsna!' She spoke no word but that." 

Another famous gopi is named Bhadra. The gopis' blissful love for 
Lord Krsna is seen in Srimad-Bhagavatam 10.32.9: 


sarvah.. . 


"All the gopis enjoyed the greatest festivity when they saw their 
beloved Kesava again. They gave up the distress of separation, just as 
people in general forget their misery when they gain the association of a 
spiritually enlightened person."*** 

The verses of Srimad-Bhagavatam 10.32.4-9 were spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 368 


Now will be described the situation were a devotee is pleased 
(anumodana) by another devotee's attainment of love for Lord Krsna in 
srngara-rasa. An example of this is seen in these words of Srimad- 
Bhagavatam (10.53.37-39): 


asyaiva bharya bhaviturii 
rukminy arhati napara 
asav apy anavadyatma 

bhaismyah samucitah patih 



"Rukmini, and no one else, deserves to become His wife, and He 
also, possessing such flawless beauty, is the only suitable husband for 
Princess Rukmini.*** 


kincit su-caritam yan nas 
tena tustas tri-loka-krt 
anugrhnatu grhnatu 

vaidarbhyah panim acyutah 


"May Acyuta, the creator of the three worlds, be satisfied with 
whatever pious work we may have done and show His mercy by taking 
the hand of Vaidarbhi.*** 


evam prema-kala-baddha 
vadanti sma puraukasah 


"Bound by their swelling love, the city's residents spoke in this 
way."*** 


In these verses it is seen that many different kinds of people, 
people with different thoyghts and desires, people who have not even 
the slightest touch of the qualification to enjoy pastimes in srngara-rasa 
with Lord Krsna as their beloved, still feel delight (anumodana) in their 
hearts when Lord Krsna enjoys the pastime of wedding Princess 
Rukmini. Here the word {.sy 168}prema-kala-baddhah" means "their 
hearts bound with a little love, they were delighteed". Even though it 
was only a small particle of love, and even though the people were not 
refined or sophisticated, they still felt delighted at heart. At the same 
time the most glroious kind of love took its birth within them. The regal 
full moon of ecstatic love rose within them. In this way the greatest kind 
of delight appeared in their hearts. These verses were spoken by Srila 
Sukadeva Gosvaml. 



Anuccheda 369 


An example of the devotees who directly enjoy amorous pastimes 
with Lord Krsna is seen in these words of Srimad-Bhagavatam (10.30.11- 
12): 


apy ena-patny upagatah priyayeha gatrais 
tanvan drsam sakhi su-nirvrtim acyuto vah 
kantanga-sanga-kuca-kunkuma-ranjitayah 
kunda-srajah kula-pater iha vati gandhah 


"O friend, wife of the deer, has Lord Acyuta been here with His 
beloved, bringing great joy to your eyes? Indeed, blowing this way is the 
fragrance of His garland of kunda flowers, which was smeared with the 
kunkuma from the breasts of His girlfriend when He embraced Her.*** 


bahum priyamsa upadhaya grhita-padmo 
ramanujas tulasikali-kulair madandhaih 
anviyamana iha vas taravah pranamam 
kim vabhinandati caran pranayavalokaih 


"O trees, we see that you are bowing down. When the younger 
brother of Rama walked by here, followed by intoxicated bees swarming 
around the tulasi manjarls decorating His garland, did He acknowledge 
your obeisances with His affectionate glances? He must have been 
resting His arm on the shoulder of His beloved and carrying a lotus 
flower in His free hand."*** 


Here the word "ena-patni" means "O beautiful-eyed wife of the 



deer". Here the gopis imagine that the doe is like a human being, like the 
gopis themselves, and thus is the wife of a deer. The word "sakhi" means 
{.sy 168}you have attained my friendship because of your good fortune, 
which 1 will soon describe". "Priyaya acyutah" means {.sy 168}SrI Krsna 
accompanied by His beloved". "Gatraih" means "Their limbs entwined in 
an embrace", {.sy 168}Vah" means "ofe persons like tyourselves", {.sy 
168}drsam" means "of the eyes", "sunirvrtim" means "the spiritual bliss 
born from seeing Lord Krsna", "tanvan" means "granting the best of all", 
and "upagatah" means "did He come near you?" Here the wives of the 
deer may ask: "How can you know if Lord Krsna was here?" Fearing the 
does might speak those words, the gopis speak the second half 
(beginning with the word kanta) of this verse, where, speaking words 
that indirectly praise the divine couple's amorous pastimes, they describe 
the symptoms of Lord Krsna's presence, ere the word "kula-pateh" means 
"the tilaka mark decorating the family of Vraja's king", "kunda-srajah 
gandhah" means "the fragrance of the jasmine garland", and "iha vati" 
means "is blown here by the breeze". What is the garland like? It is 
described here in the words "kantanga-sanga-kuca-kunkuma-ranjitayah", 
which mean "reddened with kunkuma from the limbs of His passionate 
and all-virtuous beloved". The gopis say: "We think that you, who 
perceive everything here, might have smelled this fragrance as you 
walked near Them." 

Fearing this doe is concealing the joy she feels on seeing the 
divine couple and the grief she feels by separation from Them, and 
thinking the doe must certainly have seen the divine couple, the gopis 
joyfully describe a specific pastime the divine couple might have enjoyed 
at that time. Then, seeing the bent-down trees, and thinking them 
servants now bowing down before them, the gopis ask the trees if they 
had the good fortune of seeing the divine couple. In this way the gopis 
spoke Srimad-Bhagavatam 10.30.12. In that verse the word 
"anviyamanah" means "being followed", "caran pranayavalokaih" means 
{.sy 168}enjoying pastimes of mutual loving glances", "vah pranamam kim 
vabhinandati" means "did He respectfully ackowledge your obeisances?" 
Here the gopis mean to say: {.sy 168}Rapt in enjoying pastim,es with His 
beloved, did Lord Krsna greet you? We do not think He did." These 
verses were spoken by Sri Radha's girlfriends. 



Anuccheda 370 


Beginning with alambana and ending with sthayi-bhava, srngara- 
rasa has thus been described. Srngara-rasa has two divisions: 1. 
vipralambha (separation), and 2. sambhoga (enjoyment). Vipralambha 
means "attainment (lambha) of distance (vipra)". Vipralambha is 
described in these words of 

Ujjvala-mlamani, Srngara-prakarana, Texts 1-2: 


yunor ayuktayor bhavo 

yuktayor vatha yo mithah 

abhistalinganadlnam 
anavaptau prakrsyate 
sa vipralambho vijneyah 
sambhogonnati-karakah 


"Vipralambha (love-in-separation) is of two kinds: 1. yunor 
ayuktayor bhava (love-in-separation of the youthful couple who have 
not yet directly met each other), and 2. yunor yuktayor bhava (love-in¬ 
separation of the youthful couple who have already met each other). 

"The yearning to embrace and enjoy amorous pastimes on the part 
of the couple who have not yet met becomes the source of their intense 
pleasure." 

The exalted nature of vipralambha is described in these words of 
Ujjvala-mlamani, Srngara-prakarana, Text 3: 


na vina vipralambhena 

sambhogah pustim asnute 



kasayite hi vastradau 

bhuyan rago vivardhate 


"Just as one cannot redden cloth or some other object without the 
use of red dye, in the same way the happiness of conjugal love cannot 
reach its fullness without there having been separation of the lovers." 

This truth is confirmed by Lord Krsna Himself in these words of 
Srimad-Bhagavatam (10.32.20): 


naham tu sakhyo bhajato 'pi jantun. .. 


"But the reason 1 do not immediately reciprocate the affection of 
living beings even when they worship Me, O gopis, is that 1 want to 
intensify their loving devotion. They then become like a poor man who 
has gained some wealth and then lost it, and who thus becomes so 
anxious about it that he can think of nothing else."*** 

Lord Krsna also confirms this truth in these words of Srimad- 
Bhagavatam (10.47.34-35): 


yat tv aham bhavatmam vai 
dure varte priyo drsam 
manasah sannikarsartham 
mad-anudhyana-kamyaya 


"But the actual reason why 1, the beloved object of your sight, have 
stayed far away from you is that 1 wanted to intensify your meditation 
upon Me and thus draw your minds closer to Me.*** 



yatha dura-care presthe 
mana avisya vartate 
strinam ca na tatha cetah 
sannikrste 'ksi-gocare 


"When her lover is far away, a woman thinks of him more than 
when he is present before her."*** 

Vipralambha has four divisions: 1. purva-raga (before the lovers 
have met), 2. mana (jealous anger), 3. prema-vaicittya (sorrow), and 4. 
pravasa (the beloved lives in a faraway place). Sambhoga is defined as 
the love when the two lovers enjoy (sambhoga) together. Sambhoga is 
described in these words of Ujjvala-nllamani, Sambhoga-prakarana, 
Text 1: 


darsanalinganadmam 
anukulyan nisevaya 
yunor ullasam arohan 

bhavah sambhoga Iryate 


"That state which, by glances, embraces, and other activities brings 
pleasure to the youthful divine couple is called sambhoga." 

As was described before, vipralambha is divided into four parts, 
which begin with purva-raga. purva-raga is described in these words of 
Ujjvala-mlamani, Srngara-prakarana, Text 5: 


ratir ya sangamat purvam 
darsana-sr avanadi-j a 
tayor unmilati prajnaih 
purva-ragah sa ucyate 



"That love born from seeing, hearing, or other kinds of contact 
before the couple have actually met is called purva-raga by the wise." 

Purva-raga is seen in the following description of Queen Rukmini 
in Srimad-Bhagavatam (10.52.23): 


sopasrutya mukundasya 
rupa-virya-guna-sriyah 
grhagatair giyamanas 

tarn mene sadrsam patim 


"Hearing of the beauty, prowess, transcendental character, and 
opulencer of Mukunda from visitors to the palace who sang His praises, 
Rukmini decided that He would be the perfect husband for her."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 371 


Now the purva-raga of the vraja-gopis will be considered. 
Although in some special circumstances sambhoga is manifest even in 
Lord Krsna's early childhood (balya), in general the pastimes where Lord 
Krsna is the gopis' paramour arwe manifested in Lord Krsna's kaisora (11- 
15 years) age. This is seen in the following words of Bhavisya Parana's 
description of Karttika-vrata: 


balye 'pi bhagavan krsnah 
kaisoram rupam asritah 



"Even in His early childhood Lord Krsna manifested the same 
enchanting handsome form He later manifested as a teenager (kaisora)." 

This means that the form manifest in Lord Krsna's kaisora's age is 
also manifest, although hidden, in His other ages as well. Therefore the 
manifestation of sambhoga in these other ages is not inappropriate. By 
the Lord's great power His kaisora form may be manifested even in His 
childhood, even when He was only six-years old. In trhis way even at 
that young age purva-raga was manifest. Purva-raga is described in these 
words of Srimad-Bhagavatam (10.20.45): 


aslisya sama-sitosnam 
prasuna-vana-marutam 
janas tapam jahur gopyo 
na krsna-hrta-cetasah 


"Except for the gopis, whose hearts had been stolen by Krsna, the 
people could forget their suffering by embracing the wind coming from 
the flower-filled forest. This wind was neither hot nor cold."*** 

Here the words "gopyo na jahuh" mean "the gopis did not leave". 
They did not leave because their hearts were stolen by Krsna (krsna- 
hrta-cetasah). In this way it is seen that they were tormented by 
separation from Krsna. This verse was spoken by Srila Sukadeva 
Gosvami. 


Anucchedas 372 and 373 


The gopis' purva-raga love for Lord Krsna is also seen in these 
words of Srimad-Bhagavatam (10.21.1-19): 



ittham sarat-svaccha-jalam 
padmakara-su-gandhina 
nyavisad vayuna vatam 
sa-go-gopalako vanam 


"Thus the Vrndavana forest was filled with transparent autumnal 
waters and cooled by breezes perfumed with the fragrance of lotus 
flowers growing in the clear lakes. The infallible Lord, accompanied by 
His cows and cowherd boyfriends, entered that Vrndavana forest.*** 


kusumita-vanar aj i-susmi-bhrnga- 

dvija-kula-ghusta-sarah-sarin-mahidhram 
madhupatir avagahya carayan gah 
saha-pasu-pala-balas cukuja venum 


"The lakes, rivers and hills of Vrndavana resounded with the 
sounds of maddened bees and flocks of birds moving about the flowering 
trees. In the company of the cowherd boys and Balarama, Madhupati [Sri 
Krsna] entered that forest, and while herding the cows He began to 
vibrate His flute.*** 


tad vraja-striya asrutya 
venu-gitam smarodayam 
kascit paroksam krsnasya 

sva-sakhibhyo nvavarnayan 


"When the young ladies in the cowherd village of Vraja heard the 
song of Krsna's flute, which arouses the influence of Cupid, some of 
them privately began describing Krsna's qualities to their intimate 
friends.*** 



tad varnayitum arabdhah 
smarantyah krsna-cestitam 
nasakan smara-vegena 
viksipta-manaso nrpa 


"The cowherd girls began to speak about Krsna, but when they 
remembered His activities, O King, the power of Cupid disturbed their 
minds, and thus they could not speak.*** 


barhapidarii nata-vara-vapuh karnayoh karnikaram 
bibhrad vasah kanaka-kapisam vaijayantim ca malam 
randhran venor adhara-sudhayapurayan gopa-vrndair 
vrndaranyam sva-pada-ramanam pravisad gita-kirtih 


"Wearing a peacock-feather ornament upon His head, blue 
karnikara flowers on His ears, a yellow garment as brilliant as gold, and 
the Vaijayanti garland. Lord Krsna exhibited His transcendental form as 
the greatest of dancers as He entered the forest of Vrndavana, 
beautifying it with the marks of His footprints. He filled the holes of His 
flute with the nectar of His lips, and the cowherd boys sang His 
glories.*** 


iti venu-ravam raj an 

sarva-bhuta-manoharam 
srutva vraja-striyah sarva 
varnayantyo 'bhirebhire 


"O King, when the young ladies in Vraja heard the sound of 
Krsna's flute, which steals the minds of all living beings, they all 



embraced one another and began describing it.*** 


sri-gopya ucuh 

aksanvatam phalam idarii na param vidamah 
sakhyah pasun anuvivesayator vayasyaih 
vaktram vrajesa-sutayor anuvenu justam 
yair va nipitam anurakta-kataksa-moksam 


"The cowherd girls said: O friends, those eyes that see the 
beautiful faces of the sons of Maharaja Nanda are certainly fortunate. 
As these two sons enter the forest, surrounded by Their friends, driving 
the cows before Them, They hold Their flutes to Their mouths and 
glance lovingly upon the residents of Vrndavana. For those who have 
eyes, we think there is no greater object of vision.*** 


cuta-pravala-barha-stabakotpalabja- 
malanuprkta-paridhana-vicitra-vesau 
madhye virejatur alarii pasu-pala-gosthyarii 
range yatha nata-varau kvaca gayamanau 


"Dressed in a charming variety of garments, upon which Their 
garlands rest, and decorating Themselves with peacock feathers, lotuses, 
lilies, newly grown mango sprouts and clusters of flower buds, Krsna and 
Balarama shine forth magnificently among the assembly of cowherd 
boys. They look just like the best of dancers appearing on a dramatic 
stage, and sometimes They sing.*** 


gopyah kim acarad ayarii kusalam sma venur 
damodaradhara-sudham api gopikanam 
bhunkte svayam yad avasista-rasam hradinyo 



hrsyat-tvaco 'sru mumucus taravo yatharyah 


"My dear gopis, what auspicious activities must the flute have 
performed to enjoy the nectar of Krsna's lips independently and leave 
only a taste for us gopis, for whom that nectar is actually meant! The 
forefathers of the flute, the bamboo trees, shed tears of pleasure. His 
mother, the river on whose bank the bamboo was born, feels jubilation, 
and therefore her blooming lotus flowers are standing like hair on her 
body.*** 


vrndavanam sakhi bhuvo vitanoti kirtim. . . 


"O friend, Vrndavana is spreading the glory of the earth, having 
obtained the treasure of the lotus feet of Krsna, the son of Devakl. The 
peacocks dance madly when they hear Govinda's flute, and when other 
creatures see them from the hilltops, they all become stunned.*** 


dhanyah sma mudha-gatayo 'pi harinya etah.. . 


"Blessed are all these foolish deer because they have approached 
Maharaja Nanda's son, who is gorgeously dressed and is playing on His 
flute. Indeed, both the doe and the bucks worship the Lord with looks of 
love and affection.*** 


krsnam niriksya.. . 


"Krsna's beauty and character create a festival for all women. 
Indeed, when the demigods' wives flying in airplanes with their 
husbands catch sight of Him and hear His resonant flute-song, their 



hearts are shaken by Cupid, and they become so bewildered that the 
flowers fall out of their hair and their belts loosen.*** 


gavas ca krsna-mukha.. . 


"Using their upraised ears as vessels, the cows are drinking the 
nectar of the flute-song flowing out of Krsna's mouth. The calves, their 
mouths full of milk from their mothers' moist nipples, stand stdl as they 
take Govinda within themselves through their tearfilled eyes and 
embrace Him within their hearts.*** 


prayo batamba vihaga munayah.. . 


"O mother, in this forest all the birds have risen onto the 
beautiful branches of the trees to see Krsna. With closed eyes they are 
simply listening in silence to the sweet vibrations of His flute, and they 
are not attracted by any other sound. Surely these birds are on the same 
level as great sages.*** 


nadyas tada tad upadharya. .. 


"When the rivers hear the flute-song of Krsna, their minds begin 
to desire Him, and thus the flow of their currents is broken and their 
waters are agitated, moving around in whirlpools. Then with the arms of 
their waves the rivers embrace Murari's lotus feet and, holding on to 
them, present offerings of lotus flowers.*** 


dUtvatape vraja-pasun.. . 



"In the company of Balarama and the cowherd boys, Lord Krsna is 
continually vibrating His flute as He herds all the animals of Vraja, even 
under the full heat of the summer sun. Seeing this, the cloud in the sky 
has expanded himself out of love. He is rising"*** 


purnah pulindyah.. . 


"The aborigine women of the Vrndavana area become disturbed by 
lust when they see the grass marked with reddish kunkuma 

powder. Endowed with the color of Krsna's lotus feet, this powder 
originally decorated the breasts of His beloveds, and when the aborigine 
women smear it on their faces and breasts, they give up all their 
anxiety.*** 


hantayam adrir abala. .. 


"Of all the devotees, this Govardhana Hill is the best! O my 
friends, this hill supplies Krsna and Balarama, along with Their calves, 
cows and cowherd friends, with all kinds of necessities-water for 
drinking, very soft grass, caves, fruits, flowers and vegetables. In this way 
the hill offers respects to the Lord. Being touched by the lotus feet of 
Krsna and Balarama, Govardhana Hill appears very jubilant.*** 


ga gopakaih.. . 


"My dear friends, as Krsna and Balarama pass through the forest 
with Their cowherd friends, leading Their cows. They carry ropes to 
bind the cows' rear legs at the time of milking. When Lord Krsna plays 
on His flute, the sweet music causes the moving living entities to become 



stunned and the nonmoving trees to tremble with ecstasy. These things 
are certainly very wonderful."*** 

In Srimad-Bhagavatam 10.21.1-19 the word "ittham" (thus) means 
"as was described in the previous chapter", and the words "kusumitam" 
(filled with flowers) and {.sy 168}vanam" (forest) also mean "as was 
described in the previous chapter". The word "vanam" means "the forest 
in that place", "susmi" means "wild", "tad-vraja. . .venu-gitam asrutya" 
means "hearing the music of Lord Krsna's flute", "paeroksam 
anvavarnayan" means "in a secluded place they shyly described their love 
for Lord Krsna. It was not appropriate to describe these feelings in the 
presence of their elders. The gopis concealed all this from their elders' 
knowledge."We may note that here it is said they described their love for 
Lord Krsna, but they did not say that He had yet become their lover. 
The words "tad varnayitum nasakan" mean "they had no power to 
describe those confidential topics". The reason they had no power to 
describe them is given in the words {.sy 168}smarantyah" (remembering) 
and "smara-vegena" (by the power of Cupid). Then in the next verse 
(Srimad-Bhagavatam 10.21.5) the gopis describe the previously revealed 
activities of Lord Krsna. Here the words "adhara-sudhaya" (with the 
nectar of His lips) refers to Lord Krsna's playing the flute. By directly 
seeing Lord Krsna in this way the gopis became enchanted. Thus they 
had no power to speak (nasakan). They wildly embraced each other 
(abhirebhire). 

Although they had no power to describe their love for Lord Krsna, 
the gopis still spoke (sri-gopya ucuh). There weretwo reasons they could 
not remain silent. The first reason is, even they did not understand that 
they were overcome by the great power of their ecstatic love for Lord 
Krsna. The second reason is they did understand how they were 
overcome by their ecstatic love for Lord Krsna. The first of these reasons 
is seen in Srimad-Bhagavatam 10.21.7. This verse has a second 
interpretation. Here the words It may also be interpreted to mean "The 
gopas drink the nectar of the face of Lord Krsna, the younger (anu) of 
the two princes of Vraja (vrajesa-sutayoh), a face where the flute is 
placed". The second reason is seen in Srimad-Bhagavatam 10.21.8-9. 
Thus in the first part (Srimad-Bhagavatam 10.21.7) of the gopis' 



explanation they attaempted to keep their real feelings hidden, and in 
the second part (Srimad-Bhagavatam 10.21.8-9) of their statement they 
found that they had no power to conceal their true felings. In the 
passage begionning with Srimad-Bhagavatam 10.21.13 the gopis desrcibed 
their feelings in a more circumspect, a hidden way. Concluding this 
chapter of Srimad-Bhagavatam, Srila Sukadeva GosvamI says (Srimad- 
Bhagavatam 10.21.20): 


evam-vidha bhagavato 
ya vrndavana-carinah 
varnayantyo mitho gopyah 
kridas tan-mayatam yayuh 


"Thus narrating to one another the playful pastimes of the 
Supreme Personality of Godhead as He wandered about in the 
Vrndavana forest, the gopis became fully absorbed in thoughts of 
Him."*** 


Here the word "tan-mayatam" means "they became rapt in 
thinking of Lord Krsna". This means they became like a rake who always 
thinks of women. These verses were spoken by Srila Sukadeva GosvamI. 


Anuccheda 374 


The purva-raga of the unmarried gopi girls is also described in the 
Tenth Canto, 22nd chapter of Srimad-Bhagavatam, which begins with 
these words (Srimad-Bhagavatam 10.22.1): 


hemante prathame masi 
nanda-vr aj a-kumarikah 
cerur havisyam bhunjanah 



katyayany-arcana-vratam 


"During the first month of the winter season, the young unmarried 
girls of Gokula observed the vow of worshiping goddess Katyayanl. For 
the entire month they ate only unspiced khichrl."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 375 


Sending a love-letter (kama-lekha) is one of the activities of 
purva-raga. An example of a love-letter is seen in these words of Srlmad- 
Bhagavatam (10.52.37): 


srutva gunan bhuvana-sundara srnvatam te. .. 


"Sri RukminI said (in her letter read by the brahmana): O beauty 
of the worlds, having heard of Your qualities, which enter the ears of 
those who hear and remove their bodily distress, and havong alos heard 
of Your beauty, which fulfills all the visual desires of those who see, 1 
have fixed my shameless mind upon You, O Krsna."*** 

After purva-raga comes sambhoga. Sambhoga has four parts: 1. 
sandarsana (gazing), 2. sanjalpa (conversation), 3. samsparsa (touching), 
and 4. samprayoga (union). Sandarsana means "gazing". An example of 
sambhoga characterized by gazing and touching is seen in these words of 
Srimad-Bhagavatam (10.52.54-55): 


saivam sanais calayati cala-padma-kosau 



praptim tada bhagavatah prasamiksamana 
utsarya vama-karajair alakan apangaih 

praptan hriyaiksata nrpan dadrse 'cyutam ca 

tarn raja-kanyam ratham aruruksatim 
jahara krsno dvisatam samiksatam 


"On the pretext of the procession, RukminI displayed her beauty 
for Krsna alone. Slowly she advanced the two moving lotus-whorls of 
her feet, awaiting the arrival of the Supreme Lord. With the fingernails 
of her left had she pushed some strands of hair away from her facw and 
shyly looked from the corners of her eyes 
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at the kings standing before her. At that moment she saw Krsna. 
Then, while His enemies looked on, the Lord seized the princess, who 
was eager to mount His chariot."*** 

These verses mean: "She shyly waited for the arrival of the 
Supreme Personality of Godhead. She looked at the kings standing 
before her. Then, with an agitated heart, she saw the infallible Supreme 
Lord." These verses were spoken by Srila Sukadeva Gosvami. 




Anucchedas 376-378 


An example in sambhoga of gazing and conversation in relation 
to the unmarried girls of Vraja is seen in these words of Srlmad- 
Bhagavatam (10.52.55): 


tasam vasamsy upadaya 
nlpam aruhya satvarah 
hasadbhih prahasan balaih 
parihasam uvaca ha 


"Taking the girls' garments, He (Krsna) quickly climbed to the top 
of the kadamba tree. Then, as He laughed loudly and His companions 
also laughed. He addressed the girts jokingly."*** 

Here it may be said that although the gopis already had very 
exalted love for Lord Krsna, Lord Krsna still manifested this joking 
pastime to openly display that love and to enjoy a certain kind of loving 
pastime with them. Scholars learned in rasa-sastra yearn to relish this 
display of the gopis' love. In this pastime Lord Krsna does not touch the 
gopis or enjoy other kinds of sambhoga pastimes with them. This kind of 
purva-rasa is called "lajja-ccheda" (breaking the shyness). It is one of the 
different kinds of sambhoga. These different kinds of sambhoga are 
described in these words of Ujjvala-nllamani, Srngara-bheda-prakarana, 
Text 66: 


nayana-pritih prathamarii 

cinta-sangas tato 'tha sankalpah 
nidra-cchedas tanuta 

visaya-nivrttis trapa-nasah 
unmado murcha mrtir 

ity etah smara-dasa dasaiva syuh 



"Some other authorities list the stage of sambhoga in this way: 1. 
nayana-priti (falling in love by seeing the beloved), 2. cinta (thinking of 
the beloved), 3. sankalpa (deciding to pursue the beloved), 4. nidra- 
ccheda (loss of sleep), 5. tanuta (becoming emaciated), visaya-nivrtti 
(becoming oblivious to everything except the beloved), 7. trapa-nasa 
(destroying shyness), 8. unmada (becoming wild), 9. murcha (fainting), 
and 10. mrti (death)." 

This condition of breaking shyness is the most exalted state in 
anuraga. Even when they accept death, the last of these ten states, the 
gopis do not abandon their shyness. To relish this kind of anuraga 
(breaking the gopis' shyness). Lord Krsna arranged these joking 
pastimes. In these pastimes Lord Krsna said to the gopis (Srlmad- 
Bhagavatam 10.22.11): 


na mayodita-purvam va 
anrtam tad ime viduh 


"1 have never before spoken a lie, and these boys know it. 
Therefore, O slender-waisted girls, please come forward, either one by 
one or all together, and pick out your clothes."*** 

That the gopis' love for Lord Krsna is never broken and remained 
unchanged in every situation (even when Lord Krsna laughed at them) 
is seen in these words of Srimad-Bhagavatam (01.229): 


hasadbhih. .. 


"Lord Krsna laughed loudly and His companions also laughed," 



Here the word "bala" indicated Lord Krsna's friends. Only persons 
who are Lord Krsna's friends may touch His body. Other's cannot. Lord 
Krsna friends are described in these words of Gautamlya Tantra, 
Prathamavarana-puj a: 


dama-sudama-vasudama- 
kinkinir gandha-puspakaih 
antahkarana-rupas te 
krsnasya parikirtitah 
atmabhedena te pujya 
yatha krsnas tathaiva te 


"With fragrant flowers Dama, Sudama, Vasudama, and KinkinI 
worshiped Lord Krsna. These boys were all praised by Lord Krsna 
Himself. These boys all know Lord Krsna's heart. Their hearts are not 
different from Lord Krsna's heart. As Lord Krsna is worthy of worship, 
so are they." 

Because these pastimes of Lord Krsna's relishing the gopis' anuraga 
love for Him are confidential, Lord Krsna pretended these activities 
were all a joke. This joking pretense is not incompatible with these 
pastimes. On the contrary. Lord Krsna joking enhances the bliss of the 
pastimes. The great sage Sukadeva Gosvami describes Lord Krsna's 
purpose in performing these activities. The sage explains (Srlmad- 
Bhagavatam 10.22.18): 


bhagavan ahata viksya 

suddha-bhava-prasaditah 
skandhe nidhaya vasamsi 
pritah provaca sa-smitam 


"When the Supreme Lord saw how the gopis were struck with 



embarrassment, He was satisfied by their pure loving affection. Putting 
their clothes on His shoulder, the Lord smiled and spoke to them with 
affection."*** 

In this verse the word "ahatah" means {.sy 168}approached". Or, 
"ahatah" may also mean {.sy 168}Although they had renounced almost all 
shyness, because of their feminine nature a small fragment of shyness 
remained. Because of this remaining shyness they gently bent their 
bodies." The word "suddha-bhava-prasaditah" means "pleased at heart by 
relishing the gopis' splendid love, love that showed their longing to be 
with Him and their being enchanted by Him". 

The next verse explains (Srimad-Bhagavatam 10.22.19): 


yuyam vivastra yad apo dhrta-vratah.. . 


"(Lord Krsna said:) You girls bathed naked while executing your 
vow, and that is certainly an offense against the demigods. To 
counteract Your sin you should offer obeisances while placing your 
joined palms above your heads. Then you should take back your lower 
garments."*** 

In order to see the last remnants of the gopis' shyness come to 
their final end Lord Krsna spoke these joking words. The next verse 
explains (Srimad-Bhagavatam 10.22.20): 


ity acyutena. .. 


"Thus the young girls of Vrndavana, considering what Lord 
Acyuta had told them, accepted that they had suffered a falldown from 
their vow by bathing naked in the river. But they still desired to 
successfully complete their vow, and since Lord Krsna is Himself the 
ultimate result of all pious activities, they offered their obeisances to 



Him to cleanse away all their sins."*** 

In this way Srila Sukadeva GosvamI, the king of sages, reveals first 
the gopis'being enchanted by Lord Krsna and their longing to associatte 
with Him, and then their obedience to His command. In the next verse 
Srila Sukadeva GosvamI explains (Srimad-Bhagavatam (10.22.22): 


drdham pralabdhas trapaya ca hapitah 
prastobhitah kridana-vac ca karitah 
vastrani caivapahrtany athapy amum- 
ta nabhyasuyan priya-sanga-nirvrtah 


"Although the gopis had been thoroughly cheated, deprived of 
their modesty, ridiculed and made to act just like toy dolls, ana although 
their clothing had been stolen, they did not feel at all inimical toward 
Sri Krsna. Hather, they were simply joyful to have this opportunity to 
associate with their beloved."*** 

In the verse the word "drdham" means {.sy 168}greatly", and 
"pralabdhah" means "cheated". The cheating of the gopis is described 
here in Srimad-Bhagavatam 10.22.19. "Trapaya hapitah" means "deprived 
of their modesty". This is descibed in Srimad-Bhagavatam 10.22.10. 
"Prastobhitah' here means "mocked". Lord Krsna mocked the gopis in 
Srimad-Bhagavatam 10.22.10. Lord Krsna's making the gopis act like toy 
dolls is desscribed in His making them stand with folded palms on the 
pretext of performing atonement. Even though Lord Krsna cheated 
them and teased them in many ways, the gopis did not find fault with 
Lord Krsna. On the contrary. It is said here that even though He had 
stolen their garments, the gopis did not feel eneimical toward Lord 
Krsna. On the contrary. They were plunged into bliss because they had 
an opportunity to associate with their beloved. These verses were spoken 
by Srila Sukadeva GosvamI. 



Anucchedas 379-382 


Because they were brahmams, the yajna-patnis were not qualified 
to associate with with Lord Krsna as the gopis did. Still, the yajna-patnis 
did have an ecstatic sentiment that was something like purva-raga. 
Gazing at Lord Krsna and conversing with Him, they experienced 
something in some ways like sambhoga. They experienced 
sambhogabhasa (the reflection of sambhoga). After the winter season 
had ended and summer had come. Lord Krsna's pastimes with the yajna- 
patnis became visible. The beginning of these pastimes is desacribed in 
these words of Srimad-Bhagavatam (10.22.29): 

atha gopaih parivrto 

bhagavan devakl-sutah 
vrndavanad gato duram 
carayan gab sahagrajah 


"Some time later Lord Krsna, the son of Devaki, surrounded by His 
cowherd friends and accompanied by His elder brother, Balarama, went 
a good distance away from Vrndavana, herding the cows."*** 

This verse means: "After Lord Krsna had given His mercy to the 
unmarried girls of Vraja, a summer day came". That the day was a 
summer day distinguishes this pastime from the previous pastime (which 
occurred in the winter). On this day Lord Krsna was accompanied by 
Lord Balarama. That is indicated here by the word "sagrajah" (with His 
elder brother). Here the phrase "a good distance away from Vrndavana" 
indicates that Krsna and the boys were in the hilly part of Kamyavana. 
That they were in the hills is seen by the fact that they decorated their 
bodies with mineral pigments from the hills. That place is described in 
these words of Srimad-Bhagavatam (10.22.36): 


tarunam namra-sakhanam 



madhyato yamunam gatah 


"Thus moving among the trees, whose branches were bent low by 
their abundance of twigs, fruits, flowers and leaves. Lord Krsna came to 
the Yamuna River."*** 

With Vraja to their south and the Yamuna to the west, they 
entered a clearing to enjoy pastimes. To the south was Mathura City, 
and to the north was the place where some yajnika-brahmanas lived. 
The home of these brahmana's was near King Kamsa's palace. That is 
seen in these words describing the thoughts of these brahmanas 
(Srimad-Bhagavatam (10.23.52): 


kamsad bhita na cacalan 


"Thus reflecting on the sin they had committed by neglecting Lord 
Krsna, they (the yajnika-brahmanas) became very eager to see Him. But 
being afraid of King Kamsa, they did not dare go to Vraja."*** 

In this way it is seen that those brahmanas did not go to meet Lord 
Krsna. The summer qualities of that day are described in these words of 
Srimad-Bhagavatam (10.22.30): 


nidagharkatape tigme 

chayabhih svabhir atmanah 
atapatrayitan viksya 

druman aha vrajaukasah 


"When the sun's heat became intense. Lord Krsna saw that the 
trees were acting as umbrellas by shading Him, and thus He spoke as 
follows to His boyfriends."*** 



In this verse the phrase "nidagharkatape tigme" is a locative 
absolute. The yajna-patnis' sambhogabhasa (reflection of sambhoga) is 
described in these words of Srimad-Bhagavatam (10.23.21-23): 


yamunopavane 'soka- 
nava-pallava-mandite 
vicarantam vrtam gopaih 
sagrajam dadrsuh striyah 


"Along the river Yamuna, within a garden decorated with buds of 
asoka trees, they caught sight of Him strolling along in the company of 
the cowherd boys and His elder brother, Balarama.*** 


Aarnarh hiranya-paridhim vanamalya-barha- 
dhatu-pravala-nata-vesam anuvratamse 
vinyasta-hastam itarena dhunanam abjam 
karnotpalalaka-kapola-mukhabja-hasam 


"His complexion was dark blue and His garment golden. Wearing a 
peacock feather, colored minerals, sprigs of Mower buds, and a garland 
of forest flowers and leaves. He was dressed just like a dramatic dancer. 
He rested one hand upon the shoulder of a friend and with the other 
twirled a lotus. Lilies graced His ears. His hair hung down over His 
cheeks, and His lotuslike face was smiling."*** 


prayah-sruta-priyatamodaya-karna-purair 

yasmin nimagna-manasas tarn athaksi-randhraih 
antah prave^a su-ciram parirabhya tapam 
prajnam yathabhimatayo vijahur narendra 



"O ruler of men, for a long time those brahmana ladies had heard 
about Krsna, their beloved, and His glories had become the constant 
ornaments of their ears. Indeed, their minds were always absorbed in 
Him. Through the apertures of their eyes they now forced Him to enter 
within their hearts, and then they embraced Him within for a long time. 
In this way they fionally gave up the pain of separation from Him, just as 
sagesa give up the anxiety of false ego by embracing their innermost 
consciousness."*** 


In this verse (Srimad-Bhagavatam 10.23.23) the word {.sy 
168}abhimatayah" means: "false ego", and the phrase {.sy 168}prajnam 
tapam vijahuh" means "as the sages, situated in spiritual trace, become 
free of all sufferings, so these women also became free of all sufferings". 

One of those brahmanis, becoming free of their previous 
disqualifications, attained in her heart purva-raga love for Lord Krsna 
and then enjoyed sambhoga pastimes with Him, pastimes that begin with 
touching Him. This attainment of hers is seen in these words of Srimad- 
Bhagavatam (10.23.35): 


tatraika vidhrta bhartra 

bhagavantam yatha-srutam 
hrdopaguhya vijahau 

deharii karmanubandhanam 


"One of ther ladies had been forcibly kept back by her husband. 
When she heard the others describe the Supreme Lord Krsna, she 
embraced him within her heart and gave up her material body, the basis 
of bondage to material activity."*** 

When she gave up the brahmana body she had attained by past 
karma, then he disqualification was destroyed and she was able to 



embrace Lord Krsna in her heart. In that way she attained Lord Krsna's 
association. This is described in these words of Bhagavad-gita (8.6): 


yarn yarn vapi smana bhavam. . . 


"Whatever state of being one remembers when he quits this body, 
O son of KuntI, that state he will attain without fail."* 

The statement that she attained Lord Krsna's association means 
that she attained the form of a gopl. She did not attain the form of a 
brahman! and in that form associate with Lord Krsna. That Lord Krsna's 
close associates were all cowherd people is seen in these words of 
Srimad-Bhagavatam (10.23.37): 


evarii lila-nara-vapuh.. . 


"Thus the Supreme Lord, appearing like a human being to perform 
His pastimes, imitated the ways of human society. He enjoyed pleasing 
His cows, cowherd boyfriends and cowherd girlfriends with His beauty, 
words, and actions."*** 

In this verse it is said that Lord Krsna enjoyed pleasing the cows 
and cowherd people. He did not enjoy pastimes with others, at least not 
in the land of Vraja. In Vraja that yajna-patn! could not enjoy pastimes 
with Lord Krsna without becoming a gopi. She thus entered the Vraja 
that is not manifested in the material world. In that unmanifested Vraja 
Lord Krsna enjoys many different pastimes, pastimes without limit. This 
is explained in the Krsna-sandarbha. Therefore there is nothing wrong 
in her death. She yearned to attain Lord Krsna. With a great effort she 
struggled to attain Him. In that way she attained a very exalted 
relationship (rasa) with Him. Srimad-Bhagavatam 10.23.35 quoted above 
was spoken by Srila Sukadeva Gosvaml. 



Anuccheda 383 


In the autumn after (Lord Sri Krsna's pastime of stealing the gopis' 
garments) all the vraja-gopis enjoyed sambhoga pastime with Lord 
Krsna, pastimes born of the gopis' purva-raga love for Him, pastimes that 
begin with gazing at Lord Krsna. These sambhoga pastimes are described 
(in the scriptures). Although the unmarried girls of Vraja had already 
attained Lord Krsna's association, theydid not feel fulfilled. Their purva- 
raga love for Him had still not attained its full nature. Still, at least one 
gopis had enjoyed pastimes with Lord Krsna, as is seen in these words of 
Srimad-Bhagavatam (10.21.17): 


purnah pulindyah.. . 


"The aborigine women of the Vrndavana area become disturbed by 
lust when they see the grass marked with reddish kunkuma 

powder. Endowed with the color of Krsna's lotus feet, this powder 
originally decorated the breasts of His beloveds, and when the aborigine 
women smear it on their faces and breasts, they give up all their 
anxiety."*** 

Still, many other gopis had not yet even touched Lord Krsna. This 
is seen in these words spoken by the gopis in Srimad-Bhagavatam 
(10.29.36): 


yarhy ambujaksa. .. 


"O lotus-eyed one, the goddess of fortune considers it a festive 
occasion whenever she touches the soles of Your lotus feet. You are very 



dear to the residents of the forest, and therefore we will also touch those 
lotus feet. From that time on we will be unable even to stand in the 
presence of any other man, for we will have been fully satisfied by 
You."*** 

When the gopis first heard Lord Krsna's flute-music they at first 
tried to supress the ecstatic emotions that came to overwhelm them. 
From this it may be seen that they had not yet directly enjoyed 
sambhoga pastimes with Him. Also, because they had not yet enjoyed 
sambhoga pastimes with Him, Lord Krsna at first rejected them, and 
they then appealed to Him. These pastimes are seen in Srlmad- 
Bhagavatam, Canto 10, Chapter 29, in the passage that begins with these 
words (Srimad-Bhagavatam 10.29.4): 


nisamya gitam tad ananga-vardhanam 
vraj a-striyah krsna-grhita-manasah 
ajagmur anyonyam alaksitodyamah 
sa yatra kanto java-lola-kundalah 


"When the young women of Vrndavana heard Krsna's flute song, 
which arouses romantic feelings, their minds were captivated by the 
Lord. They went to where their lover waited, each unknown to the 
others, moving so quickly that their earrings swung back and forth."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 384 


Jealous anger (mana) may bring separation (vipralambha) of Lord 
Krsna and His beloved. This is seen in the following words of Ujjvala- 
nllamani, Srngara-bheda-prakarana (Text 93): 



aher iva gatih premna 
sva-bhava-kutila bhavet 
ato hetor ahetos ca 
yunor mana udancati 


"The progress of loving affairs between young couples is by nature 
crooked, like the movement of a snake. Becuase of this, two types of 
nager arise between young couples-anger with cause and anger without 
cause."* 


Jealous anger without a cause is described in these words of 
Ujjvala-mlamani, Srngara-bheda-prakarana (Text 70): 


ahetur neti nety ukter 
hetor yan mana ucyate 
asya pranaya eva syan 

manasya padam uttamam 


"When without any cause the beloved says 'No. No.' and rejects 
the lover, this is called jealous anger (mana). This is the highest state of 
loving jealous anger." 

Jealous anger is thus with a cause and without a ccause. Jealous 
anger with a cause is described in these words of Ujjvala-nllamani, 
Srngara-bheda-prakarana (Text 71): 


hetur Irsya-vipaksader 
visistye preyasa krte 
bhavah pranaya-mukhyo 'yam 
Irsya-manatvam rcchati 



"When the lover gives special attention to a certain beloved, then 
all the rivals of the beloved become jealous. In this way what was once 
love becomes jealous anger. This is anger with cause." 

Jealous anger is also described in these words of Ujjvala-nllamani, 
Srngara-bheda-prakarana (Text 72): 


sneham vina bhayam na syan 
nersya ca pranayam vina 
tasman mana-prakaro 'yam 
dvayoh prema-prakasakah 


"Without love there cannot be fear (for the loss of the beloved), 
and without love there cannot be jealousy. For this reason fear and 
jealousy may be manifestations of love." 

Jealous anger is seen in the following words of Hari-vamsa, Visnu- 
parva (66.4 and 65.50): 


rusitam iva tarii devirii 

snehat sankalpayann iva 
bhita-bhito 'ti-sanakair 
vivesa yadu-nandanah 

rupa-yauvana-sampanna 
sva-saubhagyena garvita 
abhimanavatl devi 

srutvaiversya-vasam gata 


"As He slowly entered the palace. Lord Krsna, who is feared by 



fear itself, and who is the descendent of Maharaja Yadu, lovingly 
meditated on His angry queen Satyabhama." 

"Meanwhile, hearing (how her rival Rukmim had attained a 
parijata flower from Indraloka), Queen Satyabhama, who was very proud 
of her opulent beauty and youthfulness, bexcame overwhelmed with 
jealous anger." 

When the beloved suspects the lover no longer loves her, then 
jealous anger with cause is manifest. Lord Krsna enjoys teasing His 
beloved in this way (to make her angry because she suspects He no 
longer loves her). An example of such teasing is seen in these words 
Lord Krsna spoke to Queen RukminI (Srimad-Bhagavatam 10.60.29): 


tvad-vacah srotu-kamena 
ksvelyacaritam angane 


"1 only spoke in jest, dear lady, because 1 wanted to hear what you 
would say."*** 

Srimad-Bhagavatam (10.60.30): 


mukham ca prema-samrambha- 
sphuritadharam iksitum.. . 


"1 wanted to see your face with lips trembling in loving anger, the 
reddish corners of your eyes throwing sidelong glances and the line of 
your beautiful eyebrows knit in a frown."*** 

Queen RukminI refuted Lord Krsna's teasing arguments by 
speaking these words (Srimad-Bhagavatam 10.60.40): 



jadyam vacas tava gadagraja.. . 


"My Lord, as a lion drives away lesser animals to claim his proper 
tribute, You drove off the assembled kings with the resounding twang of 
Your Sarnga bow and then claimed me. Your fair share. Thus it is sheer 
foolishness, my dear Gadagraja, for You to say You took shelter in the 
ocean out of fear of those kings."*** 

Lord Krsna's teasing words in the pastime were proper, for they 
were meant only to increase His beloved's love for Him. Such words are 
approved by ancient and modern poets and philosophers. Now jealous 
anger in the mood of worship, which is called {.sy 168}adaranlya-mana", 
will be considered. When, during the rasa dance, at the time of their 
first intimate meeting. Lord Krsna abandoned all the gopis and remained 
hidden from their sight, the gopis became slightly angry with Him. This 
is seen in the passage beginning with these words (Srimad-Bhagavatam 
10.32.15): 


sabhajayitva tarn ananga-dipanam 
sahasa-hleksana-vibhrama-bhruva 
samsparsanenanka-krtanghri-hastayoh 
samstutya isat kupita babhasire 


"Sri Krsna had awakened romantic desires within the gopis, and 
they honored Him by glancing at Him with playful smiles, gesturing 
amorously with their eyebrows, and massaging His hands and feet as 
they held them in their laps. Even while worshiping Him, however, they 
felt somewhat angry, and thus they addressed Him as follows."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadwva Gosvaml. 



Anuccheda 385 


By speaking words of praise the lover may pacify the beloved's 
anger. An example of this may be seen in these words of praise spoken 
by Lord Krsna to the gopis (Srimad-Bhagavatam 10.32.21-22): 


evarii mad-arthojjhita-loka-veda- 

svanam hi vo mayy anuvrttaye 'balah 
mayaparoksam bhajata tirohitam 

masuyitum marhatha tat priyam priyah 


"My dear girls, understanding that simply for My sake you had 
rejected the authority of worldly opinion, of the Vedas and of your 
relatives, 1 acted as 1 did only to increase your attachment to Me. Even 
when 1 removed Myself from your sight by suddenly disappearing, 1 
never stopped loving you. Therefore, My beloved gopis, please do not 
harbor any bad feelings toward Me, your beloved.*** 


na paraye 'harii niravadya-samyujam. . . 


"1 am not able to repay My debt for your spotless service, even 
within a lifetime of Brahma. Your connection with Me is beyond 
reproach. You have worshiped Me, cutting off all domestic ties, which 
are difficult to break. Therefore please let your own glorious deeds be 
your compensation."*** 

The meaning of these verses is clear. These verses were spoken by 
the Supreme Personality of Godhead. 


Anuccheda 386 



Jealous anger or pride without a cause is called {.sy 168}pranaya- 
mana" (anger or pride caused by love). Such anger or pride has no 
external cause. Its only cause is the pastimes of love. The hero (Lord 
Krsna) also manifests this kind of pride or anger. In the rasa of love for 
the Supreme Personality of Godhead this kind of anger or pride is one of 
the uddipanas. An example of causeless anger or pride, pride born of 
love, is seen in the passage that begins with these words of Srlmad- 
Bhagavatam (10.29.48): 


tasam tat-saubhaga-madam 
viksya manam ca kesavah 


"Lord Kesava, seeing the gopis too proud of their good fortune, 
wanted to relieve them of this pride and show them further mercy. Thus 
He immediately disappeared."*** 

Here the gopis had pride born from love (pranaya-mana). There 
was a cause of their pride. They were proud of their own good fortune. 
Therefore, to curb this pride and give them His mercy. Lord Krsna 
suddenly disappeared from the gopis' sight. Then it is said in Srlmad- 
Bhagavatam (10.30.36): 


yam gopim anayat krsno 
vihayanyah striyo vane.. . 


"The particular gopi whom Krsna had led to a secluded forest 
when He had abandoned all the other girls began to think Herself the 
best of women. 'My beloved has rejected all the other gopis'. She 
thought, 'even though they are driven by Cupid himself. He has chosen 
to reciprocate with Me alone.' "*** 



This gopi also became proud with love (pranaya-mana). Filled with 
pride, She spoke these words to Lord Krsna (Srimad-Bhagavatam 
10.30.37): 

na paraye 'ham calitum 

naya mam yatra te manah 

"1 cannot walk any further. Please carry Me wherever You want to 

gQ 

As the other gopis were previously, this gopI also became proud 
with love. Then, with anger also born of love. Lord Krsna spoke to Her 
the following words (Srimad-Bhagavatam 10.30.38): 

skandha aruhyatam. . . 

"Lord Krsna replied: 'Just climb on My shoulder.' "*** 

After speaking these words. Lord Krsna suddenly disappeared. The 
gopis have pride without cause (ahetu) and Lord Krsna has pride with a 
faint reflection of a cause (hetv-abhasa). Flowing through the great 
whirlpool of deceitful crookedness, the gopis' loving pride and anger 
become very intense.When they are separated from Lord Krsna, their 
anger becomes sublimely pure. Lord Krsna's other beloveds (other than 
the gopis) manifest grief, fear, and worry when they become angry with 
a cause. As example of this is seen in the Srimad-Bhagavatam chapter 
when Lord Krsna teased Queen RukminI with loving joking words. 
There Lord Krsna's intention was to make a playful joke. Queen 
RukminI was very deep and her love very sincere. There Lord Krsna 
thought: "My wish is to enjoy pastimes of making My beloved angry. Her 
throat will be filled with emotional words that reveal her great love for 



Me. However, she may not clearly understand My intention. She will 
either become playfully angry, or she will say she does not undrstand My 
words. In this way 1 will try to joke with her. Even when 1 made her 
brother very ugly-looking she still did not become angry. It is not 
appropriate to continue in that direction. However, the happiness she 
feels by associating with Me is the be-all-and-end-all of her life. It is 
everything for her. Perhaps by mocking the pride she feels by being able 
to associate with Me 1 will make her angry. If she does not become angry 
in that way, then perhaps by making her afraid that she will be separated 
from Me she will speak many words revealing her love for Me." Thinking 
in this way. Lord Krsna spoke the loving joking words that begin in this 
verse of Srimad-Bhagavatam (10.60.10): 


raja-putripsita bhupaih. .. 


"My dwear princess, you were sought after by many kings as 
powerful as the rulers of planets. They were all abundantly endowed 
with polituical influence, wealth, beauty, generosity, and physical 
strength."*** 

That Lord Krsna was joking is also seen in these words of Srimad- 
Bhagavatam (10.60.9): 


tarn rupinim.. .pritah smayan 


"As He contemplated her, the goddess of fortune herself, who 
desires only Him, Lord Krsna smiled."*** 

In this way it is seen that Lord Krsna was only joking. The 
sincerity of Queen Rukmini's love is seen in these words of Srimad- 
Bhagavatam (10.60.25): 



tad drstva bhagavan krsnah 
priyayah prema-bandhanam 
hasya-praudhim ajanantyah 
karunah so 'nvakampata. . . 


"Seeing that His beloved was so bound to Him in love that she 
could not understand the full meaning of His teasing, merciful Lord 
Krsna felt compassion for her.*** 

"The Lord quickly got down from the bed. Manifesting four arms, 
He picked her up, gathered her hair, and caressed her face with His lotus 
hand."*** 

In these verses the word "hasya-praudhim" means "the meaning of 
His joking words". Here Lord Krsna proudly thought: "Even though she 
is very wise and profound, and even though her love is very sincere, 1 
will agitate her." The word "ajanantyah" means "because there was no 
crookedness or deceit in her sweet and sincere love, she did not 
understand the meaning of Lord Krsna's words". This is described in 
these words of Srimad-Bhagavatam (10.60.28): 


hasya-praudhi-bhramac-cittam 


"Rukmini's mind was bewildered by Lord Krsna's clever joking." 

As a joke Lord Krsna had wished to see her playful anger. Thus He 
said to her in Srimad-Bhagavatam (10.60.29-31): 


ma ma vaidarbhy asuyetha 
jane tvarii mat-parayanam 
tvad-vacah srotu-kamena 
ksvelyacaritam angane 



"O Vaidarbhi, do not be displeased with Me. I know that you are 
fully devoted to Me. 1 only spoke in jest, dear lady, because 1 wanted to 
hear what you would say.*** 


mukham ca prema-samrambha- 
sphuritadharam iksitum 
kata-kseparunapangam 
sundara-bhru-kutl-tatam 


"1 also wanted to see your face with lips trembling in loving anger, 
the reddish corners of your eyes throwing sidelong glances, and the line 
of your beautiful eyebrows knit in a frown.*** 


ayarh hi paramo labho 
grhesu grha-medhinam 
yan narmair iyate yamah 
priyaya bhiru bhamini 


"The greatest pleasure worldly householders can enjoy at home is 
to spend time joking with their beloved wives. My dear timid and 
tempermental one."*** 

Although at first she was frightened, now Rukmini may be 
displeased. That is why Lord Krsna now throws away the idea that 
Rukmini is meekly submissive to Him. Here the woprd {.sy 168}bhamini" 
is in the vocative case. 

Lord Krsna, who had yearned to see Rukmini reveal Her love for 
Him, says in Srimad-Bhagavatam (10.60.49): 



sadhvy etac-chrotu-kamais tvarh 
raja-putri pralambhita 


"O saintly lady, O princess, We deceived you only because We 
wanted to hear you speak like this. Indeed, everything you said in reply 
to My words is most certainly true."*** 

Wishing to refute Lord Krsna's assertyion of Srimad-Bhagavatam 
10.60.49 and also wishing to reveal the truth about Lord Krsna, Queen 
RukminI spoke these words of Srimad-Bhagavatam (10.60.38): 


tvarh vai samasta-purusartha-mayah phalatma. .. 


"You are the embodiment of all human goals and You are Yourself 
the final aim of life. Desiring to attain You, O all-powerful Lord, 
intelligent persons abandon everything else. It is they who are worthy of 
Your association, not men and women absorbed in the pleasure and grief 
resulting from their mutual lust."*** 

After understanding that Lord Krsna was only joking. Queen 
RukminI manifested a little of the anger that He had yearned to see. She 
said in Srimad-Bhagavatam (10.60.40): 


jadyarh vacas tava gadagraja.. . 


"My Lord, as a lion drives away lesser animals to claim his proper 
tribute. You drove off the assembled kings with the resounding twang of 
Your Sarhga bow and then claimed me. Your fair share. Thus it is sheer 
foolishness, my dear Gadagraja, for You to say You took shelter in the 
ocean out of fear of those kings."*** 



Here the word "jadyam" means "great foolishness" just as 
"madhuryam" means "great sweetness" in these words of Srila 
Bilvamangala Thakura's Sri Krsna-karnamrta (Text 68): 


madhuryam eva nu mano-nayanamrtam nu 


"Lord Krsna is the great nectar sweetness that fills the eyes and 
the heart." 

In speaking these joking words, Lord Krsna's purpose was to agitate 
Queen RukminI and destroy the pride she felt in always having His 
association. This is seen in these words spoken by Srila Sukadeva 
GosvamI in Srimad-Bhagavatam (10.60.21): 


etavad uktva bhagavan 
atmanam vallabham iva 
manyamanam avislesat 
tad-darpa-ghna uparamat 


"RukminI had thought herself especially beloved by the Lord 
because He never left her company. By saying these things to her He 
vanquished her pride, and then He stopped speaking."*** 

Lord Krsna had another purpose also, a purpose seen in these 
words He personally spoke in Srimad-Bhagavatam (10.60.56): 


bhratur virupa-karanam yudhi nirjitasya 

prodvaha-parvani ca tad-vadham aksa-gosthyam 
duhkham samuttham asaho 'smad-ayoga-bhitya 
naivabravlh kim api tena vayam jitas te 



"When your brother, who had been defeated in battle and then 
disfigured, was later killed during a gambling match on Aniruddha's 
wedding day, you felt unbearable grief, yet out of fear of losing Me you 
spoke not a word. By this silence you have conquered Me."*** 

In this chapter of Srimad-Bhagavatam are seen Queen Rukmini's 
great love for Lord Krsna and her natural absence of anger. From this it 
is seen that it certainly truthfully said that Lord Krsna's beloveds love 
Him very dearly. When the manifestation of pride and anger is 
concluded, then sambhoga is manifest. This is seen in these words of 
Srimad-Bhagavatam (10.33.1): 


ittham bhagavato gopyah 
srutva vacah su-pesalah 
jahur viraha jam tapam- 
tad-angopacitasisah 


"When the cowherd girls heard the Supreme Personality of 
Godhead speak these most charming words, they forgot their distress 
caused by separation from Him. Touching His transcendental limbs, 
they felt all their desires fulfilled."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anucchedas 387 and 388 


Now prema-vaicittyam will be considered. Its qualities are 
described in these words of Ujjvala-nllamani, Srngara-bheda-prakarana 

(Text 134): 



priyasya sannikarse 'pi 

premotkarsa-svabhavatah 
ya vislesa-dhiyartis tat 

prema-vaicittyam ucyate 


"When, even in the beloved's presence, the lover, out of intense 
love, is aggrieved with fears of separation in the future, such a state is 
called prema-vaicittyam." 

Prema-vaicittyam is seen in these words of Srimad-Bhagavatam 

(10.90.13-24): 


krsnasyaivam viharato 
gaty-alapeksita-smitaih 
narma-ksveli-parisvangaih 
strinam kila hrta dhiyah 


"In this way Lord Krsna would sport with His queens, totally 
captivating their hearts with His gestures, talks, glances, and smiles, and 
also with His jokes, playful exchanges, and embraces.*** 


ucur mukundaika-dhiyo 
gira unmatta-vaj jadam 
cintayantyo 'ravindaksam 
tani me gadatah srnu 


"The queens would become stunned in ecstatic trance, their minds 
absorbed in Krsna alone. Then, thinking of their lotus-eyed Lord, they 
would speak as if insane. Please hear these words from me as 1 relate 



them.*** 


sri-mahisya ucuh 

kurari vilapasi tvarh vita-nidra na sese 

svapiti jagati ratryam isvaro gupta-bodhah 
vayam iva sakhi kaccid gadha-nirviddha-ceta 
nalina-nayana-hasodara-lileksitena 


"The queens said: O kurari bird, you are lamenting. Now it is 
night, and somewhere in this world the Supreme Lord is asleep in a 
hidden place. But you are wide awake, O friend, unable to fall asleep. Is 
it that, like us, you have had your heart pierced to the core by the lotus¬ 
eyed Lord's munificent, playful smiling glances?"*** 


netre nimilayasi. .. 


"Poor cakravaki, even after closing your eyes, you continue to cry 
pitifully through the night for your unseen mate. Or is it that, like us, 
you have become the servant of Acyuta and hanker to wear in your 
braided hair the garland He has blessed with the touch of His feet?*** 


bho bhoh sada nistanase udanvann. . . 


"Dear ocean, you are always roaring, not sleeping at night. Are you 
suffering insomnia? Or is it that, as with us, Mukunda has taken your 
insignias and you are hopeless of retrieving them?*** 


tvarh yaksmana. . . 



"My dear moon, having contracted a severe case of tuberculosis, 
you have become so emaciated that you fail to dispel the darkness with 
your rays. Or is it that you appear dumbstruck because, like us, you 
cannot remember the encouraging promises Mukunda once made to 
you?*** 


kim nv acaritam.. . 


"O Malayan breeze, what have we done to displease you, so that 
you stir up lust in our hearts, which have already been shattered by 
Govinda's sidelong glances?*** 

megha sriman. .. 

"O revered cloud, you are indeed dear ot the chief of the Yadus, 
who bears the mark of Srivatsa. Like us, you are bound to Him by love 
and are meditating upon Him. Your heart is distraught with great 
eagerness, as our hearts are, and as you remember Him again and again 
you shed a torrent of tears. Association with Krsna brings such 
misery!*** 


priya-rava. .. 


"O sweet-throated cuckoo, in a voice that could revive the dead 
you are vibrating the same sounds we once heard from our beloved, the 
most pleasing of speakers. Please tell me what 1 can do today to please 



na calasi.. . 


"O magnanimous mountain, you neither move nor speak. You 
must be pondering some matter of great importance. Or do you, like us, 
desire to hold on your breasts the feet of Vasudeva's darling son?*** 


susyad-dhradah. .. 


"O rivers, wives of the ocean, your pools have now dried up. Alas, 
you have shriveled to nothing, and your wealth of lotuses has vanished. 
Are you, then, like us, who are withering away because of not receiving 
the affectionate glance of our dear husband, the Lord of Madhu, who has 
cheated our hearts?*** 


hamsa svagatam asyatam piba payo bruhy anga saureh katharii 
dutam tvarii nu vidama kaccid ajitah s vasty asta uktam pur a 
kim na vas cala-sauhrdah smarati tarn kasmad bhajamo vayarii 
ksaudralapaya kama-dam sriyam rte saivaika-nistha striyam 


"Welcome, swan. Please sit here and drink some milk. Give us 
some news of the descendent of Sura, dear one. We know that you are 
His messenger. Is that invincible Lord doing well, and does that 
unreliable friend of ours still remember the words He spoke to us long 
ago? Why should we go and worship Him? O servant of a petty master, 
go tell Him who fulfills our desires to come here without the goddess of 
fortune. Is she the only woman exclusively devoted to Him?"*** 

Srimad-Bhagavatam 10.90.13 means: "With His gestures and other 
activities Lord captivated the hearts of His queens as He enjoyed 
pastimes with them." Srimad-Bhagavatam 10.90.14 means: "Rapt in 



meditation on Lord Krsna and thus momentarily speechless (agirah), 
and again and again maddened by their anuraga love, and meditating on 
playful lotus-eyed Krsna as if He were not present before them, the gopis 
spoke words devoid of common sense. Please hear these words as 1 relate 
them." 

Maddened by the touchof separation from Lord Krsna, the queens 
speak Srimad-Bhagavatam 10.90.15-24. Srimad-Bhagavatam 10.90.15 
means: "O Kurari bird, all alone, you lament at night somewhere in this 
world. Therefore you do not sleep. In some hidden place our master 
sleeps. Thinking, "Because of the similar sweetness of your lament and 
our lament, we think. . . ", the queens spoke the second half of Srimad- 
Bhagavatam 10.90.15. In the following verses the queens think similar 
ideas in other ways. Then, thinking that, sent by the Lord, a swan has 
come as a messenger before them, the queens speak Srimad-Bhagavatam 
10.90.24. In that verse they say: {.sy 168}Does Krsna remember what He 
spoke to us in private? or does He not remember it?" In that verse the 
word "ksaudra" means "O messenger of our fickle friend", {.sy 
168}kamadam" means "who agitates young girls", and {.sy 168}alapaya" 
means "please call". Then the queens say: "We leave everything for Him. 
He should comw without the goddess of fortune (sriyam rt). Here the 
queens sarcastically pretend to glorify the goddess of fortune. They say: 
"Of all women the goddess of fortune alone has true devotion to Lord 
Krsna. Therefore how is it possible that Lord Krsna will nto be devoted 
to her." Speaking these words with voices choked with emotion, the 
queens sarcastically speak of the goddess of fortune and also reveal their 
own love and devotion for Lord Krsna. That is seen in this verse. 

After this manifestation of love-in-separation, the queens enjoy 
eternal sambhoga pastimes with Lord Krsna. It is said of these queens 
(Srimad-Bhagavatam 10.90.25): 


itidrsena bhavena 

krsne yogesvaresvare 
kriyamanena madhavyo 
lebhire paramam gatim 



"By thus speaking and acting with such ecstatic love for Lord 
Krsna, the master of all masters of mystic yoga, His loving wives attained 
the ultimate goal of life."*** 

In this verse the words "gatirii lebhire" mean {.sy 168}they attained 
an eternal relationship with Lord Visnu-Krsna." The reason they 
attained this relationship is given here in the word "madhavyah", which 
means "the eternal beloveds of Lord Krsna, who is called Madhava 
because He was born in the Madhu dynasty". This verse was spoken by 
Srila Sukadeva Gosvaml. 


Anucchedas 389 and 390 


Now pravasa (separation when the belovedhas gone to a faraway 
place) will be considered. Pravasa is of many kinds. In the pravasa 
separation felt by the vraja-gopis, the gopis did meet Lord Krsna again. 
The qualities of pravasa are described in these words of Ujjvala- 
nllamani, Srngara-bheda-prakarana (Text 139-140): 


purva-sangatayor yunor 
bhaved desantaradibhih 
vyavadhanam tu yat prajnaih 
sa pravasa itiryate 

taj-janya-vipralambho 'yam 
pravasatvena kathyate 


"When ther young couple, after meeting and establishing Their 
relationship become again separated by one of them moving to a foreign 
country or a distant place, such separation is called pravasa by the wise." 



Pravasa is also described in these words of Ujjvala-nilamani, 
Srngara-bheda-prakarana (Text 153): 

cintatra jagarodvegau 
tanavam malinangata 
pralapo vyadhir unmado 
moha-mrtyur dasa dasa 

"In Pravasa ten conditions are manifest: 1. cinta (meditation), 2. 
jagara (insomnia), 3. udvega (agitation), 4. tanavam (becoming thin and 
emaciated), 5. malinangata (withering of the body), 5. pralapa (abundant 
talking), 7. vyadhi (disease), 8. unmada (madness), 9. moha 
(bwilderment), and 10. mrtyu (death." 

Pravasa is of two kinds: 1. kincid-dura-gamana-maya (where the 
beloved is separated by a short distance) and 2. su-dura-gamana-maya 
(where the beloved isseparated by a great distance). The first of these is 
also of two kinds: 1. eka-llla-gata (in one pastime), and 2. 
paramparantarala-gata (within a series of pastimes). The first of these 
(kincid-dura-gamana-maya pravasa) is seen in these words of Srlmad- 
Bhagavatam (10.30.1): 

antarhite bhagavati 

sahasaiva vrajanganah 
atapyams tarn acaksanah 
karinya iva yuthapam 

"When Lord Krsna disappeared so suddenly, the gopis felt great 
sorrow at losing sight of Him, like a group of female elephants who have 
lost their mate."*** 

This kind of pravasa is also seen in these owrds of Srimad- 



Bhagavatam (10.30.38): 


tatas cantardadhe krsnah 

sa vadhur anvatapyata 

"But as soon as He said this, Lord Krsna disappeared. His beloved 
consort then immediately felt great remorse."*** 

The meaning of this verse is cleear. This verse was spoken by Srila 
Sukadeva Gosvaml. 

Anuccheda 391 

The condition called pralapa is seen in these words of Srlmad- 
Bhagavatam (10.30.39): 

ha natha ramana prestha.. . 

"O master! My lover! O dearmost, where are You? Where are You? 
Please, O mighty-armed one, O friend, show Yourself to Me, Your poor 
servant!"*** 

The meaning of this verse is cleear. This verse was spoken by Sri 
Radha. 

Anuccheda 392 

Pralapa is also seen in these words of Srimad-Bhagavatam (10.31.1- 


19): 



jayati te 'dhikam janmana vrajah 
srayata indira sasvad atra hi 
dayita drsyatam diksu tavakas 
tvayi dhrtasavas tvarh vicinvate 


"The gopis said: O beloved, Your birth in the land of Vraja has made 
it exceedingly glorious, and thus Indira, the goddess of fortune, always 
resides here. It is only for Your sake 

searching everywhere for You, so please show Yourself to us."*** 


sarad-udasaye sadhu jata. .. 


"O Lord of love, in beauty Your glance excels the whorl of the 
finest, most perfec fly formed lotus within the autumn pond. O bestower 
of benedictions. You are killing the maidservants who have given 
themselves to You freely, without any price. Isn't this murder?"*** 


visa jalapyayad. .. 


"O greatest of personalities. You have repeatedly saved us from all 
kinds of danger—from poisoned water, from the terrible maneater Agha, 
from the great rains, from the wind demon, from the fiery thunderbolt 
of Indra, from the bull demon and from the son of Maya Danava."*** 


na khalu gopika-nandanah. . . 


"You are not actually the son of the gopi Yasoda, O friend, but 



rather the indwelling witness in the hearts of all embodied souls. 
Because Lord Brahma prayed for Yon to come and protect the universe, 
You have now appeared in the Satvata dynasty."*** 


viracitabhayam. .. 


"O best of the Vrsnis, Your lotuslike hand, which holds the hand 
of the goddess of fortune, grants fearlessness to those who approach 
Your feet out of fear of material existence. O lover, please place that 
wish-fulfilling lotus hand on our heads."*** 


vraja-janarti-han. .. 


"O You who destroy the suffering of Vraja's people, O hero of all 
women. Your smile shatters the false pride of Your devotees. Please, dear 
friend, accept us as Your maidservants and show us Your beautiful lotus 
face."*** 


pranata-dehinam. .. 


"Your lotus feet destroy the past sins of all embodied souls who 
surrender to them. Those feet follow after the cows in the pastures and 
are the eternal abode of the goddess of fortune. Since You once put 
those feet on the hoods of the great serpent Kaliya, please place them 
upon our breasts and tear away the lust in our hearts."*** 


madhuraya gira.. . 



"O lotus-eyed one, Your sweet voice and charming words, which 
attract the minds of the intelligent, are bewildering us more and more. 
Our dear hero, please revive Your maidservants with the nectar of Your 
lips."*** 


tava kathamrtam. .. 


"The nectar of Your words and the descriptions of Your activities 
are the life and soul of those suffering in this material world. These 
narrations, transmitted by learned sages, eradicate one's sinful reactions 
and bestow good fortune upon whoever hears them. These narrations 
are broadcast all over the world and are filled with spiritual power. 
Certainly those who spread the message of Godhead are most 
munificent."*** 


prahasitam. .. 


"Your smiles. Your sweet, loving glances, the intimate pastimes and 
confidential talks we enjoyed with You—all these are auspicious to 
meditate upon, and they touch our hearts. But at the same time, O 
deceiver, they very much agitate our minds."*** 


calasi yad vrajat. .. 


"Dear master, dear lover, when You leave the cowherd village to 
herd the cows, our minds are disturbed with the thought that Your feet, 
more beautiful than a lotus, will be pricked by the spiked husks of grain 
and the rough grass and plants."*** 



dina-pariksaye. .. 


"At the end of the day You repeatedly show us Your lotus face, 
covered with dark blue locks of hair and thickly powdered with dust. 
Thus, O hero. You arouse lusty desires in our minds."*** 


pranata-kama-dam. . . 


"Your lotus feet, which are worshiped by Lord Brahma, fulfill the 
desires of all who bow down to them. They are the ornament of the 
earth, and in times of danger they are the appropriate object of 
meditation. O destroyer of anxiety, please put those lotus feet upon our 
breasts.*** 


surata-vardhanam. .. 


"O hero, kindly distribute to us the nectar of Your lips, which 
enhances conjugal pleasure and vanquishes grief. That nectar is 
thoroughly relished by Your vibrating flute and makes people forget any 
other attachment."*** 


atati yad bhavan. . . 


"When You go off to the forest during the day, a tiny fraction of a 
second becomes like a millennium for us because we cannot see You. 
And even when we can eagerly look upon Your beautiful face, so lovely 
with its adornment of curly locks, our pleasure is hindered by our 
eyelids, which were fashioned by the foolish creator."*** 



pati-sutanvaya.. . 


"Dear Acyuta, You know very well why we have come here. Who 
but a cheater like You would abandon young women who come to see 
Him in the middle of the night, enchanted by the loud song of His flute? 
Just to see You, we have completely rejected our husbands, children, 
ancestors, brothers and other relatives."*** 


rahasi samvidam.. . 


"Our minds are repeatedly bewildered as we think of the intimate 
conversations we had with You in secret, feel the rise of lust in our 
hearts and remember Your smiling lace. Your loving glances and Your 
broad chest, the resting place of the goddess of fortune. Thus we 
experience the most severe hankering for You."*** 


vraja-vanaukasam.. . 


"O beloved. Your all-auspicious appearance vanquishes the 
distress of those living in Vraja's forests, our minds long for Your 
association. Please give to us just a bit of that medicine, which 
counteracts the disease in Your devotees' hearts."*** 


yat te sujata-caranamburuham stanesu 

bhitah sanaih Priya dadhimahi karkasesu 
tenatavim atasi tad vyathate na kim svit 

kurpadibhir bhramati dhir bhavad-ayusam nah 



"O dearly beloved! Your lotus feet are so soft that we place them 
gently on our breasts, fearing that Your feet will be hurt. Our life rests 
only in You. Our minds, therefore, are filled with anxiety that Your 
tender feet might be wounded by pebbles as You roam about on the 
forest path."*** 

In Srimad-Bhagavatam 10.31.3 the gopis say: "As in the past You 
rescued everyone in Gokula, please now rescue us." The meaning is: "As 
You rescued the people from the bull's son Vatsasura, and from Maya 
Danava's son Vyomasura, please rescue us." In Srimad-Bhagavatam 
10.31.4-5 the gopis humbly pray: "You are the Supreme Personality of 
Godhead. As in the past with a single glance You protected all the 
worlds, in the same way please protect us now." In Srimad-Bhagavatam 
10.31.4 the words "satvatam kule" mean "You descended to this world in 
the family of Nanda Maharaja and other devotees". In Srimad- 
Bhagavatam 10.31.5 the word "vrsni-dhurye" also refers to Nanda and the 
people of Gokula, for they were all born in the Yadu dynasty". This is 
seen in the following words of Skanda Purana, Mathura-mahatmya: 


govardhanas ca bhagavan 
yatra govardhano dhrtah 
raksita yadavah sarve 
indra-vrsti-nivaranat 


"In that place Lord Krsna lifted Govardhaana Hill and thus 
rescued all the Yadavas from the torrential rains sent by Indra." 

That the people of Gokula were members of the Yadu dynasty is 
also seen in these words of Skanda Purana, Sri Govinda-kunda-prastava: 


yatrabhisikto bhagavan 
maghono yadu-varinah 



"In that place Lord Krsna was bathed by the demigod Indra, who 
had attempted to harm the Yadu dynasty. 

After speaking Srimad-Bhagavatam 10.31.3, the gopis, with a 
mixture of love and anger, say in Srimad-Bhagavatam 10.31.4: "You are 
not a true son of the gopi who is Vraja's queen, a gopi who always 
protected us when we were in distress. Rather, You are the Supersoul, 
the witness of the pure souls' actions, a witness who remains always 
untouched by the souls' sufferings and joys. Is it not so that on the 
demigod Brahma's request You descended to this world to protect all 
living beings? Therefore You should not ignore us." This the gopis 
humbly request in the second half of Srimad-Bhagavatam 10.31.4. Then 
the gopis speak a similar prayer in Srimad-Bhagavatam 10.31.5. Then in 
Srimad-Bhagavatam 10.31.7 the gopis say: "Your feet are the abode of the 
goddess of fortune. They destroy the sins of the surrendered souls. Please 
very mercifully place Your feet on our breasts and tear away the lust in 
our hearts." Then the gopis say in Srimad-Bhagavatam 10.31.8: "Is it not 
true that the sweetness of Your words, sweetness anointed with a very 
charming fragrance, has enchanted out hearts? The nectar of Your lips is 
the medicine that will revive us. How can we girls who have performed 
no pious deeds attain the nectar of Your lips? Even the nectar of Your 
words is very far way for us. Our elders and superiors stop us and 
imprison us in our homes. Therefore the nectar of Your pastimes is very 
difficult for us to attain." Thinking in this way, the gopis speak Srimad- 
Bhagavatam 10.31.9, where they say: "Persons who chant Your glories 
give a great gift to us." Then Lord Krsna might ask: "Why have you 
fallen in love (anuraga, with Me?" To answer this question the gopis 
speak Srimad-Bhagavatam 10.31.10. Lord Krsna may then ask: "How is it 
possible that My smiles and other actions and features could do such a 
thing to you?" To answer this question the gopis say: "kuhaka", (You are a 
great cheater). This word mea 

ns: "You know that within You lies a great power to cheat and 
deceive others." The gopis then speak many other reasons also. 
Describing Lord Krsna's great, great attractiveness, the gopis then speak 
Srimad-Bhagavatam 10.31.19. These verses were spoken by the gopis. 



Anuccheda 393 


After these verses an example of sambhoga is given in these words 
of Srimad-Bhagavatam (10.32.3): 


tarn vilokyagatam prestham. . . 


"When the gopis saw that their dearmost Krsna had returned to 
them, they all stood up at once, and out of their affection for Him their 
eyes bloomed wide. It was as if the air of life had reentered their 
bodies."*** 

In this way the gopis' distress at being separated from Lord Krsna is 
gradually relieved. The first stage of this process is described in these 
words of Srimad-Bhagavatam (10.32.9): 


sarvas tab kesavaloka- 
paramotsava-nirvrtah 
jahur viraha jam tapam 

prajnam prapya yatha janah 


"All the gopis enjoyed the greatest festivity when they saw their 
beloved Kesava again. They gave up the distress of separation, just as 
people in general forget their misery when they gain the association of a 
spiritually enlightened person."*** 

The second stage of this process is described in these words of 
Srimad-Bhagavatam (10.32.13): 



tad-darsanahlada-vidhuta-hrd-rujah.. . 


"Their heartache vanquished by the ecstasy of seeing Krsna, the 
gopis, like the personified Vedas before them, felt their desires 
completely fulfilled. For their dear friend Krsna they arranged a seat 
with their shawls, which were smeared with the kunkuma powder from 
their breasts."*** 

The gopis relief from distress is also described in these words of 
Srimad-Bhagavatam (10.33.1): 


ittham bhagavato gopyah 
srutva vacah su-pesalah 
jahur viraha jam tapam- 
tad-angopacitasisah 


"When the cowherd girls heard the Supreme Personality of 
Godhead speak these most charming words, they forgot their distress 
caused by separation from Him. Touching His transcendental limbs, 
they felt all their desires fulfilled."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anucchedas 394-397 


The second kind of pravasa, where the beloved is a short distance 
away (kincid-dura-pravasa, is also described in these words of Srimad- 
Bhagavatam (10.35.1): 



gopyah krsne vanam yate 
tarn anudruta-cetasah 
krsna-lilah pragayantyo 
ninyur duhkhena vasaran 


"Whenever Krsna went to the forest, the minds of the gopis would 
run after Him, and thus the young girls sadly spent their days singing of 
His pastimes."*** 

The gopis' conditioon of pralapa is seen in these words of Srlmad- 
Bhagavatam (10.35.2-21): 


sri-gopya ucuh 

vama-bahu-krta-vama-kapolo 

valgita-bhrur adhararpita-venum 
komalangulibhir asrita-margam 
gopya Irayati yatra mukundah 

vyoma-yana-vanitah saha siddhair 
vismitas tad upadharya sa-lajjah 
kama-margana-samarpita-cittah 
kasmalam yayur apasmrta-mvyah 


"The gopis said: When Mukunda vibrates the flute He has placed 
to His lips, stopping its holes with His tender fingers. He rests His left 
cheek on His left arm and makes His eyebrows dance. At that time the 
demigoddesses traveling in the sky with their husbands, the Siddhas, 
become amazed. As those ladies listen, they are embarrassed to find their 
minds yielding to the pursuit of lusty desires, and in their distress they 
are unaware that the belts of their garments are loosening."*** 



hanta citram abalah srnutedam. .. 
vrndaso vraja-vrsa.. . 


"O girls! This son of Nanda, who gives joy to the distressed, bears 
steady lightning on His chest and has a smile like a jeweled necklace. 
Now please hear something wonderful. When He vibrates His flute, 
Vraja's buHs, deer and cows, standing in groups at a great distance, are 
all captivated by the sound, and they stop chewing the food in their 
mouths and cock their ears. Stunned, they appear as if asleep, or like 
figures in a painting."*** 


barhina-stabaka. .. 
tarhi bhagna-gatayah.. . 


"My dear gopi, sometimes Mukunda imitates the appearance of a 
wrestler by decorating Himself with leaves, peacock feathers and colored 
minerals. Then, in the company of Balarama and the cowherd boys. He 
plays His flute to call the cows. At that time the rivers stop flowing, 
their water stunned by the ecstasy they feel as they eagerly wait for the 
wind to bring them the dust of His lotus feet. But like us, the rivers are 
not very pious, and thus they merely wait with their arms trembling out 
of love."*** 


anucaraih. .. 
vana-latah.. . 
darsamya-tilakah.. . 
sarasi sarasa.. . 


"Krsna moves about the forest in the company of His friends, who 
vividly chant the glories of His magnificent deeds. He thus appears just 



like the Supreme Personality of Godhead exhibiting His inexhaustible 
opulences. When the cows wander onto the mountainsides and Krsna 
calls out to them with the sound of His flute, the trees and creepers in 
the lorest respond by becoming so luxuriant with fruits and flowers that 
they seem to be manifesting Lord Visnu within their hearts. As their 
branches bend low with the weight, the filaments on their trunks and 
vines stand erect out of the ecstasy of love of God, and both the trees 
and the creepers pour down a rain of sweet sap."*** 

"Maddened by the divine, honeylike aroma of the tulasi flowers on 
the garland Krsna wears, swarms of bees sing loudly for Him, and that 
most beautiful of all persons thankfully acknowledges and acclaims their 
song by taking His flute to His lips and playing it. The charming flute 
song then steals away the minds of the cranes, swans and other lake- 
dwelling birds. Indeed, they approach Krsna, close their eyes and, 
maintaining strict silence, worship Him by fixing their consciousness 
upon Him in deep meditation."*** 


saha-balah.. . 
mahad-atikramana.. . 


"O goddesses of Vraja, when Krsna is enjoying Himself with 
Balarama on the mountain slopes, playfully wearing a flower garland on 
the top of His head. He engladdens all with the resonant vibrations of 
His flute. Thus He delights the entire world. At that time the nearby 
cloud, afraid of offending a great personality, thunders very gently in 
accompaniment. The cloud showers flowers onto his dear friend Krsna 
and shades Him from the sun like an umbrella."*** 


vividha-gopa-caranesu. .. 
savanasah.. . 


"O pious mother Yasoda, your son, who is expert in all the arts of 



herding cows, has invented many new styles of flute-playing. When He 
takes His flute to His bimba-red lips and sends forth the tones of the 
harmonic scale in variegated melodies, Brahma, Siva, Indra and other 
chief demigods become 

confused upon hearing the sound. Although they are the most 
learned authorities, they cannot ascertain the essence of that music, and 
thus they bow down their heads and hearts."*** 


nija-padabja-dalaih.. . 
vrajati tena vayam. .. 


"As Krsna strolls through Vraja with His lotus-petal-like feet, 
marking the ground with the distinctive emblems of flag, thunderbolt, 
lotus and elephant goad. He relieves the distress the ground feels from 
the cows' hooves. As He plays His renowned flute. His body moves with 
the grace of an elephant. Thus we gopis, who become agitated by Cupid 
when Krsna playfully glances at us, stand as still as trees, unaware that 
our hair and garments are slackening."*** 


mani-dharah. .. 
kvanita-venu-rava.. . 


"Now Krsna is standing somewhere counting His cows on a string 
of gems. He wears a garland of tulasi flowers that bear the fragrance of 
His beloved, and He has thrown His arm over the shoulder of an 
affectionate cowherd boyfriend. As Krsna plays His flute and sings, the 
music attracts the black deer's wives, who approach that ocean of 
transcendental qualities and sit down beside Him. Just like us cowherd 
girls, they have given up all hope for happiness in family life. *** 


kunda-dama.. . 



manda-vayuh.. . 


"O sinless Yasoda, your darling child, the son of Maharaja Nanda, 
has festively enhanced His attire with a jasmine garland, and He is now 
playing along the Yamuna in the company of the cows and cowherd 
boys, amusing His dear companions. The gentle breeze honors Him with 
its soothing fragrance of sandalwood, while the various Upadevas, 
standing on all sides like panegyrists, offer their music, singing and gifts 
of tribute."*** 

These verses are written in pairs (yugala). In Srimad-Bhagavatam 
10.35.3 the word "saha-siddhaih" means "the goddesses and their 
husbands, the demigods, chanted the glories of Lord Krsna's flute music. 
In Srimad-Bhagavatam 10.35.8, in the words "adi-purusah ivacala- 
bhutih", the gopis, impelled by love, speculate: "Perhaps Krsna is the all- 
powerful and all-opulent Supreme Personality of Godhead, the greatest 
of all." This statement is like that of Srimad-Bhagavatam 10.29.32. In 
Srimad-Bhagavatam 10.35.9 "Perhaps Krsna is Lord Visnu, who is 
manifest everywhere". In Srimad-Bhagavatam 10.35.16 the word "vraja- 
bhuvah" indicates the grass and other living entities manifest in the land 
of Vraja. Here the words "sayaman khura-todam" mean "the touch of 
Lord Krsna's feet is glorious because that touch relieves the distress of 
the ground. The newly sprouted grasses on the ground suffer when they 
are trampled by the cows' sets of four hooves." Gazing at Lord Krsna in 
sambhoga is seen in these words of Srimad-Bhagavatam (10.35.22-23): 


vatsalo vraja-gavam yad aga-dhro 

vandyamana-caranah pathi vrddhaih 
krtsna-go-dhanam upohya dinante 
gita-venur anugedita-kirtih 

utsavam srama-rucapi drsinam 

unnayan khura-raj as"-churita-srak 
ditsayaiti suhrd-asisa esa 



devaki-jathara-bhur udu-rajah 


"Out of great affection for the cows of Vraja, Krsna became the 
lifter of Govardhana Hill. At the end of the day, having rounded up all 
His own cows, He plays a song on His flute, while exalted demigods 
standing along the path worship His lotus feet and the cowherd boys 
accompanying Him chant His glories. His garland is powdered by the 
dust raised by the cows hooves, and His beauty, enhanced by His fatigue, 
creates an ecstatic festival for everyone's eyes. Eager to fulfill His friends' 
desires, Krsna is the moon arisen from the womb of mother Yasoda."*** 

In this verse the word "devakl-jathara-bhuh" hints at Lord Krsna's 
name. The root of that hint of Lord Krsna's name is also seen in these 
words of Srimad-Bhagavatam (10.8.14): 


prag ayarii vasudevasya 
kvacie jatas tavatmajah 


"Lor many reasons, this beautiful son of yours sometimes appeared 
previously as the son of Vasudeva. Therefore, those who are learned 
sometimes call this child Vasudeva."* 

In Srimad-Bhagavatam 10.35.23 the word "devaki" should be 
understood to mean "yasoda". Yasoda was also known by the name 
Devaki. That Lord Krsna's mother sometimes has more than one name is 
seen in these words of Srimad-Bhagavatam (2.7.10): 


nabher asat rsabha asa sudevi-sunuh 


"The Lord appeared as the son of Sudevi, the wife of King Nabhi, 
and was known as Rsabhadeva."* 



In this verse it is seen that SudevI is another name for Queen 
Meru-devi. That Devaki is another name of Yasoda is seen in these 
words of Adi Purana: 


dve namni nanda-bharyaya 
yaaoda devakiti ca 


"Maharaja Nanda's wife had two names: Yasoda and Devaki." 

Gazing at Lord Krsna in sambhoga is also seen in these words of 
Srimad-Bhagavatam (10.35.24-25): 


mada-vighurnita-locana isat. . . 
yadu-patir dvirada-raja-viharah.. . 


"As Krsna respectfully greets His well-wishing friends, His eyes roll 
slightly as if from intoxication. He wears a flower garland, and the 
beauty of His soft cheeks is accentuated by the brilliance of His golden 
earrings and the whiteness of His face, which has the color of a badara 
berry. With His cheerful face resembling the moon, lord of the night, 
the Lord of the Yadus moves with the grace of a regal elephant. Thus He 
returns in the evening, delivering the cows of Vraja from the heat of the 
day."*** 


In this verse the word "vraja-gavam" refers to both the calves and 
the adult cows. It is then said in the next verse of Srimad-Bhagavatam 
(10.35.26): 


evarii vraja-striyo raj an 
krsna-lllanugayatih 



remire 'hahsu tac-cittas 
tan-manaska mahodayah 


"O King, thus during the daytime the women of Vrndavana took 
pleasure in continuously singing about the pastimes of Krsna, and those 
ladies' minds and hearts, absorbed in Him, were filled with great 
festivity."*** 

Here the words "mahodayah remire" mean "Joyful at Lord Krsna's 
return in the afternoon, they always celebrated a great festival". This 
verse was spoken by Srila Sukadwva Gosvaml. 


Anucchedas 398-400 


Now dura-pravasa (separation when the beloved is far away, will 
be considered. This kind of separation is of three kinds: 1. bhavl (in the 
future), 2. bhavan (in the present), and 3. bhuta (in the past). This kind 
of separation in the future is seen in these words of Srimad-Bhagavatam 
(10.39.13): 


gopyas tas tad upasrutya 

babhuvur vyathita bhrsam 
rama-krsnau purlrii netum 
akruram vrajam agatam 


"When the young gopis heard that Akrura had come to Vraja to 
take Krsna and Balarama to the city, they became extremely 
distressed."*** 

In this situation the gopis lamented in the following words of 
Srimad-Bhagavatam (10.39.19-30): 



aho vidhatas tava na kvacid daya 

samyojya maitrya pranayena dehinah 
tarns" cakrtarthan viyunanksy aparthakam 
vikriditam te 'rbhaka-cestitam yatha 


"O Providence, you have no mercy! You bring embodied creatures 
together in friendship and love and then senselessly separate them 
before they fulfill their desires. This whimsical play of yours is like a 
child's game."*** 


yas tvarii pradarsyasita-kuntalavrtam. . . 


"Having shown us Mukunda's face, framed by dark locks and 
beautified by His fine cheeks, raised nose and gentle smiles, which 
eradicate all misery, you are now making that face invisible. This 
behavior of yours is not at all good."*** 


kruras tvam akrura. . . 


"O Providence, though you come here with the name Akrura, you 
are indeed cruel, for like a fool you are taking away what you once gave 
us—those eyes with which we have seen, even in one feature of Lord 
Madhudvisa's form, the perfection of your entire 
creation."*** 


na nanda-sunuh ksana-bhanga-sauhrdah.. . 



"Alas, Nanda's son, who breaks loving friendships in a second, will 
not even look directly at us. Forcibly brought under His control, we 
abandoned our homes, relatives, children and husbands just to serve 
Him, but He is always looking for new lovers."*** 


sukham prabhata rajaniyam. .. 


"The dawn following this night will certainly be auspicious for the 
women of Mathura. All their hopes will now be fulfilled, for as the Lord 
of Vraja enters their city, they will be able to drink from His lace the 
nectar of the smile emanating from the corners of His eyes."*** 


tasam mukundah. .. 


"O gopis, although our Mukunda is intelligent and very obedient 
to His parents, once He has fallen under the spell of the honeysweet 
words of the women of Mathura and been enchanted by their alluring, 
shy smiles, how will He ever return to us unsophisticated village 
girls?"*** 


adya dhruvam tatra drso bhavisyate.. . 


"When the Dasarhas, Bhojas, Andhakas, Vrsnis and Satvatas see 
the son of Devaki in Mathura, they will certainly enjoy a great festival 
for their eyes, as w ill all those who see Him traveling along the road to 
the city. After all. He is the darling of the goddess of fortune and the 
reservoir of all transcendental qualities."*** 


maitad-vidhasyakarunasya.. . 



"He who is doing this merciless deed should not be called Akrura. 
He is so extremely cruel that without even trying to console the 
sorrowful residents of Vraja, he is taking away Krsna, who is more dear 
to us than life itself."*** 


anardra-dhir esah.. . 


"Hard-hearted Krsna has already mounted the chariot, and now 
the foolish cowherds are hurrying after Him in their bullock carts. Even 
the elders are saying nothing to stop Him. Today fate is working against 


nivarayamah.. . 


"Let us directly approach Madhava and stop Him from going. 
What can our family elders and other relatives do to us? Now that fate is 
separating us from Mukunda, our hearts are already wretched, for we 
cannot bear to give up His association even for a fraction of a 
second."*** 


yasyanuraga.. . 


"When He brought us to the assembly of the rasa dance, where we 
enjoyed His affectionate and charming smiles. His delightful secret talks. 
His playful glances and His embraces, we passed many nights as if they 
were a single moment. O gopis, how can we possibly cross over the 
insurmountable darkness of His absence?"*** 



yo 'hnah ksaye vrajam ananta-sakhah.. . 


"How can we exist without Ananta's friend Krsna, who in the 
evening would return to Vraja in the company of the cowherd boys, His 
hair and garland powdered with the dust raised by the cows' hooves? As 
He played His flute, He would captivate our minds with His smiling 
sidelong glances."*** 

Then it is said in Srimad-Bhagavatam (10.39.34 and 37): 


gopyas" ca dayitam krsnam 
anuvrajyanu ranjitah 
pratyadesam bhagavatah 
kanksantyas" cavatasthire 


"[With His glancesY Lord Krsna somewhat pacified the gopis, and 
they also followed behind for some time. Then, hoping He would give 
them some instruction, they stood still."*** 


ta nirasa nivavrtur 
govinda-vinivartane 
visoka ahani ninyur 

gayantyah priya-cestitam 


"The gopis then turned back, without hope that Govinda would 
ever return to them. Full of sorrow, they began to spend their days and 
nights chanting about the pastimes of their beloved."*** 


In this verse the word "visokah" means "various kinds of sorrow". 
As they sang of Lord Krsna's pastimes, it was as if those pastimes were 



directly manifest before them and they saw those pastimes with their 
own eyes. Here the words "ahanl ninyuh" means "in this way they passed 
the day and the night". These two verses were spoken by Srila Sukadeva 
Gosvaml. 


Anuccheda 401 


Dura-pravasa manifested in the past is seen in these words spoken 
by Lord Krsna in Srimad-Bhagavatam (10.46.4): 


ta man-manaska mat-prana 
mad-arthe tyakta-daihikah.. . 


"The minds of those gopis are always absorbed in Me, and their 
very lives are veer devoted to Me. For My sake they have abandoned 
everything related to their bodies."*** 

In this kind of pravasa there are written letters between the lover 
and beloved and there are also messages orally repeated by a messnger. 
The messengers here may be Lord Balarama, Uddhava, or other friends 
of Lord Krsna. An example of such a messenger is seen in these words of 
Srimad-Bhagavatam (10.47.3): 


tam prasrayenavanatah su-sat-krtam 
sa-vrida-haseksana-sunrtadibhih 


"Bowing their her ads in humility, the gopis duly honored Uddhava 
with their shy, smiling glances and pleasing words. They took him to a 
quiet place, seated him, and comfortably began to question him, for they 
recognized him to be a messenger from- Krsna, the master of the goddess 



of fortune."*** 


Although in the past they had kept everything secret, when 
Uddhava arrived, the distraught gopis abandoned all shyness. This is 
seen in these words of Srimad-Bhagavatam (10.40.9): 


iti gopyo hi govinde 

gata-vak-kaya-manasah 
krsna-dute samayate 

uddhave tyakta-laukikah 


"Thus speaking, the gopis, whose words, bodies, and minds were 
fully dedicated to Lord Govinda, put aside all their regular work now 
that Krsna's messenger, Uddhava, had arrived among them."*** 

This is also seen in these words of Srimad-Bhagavatam (10.47.3): 


aprcchann 


"Bowing their her ads in humility, the gopis duly honored Uddhava 
with their shy, smiling glances and pleasing words. They took him to a 
quiet place, seated him, and comfortably began to question him, for they 
recognized him to be a messenger from Krsna, the master of the goddess 
of fortune."*** 

In the sequence of verses in Srimad-Bhagavatam this verse 
precedes Srimad-Bhagavatam 10.47.9 quoted above. This verse was 
spoken by Srila Sukadeva Gosvaml. 


Anuccheda 402 



Another example of the gopis greeting a messenger from Lord 
Krsna is seen in these words of Srimad-Bhagavatam (10.65.9): 


gopyo hasantyah papracchu 
rama-sandarsanadrtah 
kaccid aste sukham krsnah 
pur a-strl-j ana-vallabhah 


"Honored to have the personal audience of Lord Balarama, the 
young gopis smiled and asked Him: 'Is Krsna, the darling of city women, 
living happily."*** 

In this verse the word "hasantyah" means "with smiles mixed with 
love and anger, smiles that mock Lord Krsna". This verse was spoken by 
Srila Sukadeva Gosvaml. 


Anucchedas 403-413 


In Uddhava's presence the gopis spoke wildly. This is seen in these 
words of Srimad-Bhagavatam (10.47.11): 


kacin madhukaram drstva 
dhyayanti krsna-sangamam 
priya-prasthapitam dutam 
kalpayitvedam abravit 


"One of the gopis, while meditating on Her previous association 
with Krsna, saw a honeybee before Her and imagined it to be a 
messenger sent by Her beloved. Thus She spoke as follows."*** 



In this verse the word "kacit" (a certain gopi, refers to Sri Radha". 
This is explained in the Vasana-bhasya commentary. This truth is also 
seen in the Dasama-tippanI commentary of Srila Sanatana Gosvami. In 
the following eigth verses (Srimad-Bhagavatam 10.47.12-19), angry Sri 
Radha' speaks wildly. She says (Srimad-Bhagavatam 10.47.12): 


madhupa kitava-bandho. . . 


"O honeybee, O friend of a cheater, don't touch My feet with your 
whiskers, which are smeared with the kunkuma that rubbed onto Krsna's 
garland when it was crushed by the breasts of a rival lover! Let Krsna 
satisfy the women of Mathura. One who sends a messenger like you will 
certainly be ridiculed in the Yadus' assembly."*** 

Then She explains the reason for Her anger in these words of 
Srimad-Bhagavatam (10.47.13): 


sakrd adhara-sudham.. . 


"After making us drink the enchanting nectar of His lips only 
once, Krsna suddenly abandoned us, just as you might quickly abandon 
some flowers. How is, then, that Goddess Padma willingly serves His 
lotus feet? Alas! The answer must certainly be that her mind has been 
stolen away by His deceitful words."*** 

In this verse Sri Radha' criticizes Her rival. Goddess Padma. In the 
next verse She rejects the words of praise brought by the messenger. She 
says (Srimad-Bhagavatam 10.47.14): 


kim iha. .. 



"O bee, why do you sing here so much about the Lord of the Yadus, 
in front of us homeless people? These topics are old news to us. Better 
you sing about that friend of Arjuna in front of His new girlfriends, the 
burning desire in whose breasts He has now relieved. Those ladies will 
surely give you the charity you are begging."*** 

In this verse the word "vijaya" means "Lord Krsna, who brings all 
others under His control", "sakha" means "your friend", "sakhinam" 
means "of the women of Mathura", and "prasangah" means "songs that 
bring one under their control". The gopis here say: "These songs are 
faulty because they make us attached to Krsna. Even if you take that 
fault away, these topics still make us wretched and miserable. This 
proves that Krsna is completely merciless." The gopis say in the next 
verse (Srimad-Bhagavatam 10.47.15): 


divi bhuvi.. . 


"In heaven, on earth, or in the subterranean sphere, what woman 
is unavailable to Him? He simply arches His eyebrows and smiles with 
deceptive charm, and they all become His. The supreme goddess herself 
worships the dust of His feet, so what is our position in comparison? But 
at least those who are wretched can chant His name, Uttamahsloka."*** 

In this verse the word "api ca" means "nevertheless", "krpana- 
pakse" means "wretched persons like us", "and "uttama-sloka-sabdah" 
means the sound of Lord Krsna's name may be present". Here the gopis 
hint: "Because He will not allow us to see Him, He is not merciful, and 
because He is not merciful. He should not be called by the name 
Uttamasloka". 

Thinking the bee's gentle humming to be a host of flattering words 
from Lord Krsna, Sri Radha' says in the next verse (Srimad-Bhagavatam 
10.47.16): 



visrja sirasi. .. 


"Keep your head off My feet! I know what you're doing. You 
expertly learned diplomacy from Mukunda, and now you come as His 
messenger with flattering words. But he abandoned those who fro His 
sake alone gave up their children, husbands, and all other relations. He's 
simply ungrateful. Why should 1 make up with Him now?"*** 

With love and anger criticizing Lord Krsna, Sri Radha' admitShe 
cannot stop talking of Him. Then She finds fault with Him. She says 
(Srimad-Bhagavatam 10.47.17): 


mrgayur iva.. . 


"Like a hunter He cruelly shot the king of the monkeys with 
arrows. Because He was conquered by a woman. He disfigured another 
woman who came to Him with lusty desires. And even after consuming 
the gifts of Bali Maharaja, He bound him up with ropes as if he were a 
crow. So let us give up all frindship with this dark-compexioned boy, 
even if we can't give up talking about Him."*** 

Here the word "asita" means "Krsna, who is black because of all 
these misdeeds" and "sakhyaih" means with loving friendship". Again 
and again She affirms that Krsna should be rejected. She again finds 
fault with Krsna when She speaks the next verse of Srimad-Bhagavatam 
(10.47.18): 


yad-anucarita. .. 



"To hear about the pastimes that Krsna regularly performs is 
nectar fro the ears. For those who relish just a single drop of that nectar, 
even once, their dedication to material duality is ruined. Many such 
persons have suddenly given up their wretched homes and families and, 
themselves becoming wretched, traveled here to Vrndavana to wander 
about like birds, begging for their living."*** 

In this verse the word "karna-piyusa" means "these topics may be 
nectar for the ears, but they are not nectar for the heart". They are 
sweet only in the beginning. The words "vidhuta-dvandva-dharma 
vinastah" mean "at the end these topics make one almost unconscious", 
"lha" means "in Vrndavana", "vihangah" means "parrots and other birds", 
"bhiksu-caryam caranti" means "they follow the activities of the 
sannyasis, which means they ignore their material bodies and other 
material things. It is seen that they act in this way". That is the meaning 
here. 


Then Sri Radha' laments in these words of Srimad-Bhagavatam 
(10.47.19): 


vayam rtam iva.. . 


"Faithfully taking His deceitful words as true, we became just like 
the black deer's foolish wives, who trust the cruel hunter's song. Thus we 
repeatedly felt the sharp pain of lust cause by the touch of His nails. O 
messenger, please talk about something besides Krsna."*** 

Then, fearing that Her harsh and angry words spoken in these 
eight verses will chase the messenger away, Sri Radha' tries to end Her 
quarrel with Lord Krsna. She says in the next verse of Srimad- 
Bhagavatam (10.47.20): 


priya-sakha. .. 



"O friend of My dear one, has My beloved sent you here again? I 
should honor you, friend, so please choose whatever boon you wish. But 
why have you came back to take us to Him, whose conjugal love is so 
difficult to give up? After all, gentle bee. His consort is the goddess Sri, 
as she is always with Him, staying upon His chest."*** 

With words of crooked irony Sri Radha' speaks the second half of 
this verse. Here the word "dvandva" means "amorous pastimes"". The 
reason amorous pastimes with Krsna are difficult to give up is given in 
the word "satatam" (Goddess LaksmI always on Lord Krsna's chest). 
Here, speaking words of love and anger, Sri Radha' imagines that the 
Srivatsa line on Lord Krsna's chest is actually Goddess LaksmI. At the 
end of this passage Sri Radha' humbly speaks these words of Srlmad- 
Bhagavatam (10.47.21): 


api bata. .. 


"O Uddhava! It is indeed regrettable that Krsna resides in 
Mathura. Does He remember His father's household affairs and His 
friends, the cowherd boys? O great soul! Does He ever talk about us. His 
maidservants? When will He lay on our heads His aguru-scented hand? 


The messenger (Uddhava, sent by Lord Krsna consoled the gopis 
in two ways: 1. by praising them, and 2. by speaking Lord Krsna's message 
to them. He praised them in these words of Srimad-Bhagavatam 
(10.47.23): 


aho yuyam sma purnarthah. .. 



"Certainly you gopis are all-successful and are universally 
worshiped because you have dedicated your minds in this way to the 
Supreme Personality of Godhead, Vasudeva."*** 

Uddhava's repeating Lord Krsna's message is discussed in Krsna- 
sandarbha (Anuccheda 155)^4 That message is given in these words of 
Srimad-Bhagavatam (10.47.29): 


bhavatmam viyogo me. .. 


"The Supreme Lord said: You are never actually separated from 
Me, for 1 am the soul of all creation. Just as the elements of nature-ether, 
air, fire, water, and earth-are present in every created thing, so 1 am 
present within everyuone's mind, life-air, and senses, and also within the 
physical elements and the modes of material nature."*** 

These words describe Lord Krsna's eternal pastimes with the 
people of Vraja in the eternal Vrndavana in another manifestation (in 
the spiritual sky). These words also describe the meditational process of 
jnana-yoga, by which the people of this world may obtain relief from 
material sufferings. However, the teaching of jnana-yoga do not bring 
peace to the gopis. Lord Krsna then explains in Srimad-Bhagavatam 

(10.47.34): 


yat tt aharii bhavatmam vai.. . 


"But the actual reason why 1, the beloved object of your sight, have 
stayed far away from you is that 1 wanted to intensify your meditation 
upon Me and thus draw your minds closer to Me."*** 

Lord Krsna also explains in Srimad-Bhagavatam (10.47.37): 



ya maya kridata ratryam. .. 


"Although some gopis had to remain in the cowherd village and so 
could not join the rasa dance to sport with Me at night in the forest, 
they were nonetheless fortunate. Indeed, they attained Me by thinking 
of My glorious pastimes."*** 

Further explaining the meaning of the words He spoke in Srlmad- 
Bhagavatam 10.47.34, Lord Krsna says in Srimad-Bhagavatam (10.82.41): 


api smaratha nah sakhyah 
svanam artha-cikirsaya 
gatan. .. 


"My dear girlfriends, do you still remember Me? It was for My 
relatives' sake that 1 stayed away so long, intent on destroying my 
enemies."*** 

By describing his purpose (in staying way. Lord Krsna's intention 
to increase the gopis' feelings of happiness and love for Him. This is seen 
in these words of Srimad-Bhagavatam (10.47.53): 


tatas tah krsna-sandesair 
vyapeta-viraha-jvarah 
uddhavam pujayam cakrur 
jnatvatmanam adhoksajam 


"Lord Krsna's messages having relieved their fever of separation, 
the gopis then worshipped Uddhava, recognizing him as nondifferent 
from their Lord, Krsna."*** 



In this verse the word "vyapeta-viraha-jvarah" means "by hearing 
of Lord Krsna's return and by hearing of other topics also, the gopis 
became pacified". In this context the gopis asked (Srimad-Bhagavatam 
10.47.40): 

kaccid gadagrajah saumya. .. 

"Gentle Uddhava, is the elder brother of Gada now bestowing on 
the city women the pleasure that actually belongs to us? We suppose 
those ladies worship Him with generous glances full of affectionate, shy 
smiles."*** 

In Srimad-Bhagavatam 10.47.53 the word "atmanam" means 
"because he was a messenger sent by Krsna, Uddhava was able to know 
what was in Lord Krsna's heart", and "adhoksajam" means "the gopis 
thought Uddhava was Lord Krsna Himself". Because they thought he 
was Lord Krsna, the gopis worshiped Uddhava (uddhavam pujayam 
cakruh). The idea that Uddhava was Lorrd Krsna Himself is also seen in 
these words of Srimad-Bhagavatam (10.46.14): 

tarn agatam samagamya 
krsnasyanucaram priyam 
nandah pritah parisvajya 
vasudeva-dhiyarcayat 

"As sson as Uddhava arrived in Nanda Maharaja's home, Nanda 
came forward to meet him. The cowherd king embraced him in great 
happiness and worshipped him as nondifferent from Lorrd 
Vasudeva."*** 

This verse was spoken by Srila Sukadeva Gosvnamni. 



Anucchedas 414-421 


Lord Balarama's carrying a message from Lord Krsna in Dvaraka is 
seen in these words of Srimad-Bhagavatam (10.65.16): 


sankarsanas tah krsnasya 
sandesair hrdayangamaih 
santvayam asa bhagavan 
nananunaya-kovidah 


"The Supreme Loord Balarama, the attractoir of all, being expert 
at various kinds of conciliation, consoled the gopis by relaying to them 
the confidential messages Lord Krsna had sent with Him. These 
messages deeply touched the gopis' hearts."*** 

After this message the gopis enjoyed sambhoga pastimes with Lord 
Krsna, directlyseeing Him at Kuruksetra. Those pastimes are described 
in these words of Srimad-Bhagavatam (10.82.39): 


gopyas ca krsnam upalabhya cirad abhistam 
yat-preksane drsisu paksma-krtam sapanti 
drgbhir hrdl-krtam alarii parirabhya sarvas 
tad-bhavam apur api nitya-yujam durapam 


"While gazing at their beloved Krsna, the young gopis used to 
condemn the creator of their eyelids (which would momentarily block 
their vison of Him). Now, seeing Krsna again after such a long 
separation, with their eyes they took Him into their hearts, and there 
they embraced Him to their full satisfaction. In this way they became 



totally absorbed in ecstatic meditation on Him, although those who 
constantly practice mystic yoga find such absorption difficult to 
achieve."*** 

After in this way describing the condition of the gopis' hearts, 
Srimad-Bhagavatam explains the gopis' ecstatic love for Lord Krsna in 
these words (Srimad-Bhagavatam 10.82.40): 


bhagavams tas tatha-bhuta 
vivikta upasangatah 
aslisyanamayam prstva 
prahasann idam abravit 


"The Supreme Lord approached the gopis in a secluded place as 
they stood in their ecstatic trance. After embracing each of them and 
inquiring about their well-being. He laughed and spoke as follows."*** 

Agitating the gopis' hearts. Lord Krsna made the gopis forgive his 
offenses. His smile was glorious. Then He consoled the gopi with these 
words of Srimad-Bhagavatam (10.82.41): 


api smaratha nah sakhyah 
svanam artha-cikirsaya 
gatams cirayatan chatru- 
paksa-ksapana-cetasah 


"My dear girlfriends, do you still remember Me? It was for My 
relatives' sake that 1 stayed away so long, intent on destroying my 
enemies."*** 

In this verse Lord Krsna says: "Please do not remember Me with 
anger. Then, to show that He is indeed faultless. Lord Krsna says: "It was 



for My relatives' sake that I stayed away so long, intent on destroying my 
enemies." Here the word "svanam" means "of My father, the king of 
Vraja, and also of My kinsmen, the Yadavas". Thess words may also hint: 
"These two sides of the family (Krsna's kinsmen in Vraja and Dvaraka, 
were both part of the Yadava dynasty". Then Lord Krsna explains why 
He was so long in returning to Vraja. He says: "1 was intent on 
destroying my enemies". These words hint: "From now only you will 
enjoyMy company (sambhoga, without interruption". 

Fearing the gopis may remain dissatisfied at heart. Lord Krsna 
comforted them by explaining that the Supreme Personality of Godhead 
is the ultimate independent controller of everyone. He said (Srlmad- 
Bhagavatam 10.82.42): 


apy avadhyayathasman svid 
akr ta-j navisankay a 
nunam bhutani bhagavan 
yunakti vinuyakti ca 


"Do you perhaps think I'm ungrateful and thus hold Me in 
contempt? After all, it is the Supreme Lord who brings living beings 
together and then separates them."*** 

Fearing that the gopis might reply: "You are the Supreme 
Personality of Godhead", Lord Krsna explains: "Your separation from Me 
gave birth to great love for Me in your hearts. This is not against your 
actual desire." Lord Krsna told them in Srimad-Bhagavatam (10.82.44): 


mayi bhaktir hi bhutanam 
amrtatvaya kalpate 
distya yad asm mat-sneho 
bhavatmam mad-apanah 



"Rendering devotional service to Me qualifies any living being for 
eternal life. But by your good fortune you have developed a special 
loving attitude toward Me, by which you have attained Me."*** 

Sridhara SvamI comments on this verse: 

"This verse means: 'Rendering devotional service to Me qualifies 
any living being for eternal life. But by your good fortune you have 
developed a special loving attitude toward Me." The question may be 
asked: 'Why is this so?' The answer is given here in the words: 'You have 
attained Me'." 

Then, in order to console the gopis and reassure them they they 
indeed have attained His association. Lord Krsna explains to them that 
because He is the Supreme Personality of Godhead manifest in a 
humanlike form. He explains to the gopis that He is present everywhere 
and He is the shelter in which everything rests. He tells them in Srimad- 
Bhagavatam (10.82.45-46): 


aham hi sarva-bhutanam.. . 


"Dear ladies, 1 am the beginning and end of all created beings and 
exist both within and without them, just as the elements ether, water, 
earth, air, and fire are the beginning and end of all material objects and 
exist both within and without them."* 

"In this way all created beings reside within the basic elements of 
creation, while the spirit souls pervade the creation, remaining in their 
own true identity. You should see both of these-the material creation 
and the self-as manifest within Me, the imperishable Supreme 
Truth."*** 


In the description of the Lord's Damodara pastimes it is also said in 



Srimad-Bhagavatam (10.9.13-14): 


na cantar na bahir yasya.. . 


"The Supreme Personality of Godhead has no beginning and no 
end, no exterior and no interior, no front and no rear. In other words. 
He is all-pervading. Because He is not under the influence of the 
element of time, for Him there is no difference between past, present 
and future. He exists in His own transcendental form at all times. Being 
absolute, beyond relativity. He is free from distinctions between cause 
and effect, although He is the cause and effect of everything. That 
unmanifested person, who is beyond the perception of the senses, had 
now appeared as a human child, and mother Yasoda, considering Him 
her own ordinary child, bound Him to the wooden mortar with a rope."* 

In these two verses are described some of Lord Krsna's eternal 
pastimes in Vrndavana with the people of Vraja, pastimes also revealed 
in the Krsna-sandarbha, Anucchedas 174-175. Those pastimes are also 
considered here. The gopis were able to see Lord Krsna as the Supreme. 
That is described in these words of Srimad-Bhagavatam (10.82.47): 


adhyatma-siksaya.. . 


"Having thus been instructed by Krsna in spiritual matters, the 
gopis were freed from all tinges of false ego because of their incessant 
meditation upon Him. And with their deepening absorption in Him, 
they came to understand Him fully."*** 

In this verse the word "atma" refers to Lord Krsna, and the word 
"siksaya" means "by His instruction". Their bodies old and worn by 
meditating on Lord Krsna in the mood of separation, the gopis then 
could see Lord Krsna in that way. Some thinkers interpret Srimad- 
Bhagavatam 10.82.45 in this way: "According to ordinary perception it 



seems that Lord Krsna is here preaching the philosophy of Brahman, but 
that philosophy is not the true meaning of His words here. When Rukmi 
was disfigured Lord Balarama preached to Sri RukminI what also seemed 
to be the philosophy of Brahman. However, because RukminI was 
directly enjoying pastimes with Lord Krsna, that preaching of Lord 
Balarama's was only a specific pastime meant to look like the activities of 
an ordinary person in this world. In the same way Lord Krsna's 
preaching of this philosophy to the gopis is also only a pastime. Actually 
the gopis yearned to enjoy pastimes with Lord Krsna directly in His 
spiritual form. This is seen in these words of Srimad-Bhagavatam 
(10.82.48): 

ahus ca te nalina-nabha padaravindam 

"Dear Lord whose navel is just like a lotus flower. Your lotus feet 
are the only dhelter for those who have fallen into the deep well of 
material existence. Your feet are worshiped and meditated upon by great 
mystic yogis and highly learned philosophers. We wish that these lotus 
feet may also be awakened within our hearts, although we are ordinary 
persons engaged in household affairs."*** 

In this verse the gopis say: "Dear Lord whose navel is just like a 
lotus flower, may Your lotus feet be awakened within the hearts of us, 
who are overcome by always meditating on You. Following Your 
instructions, the peaceful-hearted kings of yoga meditate on Your feet in 
their hearts." An explanation of this verse may be seen in the Krsna- 
sandarbha, Anuccheda 170. This verse was spoken by Srila Sukadeva 
Gosvaml. 

Anuccheda 422 

In this way the truth of sambhoga, which consists of seeing. 



touching, and conversing with Lord Krsna, is revealed. Lord Krsna 
stayed at Kuruksetra for three months. Then He and the gopis were 
again separated. After that there were not again separatyion between 
them. After that they enjoyed sambhoga pastimes together. The 
conclusion of these pastimes is described in the following words of 
Srimad-Bhagavatam (10.83.1): 


tathanugrhya bhagavan 
goplnam sa gurur gatih 


"Thus Lord Krsna, the spiritual master of the gopis and the very 
purpose of their life, showed them His mercy. He 

then met with Yudhisthira and all His other relatives and inquired 
from them about their welfare."*** 

This verse explains that the gopis attained the desire they 
expressed in Srimad-Bhagavatam 10.82.48. This is seen in this verse, 
which explains that Lord Krsna gave His mercy (anugrhya, to them. 
This verse also affirms that they attained Lord Krsna, who is their 
eternal destination (gatih). This verse was spoken by Srila Sukadeva 
Gosvaml. 


Anuccheda 423 


All of this is revealed in a passage from the Padma Purana, Uttara- 
khanda, a passage quoted in Krsna-sandarbha, Anuccheda 176. In that 
pasasage it is said that Lord Krsna left Dvaraka and returned to 
Vrndavana. There, visible to everyone, even the ordinary people of this 
world. He enjoyed pastimes for two months. After that Lord Krsna gave 
the people of Vrndavana eternal samyoga pastimes with Him, although 
those pastimes were not visible to ordinary people. Lord Krsna clearly 
exlained all this to Uddhava in Srimad-Bhagavatam's Eleventh Canto. 



There Lord Krsna sais (Srimad-Bhagavatam 11.12.10-11): 


ramena sardham mathuram pranite. .. 


"The residents of Vrndavana, headed by the gopis, were always 
completely attached to Me with deepest love. Therefore, when My uncle 
Akrura brought My brother Balarama and Me to the city of Mathura, 
the residents of Vrndavana suffered extreme mental distress because of 
separation from Me and could not find any other source of 
happiness."*** 


tas tab ksapah. .. 


"Dear Uddhava, all of those nights that the gopis spent with Me, 
their most dearly beloved, in the land of Vrndavana seemed to them to 
pass in less than a moment. Bereft of My association, however, the gopis 
felt that those same nights dragged on forever, as if each night were 
equal to a day of Brahma."*** 

After that time there was no further separation of Lord Krsna and 
the people of Vrndavana. After that time the people of Vrndavana 
always enjoyed the bliss of Lord Krsna's association. Lord Krsna 
described this truth in these words of Srimad-Bhagavatam (11.12.12-13): 


ta navidan mayy anusanga-baddha-dhiyah. .. 


"My dear Uddhava, just as great sages in yoga trance merge into 
self realization like rivers merging into the ocean, and are thus not 
aware of material names and forms, similarly the gopis were so 
completely attached to Me within their minds that they could not think 



of their own bodies, or of this world, or of their future lives. Their entire 
consciousness was simply bound up in Me.*** 

"All those hundreds of thousands of gopis, understanding Me to be 
their most charming lover and ardently desiring Me in that way, were 
unaware of my actual position. Yet by intimately associating with Me, 
the gopis attained Me, the Supreme Absolute Truth."*** 

In these verses the word "anu" means "after the great separation", 
and "sanga-baddha-dhiyah" means "their hearts were overcome with 
bliss", and navidan" means "they were bewildered with joy". In that state 
it was as if they had become onbe with Lord Krsna. An example to 
explain that state is given here in the phrase beginning with the words 
"just as great sages in yoga trance". A different interpretation of Srlmad- 
Bhagavatam 11.12.13 has already been given in Krsna-sandarbha, 
Anuccheda 177. What the gopis attained (prapuh, is described in this 
verse. It is briefly described there. There it is said: "The gopis attained 
Me, the Supreme Brahman, who am named Krsna." Here Lord Krsna 
hints: "Unaware of My true nature, that 1 am eternally the object of 
their love, the gopis attained Me as their paramour (jaram). Then, 
desiring Me as their husband, they eventually attained Me as their 
husband (ramanam)." In this way it is seen that the gopis' relationship 
with Lord Krsna after some time becomes paraklyabhasa (the faint 
reflection of the love a girl has for her paramour). All this is explained 
in that passage of Krsna-sandarbha, Anuccheda 177. My glorious master, 
Srila Rupa GosvamI explains in Ujjvala-nllamani (Nayika-bheda- 
prakarana. Text 3): 


nesta yad angini rase kavibhih parodha 
tad gokulambuja-drsam kulam antarena 
asamsaya rasa-vidher avitaritanam 
kamsarina rasika-mandala-sekharena 


"The lotus-eyed gopis of Gokula descended to this material world 
to enjoy amorous pastimes with Krsna, the crest jewel of those expert at 



relishing transcendental mellows, and the enemy of King Kariisa. Except 
for those gopis, learned scholars and philosophers do not consider 
amorous affairs between a married woman and a paramour to be good or 
auspicious." 

The scriptures explain that this was the activity at the time of 
Lord Krsna's descent to this world. The conclusion of all this is found in 
Srila Rupa Gosvaml's Lalita-Madhava (7.18), where it is said: 


dagdham hanta dadhanaya vapuh. . . 


"O moon-faced one. My dear friend ahs again come to Me. My 
desire to see Him scorched My body and wounded My heart with a 
monsoohn of pain. My life-breeath yearns to meet Him in Vrndavana 
and enjoy pastimes with Him in a cottage by the Yamuna's shore." 

When the mistaken idea that He is their paramour is destroyed, 
then the gopis enjoy the full bliss of perfect sambhoga pastimes with 
Lord Krsna. In this way vipralam,bha is divided into four parts and 
sambhoga is also divided into four parts. In sambhoga are many different 
pastimes, such as llla-cauryam (playful theft), sanganam (singing and 
music), rasa (the rasa dance), jala-krida (water pastimes), and 
vrndavana-vihara (pastimes in Vrndavana forest). An example of 
playful theft is seen in these words of Srimad-Bhagavatam (10.22.9): 


tasam vasamsy upadaya 
nlpam aruhya satvarah. .. 


"Taking the girls' garments. He quickly climbed to the top of a 
kadamba tree. Then, as He laughed loudly and His companions also 
laughed. He addressed the girls jokingly."*** 



The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 


Anuccheda 424 


An example of singing and music is seen in these words of Srimad- 
Bhagavatam (10.33.9): 


kacit sarnarh mukundena. .. 


"One gopi, joining Lord Mukunda in His singing, sang pure 
melodious tones that rose harmoniously above His. Krsna was pleased 
and showed great appreciation for her performance, saying 'Excellent! 
Excellent!' Then another gopI repeated the same melody, but in a special 
metrical pattern, and Krsna praised her also."*** 

Another example of singing and music is seen in these words of 
Srimad-Bhagavatam (10.34.20-21): 


kadacid atha govindo 

ramas cadbhuta-vikramah 
vijahratur vraje ratryam 
madhya-gau vraja-yositam 


"Once Lord Govinda and Lord Rama, the performers of wonderful 
feats, were playing in the forest at night with the young girls of 
Vraja.*** 


upagiyamanau lalitam 



stri janair baddha-sauhrdaih 
st-alankrtanuliptangau 
sragvinau virajo-'mbarau 


"Krsna and Balarama wore flower garlands and spotless garments, 
and Their limbs were beautifully decorated and anointed. The women 
sang Their glories in a charming way, bound to Them by affection."*** 

In general the Holi festival is celebrated in this way. Thus, to 
celebrate the Holi festival. Lord Krsna and His brother. Lord Balarama, 
enjoyed singing and many other pastimes with a host of girls in Vraja. 
This pastime is also described in the Bhavisya Purana, Uttara-khanda. 
Even today, the people of India celebrate the Holi festival in this way. It 
is said in that passage of Srimad-Bhagavatam (10.34.22): 


nisa-mukham manayantav 
uditodupa-tarakam. . . 


"The two Lords praised the nightfall, signaled by the rising of the 
moon and the appearance of stars, a lotus-scented breeze and bees 
intoxicated by the fragrance of jasmine flowers."*** 

The bliss of this festival, which occurs on the full-moon day of the 
month of Phalguna, after the winter has ended, is described in this verse. 
Lord Krsna enjoyed this festival with His joyful friend Lord Balarama. In 
some texts of Srimad-Bhagavatam 10.34.20 the passage reads "vane 
ratryam" instead of "vraje ratryam". In this reading the forest is described 
as the forest of Vraja. These verses were spoken by Srila Sukadeva 
Gosvami. 


Anucchedas 425-427 



The rasa dance pastime is seen in these words of Srimad- 
Bhagavatam (10.33.2): 

tatrarabhata govindo 

rasa-kridam anuvrataih.. . 

"There on the Yamuna's banks Lord Govinda then began the 
pastime of the rasa dance in the company of those jewels among women, 
the faithful gopis, who joyfully linked their arms together."*** 

The Lord's water-pastimes are seen in these words of Srlmad- 
Bhagavatam (10.33.23): 

so 'mbhasy alarii yuvatibhih parisicyamanah. .. 

"My dear King, in the water Krsna found Himself being splashed 
on all sides by the laughing gopis, who looked at Him with love. As the 
demigods worshiped Him by showering flowers from their airplanes, the 
self-satisfied Lord took pleasure in playing like the king of the 
elephants."*** 

Lord Krsna's pastimes in Vrndavana forest are seen in these words 
of Srimad-Bhagavatam (10.33.24): 

tatas" ca krsnopavane jala-sthala- 

prasuna-gandhanila justa-dik-tate. .. 

"Then the Lord strolled through a small forest on the bank of the 
Yamuna. This forest was filled to its limits with breezes carrying the 



fragrances of all the flowers growing on the land and in the water. 
Followed by His entourage of bees and beautiful women, Lord Krsna 
appeared like an intoxicated elephant with his she-elephants."*** 

The meaning of these verses is clear. These verses were spoken by 
Srila Sukadeva Gosvaml. 

Anuccheda 428 

The Lord's amorous pastimes with the gopis are seen in these 
words of Srimad-Bhagavatam (10.29.46): 

bahu-prasara-parirambha-karalakoru-nm. .. 

"There Krsna threw His arms around the gopis and embraced 
them. He aroused Cupid in the beautiful young ladies of Vraja by 
touching their hands, hair, thighs, belts, and breasts, by playfully 
scratching them with His fingernails, and also by joking with them, 
glancing at them, and laughing with them. In this way the Lord enjoyed 
pastimes."*** 

The meaning of this verse is clear. This verse was spoken by Srila 
Sukadeva Gosvaml. 

Anuccheda 429 

At the conclusion of the descriptioon of Lord Krsna's amorous 
pastimes in the rasa dance it is said in Srimad-Bhagavatam (10.33.25): 



evarh sasankamsu-virajita nisah. .. 


"Although the gopis were firmly attached to Lord Krsna, whose 
desires are always fulfilled, the Lord was not internally affected by any 
mundane sex desire. Still, to perform His pastimes the Lord took 
advantage of all those moonlit autumn nights, which inspire poetic 
descriptions of transcendental affairs."*** 

Lord Krsna's pastimes with Sri Radha, who is thhe crest jewel of 
all fortunate girls, are described in these words of Srimad-Bhagavatam 

(10.30.27-34): 


kasyah padani caitani 
yataya nanda-sununa 
ariisa-nyasta-prakosthayah 
karenoh karina yatha 


"Here we see the footprints of some gopi who must have been 
walking along with the son of Nanda Maharaja. He must have put His 
arm on Her shoulder, just as an elephant rests His trunk on the shoulder 
of an accompanying she-elephant."*** 


anayaradhito nunarii 
bhagavan harir isvarah 
yan no vihaya govindah 
prito yam amayad rahah 


"Certainly this particular gopI has perfectly worshiped the 
allpowerful Personality of Godhead, Govinda, since He was so pleased 
with Her that He abandoned the rest of us and brought Her to a 
secluded place."*** 



dhanya aho ami alyo 

govindanghry-abj a-renavah 
yan brahmesau rama devi 

dadbur murdbny agba-nuttaye 


"O girls! Tbe dust of Govinda's lotus feet is so sacred tbat even 
Brabma, Siva and tbe goddess Rama take tbat dust upon tbeir beads to 
dispel sinful reactions."*** 


tasya amuni nab ksobbam- 
kurvanty uccaih padani yat 
yaikapabrtya goplnam 

dbanam bbunkte 'cyutadbaram 

na laksyante padany atra 
tasya nunarii trnankuraih 
kbidyat-suj atangbr i-talam 
unninye preyasim priyab 


"These footprints of that special gopi greatly disturb us. Of all the 
gopis, She alone was taken away to a secluded place, where She is 
enjoying the lips of Krsna. Look, we can't see Her footprints over here! 
It's obvious that the grass and sprouts were hurting the tender soles of 
Her feet, and so the lover lifted up His beloved."*** 


imany adhika-magnani 
padani vahato vadhum 
gopyah pasyata krsnasya 
bharakrantasya kaminah 
atravaropita kanta 



puspa-hetor mahatmanah 


"Please observe, my dear gopis, how in this place lusty Krsna's 
footprints are pressed more deeply into the ground. Carrying the weight 
of His beloved must have been difficult for Him. And over here that 
intelligent boy must have put Her down to gather some flowers.*** 


atra prasunavacayah 

pnya-rthe preyasa krtah 
prapadakramana ete 
pa^atasakale pade 


"Just see how in this place dear Krsna collected flowers for His 
beloved. Here He has left the impression of only the front part of His 
feet because He was standing on His toes to reach the flowers."*** 


kesa-prasadhanam tt atra 
kaminyah kamina krtam 
tani cudayata kantam 
upavistam iha dhruvam 


"Certainly Krsna sat down here with His girlfriend to arrange Her 
hair. The lusty boy must have made a crown for that lusty girl out of the 
flowers He had collected."*** 

In this passage Srimad-Bhagavatam 10.3027 is spoken by all the 
gopis, 10.30.28 is spoken by Sri Radha's friends, 10.30.29 is spoken by the 
gopis who are neither friends nor enemies, 10.30.30 is spoken by Sri 
Radha's rivals, the second stanza (beginning with the words "na laksyate, 
of 10.30.30 is spoken by Sri Radha's friends, who speak these words to 
torment Sri Radha's rivals, 10.30.31 is spoken by the rivals who cannot 



bear Sri Radha's good fortune, the last two lines (beginning with the 
word "atravaropita, of 10.30.31 and 10.30.32 are spoken by by Sri Radha's 
friends, the first two lines of 10.30.33 are spoken by Sri Radha's rivals, 
and the last two lines of 10.30.33 are spoken by Sri Radha's friends. In 
this way Sri Radha's friends and rivals describe the pastimes of Sri Sri 
Radha'-Krsna. It is also said in Srimad-Bhagavatam (10.30.26): 


vilokyartah samabruvan 


"The gopis began following Krsna's path, as shown by His many 
footprints, but when they saw that these prints were thoroughly 
intermixed with those of His dearmost consort, they became perturbed 
and spoke as follows."*** 

All the gopis spoke these words. Filled with lonmgings, all the 
gopis wandered (in the forest). The passage quoted above (Srimad- 
Bhagavatam 10.30.2*-34, was spoken by the vraja-gopis. 

The pastimes of Sri Radha' had already been hinted at in these 
words of Srimad-Bhagavatam (10.30.11-12): 


apy ena-patni. .. 


"O friend, wife of the deer, has Lord Acyuta been here with His 
beloved, bringing great joy to your eyes? Indeed, blowing this way is the 
fragrance of His garland of kunda flowers, which was smeared with the 
kunkuma from the breasts of His girlfriend when He embraced Her.*** 
"O trees, we see that you are bowing down. When the younger 
brother of Rama walked by here, followed by the intoxicated bees 
swarming around the tulasi manjarls decorating His garland, did He 
acknowledge your obeisances with His affectionate glances? He must 
have been resting His arm on the shoulder of His beloved and carrying a 



lotus flower in His free hand."*** 


The reader may study these verses to see the pastimes of Sri Sri 
Radha-Krsna. 


Epilogue 


Many verses of Srimad-Bhagavatam's Tneth Canto we have not 
elaborately explained here. The devotees who yearn to taste the nectar 
of the rasas may study the explanations Srila Sridhara SvamI has given 
in His Dasama-tippam commentary. Following his explanations, we have 
explained the verses of Srimad-Bhagavatam. 


alibhih paripalitah pravalitah sanandam alokitah 

pratyasam sumanah-phalodaya-vidhau samodam asvaditah 
vrndaranya-bhuvi prakasa-madhurah sarvatisayi-sriya 

radha-madhavayoh pramodayatu mam ullasa-kalpa-drumah 


May the glorious kalpa-vrksa tree of Sri Sri Radha'-Madhava, a 
tree surrounded by hosts of bumblebees that are Sri Radha's gopi freinds, 
a tree delightful to see, a tree that fills the directions with the sweet 
fragrance of its sumanh flowers, a tree that manifests in the land of 
Vrndavana the sweetness of the greatest beauty and handsomeness, fill 
me with delight. 


tadrsa-bhavaiii bhavam 

prathayitum iha yo 'vataram ayatah 
a-dur j ana-gana-sar anaih 

sa jayati caitanya-vigrahah krsnah 



Glory to Lord Krsna, who is the shelter of everyone, including 
even the most fallen and wicked, and who, manifesting the form of Lord 
Caitanya, descended to this world to widely distribute the gift of ecstatic 
spiritual love. 


Thus ends Sri Priti-sandarbha 
Thus end the Six Sandarbhas 



